RE-MEMBERING THE WHORE! THE FATE OF BABYLON
ACCORDING TO REVELATION 17.16%*

Q%o:zméﬁzvmxm‘:nmmrm
The woman/whore called Ruabylon in Revelation 17-19 has often been interpreted as
Evil Empire.’ Such interpretations are founded on the perception
hing other than a human being. To be certain, the
Len it states in 17.18: “The woman you saw is

representing the
that this woman represents somet
text seems to point in that direction, wl
the great city that rules over the kings of the earth.”
This revelation of the meaning of this female character stands at the end of a long
episode in which one of the seven angels featured in the previous scene first intro-
duces (17.1-3a). then describes (17.3b—6), and finally explains (17.7-18) the vision of
the whore.” The woman’s identity as city is more specifically disclosed after her
impending annihilation has been announced and justified as part of God’s purpose:
‘And the ten horns that you saw, they and the beast will hate the whore; they will
make her desolate and naked; they will devour her flesh and burn her up with fire.
y their hearts to carry out his purpose by agreeing to give their
words of God will be tulfilled’ (vv. 16-17).
a disturbing Z:an:&\ to explain away
_some interpreters stress that the

For God has put it intc
kingdom to the beast, until the

Commentary on these verses often displays
or justily their more troubling aspects.” For example

« An earlier version of this article has been presented in the “Feminist Hermeneutics of the Bible
SBL Meeting in Boston (1999) and appeared in lectio difficilior. European
Electronie Journal for Feminist Exegesis 2000/1 under the title “Just & Whore: The Aunnihilation of

ation 17:16" (www.lectiounibe.ch00_1/j.htm). 1 would like to express my

Babylon According to Revel
eratitude to Todd Penner for his stimulating feedback and comments on a previous version of this

Section” at the Annuat

piece.

| So for instance James L. Resseg
Apocalypse (Bibint, 32; Leiden: Bril
the beguiling, stupefying side to evil
side is attractive and desirous.’ And Gregory
Rapids, M1/Cambridge, UK: Eerdmans; Carlisle: Paternoster, 19%9). p. 888:
of the world throughout history. She receives power from the devil

uie, Revelation Unsealed: A Narrative Critical Approach 1o John's
I, 1998). p. 137: "The characterization of evil as a whore portrays
*s Janus-Face - one side is ugly and repugnant, while the other
K. Beale, The Book of Revelation (NIGTC: Grand
‘She includes the entire

evil economic-religious system
himselt.”

3 Unless stated otherwise, citations from the Bible come from the NRSV.

3 The angel is introduced in Rev. 17.1 as ‘one of the seven angels who had the seven bowls’. This
lated in Revelation 16. The angel serves more concretely as angelus infer-
only time in Revelation that John actually receives an

the importance of Revelation 17 in the estimation of
role of the angelus interpres at the beginning

refers back to the scene re
pres. As David E. Aune observes, this is the
explanation of what he sees. “This may reveal
the author-editor, who emphasizes the revelatory
and end of the book (1.1: 22.6, 8-9), although this angel in fact appears only in Revelation 17.1-18;
19.9-10 and (if it is the same angel) in 21.9-22.9° (Revelation 17-22 [WBC, 52C; Nashville, TN:
Thomas Nelson Publishers, 19981, p. 919).

Stephen D. Moore, who notes that “the phrase “they will

4 A similar observation is also made by S
devour her flesh” trips a tad too lightly off the tongues of most commentators on Revelation’

(Stephen D. Moore, God's Beauty Parlor and Other Queer Spaces in and around the Bible [Stanford,
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sentence concerns Babylon as a city.” To st .
ylon as a city” To support this point, tl

the Hebrew Bil VRN ‘ ; el o ents
ible that pass the same judgment on other cities be they Je . _,55
s be erusalem,

Tyre or Nineveh. A similar observati
A Mm:_w_oﬂu“:wﬁ%Hmwwwihw:om no:cﬁ,_,,m the executors of this sentence
pamely, the ten o En . o, ,.uwhw.i. Fheir N.E;,,S:m against the whore are 3,5._.
ndersioo ::Q,?.ﬁm:omﬁ | .umvz.ciwm power of evil.” As I wilt demonstrate ?Ew
e et 5 &M A?o@.?Es:c msofar as they tend to ojmn:_.a), her
: also present in these verses. e
In Revelation’s dualistic world view, Babylon appears on the wron

of the i 117 £ o . R o cide aa )
enemies ultimately facing annihilation. In accord witl g side as one

the timeless rhetoric of war, ‘the ¢ T ) 1 what can be seen as
presented as an :Mom%mwwmﬂ.. JﬂF J:Q«Q is literally stripped of her humanity and
how this effect is reacl C ‘ms. w:,av:wm the text’s rhetorical strategy W eils
Babylon is %Ewmwo M@a_. In ésn.: follows, T focus on Rev. 17.16, which A.ﬁum,fh,.:anww& .
e 205m:\,‘,\roﬂmmmm?mum wgwgiwé%:m ,n:m_:}:.wm, scene resists a fucile ,.Q.:E:,o: nosm
Fate? How is this murder _wosﬁ,ﬁv wou . .&\rﬁ makes her deserve such a gruesome
Rather than averting he eves e Mmmf:::aa, and thus covered up 5,\: : text?

averting the eyes, one has to face the horror of it all et

From Whore to City

With its escalating viole e o
movie. such mmﬁwwwm\,mm:ww\o@ mj,n‘,\mo,m:.m E:QEA:E could be a shot from an action
andertake four moﬁoz.w, ;,m.m. S ,9“ erminator. fg%o_:,mr the beast and its horns will
her desolate and :mw@muﬂ.r_ﬂ_wwvw ﬂm M\:omm“ they “will hate the whore’ ‘they will make
fire’, The predictions ow wm::v wﬂ .‘woz\o,i, her .:o,ﬁ:; and they will *burn her up with
cither explicitly mSS‘ o a@m e S hore, making :ﬂ. naked, and devouring her flesh
making her desolate and mﬂ Amj%“w ‘ .@Q..ﬁoz, as object. The two otl atements
recur with ~.mm3‘w‘o o 9@. Qm:.::m her up s_.:: fire, are more ambiguous. They \:,,..

: v in ¢h. 18, which mentions both h T

19) and her being burned (18.8. 9, 18: 19.3).% As I will show. |7 _w“ Mwﬂﬁx_::: i
L1716 relongs to the

er

5 So, e.g.. Ulrich B. Miiller, who speaks : T
ehildert ot Voo Mrn” ;_Mwwwvamrm ;79: di : Zerstérung Roms, der Hure Babylon, Dies
Johames [OTKNT. 19; Qﬁ:m;,w :/<r.. .m:a SS._ﬁ damit aul Kap. 18 voraus’ (Die Q\\:;.\:: :. r h\ﬂ,
Anderstands .:Erm, :mw&, . Mmm. %:.E:,,rm” G. Mohn/Echter Verlag, 1984], p. wcav..;\./:,_.o ] \G;D,
extermination of all the ::593:”; c%ﬁo_o:m: plundering and ‘devouring her flesh’ to ﬁ,:.a :vum._ﬁ
Nieuwe Testament; Nijkerk: m:mm Muﬁo,_ o»:‘é (De apenbaring van Johannes [De prediking van | ,w
since the whore 1s 1 ol :Hm _“ ,: ,,.F 1, :N‘m_v P 199 Aune (Revelation 17.22 p. 957) " ﬁ het
) - ‘ 8 Cy, phrase fpnuapévny TOMGouoLY witnyY, “they wi , >/} tates that
Le. depopulate her, is appropriate’. v, “they w

make her desolate,”

6 So for instance George B. Cai )
ance George B. Caird, The Revelatior S i
o lon Instance Georee aird. The £ 1 of St doln the Divine (Black’s New Testume
e mwm\,ﬂ M:n Fip w3> & m‘,‘ w;&m 1966), p. 221; Charles H. Giblin. The \wc:\,. of Re _M\,::.C:
v e B ; A,Zwmm\ﬁiv (GNS, 34; Collegeville, MN: Liturgical Pre Zc_v. _2 evelation:
all, Revelation 'NT. 18; Pe: i ) 09 o e 10 Rober
e ‘ C1 T, 18; Peabody, MA: Hendrickson). . 209; Resseguie, w J.v, obert W
N\ ealo, Book of Revelonin e < Ressegule, Revelation Unsealod
7 Such a metaphorization of hore’ i |
ap the whore’s punishment is, for i
! ouchar L 1 L For mstanc ertaken b
et . et ent iy ance, undertaken by Beale, when he
s nmv,m wgwn 52&%03. have been combined in the description: Babyl %,mn:r B :.n
expe .r: of a whore, she is devoured like a victim of 4 fierce be: i o:.,f nlednes i
city (Book of Revelorion. 0 383, sree beast, and she is burned like a
m mw:::m nczE,&mo apply to a person. According to Lev, 21.9, the d
prostituted herself is to be burned to death. For C:Egm::f,: w, ictae

hetween thie tevt and Rev 17 14 ‘chanld

A aughter of a priest who has
Lietaert Peerbolte, the similarities
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anithie Af
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first part of the section about Babylon, in which the image of the woman/whore
dominates (17.1-18). In the second part (Revelation 18), the image of Babylon as
city takes center stage.”

The identification of the woman with the great city (fj yovi) &ottv fy wéMg 1y
peyaan) is made explicit only in 17.18, which thus forms the turning point between
chs 17 and 18. This shift is confirmed by lexical data. To describe the whore, the
context preceding 17.16 has already used the term ‘woman’ (yovny) five times and the
term ‘whore’ (mépvn) four (vv. 1, 5,15, 16). In the following context, by contrast,
the term ‘woman’ is absent and ‘whore’ appears only once, at the end of this section
(19.2), where she is mentioned for the last time as ‘the great whore’ () dpvn 1
peyéan). This expression corresponds with the one in 17.1, the opening verse, thus
forming an inclusio framing the whole section.

While Babylon is named ‘woman’ only in the context preceding 17.18, the reverse
holds true for Babylon as city. The term ‘city’ (moAig) is used for the first time in
17.18 and occurs further only in the following context (18.10, 16, 18, 19, 2. In
Revelation’s narrative logic, therefore, the reader is first confronted with a female
character, called Babylon in 17.5, which is only identified in v. 18 with ‘the great
city’."! Rev. 17.18 thus also forms a turning point in the representation of Babylon,
because precisely here the identification of the ‘woman’ with the ‘great city’ is
explicitly made. Verse 16, by consequence, still belongs to the section that pre-
dominantly describes Babylon as a woman. Moreover, ‘the whore’ is explicitly
named as object and several elements in the sentence presume a humnian being as the
main character referent. In sum, taking into consideration both the context and the
content of Rev. 17.16, it does not seem justified either to limit the meaning of this
verse to Babylon as city or to state that the judgment of the great whore, announced

in 17.2, refers to ch. 18 rather than 17.2

Revelation depicts the fate of the Harlot as her well-deserved punishment prescribed by the Mosaic
Law’ (The Antecedents of Antichrist. A Tradition-Historical Study of the Earliest Christian Views
on Eschatological Opponents [JSISup, 49; Leiden: Brill, 1996], p. 163). In my view, however, the
correspondence between these two texts is too limited to be convincing. As I will demonstrate below,
other texts from the Hebrew Bible play a far greater role.

9 See also A. Yarbro Collins, ‘Revelation 18; Taunt-Song or Dirge?’, in Jan Lambrecht (ed.),
L’ Apocalypse johannique el I'Apocalyptique dans le Nouveau Testament (BETL, 53; Leuven/
Gembloux: University Press/Duculot, 1980), pp. 185-204 (198).

10 In Rev. 17.5 Babylon is in fact identified as f| piTnp @Y topvdv. According to Aune (Revelation
17-22, p. 937), this could be understood in an archetypical sense, meaning that she is the source of the
whoredom of others, or in a superlative sense, meaning ‘the most depraved whore’. However, her
being called ‘mother” can also be related to the preceding Babylon ‘the great’ (f) peyddn). In that case,
the whore appears not just as mother, but as a representation of the Great Mother. A psychological
(Jungian) interpretation of this image is offered by A. Yarbro Collins. According to her ‘the great
prostitute of ch. 17 is the Terrible Mother. Her character as a prostitute symbolizes the seductive and
charming power of the Great Mother’s lure toward self-dissolution in the unconscious sea of
participation, of non-individuation.” ‘Feminine Symbolism in the Book of Revelation’, Bibint |
(1993), pp. 20-33 (30); ‘Feminine Symbolism in the Book of Revelation’, reprinted in this volume,
pp. 121-30.

11 As Aune (Revelation 17-22, . 959) points out, the order of the elements mentioned by the angel
in v. 7 is reversed in what follows. First, the beast, the seven heads and ten horns are explained and

only at the very end, in v. 18, does the woman appear.
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The name Babylon further identifies the whore with the city, an identificati
m:mm@ cultivated in the preceding context. In 14.8 an angel w_u:uoaf_:om:._,%mcos
fallen is wm.vﬁos the great! She has made all nations drink of the wine Wmﬁ._ e
of w.wﬁwoz:omaoa.u The expression ‘Babylon the great’ (Bafulov i pe w» e
again in ch. 16, where God is said to remember ‘great Babylon’ m:as mwowwp zm ine,
cup of the ?Q. ow his wrath (v. 19). ‘Babylon the great’ also mﬁ@omﬁw on ﬁmﬁ M. . CWS@-
of &o. ér.ozw riding the beast: ‘Babylon the great, mother of whores .Sam M o mm“a
mwo::sweo:mu (17.5); it appears as well in the following chapter “.o ‘oa.nwz.r .
destruction of the city (18.2, 10, 21). And yet, this name is a ,orwmamvmwﬂ Em o
Uwomsmm both ‘the great whore’ and ‘Babylon the great’ in fact refer to m,zm. HMJ&,H o
hinted at but never explicitly named.” The majority of commentators poi o R
as the most likely candidate for this title." If this is the case, then %QH: . Wm:.:o
(city) .cmma in 17.18ff. is to be taken in its literal sense, while the ,8:3 ﬂwm om.B n.o?@
nopvh (whore) and BaPulov (Babylon) refer to Rome :..anro:ow\: P%Moﬂﬁz\
thus 965& by :,an metaphors is one of seduction and sexual %29.?% i M;S%.mo
owmm.msa of domination by a colonial power in the second. The great wh ; / s
city is clearly depicted as evil, but her end is already in sight orelmighty

From City to Whore

Atone _wér the metaphorical use of the term ‘whore’ comes as no surprise, ¢ i

wﬁomrnso books also address and condemn cities as whores.'? .mnmzsmw:w.ou mw -
ﬁo.a:owuw.oﬁromo% to denote this particular type of literature.' mNmEMmo_me.ﬁ s
which picture Jerusalem as a whore undergoing a similar .m:n Aom. -t && "
parallel to the demise of the whore in Rev. 17.16."" In both Wm,\m_wﬁ. end o_owomﬁ
E.o punishment is presented as reflecting God’s will, although, in Uo%ﬂ msm:mwmﬁmr
will execute the sentence. In Ezekiel this is done by the éoamsuum #o<o~.m.ﬁ . ém : OW r.nqm
by the waﬁ and its horns. Less elaborate parallels can also be found wh:Z.w:éE:os
where Nineveh is first addressed as a city and then compared with a vﬂom::ﬂm‘ wsharwz

13 I consider it more likely that puvotnplov (m is pe i i i
than @m:. of the maa itself. This EME,EMMEEM wm«MHM%mV:M%%Mwmﬂww\ﬁ”ﬁﬂmmuw%mﬁm :J ﬁ itle rather
WWmM MM@O MMV_M MMﬁMMM the :.Ji.mJ\ of the woman’ (16 fvothpiov tig <c<o:.rdmv. In vgrﬁwnm@mwﬁ%em nomw
< hidden meaning of Babylon the Great that needs further revelatory i : wém
(Beale, Book of Revelation, p. 859). elaiory interprefation
14 According to Beale, however, not just Rome is me: ¢
Israel are Eo_caoa inasmuch as they w%m vomwﬂwa:wu”m” ﬁww wwmﬂsmwm_oﬂw“”wwmgﬂw N:,a eleving
of Revelation, p. 886). Other authors suggest that not Rome, but Jeruss m\w o.B.Awmm_m, Hook
eg.,J meuuu\:msmam Ford, Revelation (AB, 38; Garden City, Z/\”qu:Em%QJMM&_m _Mmmn%aom. S
z“ M:WM%MM, %%M“Mmﬁm‘m_:.mﬂn o_uwnwz?.” J,.ro Eov.:m; of the exile . . . are .vm_,:o&m:% _.a.m_ocm for
e honor N , which ‘oooBam symbolic o?:m: own, a point illustrated by the fact that by f:
| rgest num ﬁ. of occurrences of the terminology of adultery (thirty-four) are fi i .l
szmsmm of the exilic prophet Ezekiel, who is also the prophet with the most %n:m. .wc:a . e
:smmoQ of sexual punishment’ (The Strange Woman: Power and Sex in the ww\wb N m:g. ot
/zmmomﬁmmmwwmlaoss Knox Press, 1997], pp. 79-80). . ¢ Bible [Louisville, K.
thalya Brenner, The Intercourse of ) : wderi i
Hebrow Bibe (Bibin 26 Leidon W N“ mm, Hoo\Qquhu \@M\MMH\M: Gendering Desire and ‘Sexuality’ in the
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Isa. 23.15-17, which compares Tyre’s fate to that of a whore, but no judgment or
sentence follows the comparison.'® A disturbing correspondence between these
prophetic traditions and Revelation exists as far as their rhetorical strategy is
concerned, because the depiction of the women makes their punishment look to be
something they deserve.”

Most of the images Rev. 17.16 employs to describe the whore’s fate are also
present in the earlier texts. In Ezekiel 16, God through the prophet directly addresses
Jerusalem as a woman (v. 3); the city is depicted as a whore in vv. 15-41, and her fate
is announced in v. 35: ‘Therefore, O whore, hear the word of the Lord.” The following
verses elaborate: her clothes will be stripped and she will be left naked (v. 39); she will
be stoned and cut to pieces (v. 40); her houses will be burned (v. 41). Both her being
made naked and the burning of her houses correspond to elements in Rev. 17.16.

Later, Ezekiel introduces two more women who are first specified as Oholah and
Oholibah and then identified with Samaria and Jerusalem (23.2-4). They too are
criticized for playing the whore and are judged accordingly. In Ezek. 23.9, Oholah
has already been delivered to her lovers, who have made her naked and killed her
with the sword (v. 10). In v. 22, Oholibah is addressed: ‘Therefore, O Oholibah, thus
says the Lord God . ... She will undergo a similar fate to that of her sister (vv. 22—
35): her nose and ears will be cut off (v. 25); she will be hated and left naked (v. 29).
Both Oholah and Oholibah will thus be made objects of terror and of plunder
(v. 46), and the houses of their sons and daughters will burn up (v. 47). Again the
parallels with Rev. 17.16 are striking, specifically the mention of hatred (v. 29), being
made naked (vv. 10, 29), and the burning (v. 29).2" A further correspondence is that
the names of the women are symbolic, insofar as they do not disclose the identity of
the referents. In Ezek. 23.4 Oholah and Oholibah are identified as Samaria and
Jerusalem.2 In Revelation Babylon is also a symbolic name, but the identity of the

18 See also Isa. 47.1-3, where Babylon and Chaldea are addressed as women facing divine
vengeance.

19 Many commentators uncritically reproduce this view. So, for instance, Jean-Pierre Ruiz writes:
‘In Rev 17,16 the devouring of the Prostitute’s flesh is part of the punishment justly inflicted because
of her crimes’ (Ezekiel in the Apocalypse: The Transformation of Prophetic Language in Revelation
16,17-19,10 [European University Studies Series, XXIII. Theology Vol. 376; Frankfurt am Main:
Peter Lang, 1989], p. 366 [italics added)).

50 As Fokkelien van Dijk-Hemmes remarks, “The intention is probably to strengthen the audience’s
resolve that both metaphorical women, so perverse since their very maidenhood, indeed deserve the
utterly degrading and devastating treatment to which they are to be exposed’ (‘The Metaphorization
of Woman in Prophetic Speech: An Analysis of Ezekiel 23', in Athalya Brenner and Fokkelien van
Dijk-Hemmes, On Gendering Texts: Female and Male Voices in the Hebrew Bible [BibInt, 1; Leiden:
Brill, 1993], pp. 167-76 [175)).

21 As Ruiz (Ezekiel in the Apocalypse, p. 365) argues, ‘in all three texts (Ezekiel 16; 23; Revelation
17) the metaphors are so constructed that the language[s] of hating, stripping/devastating and burn-
ing serve on the sociopolitical stratum as they would in describing the fate of a woman punished for
sexual misconduct’. However, in his view, Rev. 17.16 differs from the parallel texts in Ezekiel insofar
as: (1) different cities are in view and (2) ‘devouring her flesh’ is absent in Ezekiel 16 and 23. Asa third
difference I would add that the notion of sexual infidelity/adultery present in Ezekiel 16 and 23 is
absent in Revelation 17, where no partner is mentioned.

22 See also Van Dijk-Hemmes: ‘Oholah, which is traditionally understood to mean “(she who has)
her own tent (i.e. sanctuary),” metaphorizes the capital of Northern Israel Samaria while Oholibah,

“Myv tent (is) in her.” metanhorizes Ternealem’ (Matanharizatinn af Taman’ « 170
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az.im.wo:mm party is never disclosed. Moreover, Babylon is not a fictional name but an
existing one used as a codeword for a different entity. The choice of Babylon seems
largely motivated by its role in Israel’s history as narrated in the Hebrew Bible and b
the characteristics it shares with (presumably) Rome: being a foreign colonial m:%mzw
destroying Jerusalem and its temple; having an (envisioned) downfall.? ,
While Ezekiel focuses on God’s own people, other prophetic books condemn
non-Israelite cities as whores. In Nah. 3.1-7 Nineveh is first addressed as a city (v. 1)
and later compared with a prostitute. Her fate is announced: ‘1 will let nations &ow
on your nakedness and kingdoms on your shame’ (3.5). She will be made a spectacle:
‘Then all who see you will shrink from you and say, “Nineveh is devastated: who é:w
bemoan her?”” (v. 7). Nahum offers the opposite order from that found :,_ Ezekiel
for it first addresses Nineveh as a city and only then compares the city to a éroﬁv
The image of the city resurfaces in the following context, which describes her bein :
devoured by fire (Nah. 3.13, 15). Elements found in both Ezekiel and Revelation m_mm
recur here: nakedness, devastation and burning. Isa. 23.15 compares Tyre’s fate with
that of a whore. The comparison is repeated in v. 17, which states that Tyre ‘will
prostitute herself with all the kingdoms of the world on the face of the earth’, but no
judgment or sentence follows the comparison.* u

Both Nah. 3.1-7 and Isa. 23.15-17 thus share with Ezekiel and Rev. 17.16 the
theme of cities being condemned as whores. Concerning Nineveh, the mm&m w_.o:gmim
are mentioned as part of her punishment: she will be made naked, devastated and
burned. A major difference from Ezekiel, however, is that in Nahum and Isaiah the
notion of adultery is absent. Nineveh and Tyre are foreign cities and consequentl
no relationship between these cities and YHWH is presumed. This is also the omwm
with Babylon in Revelation 17, where the issue of adultery is also absent. Babylon is
presented as committing fornication with the kings of the earth, but no (betrayed)
divine husband is in sight.

Alongside texts that condemn cities as whores, another cluster of texts also seems
to wmwo inspired the author of Revelation, namely, the prophecies from Isaiah and
Jeremiah announcing the fall of Babylon. The angelic announcement in Rev. 14.8
recalls similar statements in Isa. 21.9 and Jer. 51.8, suggesting their ?E:Ems.ﬁ w:.a
thus re-inscribing the authority of the prophetic statements. The idea of Babylon
Gwﬁsm the nations drunk, introduced in the second part of Rev. 14.8, also appears
in Jeremiah 51, but there Babylon herself is presented as a cup (v. 7: ,mmg_ou was a
golden cup in the Lord’s hand’) and the element of fornication is absent. The
features of the (golden) cup, as well as making the ‘inhabitants of the earth’ Q.E:w
reappear in Rev. 17.1-5 in the description of the whore, but it is in Revelation :M
where the focus shifts to the destruction of Babylon as city that the prophecies
against Babylon from Jer. 50-51 play their most prominent role.”

23 Collins, ‘Revelation 18, p. 200.
24 As Jan Fekkes points out, this text may have played a role in the formulation of Revelation 17.2a
and 18.3b, 9b (‘the kings of the earth have comumitted fornication with her’) (Isaiah and ?.%wm,:.q
Traditions in the Book of Revelation: Visionary Antecedents and their Development [ISNTSup, 93;
Sheffield: Sheffield Academic Press, 1994], pp. 211-12). »o
25 Elements of correspondence can be found between the following verses: Rev. 18.2 and Jer. 51.37
43; Rev. 18.3 and Jer. 51.7; Rev. 18.4 and Jer. 50.8; 51.6, 45; Rev 18.5 and Jer. 51.9; Rev. 18.6 w:agwm
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112 A Feminist Companion to the Apocalypse of Jolin

More important for our purpose is _m.n:.,nE 47, where wzg,;o:‘ is mm@wn_,:& :,m m
woman. but not a whore™ Isa. 47.7-9 depicts mmvﬁo: as :_@\@:m,rw_ﬁ,. ;:,:Mw.@pﬂ
represented in Rev. [8.7-8. In both cases wmg,_o:,; ::._..og:og asa %,r.m king .M: gm.r.

If-confidently denies being a widow, a fate ‘mga to .Eé:, her in J:w \:,SA:
future.?’ Isainh 47 may also have played a role in the formulation o.* _ﬁ_/‘.,_,q_. 977__”_“
both cases part of the punishment 3 the woman om:& w,».,:wmc_ﬂwW.Mfw\w\vwnwoﬁwc_r,::ﬂ_
stripped naked (cf. Isa. 47.3), a motif 531 also wcﬁsm m: w\n 16 ; M,A.T :ﬂfﬁmsz
Nah. 3.5. Is this to be taken as a form of G:m:o @.x._uouz? or as ,.ﬂ,ﬁ:uw &;r : p , m
iolence and so part and parcel of the ._u:v\mﬂom_ violence 5. ,iw_m.r _~ Hn ,\Mo:wﬂi&r
subjected?” Most commentaries on _Hmuﬂsmr 47 seem to .wu:cé MF ﬂ_,mwnw gqm,rmrw
.:2,? d with Revelation 17: "The easiest Amgw.::o:. Sﬁs 5 Sr ﬁmﬂ% mﬁ me ! rw
metaphor by many commentaries and studies is to ignore the fact of the rag :

who se

oy

ay i 1 to such an extent that it virtually disappears.
an\m_A,MMM_M%MHHW_NNN,\. 17.16 uses to describe the m:w of wm%.x_,ﬁ‘f c:w ,_‘.m_:‘_%_,,,.gm_w
distinction from the earlier texts emerges: the ?.@v:@:o texts w:Q. ww ¢ :auﬂztg w %m
for the image of devoured flesh. And yet, this m_dmwo,.sw r:‘w ? :Awﬁ,ﬁ u.c::_
parallels in the Hebrew Bible either. In Gen. Lo;w Joseph in 537 :ﬂn» FAW:‘M‘ »_V | gﬂm
chief baker, who saw birds eating the food out of w.:@ E%Q,Ecﬁ. ?w_wi N: H\; nas_p \
as a prediction that “within three days wrm.ﬁc: will lift :@;%@E diﬁ% wo:.ﬂw.((w_ﬁa
and hang you on a pole, and the birds will eat the flesh rc_‘: wo:* M u,:w: M: .A ‘
awaits :w,o people of the land in Jer. uL‘.uc because .:E% m.::im_,,mwv,?, aﬂ Hﬂrow«r?mm
Ezekiel prophesies against Gog: "1 will give you to birds of prey cu SM% V_\«,\:.gw ;:J ©
Em?:g animals to be devoured’ (39.4). The Eomw.,ﬁ parallel _c _mo«. %, Tf,v. w,:.mﬂu !
| Kgs 21.23, where being devoured is m:ﬁ ?‘Qroﬁagwﬁv\ Jmp_ ,:_r,. anc _M: ‘H:M.nfwnww
by ,“(.a_:_ (2 Kgs 9.36-37), as the fate awaiting Jezebel. The .vﬁu:sm:: u d‘o,ca L,r M ,
c Rev. 17.16 as it uses the same expression, "to eat someones

correspondence with

26 The idea of fornication (ropvelu) is s:s‘mé‘_. not o.w::u_ﬁa? xugnw:‘, M:mc:._. as it is explicitly
mentioned in the LXX of Isa. 47.10 (koi T} TOpvELn oOU gotal QMWSWV_ME : _.x e et
27 Other elements of correspondence exist between Isa. t.‘c) mn nEm_ ev. 23, u ;M:»_ :Eg&ﬁw
made to Babylon's sorcery (the LXX even has :ﬂm same ,/A,c_,%:m” v E @ME:; elg oov) ¢
[sa. 47.14 and Rev. 18.8. insofar as both texts _..a@. to being burned by :_TJ e et (o e
78 Since the modern concept of * rape’ cannot simply be :d:%c.mma E,\;\J wf JMM, fw ) 3
the term “sexual violence” here. See further Brenner, Intercourse of .»:,:: f.; £ Eu,. : q_\ b
29 Majella Franzmann, The City as Woman: The Case of Babylon in _%:,,,_: 47 ,,L:,:\,:‘ :W:‘N., ¢ \MHM\,
xxm_é? 43 (1993). pp. [-19 (17). Franzmann also points out that the gﬁ:.osﬁ_.‘:iﬂm& E_ow v:_: M
Jebrew Scriptures seems (o be gender-differentiated, as max:& :U:/ﬁa. only ?:&,J. place in Cn ca o
e .w « restion (cf. Jer. 13.22, 26-27). That sexual violence is also taking place ._: Em. S_.,jo
:g..mw/mc:wws_mwm—w _.wmm.: zmw.:oiwgmmg more recently by several commentators. 5o, e.g.. Tma T:N@_:)
o r hp .; Bodies: The Biblical End of the World in Text and Image (London m.:r_ New Yor
W_mmwﬂbmwm _cocy,.ﬁ@. 92-97: Moore. God's Beauty Parlor, P 183; EEJ«Q MW\_.,ﬂmmcmww:M:wmmq
k:.i\s\m The Book of Revelation after Chri tendom (N E:mmmﬁrw ?:r/% Tg:_.}v ¢ HSV:() _Mm cﬁ:Nmr
30 According to Ruiz (Ezekiel in the Apocalypse, p. 366), this _Ezmo, _:or.v a FM:, wTM”,‘rw,: o ,,‘._\_, N
ﬁw._ﬁ&wo in Rev 19.17-8.21". There are indeed verbal oo_.emv,zo:@m:cm,, va,:,.mm.: t Fwwmw.v m.::,ﬁ, ﬁwo%.
m:n” expression “to eat someone’s flesh’ is used. Massyngberde Ford (Rev w\::c:. ﬁ. 283) ratl ,T,u. d
ongection with Lev. 26.27-33, because this text 'suggests :::,ozo &:EE look H.E cannibalism’.
P, overlooks the difference in subject, because in Leviticus 26 the one punished (the people
e of :wm: sons and daughters), while in Revelation the one

However, s
of Tsrael) will eat the flesh (namel

niehed v e paten rme e the heact and ite hame
iched will # (e v o neact and ite ho
nie 1 h o ¥

YANDER DUCHELE Ke-ineniberimyg the Whore i

~
N

flesh”."” Other features that these women share serve as further evidence that the
author of Revelation may have Jezebel in mind here. Notable is Jehu's reference in 2
Kings 9 to Jezebel's many whoredoms and sorceries, & similar accusation can be
found in Rev. 2.20, where the woman prophet calied Jezebel is accused of practicing

fornication (ropveta), a key element in Babylon's depiction as well, ™

The link between Jezebel and Babylon is even more striking when one compares
the portrait of Babylon in Revelation 17 with that of the womun prophet “Jezebel” in
Revelation 2. Duff argues that part of the author’s rhetorical st ey is Lo

dentify in
the mind of his readers his female rival with the whore

Ihe underlying story about
Jezebel evoked in Revelation 2 and further used in chs 1718 merges both pictures
and thus facilitates the identification of the woman called “Jezebel” with the whore
called Babylon. The terms “whore” and ‘woman’ used for Babylon in Revelation |7

are then used not just as metaphors, but are also nicant to establish o link with a re

al
person mentioned earlier in the book.

If the prophet Jezebel’s death is left to the reader’: imagination, Babylon's end
is not. While “Jezebel” will be “thrown onto a bed’ (Rey. 2 22), the

d

ription
of Babylon’s fate is far more explicit and graphic. The whore will be aﬁzw,:da
by the beast and the ten horns, a reversal of similar scenes from Ezekiel, where
the beast itself, representing Pharaoh/Egypt, is ecaten (Ezek. 203 -5 32.2-8;
39.17-20); her fate is a gory foreplay to the great supper of Rev. 19.17 even as it has
echoes of the Last Supper. But while the body of Christ takes on st lvific meaning,
the body of the whore does not.”” Reading for gender, therefore, reveals, ¢ Pippin
puts it, the “apocalypse of women™ turning. in the case of Revelation 17,

T

into a

31 The prediction in 2 Kgs 9.36 that the dogs “shall eat the flesh ol Jezebel’ (Katupiyoviu Tog
abprug [slufel) corresponds with the one in Rev. 17.16 (taz GUPRUS uUT payovTaL)

. The wording
1s the same, except that the Septuagint uses the compaositum rather than the s nplex f

orm of the verb
that appears in Rev. 17.16 and 19.18. Verbal correspondence also occurs belween Rev. |Y
God is said to have avenged on Rabvlon the blood of his servants: (&edixnoey 1o :n:.: iy Solday
abrov &x yepog ubtig) and 2 Kes 9.7b LXX: EROUKNT 8L TG wipuTa thy SoOkmy

alpoTy TivTov Thy S0VAOY Kupiov &k 1 e1pdg Telufei. so that 1 may avenge
my servants the prophets, and the blood of all the servants of the Lord'.

32 Further parallels may also be found in the way Babylon sees herself ruling as a queen in Rev,
18.7 and in the accusation of having deceived all nations by her sorcery (Rev. 18.23), Beale (Rovela-
tion, p. 884) lists 11 more parallels between Jezebel and Babylon. but not all of them are equally
persuasive or to the point.

HOV KUl T0
on Jezebel the blood of

33 Paul Dufl, Who Rides the Beast? Propheric Rivalry and the Rhetoric of Crivis in the Churches of
the Apocalypse (New York: Oxford University Press. 2001, pp. 89-92, A re

ading along the same lines
is also offered by Maier, who observes that, as a result, the readers add

ressed in Revelation 2 find
themselves recast in the roles of the whore’s allies in Revelation 17 (Apocalypse Recalled, p. 84).

34 See also L Priest, *A Note on the Messianic Banquet’, in J. H. Charlesworth (ed.), The M
Developments in Earliest Judaism and Christianity (Minneapolis. MN: Fortress Press. 1992).
38(235).

35 The expression ‘to eat one’s flesh” is also used in John 6. where

sicth:
pp- 222+

Jesus tells his audience that the
bread he will give is his flesh and they wonder: *How can this man give us his flesh to eat?” (v. 52). For
the use of "anti-eucharistic’ language, see further Dutf, W Rides the Beast?. pp. 10205, Another
indication in that direction can be that the term used in Rev. 14.10, 16.19 and 7.4 for cup (rothprov)
is also used in the accounts about the last supper (1 Cor. 11.25-26; Mark 14.23 and par.).

36 Tina Pippin, Deatht and Desire: The Rhetoric of Gender in the Apocalypse of John (Literary

Cuorrente in Rihlical Internretatinn: T anievill

KV Westminster/fohn Knox Press 1997) n 47
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whote represents the city of Rome under the cipher of
than that: she is a woman both within the text of

“pornoapoca lypse”.”” Th
Babylon: yet she is also more
Revelation (as Jezebel) and without in terms of the correspondence with female
identity in the larger sociocultural world of the text’s readers and in the biblical
landscape of female imagery upon which the text draws.

Just a Metaphor?

such a reading in terms of gender is

The most important objection raised against
real’

whore is a metaphor and so should not be taken as representing a
reading for gender, both Schitssler Fiorenza and

that the )
woman. Objecting o Pippin’s
Barr state that she absolutizes gender and does not do justice to the ambiguity
of the image, since the whore is not just a woman but also a city. For Barr, ‘admitting
this ambiguity changes the moral equation that comes from the Whore’s
destruction””

This raises the question: to what extent is gender essential to the metaphor? Is it
accidental that a city is represented as a woman? Could Babylon just as well have
been represented by a male character? If, as Pippin claims, ‘the “symbolism” of the
evil empire would break down at this point’.” why would that be? The answer to that
question is that an image cannot be isolated from the sociocultural context in which
it functions. Ina patriarchal society, to compare the enemy to 4 woran is a means of
ridiculing and denigrating him on the one hand, and of ascertaining one’s own male
superiority on the other® What Exum and Brenner state for the prophetic texts
holds true in this case as well. Inscribed in these metaphors are

exuality, and power in gender relations.” To use a

under discussion
androcentric views on womei, s
woman as metaphor for a city is more than just a matter of grammar, as Schissler
Fiorenza suggests.” In the case of Babylon, the woman/city represents the other,
viewed as alien territory to be conquered and eventually destroyed; the rhetoric thus

presumes and affirms an analogy between military and sexual invasion, the colonizer

37 Pippin. dpocalyplic Bodies, p. 92.

3% David L. Barn, “Towards an Ethic
Power, Violence. and Misogyny’, SBLSP, 36 (1997), pr
Her Word: Peminist Biblical Interpretarion in Context (

39 Pippin, Apocalyptic Bodies, p. 94.

40 As Keller notes, to call him a whore is "to vilify especially the enemy male, to feminize and ibject,
mock and reduce him (to ashes). But to claim that because the text does not intend misogyny it is
innocent of its metaphoric subtext is to sweep iwomen’s ashes under the carpet’. Catherine Keller,
Apocalypse Now and Then: A Feminist Guide 10 the End of the World (Boston, MA: Beacon Press,
1996), p. 77.

41 J. Cheryl Exum.
(ISOTSup, 215; Gender, Cu
Brenner, intercourse of Knowledge, pp. 164-72.

42 It must not be overlooked, however, that such fema
language because then, as today. cities and countries were grammatically construed as feminine’
(Elisabeth Schiissler Fiorenza, Revelation: Vision of a Just World [Edinburgh: T&T Clark, 1993],

e DR DAY

al Reading ol the Apocalypse: Reflections on John's Use of
5. 358-73 (365); E. Schiissler Fiorenza, Sharing
Boston, MA: Beacon Press, 1998), pp. 9394,

Plotred, Shot, and Painted: Cultural Representations of  Biblical Women
tture, Theory, 3; Sheffield: Sheffield Academic Press, 1996), pp. 120-21;

le tmagery for cities utilizes conventional

VANWEK O LICHELE Ke-INembering the Wiore 115
k 5

?@%:8&. as E.&ﬁ the colonized as female.” Gender, then, is also more than |
:ﬁ:ﬁ of convention: it plays a role in the message to be mn,_?cw.a,.@ I :M_.r, ?:: ,:.Z ;
Sa._a_:nm x:m the construction of gender in the Hebrew Bible .:..:w:“,v/mﬂa_,u@w N
olen d the ¢ ction ol ‘ . Harold Washingto
mez::wijmﬂH:ww\zwaa r:“rﬁfi presenting div ne Judgment in terms of waw“.,w
psault e um,or ,wm:.ﬁ o,» drrvw biblical texts derives from the feminine ﬂoyw:o::mu
E%::”:Umﬁm:mﬂ“o% LQ.:OH at ,.w‘:urw:cw agamst women. fodeed. 1t 1s :gm.n.:_‘:::w
Approp! ﬂ_::m women that generates the scandul of the prophetic thr n
addressed to men. The prophetic metaphor e e
women’s experience of sexual violence.™
Ecégwﬁ Babylon is depicted not only as a woman: she is further depi
whore (tdpvyy). In the Hebrew Bible, this image is clearly m,n_ fer w_ m,ﬁzwmwg ore.
over, as Brenner notes, most occurrences of ,?:: Ew «Qrt H.”HMM,”._%AU”_E. o
> and related 1

therefore co-opts and suppresses

forms appear in the so-called pornoprophetic passages™ Revelati _“ :ME:::
only the woman a whore, not her male partners. They MF gmf,,ﬁ:wﬁw ._w:i N C, cx:.ﬂ
male @oéwﬁ status as kings. while others, such as ,Em :mac:.ﬁ\ or il _w,,:.::ww. " :E:,.
the ax‘_.:f are said to participate in “her fornication’ 2,,:. _;\HME.?&:::S o
ropvetag abTAg). Moreover, the use of :99333_‘: 5 17124 18.3; 19.2:

merely gmmmﬁ:ﬁr\ﬂ it also implies a moral judgment. In _“_“N /N”_Mm WH,V%_/_V&.“:W\ 7 :ﬂ.:
:am, New mmwSE.@:ﬁ prostitution appears here in the first place ,; ; vn, n .v.rﬁﬂ:a:,_u _m
/Widw: also contributes to the negative image of the woman _, o ,,\J.,::.:.,n:_% w‘,n.,_J p
- g an. who is held responsible
The fact that the Great Whore is a 1r
L J.gﬁ_,:w\romﬂwwdcm/ﬁﬂﬂ,r _Aw m Ew.z%:o_” does not make it less dangerous and
e . ,) cause as metaphor it both reflects and reinscribes gender
R. _.o:m . n the one hand. such a metaphor can only be potent if it is r N .n_
existing views and practices that shape the lives of real moa_:m. on tl _‘v .:__N .“ e ,5
power m:ﬁ m.n:._m,m_‘ also lie in the fact that it confirms such 3,95, .,F.*S g.,.r_, FS;, :,w
:E.m legitimizes them, which again affects the lives of real pe “ M.:, .§m i_wcnm. e
e people. 1 agree with Sten-

an image as ‘Babylon the Prostitute” spe
; Ma.n i ﬁgg fon the Prostitute” speaks. on one. explicit, level about an earthl
e . A 4. ) e N a carthly npower
obedient to God. Still. on an implicit level, it reflects. expresses and i W‘ .
, s, expresses and reinforces

views of female prostitutes / i
D es, which are linked t TEws |
1 to views of women in gener T (¢
general, HTG_,QWOH,G [
& .d

43 Jean K. Kim. Uncovering her Wickedness .

WME :W_ucv.ﬁo::::_ Feminist %Q.%mwwﬁmwnw,_wﬂ\ \W:A w_"_w,”“_v?mwzmwr “M M%gw,m i_, Revelation 17
ctaphors He Lives R . . . fa), dee als eke B
p. ﬂrﬂﬁ;w”ﬂza/\_fhhwcﬂ%wwwv .WM:%E% _‘ Qcow,, pp- (85-207 (203): wnd Collins. Ec:__,:Mvmﬁ/ﬂ_“wﬁ_h%.
s o?:,ﬂ_,,,ac:::z,\, F,wm_w;: q mm:“:ﬁ n:.::v.ma., w_@:: presents Christ, together with his Q:.;:E,_v. N_f.
44 Harold C. ésﬂ::ﬁo: .m<.“u~ v :Huv:w ::;ma_v.‘..r:. the 9.2:5,. (God's Beaury Parlor, p. 190). S, s
Historicist Approach’ rm:gbu: 5 wawc and m:m P::m:\.:c::: of Gender in the Hebrew Bible

L BibIne 5(1997). pp. 324-63 (356).

45 Phyllis Bird, ™ av the Harlot™: A BT

Day Ea@ QE:?.‘. EM_WNMMV ,ﬁ;.:m, WTLE i An _:g::..{.::c an Old Testament Metaphor’, in Peguy |

Pp. qu,:cnm. (79): ,T.oﬁ:w:..wwﬂj W:A.wm::wE \‘.,_::u\%r::ﬁ%z:w MN: Augsburg Fortress Press rmw,é‘,.

orofile, an%:m.:ﬁ wm,,ﬁ zw% me&ﬂ Aﬁw:: ,Mc_._:wx:o:,.:m defined in Israel. a fundume »,M,;..H,a:w:_m

initiation (cf. Gen. 38:15-16Y. S \ ;r:(:,:v require active male participation and may involve male
of. Gen. 38:15-16)". See also Exum. Plotted. Shot. and Painted . olve male

46 Brenner, lntercourse of Knowledge. p. 148, el pp. T12-13.

47 qo?:ﬁ _Nr 5,15, 16; mopvetoa: 17.2.4; 18.3: 19.2: wopvehe: 17.2; 18.3,9
AR Qee oo it irvence in liste of vicess Mk 721207 (Gl 3 _.@ J,A:.‘x . J‘wi]

New

o
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feminist analysis of Revelation must be concerned with all the implicit assumptions about

gender in the text.”

The view that the Great Whore is just a metaphot or image and therefore “does not
speak about a female person or refer to actual historical wo/men’™ tends to obscure
this relation between metaphor and reality. As Fxum rightly observes: "That meta-
phoric violence against women is not the same as real violence is true, but ... it is
nonetheless harmful to real women because it shapes perceptions of reality and of
gender relations for men & ad for women.™

Qehiissler Fiorenza criticizes such interpretations, stating that ‘reading simply in
terms of gender reinscribes culture | femnininity by naturalizing Revelation’s symbolic
_E‘,m:zmmna In my view, however, this critique is not justified, because these
and related interpretations are not reading simply in terms of gender and they are
not merely re-inscribing cultural femininity, Tt goes too far "to imply (or, indeed,
argue) that ilan interpreter describes how something works, she or he is advocating
for the maintenance of the practice’.

Gehiissler Fiorenza's own view is that "although Babylon is figured as an elite
‘ical-symbolic discourse of Revelation clearly understands it as an

woman, the rhetor
imperial city and not as an actual woman'.~ But, as I have stated, Rev. 17.16 resists
such a reduction of the woman/whore to just a metapbor. The killing of the whore is

turbing for that. It is like watching a horror movie and telling onesell that the

figurative

53

too dis
blood is not real. [t may well explain why this verse often gets so little attention in the
hese chapters or why the focus is placed solely on the destruction of

discussion of t
ller notes: “There is no veiling the way this vision of

Babylon as a city. But, as Ke

justice boils down to the burning and devouring of a woman’s body.””
it is therefore important fo consider Babylon as Great City and Great Whore, as

[ agree with Schissler Fiorenza that

dominant, colonial power and prostitute.
“the “female” personifications of mother, virgin, or whore in Revelation must be
problematiz ed not only in terms of gender hut also in terms of systemic structures of
race, class and imperialist oEﬁ.@&c:ﬁ; However, it is hard to understand then
why she herself sets up an opposition between two reading strategies, namely a
reading that focuses on gender and a rhetorical-political reading. The first reading is
‘dentified as the position of white Western feminist scholars and the second as
that of feminist subaltern and postcolonial studies. I find this opposition dangerous,

49 Hanna Stenstrdm, “The Book of Revelation: A Vision of the Uliimate Liberation or the
Ultimate Backlash? A Study in 20th Century Interpretations of Rev [4:1-5. with special emphasis on
feminist exegesis’ (PhD dissertation; Uppsala University. 1999), p. 53.

50 Schilssler Fiorenza, The Book of Revelation: Justice and Judgmeni (2nd edn, Minneapolis. MIN:
Fortress Press, 1998), p. 218.
5| Exum. Plotred, Shot, and Painted. p. 120 n. 55,

52 Schiissler Fiorenza, Book of Revelation. p. 218 (

her comments are made with explicit reference to

Pippin’s work).
53 G. Aichele et al.
University Press. 1995), p. 262.
54 Schiissler Fiorenza, Book of Revelation, p. 219.
55 Keller, Apocalypse Now and Then, p. 76.

| The Postmaoderi Bible (The Bible and Culture Collective; New Haven, CT: Yale

rcvirern Banle ad Dovalatinn w718 litalioe added)

Y ooaLNLILaN - - .
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because it suggests that gender research is apolitical. As
researchers must repeat basics: to speak about gender is
of power. To speak about power structures is to speak

Stenstrom states: “feminist
1o ,f,ﬁ:;h about a structure
We E.:,ﬁ. not allow that “gender” is taken from us z:a&%wﬁ .,A,szwm:,::m_ _‘:ﬁ.::G:A
depoliticized research.”’ v s code word for
( ?Af:.@o,@,, [ find the formulation of this opposition problematic. In the first case
.Uﬁ:m é::,.m, and “Western” are used as seemingly unproblematic _zw.#,_,w ¢ :\A _w?,_ -
is then on individual scholars. The other @sy_::.u:, however, is %}E? gﬂ:m ,F H# r,é.:u,
m:gxﬁ: and postcolonial studies. Here no reference is _.__‘:._;\r..::v :‘aM ,Fw ,ﬁE:_,ﬁ
question or to their color or cultural background. Thus the :_.ﬂ‘ I “m ir.gw_.&m "
sented as exclusively white and Western, while the second Q:m::_u / fp_, rm_c; e
all *others’. As the analysis here demonstrates, issues of :am;ﬁ“ ,,:H;_:,J :,,52:%
Q.:Eim.x w:g multi-layered in the ideologies of text and %7,_..?,@_““,” ﬁ_ﬁ:_ﬂ,:_%.:::,a
%orogﬂ_wmso: will allow. Indeed, such binary oppositions M:\H (OO H_ *.Mn\:.ﬂ. ,,u:.:io
the dualistic apocalypticizing discourse of .mn, ation ; inser e enlicute
structures of the text. , o resimeribing the: power

Women as Subject and Objecr of Colonizing Discourse

H:.Sﬂ. postcolonial reading of Revelation 17, Kim observes how female readers of
_::m ﬁ.mx::.@ placed in a double bind “because we are m:dg .8 _um:.h., ) “,?_‘a,c; o
ﬁm:ﬁ@ in order to share the perspective of the author/God: Z_E_‘\cs;./\ c\w: wmw:::
identify ourselves with the female object in the text”.™ Kim _..:::3. a : ’ f e o
whore not only refers to Rome as colonizing power, but also Eé.m?y_%nra, E,M:;A o
woman, exploited by the colonizers and abandoned by her QE:. 5,_,:< q,ura ,rw_%::ag
oppressed women are caught in a no-win y::mzem between ,:‘ﬂ:.e.?: mm;ﬂw;:s:%

> 19 C

» 39

men .

ative

I :_\:&Eu\mm:, caught in another double bind here, because [ share the critique of
oppressive and violent regime. while I resist the violence done Won:.:, émmcv —ww:n :,_ o
Eﬂ.m.mm more. As a citizen of Belgium, a colonizing country o I w,_:_‘:,_,_ “ _aﬁ._c,,@,,,
agc:mg with Babylon as locus of colonial s:(,\c_,rm,:i ﬁ‘,E&,af,acp: 7\_ ‘_.:,p E%ya:
red light %mﬁﬁ of Amsterdam with its prostitutes from ;:, o%_.,m,,m é,\:._%“u_nw‘”‘ﬂ” ,En,
”w%wo«wm Rwﬁj\m_ﬂm% ,z»‘_ﬁ.wuw‘ §§1.r\.. 1?@ traffic in women is flourishing there, m«._m%@»ﬁ,mw

80s the E pean sex-business has become big business. Women from Asi
\ﬁ:o? South b,_d,ﬂ.ﬁm and Eastern Europe are lured to Western Europe %M: w,.ﬂ_:r
promises - and often, false passports too — and then forced into prostitution.® mx.%

57 Stenstrém, ‘Book of Revelation’, pp. 284--85.

58 Kim, " Uncovering her Wickedness™ . p. 61.

59 Kim, ™Uncovering her Wickedness™ . p. 63.

memuhwm wmﬁif A.ommo rmo.ﬁz.ﬁw the personal royal property of the Belgiun king, Leopold 1

. Eo.cn.:% of the Belgian state. It became independent in 1960

. 61 \.ynco.?.::m to .::w “Trafficking in Persons Report” 2003 released 1 the VLS. Depur 'S

Belgium is a gm,m,::m:o: and trausit country for trathicked ﬁn_,vc:m, M:.::.:.:,,\. \r?.:::w_: 2 JA::G

m:?wﬂ::ﬁ: Africa, Central and Eastern Euvope. and Asia. %&::r“; for ,mi wﬁﬂzuwm fi?m.:o_:

wmvﬂm\ _MM,HMHMW_J mﬂﬂ::? MS. the purposes of sexual exploitation’ A;;2;,.5&ofm:”\n\_:,.r\“.“ummy “:\
£ Januarv 20091). : e

cand in
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lin Hungary is actually called “Villa Babylon™."* Soon enough,

famous luxury brothe
arrive in Europe find out about the real nature of the jobs

however, the women who
or the wealthy husbands they were promised.

The fate of Babylon described in Rev. 17.16 reminds me of the violence done to
ho refuse to prostitute themselves. Sometimes their passports are taken

the women w
-ded, locked up, intimidated and threatened,

from them; sometimes they are guar
raped and most often financially exploited. The death of the Great Whore
of Nicolasa Duarte, a Dominican woman who worked in a striptease bar
i Kortrijk. the city where T was born, and whose dead body was found packed in a
suitcase thrown in the river in 1984. The pimp who was respon sible for her death was
and even admitted to the murder, but he spent only three years in jail.
act as hailaring in Burope to earn money for her poor

abused,
reminds me

arrested
Nicolasa had accepted a contr
family, but her life ended in this striptease bar.”

Reading Revelation 17 from this particular context us Sit= i Tod or *black hole
f the gender ideology embedded in the text,
ity of prosti-
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makes me aware of yet another aspect 0
namely how the negative depiction of the whore obscures the social re

(ution. The focus of the textis on the character of the whore, and the strategy is to
present her as morally evil. This is done in a number of ways. She is presented not
only as a prostitute, but also as actively pursuing prostitution: ‘She has made all
nations drink of the wine of the wrath of her fornication’ (14.8). This clearly puts the
she made them drink and it is “her fornication’. Also contributing

blame on her, since
¢ presentation as being drunk with the blood of the saints

lo her negative image is he
and the blood of the witnesses to Jesus (17.6). As consumption of blood is explicitly
forbidden in the Torah, this practice appears particularly repulsive. That she is
action even Mmore excessive and demonstrates her

presented as drunk makes her
lack of self-control aeenoagi.a Both the woman prophet called Jezebel and
ansgress similar sexual boundaries and break food-related injunctions. In
9 the taboo is that of ecating food sucrificed to idols (sidwiobura): in
Revelation 17 it is the consumption of blood. As Duff notes, the resultant picture
in both cases is that of a woman who is out of control, thus tapping into cultural
s regarding gender. Women operating independently in the public sphere
ly dangerous.® It can hardly be accidental that both

Babylon tr
Revelation

stereotype
should be shunned as potential
Jezebel and Babylon lack male partners (and thus controly and that the only males

62 Chris de Stoop, Ze ziji 2o lief. meneer {Antwerp: Kritak. 1992), p. 93.

63 de Stoop, Ze zijn 20 lief, meneei, Pp. 53-55.

64 The expression Sitz in Tod originally comes from Jon Sobrino, but it is adapted by Stenstrom to
refer more specifically to the death context of women: "By “death context of women™, T understand
{he circumstances under which women die because they are womei, and those where women do not
die physically but are subjected to destructive powers which create o state of death during lite’
{Stenstrém, "Book of Revelation’, p. 23). Manuel Castells uses the cosmic metaphor “black hole for
those regions ol our society ‘from which, statistically speaking, there is no escape from the pain and
destruction inflicted on the uman condition for those who, in one way or another, enter these social
Millenmiam [ The Information Age: Feonomy, Society, and Culture, 111; Oxford:

landscapes’ (End of
Blackwell, 1998], p. 162).
65 Dufl, Who Rides the Beast?, p. 101,
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on E@ scene are presented as victims of these women, insofur us they have be
deceived by them (2.20: 18.23), e e e
.mn,w:_am co:<3:ﬁmﬂ:nm.,§<m elements in the description ol the whore, the e
Emmm.gm Ec_.m.mﬁu:m: value judgments. Babylon is accused ol blaspl f o %7:
ﬁ,\.o:::&:o:, Eic:% deceit and corruption.®” and :E,.w:?.:mn_w_.. MS:«M :,_F:::,:v\d
high as heaven’ (Rev. 18.5). All these elements have this in ,‘Q,::”,“H”_”, _”_V_cf,w,nmm,ﬁwmnw
it / ¢

pictured as more rehensible ich i ;
I as morally reprehensible. which in turm makes her punishment lool .
3 h 2 QOK

a@mﬁén.&. [he text legitimizes as well as sanctions the measures taken against v

@ﬁmmwﬁ_::m zanﬁ.._. as being in accordance with God’s will :fc“ /\UA,,,W.M_ n,ﬂmk.::l her by

thus Brwm:\.nm.a:::m (i.e.. absolute) justification in the c::u_.rdig Lm_wi,, ;mz,:?w -
m‘*cém,ﬁw:, c._.n_S. to reach this conclusion the Great «(S::,_c I | w. .2,_‘ contest

and the social dimension of prostitution exposed. By sociul a::cﬂmw*”cﬂ _”a chw:ﬁ;
SOl & nean

prostitution as trade, and thus as a specific , oly
) s as a specific forn abor,™ / it mdi
as a specific form of fabor.” Albeit indirect, tl

1e only
ption
and scarlet,
i 18.16

trace in the text that the whore is rewarded for her services is found in th i
of her wealth. According to Rev. 17.4, ‘the whore was mﬁzw > ~ km.:,; _:@ e
and adorned with gold and jewels and pearls’. This %%1 #M” _:4_&:;@
vv\ mra :.Hﬂ.ns.ﬂﬂ::m who mourn for the destroyed city: ,.EWJ NM?MV_M:_,N _«wmwz o
Mmmza _:_E..:, w: purple and scarlet, adorned with (.r,oE, ;m:z 7;:” E:rdu_ ,c,\_“.w_” &c:wmm
houe R . et ot . = . 3, pearts!
o mc:woga_wwﬂmﬁﬂ_:mwmmw\_MMMM“MW”:_M_MF:wﬁm_.&.Mz:gﬁnﬁ to the city’s commercial N.Wc:«%/‘,
ade explicit.” The suggestion in o
Uo. that mmm. is :EE,: g profit from her EN\Q.@ one wr‘ww\:wwﬂ%ﬂﬁM_.H :_,W_F: ész ; o
wiu\,, U.@.Ewm_% og.‘_o:m as far as the wealth of Babylon us a n.,:_, ﬂwCﬂ:rfﬂ:~
nonrm.Sn.? and it could even hold true for a whore. Stll (h \ <, :E .
Mwom:ﬁ::o: remains out of sight. The cultural :muc.nr_:owz M:UMFV._MJ ,Em:
iseourse create a dynamic lens for characterizing the 5.:0? in ,_.““ﬂ_m_r

=l
c
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ity of
ed in this
8.3%., 9.: ?.a lens fails to engage the broader sociocultural contexts thy T
?.Owﬁ:z.:o: in Ew ancient world and our own. In this sense, the ri dr_h/ﬁ”x t m:. m:mﬂ.iﬁ,.
W@,W@E:o: W.@wg% deconstructs itself, as the dualistic mc,:cn. ,,:,ﬂb ,(W,W_,_v _,y:r,ffc of
easily .h_:(oéw for the colonized to play out a role reversal as cowwv - _,,.:.sf.:,c_ koo
on the dismemberment of the female body in text and _:,UM ) / omze, foeused, sadly,

A trace of this observation may be left pre .

S cisely in the gendered character of
metaphor itself, because the metaphor gendeted character of the

also reveals the “gender-based division of

67 Brouoenpia: 17.3; dxdboproz: 17.4 2 o
1730 dxdBoprog 1740 18.2) Bochuypur 174, 3: 461
T Baciuypus 174, 50 Gotenpo: 18,5 nhavio: 18.23;

68 Relerence to e situat F 1 ¢ ¢
¢ to the situation of I rostitutes in 2::6—::/ is made by Lu K )
3 _ & A Y¥oL Sutter Rehmun

According to her “the waters’ i 5
?.Owh: »( o her ‘the waters” in 17.1, 13 can be seen us u rea nee to i
stitutes were contacted CFar fintl ist es . i e e
prostituies 1o ntacted ( ﬁ E, Korinth ist es z.B. belegt. dafh Sklavinnen in Bidern w et o
hi : w en Handtuch und Seifenartikeln, den Gisten sexuelle Dienste anl ﬁﬁ ’ e
rinzuschen. Feminisiiscli-befrei ! ] . B
h cininisiisch-befreiungstheologische Interpretationen =ur Apokalypii
b o) o zur Apokalyptik [Lucerne: Edition
69 So also Sutter Rehmann: "Es is F
o F Tv m::i Rehmann: "Es ist uber auffallend. dafl wir nichts von einem Lol
jon den Freiern erh: trde’ ("Die Oflen e
on den Freern ﬁzms wiirde” ("Die Offenbarung des Johannes: Inspirationen aus Patmos’, |
e Sc off and Marie-Ther facker Tedsl A , L Res
edn, Giiters] _AOR_ - arie ‘.w.mimu Wacker [eds). Konipenidium Fenninistische Bibelausles i
, ersloh: Chr. Kaiser/Giitersloher Verlags, 1999], pp. 725-41 [735]) ]

Fom Mut, genan

erfabiven. den sic
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70 Accordi 3 e ety .

o e Jing to Dulf. John's criticism is not directed al wealth as such (as the very simil
s rw Jerusalem demonstrates), but at the merchant cluss in Revels ) ¥ st

Beast?, p. 63). o clation 18 (1

ar descrip-
L Who Rides the
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labor’. That the Great Whore is a woman has everything to do with economics and
power. As Uy Eviota puts it: “The intersection between economy, politics and gender
is embodied in the sexual division of labour: the demarcation of those tasks which
are paid and those not paid, differentials in pay, concentrations in occupations and

Is within these occupations, and sexual servicing as the paid work of
women.”! Gender ideology not only determines what sexual behavior is considered
male or female and what sexual needs are ‘natural’ (including how one is supposed to
Fulfill them), but also the kind of work men or women are supposed to do. Economic
and political forces play their role in the social and financial evaluation of this work
as they determine if and what labor is being paid and how much. In his analysis of
social global change in our own time. Castells points to the link between supply and
by the global criminal networks that control much prostitution
and are always striving to find new, more profitable product

job-leve

demand “made
throughout the world,
. s 72
lines and markets’.

ace in the picture of the Great Whore is further substantiated in

What is only a tr
the examples I mentioned from my own context. They show, on the one hand, how

(he ‘traffic in women’ serves the sexual and economic needs of the still-colonial West,
and how. on the other, these women are used and abused as slaves.”™ In my view, the
ideology-critical power of Revelation falls short when it comes to gender ideology.
The abuse of a whore as metaphor for a colonial power reveals this failure. As Kim
- *the whore metaphor does not simply stand for the imperial city of Rome but

states ‘
fved in a colonizing context.”™ The two cannot

also stands for women sexually invo
ated, and the dramatic consequences of such metaphorization are exposed in

be separ ,
he whore. The reader is supposed to rejoice in her death, but

the violence done to ¢
not every reader does — at least not the resistant reader.

71 Elizabeth Uy Eviota, The Political Econonmy of Gender: Women and the Sexual Division of
Labour in the Philippines (London/New Jersey: Zed, 1992), p. 9.

72 Castells, End of Millenniumn, p. 157.

73 As noted by Barr, a trace of the trafficking in human beings is present in Rev.18.13, where they
are listed with other commodities for the colonial elite (Barr, “Towards an Ethical Reading’, p. 369).

74 Kim. *Uncovering Her Wickedness™ . p. 69.

FEMININE SYMBOLISM IN THE BOOK OF REVELATION®

ADELA YaARBRO COLLINS

ﬂ.@ﬁ:w:o symbols are prominent in the second half of the book of Revel
which extends from 12.1 to 22.5." Symbols can be approached in a variety 3.?.\.._5 In
the twentieth century a dominant mode of interpreting symbols .&.:.3% 7..5,:40:
scholars has been the history-of-religion approach. %rwm method ::m_ fu: zht Mo
discover the origin and history of various symbols and to discern their Eﬂ:._.:m.m and
function in one text by comparing it with other texts from the s "
and culture.” This approach is very Hluminating for the analysis of the three maio
?5350 symbols in Revelation: the woman clothed with (he sun in ch. 12 fﬁ_wm
prostitute of ch. 17 and the bride of the Lamb in ¢chs 19 and 21, The Sm?: M; th
woman clothed with the sun has a highlighted position as the opening account o
the second half of the book. S .

ation,

ime historical context

€
f

The traditional Catholic interpretation of the woman clothed with the sun s that
she is Mary, the mother of Jesus, since the child she brings forth is the zawﬂxr ,7\_:,%
?.:.mesi exegetes, and now many Catholic exegetes, have found that _.M‘:r_ﬂ_.?ﬁ.‘,:o:
unlikely. Alternative interpretations are that she is personified Israel .F_A:ﬁ,;ﬁﬁ: or
the people of God. Such personifications are common in the _z‘c_.;,gn:c ‘d,_‘,.i:.,. ;_.
of Tsrael ? ‘ o

A history-of-religion approach leads to the conclusion that the woman is
sented as a goddess.” The vision is of a high goddess with astral attributes: the sun is
her garment, the moon her footstool, stars her crown. The Greek word aorth y woz&
mean star or constellation, so it 1s likely that her crown is the circle of :g,\m: the
zodiac.” These attributes suggest that she is 4 cosmic queen who has power c<£.A the
rhythm of night and day and over human destiny. since the zodiuc m<§_,uo:wm.ﬁ m:m

Only @ few goddesses in Hellenistic and early Roman times were A.aa_ic:i,? L:m:
exalted fashion. These attributes. especially the sun and the zodiac <<.<F zﬁ,: ly
associated with the male high-god, Zeus or his equivalent. Three mogammw@m é_:,# ;HQW
so described were the Mother Goddess worshiped at Ephesus, who ,,E,,W EQ.:E e
with the Greek Artemis and the Roman Diana: the Syrian goddess m,xz:,m, .

pre-

atis, whose

First published in Biblical Interpretation 1.1 (1993). Reprinted with permission
I For an argument that the book of Revelation is structured into two main p

Collins, The Combar Myth in the Book of Revelarion {(HDR. 9: Missoula. MT: ﬁc:c_w.:.ﬂrw y J_,fmwhc
pp. 5-32. e T o

2 An excellent commentary that emphasizes the history-ol-religion approach
Revelation is Wilhelm Bousset, Die Offenburung Johannis (Gottingen: Vanden!
1966; reprint of the 6th edn, 1906).

3 Hos. 1-3; Ezek. 16, 23; Isa. 54, 60. 62, 66: Mic. 4.9-10

4 Collins, The Combar Myth, pp. 71-76.

5 Franz Boll, Aus der 3\:\:\5 ung Johar Fl¢ nistische Sruedi 1 clh der Apoka 18¢
)] L Al - g Jo 1y {elle tisel Studdien zur
S il A
iStaicheia 121 sinzios Tenthner 1014) 1~ GO i v o ¢ \\_

to the book of
weck & Ruprechi.
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ination of Astarte and Anat; and Tsis, the ancient Egyptian goddess

name is a comb
Il over the Mediterranean world in the

who was worshiped n new forms a
Hellenistic and Roman periods.

The iconography of Isis seems to be the closest to the woman of Revelation 12.
She was called ‘female sun’. “second sun’ and ‘mistress of heaven” in temple inscrip-
rions in Egypt in the late kingdom.” Tn a novel written during the second century Ct,
sis to a man named Lucius is described. He addresses her as
‘Queen of Heaven™. She is called ‘a very bright apparition’. On the midpoint of
her forehead is a round disc like the moon. Her robe resembles the night sky: it is
and covered with stars; in the midst of the stars is the moon in

an appearance of I

shining black
mid-month.”

The plot of Revelation 17 involves an attack of a monster on a pregnant woman in
order to destroy her and especially her child. Since the child is the one who will rule
{he nations, the implication is that the dragon wishes to prevent the child’s kingship
ruler himself. In Egyptian mythology, Set kills his brother Osiris in a
strugele for kingship. lsis. who is their sister and also Osiris’s wife, revives Osiris, who
becomes king of the underworld. She conceives a child by the resuscitated Osiris,
who, when he is grown, Kills Set and becomes king. This complex of myths is
similar in general outline to the plot of Revelation 125

A much closer parallel can be found in some versions of the story of Leto.” Leto is
a very ancient Greek goddess, one of the Titans, children of Heaven and EBarth, who
ruled before the Olympian gods. She was one of the few Titans who had a cult in
historical times, ‘possibly because of the importance of her children, Apollo and
Artemis. Homer and Hesiod simply say that she bore them and give no details. A
ymn in Homeric style, “To Delian Apollo’, says that Leto wandered far and
wide mwia:m a place to bear Apollo and was refused time and again because each
place feared to receive the mighty god. Finally Delos agreed, when Leto promised
that Apollo would build his temple there and honor Delos over all his other cult
{o have labored for nine days and nights. All the chief goddesses
were there supporting her except Hera and Eilithyia, the goddess of sore travail.
Hera was envious of the faultless and strong son Leto was about to bear, so she
staved away and prevented Filithyia from knowing of Leto’s trouble. Finally, the
o:.wﬁ momg‘mmmmw bring Eilithyia to Delos and Leto brings forth Apollo, holding on to
a palm tree. In the third century scE, Callimachus, an Alexandrian poet, wrote a
lymn to Delos in which he tells a somewhat different version of the story of Apollo’s
birth. According to this version, Hera forbade any land to afford Leto refuge, but at

in order to be

Horus

later h

sites. Leto is said

last Delos ventured to disobey.

In Chapter 140 of a Latin (ranslation of Greek myths attributed to Hyginus
(second century CE), we find the version of Apollo’s birth story which is closest to
Revelation 12 (it is found in other primary SOUICES a8 well):

6 Jan Bergman. Ich bin fsis: Studien zum memplitischen Hinmergrund der gricchischien Isisaretalo-

gien (Uppsala: The University Press, 1968), p. 162.
7 Apuleius, AMeramorphoses 11,
8 Collins. The Combat Myth, pp. 6263,

MALAUND CCTHNE O YHIDOISIH IH THE BOOK O Keveldtion I

J
N

Fabulae 140. Python
Python, son of Earth, was a huge dragon. He was accustomed (o giving oracles M
vﬁ,,.::”wm:m betore Apollo. He was informed by an oracle that he ﬁ,m_ Id ﬂm »M rﬁ? ww,w B
om.ms::m of Leto. At that time Zeus was living with (concubity Leto. When _r_v_ ,y‘own_. ,7« E,m
this, she caused it that Leto give birth where the sun does not _.ns\n:. .<<_.E: P ;w‘_; n.n_,_ :.2”* N
:Ew Leto was pregnant by Zeus, he began to pursue (hery in order 1o kill _:,v.. “Wcz #.v_r?w_,f.i
of Zeus, the North Wind (dquilo) lifted Leto up and carried her to 133.* :Affd w.EQ..
protected her, but in order not to rescind Hera's decree. he carried ber to ; Jr:M_ ‘ wc.%.é:,:
and covered the 1sland over with waves. When Python did not find { a:VF_;,;.dp .ﬂ.:«u:”
Parnassus. But Poseidon returned the island Ortvgia to the upper “.om:L: ,,,%.r,_. r._.r\:,m;
been called Delos afterward. There, holding on to an olive tree _ﬁm Ms.,@g‘_,w_“_, ;_h:‘i i
and Artemis, to whom (pl.) Haphaestus gave arrows as a gift, w,c:,« A.k_? M:Ar ::_ w ﬁ\: ,\,;,5::
Apollo avenged his mother. He went to Parnassus and _ﬁ_rr._g Pythen W/:..: .:W%S M)‘“vp.‘_”cm,_v._q.y_f
3 § . erefore

to

e Tiad Pl . S
he 1s n.,_:ra w.,v::“:fv He put his bones in a tripod and placed (the tripod) in his temple, and
established funeral games for him, which are called Pythia." , e

H:@ nar ﬁ:<m of Revelation 12 and the story from Fyginus share a basic plot. whic

is a mythic pattern of combat widespread in the ancient Near E i ;,: ﬂ M: . N.,;zjw,rr
Wg.smz world." The myths that share this pattern depict & chvi_ﬁc M ,;.FJ ,:nr:..
divine beings and their allies for universal kingship. One of the co_\,ww%:““,,.)\wé ?i
a monster, often a dragon. This conflict may reflect cultural and .2“5 J MJ,M%:,;:K
m,:g struggles in the regions in which these myths were formed, re %..:m “(; Jﬁ:max
fied. The basic conflicts in human life and nature are also ref e

—

The 80:29‘.; often associated with chaos, sterility and death HMM_%m wwuw,ﬁr VE,K:?,
associated with order, fertility and life. Thus their conflict is ,_:‘@,WQ:.& ) _. _, ‘ _,,C.: _f
battle whose outcome will constitute or abolish order in ,,:Sr“ﬁ ‘._\J%W.;;, ,ro,i‘:.ﬁ
nature. The mythic pattern has the following elements: ociely and fertitly in

A. The Dragon Pair: (1) husb: if
. g : wsband and wife or (2) brother and sister or (3

e (2) brother and sister or (3) mother
B. ~ he Attack: to keep the chief god from coming to power or 1o remove him
C. The Champion’s Death
D. The Dragon’s Reign
m I'he Recovery of the Champion: accomplished by his wife, sister, mother or so
F. Battle Renewed and Victory , o
G. Restoration and Confirmation of Order

HE.W role of the woman in the plot of Revelation 12 is not that of the goddess :

which belongs to the theme of the Recovery ol the Champion ?. to _ﬂ.v.,ﬁ mrwa w:w,,

Renewed Battle and Victory. Rather she is the threatened mother of m ,M_S%,r 2,

M.o._@ EE belongs to the theme of the Attack and to the theme of the Drag ,mjgmﬂc X

Like Leto, she is depicted as the mother of a heroic figure under ::«‘:.._“, ﬂ@;,fé:ﬁmw
3 al Y d g

10 For the Latin text, see H. J Rose (ed ] Y
¢ ¢ ed.). Hrg - o i ¥
A S 1o e ed.). Hygini Fubulae (2nd edn, Logduni Batavorum:
< 1 Y o N . N . H
OH __.Moym.@: moam:ngmf Python: 4 Study of the Delphic Myt and Its Origins (Berkeley: University of
. - ¢ rOQQ N N - ATy T N ) ' : - ) $o
alifornia Press, 1959): Neil Forsyth, The Old Enenn: Satan and the Combar Myih (Princeton .,7h:,

Drinratan 1Inivarcity Prace TORTY
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because of the threat posed by her child. Nor does Revelation 12 come to a reso-
lution in the restoration of order. The victory of Michael and the angels over the
dragon and his angels is only partial: the dragon is defeated in heaven but reigns on
earth. The final defeat of the dragon is described in 20.7-10. The restoration of order
that follows this victory involves the creation of 2 new heaven and a new earth (21.1).
As in many other ancient texts, the establishment of order involves a sacred
marriage: the hero, the Lamb, is united with his bride, the new Jerusalem (21.2, 9).
The sacred marriage symbolizes new life with the ancient connotations of fertility.

It may seem strange that the author who condemned assimilation of Greco-
Roman culture in the messages to seven churches (Revelation 2-3) would adapt
Greco-Roman religious traditions in recounting his visions. John’s use of the mythic
pattern described above shows that he shared the ancient mythic consciousness. It
also suggests that he was forced to come to terms with the feminine aspect of the
divine. Mother goddesses were very prominent in Asia Minor. The temple to Artemis
in Ephesus was one of the seven wonders of the world. Sardis was another major
center of the cult of the mother goddess.

The woman clothed with the sun is best understood as the Heavenly Israel; she is
portrayed as God’s spouse, whom he protects, as mother of the messiah, and of all
believers (v. 17).1* Like the symbol of the Lamb, the woman is characterized both by
power and by weakness. Her power is manifest in her description as a heavenly being,
as cosmic queen, and in her ability to bring forth a child who will be universal king.
Her weakness is evident in her vulnerability to the attacks of the dragon, her inability
to protect herself and her child, and her dependency on outside help for protection
and rescue.

Her story is a paradigm for the audience of the book. Like her, they have a
heavenly identity: they are God’s kingdom in the world, God’s priests (1.6); their
names are written in the book of life (3.5). But they are also vulnerable: some have
been arrested, some killed; their legal status in the Roman empire is precarious. The
rescue of the woman and her being nourished in the wilderness suggests to the
audience that God will deliver them as God delivered the people of Israel from
Egypt.

The feminine aspect of the divine is also manifest in the symbol of the Bride of the
Lamb. According to an inscription from the third century BCE, the sacred marriage
of Zeus and Leto took place in Didyma, near Ephesus, where there was a shrine of
Apollo at which oracles were given.”* Statues of Zeus and Leto, together with their

twin offspring, were erected in the third century CE in Didyma, so their cult seems to

have endured."
Traditional readings of Revelation have identified the Bride with the Church or

with the soul of the individual Christian that is united with Christ after death. A
history-of-religion approach would see the influence of the sacred marriage in the
formation of this symbol. The vision has also been shaped by Isaiah 54, in which

Jerusalem is depicted as God’s wife. The construction of the new Jerusalem out of

12 Collins, The Combat Myth, pp. 134-35.
13 Albert Rehm, Didyma, part 2. Die Inschriften (gen. ed. Theodore Wiegand; ed. of this

vol. Richard Harder; Berlin: Mann, 1958), p. 116.
14 Rehm, Didyma, pp. 115-17, nn. 89-90.
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WocaMMMbM@MMM:ﬂMoﬂosnmmqwmv\ have been mc.mmmmaa by Isa. 54.11-12: ‘1 will set
e wvm mbm wu\ your foundations with sapphires. I will make your
pint ::Qﬁzmmm o Emo ooom HM omﬁ._uc:o_omu and your wall of precious stones.” This text
e o MHEEQ at Qumran as an allegorical description of the
Congegation of His £l ect’, %E.dm? the community itself.'> The Bride, the new
Jerns E&ausm | Revelat mswv\mm %W_Nom H.rm community of the faithful at the time of
The fulfillment of God’s oHMmmwwﬂwmm ma% < inters
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e oocaowdm“ﬂo ﬁ5 mﬁm fulfillment. This vision of the new creation as a
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e o e . o.mww:o time, as one of the fundamental characteristics of
Go ! reation, sexuality is a symbol of the new creation, of s, of :
4 good creat , of wholeness, of the
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show you...’ (cf. :ﬂ émﬁosmww&o:v MVMMW Mwﬂgom mo e g, ome and H, "
U.o? passages, the angel carries John away MM\ Hwﬁww%mmw M.wwozwmm o mna.ﬁm. _:
both ¢ er to show him the
In ch. 17, the name written on the woman’s forehead is B
. : wom: ad 1s Babylon Ires
wvwmwmwnmw W MWWMWM ?owwﬂw of m,soa_: Israel often v@;mosawa O:MWM Wmaﬂm.ﬁwoﬂn
o e e MEV\ cities. This metaphor may reflect an ancient Near mmmﬁmﬁw
e Mms om_m%M as protectors o,m particular peoples or cities. This pro-
fective god Moowﬁa E&oM N the Fortune .oM the city, was usually portrayed with a
prown that Jooked like oH u\.ém:. The origin of these ideas cannot be determined
out the wall of i ent city-fortress may have suggested the encircling comf t
i Qmmvmwwmw HM éﬂaﬁw oM a mother’s arms. o
. ; ophets also spoke of cities and nations as har ¢ i
MHMMMMWW«MTWM@ M@%U%Msm the fall of the Assyrian empire, :%m“ ﬂooﬁ wZ”MWMM:%mMM
prostitute (Na H.uo,w\@a. h M image expresses the attraction other nations felt toward
SRR :wmor @. oo:.ﬁnﬁ suggests that Nineveh is maligned in large
part becase of its lreac erous “5.& amon:.ﬁz dealings with other nations. In a rMm
zddition (0 the or ﬁmgmumwamw Tyre and Sidon in Isaiah 23, the restoration of Tyre
e e ow.«%%n of a on,mo:.o:.?om::;n. Prostitution here seems
e o which no scruples limit the quest for wealth.!” Elsewher
; a ; Jer. 3.6-10; Ezek. 16; 23.5-21), it is Jerusalem, Samaria, MmﬂMM

15 Geze he De in Engli
eza Vermes, The Dead Sea Scrolls in English (2nd edn, New York: Penguin, 1975) 228
: R , Pp. 228-29.

16 A. Yarbro Collins, The Gos Vome Tange 98 2
N spel and ¥ Ore R ¢
17 Tsa. 23.15-18; cf. Ezek. 28.16-18. vmen ( nge, CA: Ormﬁ_.:ms Ooznmnu 1988), p. 23-28.
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depicted by the prophets as prostitutes, with prostitution
are 3

and Judah who hweh expressed in foreign alliances and the

symbolizing :Eﬁ:,:w.&:@mw ,:w Ya
eknovledement omﬁm mmwwrw ~rostitute as a symbol for Yahweh's people has led
The frequency o £ :u,.w‘ mf@ﬂm:o: 17 with Jerusalem. The text suggests a
o ?.ow::ﬁ@\ ,o The seven heads of the beasts are interpreted as
e ils Ba city of Rome. In the last verse, the 2w?§.,
minion over the whole earth (v. 18). :ﬁmn
s make clear that the woman symbolizes the ancient c:vw ,9 mw:w@_ _L.:,m
T Rome| : ﬂ‘ .educed many nations into alliances because of its overwhe ming
N _w.oéa _Eﬂ%m w.m those MTQS, its commercial enterprises are 2_.&%?.2?
s:g. N:‘H o so(,ew_.,ﬁmfw:m the poverty of others harder to Uﬁza_. Eo_s:.% isa ES.Q_,
e o rﬁ Mrnf::ma@ has shifted. Rather than depicting the ﬁ@csﬁ o_,
e s v :Eﬁzm /ho has Emgm after male gods and their human _Hm?.amm::,:év‘
ol wm.omr,:.:.@, . mw:.mmi to Yahweh, Revelation presents the foreign god as
instead o reeitut h:‘o seduces the inhabitants of the earth. .
’ ient Romans not only personified their city but .m:oémg _w to _? Emz_
o m:GmE o v_ﬂ f the empire as the goddess Roma. Roma was 2@&5??
w::umm_. e e someti . with one or more emperors, in many ciies of western
O mogaﬁimv ém ‘ew. Revelation 17 is anti-Roman propaganda. Tt s
Asia 7\:so~,ﬂ‘ﬁ__‘oﬁ owﬂwuom_.wwom MNM@ her supporters worship a _u_.ow:S:m.; :3.:
2 o ow.fn, @@e Ty, the qualities especially condemned in Rome are .,.:Q_a:m@
Bl e e d M je. According to Revelation 1718, the imperial
jwwﬂ %MH gw.wf; slavery (18.13), and a false, overblown sense

some to identily
different identification,
seven hills (17.9), a detail that rece
is said to be the great city that has do

female. as a prostitute w

oppression, arrogance
system involves bloods e
o:m:um:‘?oasﬁ\ w:m woéwﬂuﬁz‘o.mow interprets the feminine symbols of _ﬂn.é_m:.wo:

o :,w,MoQ,@T.mrmuohiww termms of their meaning and function in :5 historical
o &. :R:H Jo:m_w:,v book was written. A quite different perspective on _:ﬁmn
context :4; ,i:%,am . by placing them in the context of a ﬁmv\o:o_o%om._ inter-
mv\:%ﬁm . ,o?w:n w,:Aﬁ S‘n Mm%sos of Carl Jung. My thinking along Ew_mn ::nm. has
?.ﬁm:ﬂ: X mv\::wo. umwwow Neumann’s book The Origins and History of ﬂc:,,i.s:%
Umm_.w_wﬁ‘:si,ﬁ:ww .‘u\ immediately arises whether his study is, m effect, m; .,.Ea@m_w of
e and i HMM\ of male consciousness only, or whether his description

the origins and ss applies to females as well. This question will be addressed

of stages of consciousne
at :umf%ﬁovzim points below.

e Zngwmw_mwm in the unconscious. The symbol of this stage is the
time when T mmc Mf r nake, the primal dragon that begets, :Sa,mms.mﬁ@m and mrim
E,oﬁo_.omu e o:r,:m: _mwﬁwoa,\ of consciousness, this stage has given rise to creation
e R:ﬁm ° ﬁ #53“ Wsm individual psyche, it 18 the stage of infancy .m:g early
T _wmgm o0 is not yet detached from ‘the round’, the surrounding (S,:AE,
n::a:.ooa ,Mr w: Mwmmwo%m uroboros. The notion that there isa sJBn when the ego 7
%MMM%MM%MEMM the :Q:co:mao:m seens Lo apply equally well to females as to males.

first stage in the evolution of consciousness is the

FUngS-

s of Consciousness (German original: L

18 Erich Newmann, The Origins and Histor * 1o40: trans. R, . C. Hull; New York: Pantheon
o ?

coschichie des Bewusstseins, Zirich: Rascher Verla
g
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The androgynous image of the uroboros is appropriate for hoth sexes. Furthes
analysis, however, is needed of the creation myths associated with this stase of

consciousness 1o see whether or not they represent the consciousness of both males
and females. The Babylonian creation myth, Enuma Elish, f

represent a male point of view, since the mother of the gods, Tiamat, is killed by the
emerging king of the gods, who creates the heaven and the ey rth from her body,
The next stage is one in which the ego has separated from the u

or example, seems tc

! : roboros, but is stil
under its dominance. The symbol of this stage is the Great Mother, T]

s gree
uroboric Mother Goddess has two sides: she is the good mother who sor:.i:wwmﬂm
lavishes affection, and she is also the wicked mother who devours and destroys. The
myths that relate to this stage or layer of consciousness focus on the carth and
symbols of vegetation, on fertility and growth, on agriculture

> and the sphere of food,
[n terms of the individual psyche. this stage relates to the epo’s establishment of
|

certain degree of autonomy in later childhood and adolescence. This stage is related
to the Madonna image: the Mother Goddess with the Divine Child, a symbol that
emphasizes the good, protective. side of the mather. It is also related to the myths of
a Mother Goddess in her relationship to her son-love. the myths of Cybele s:m Attis,
Aphrodite and Adonis, and Tshtar and Tammuz. These son-lovers are loved. slain.
buried, and bewailed by the Mother, and then reborn through her. The masculine
principle is differentiated from the feminine, but it is not vet strong enough to be an
independent counterbalance to it. The maternal is still I
and a sense of death characterize this stage or layer.

d

rimary and dominant. Fear

In principle, this stage of consciousness could represent the experience of both
males and females, since boys and girls may experience the mother as both loving
and threatening. Neumann’s elaboration of the basic insight, however, is c_n.“:._m
from a male point of view: the mother is perceived as lover in a sexual sense .
development of most girls. such perceptions are oriented to tl
research could be done to see whether there is evide

God and his daughter-lover.

Subsequent stages involve the formation of the conscious, higher ego. the devel-
opment of the independence of the ego and of consciousness by the g.mme\g principles
of analysis. distinction and the delimitation of opposites. The myths that relate to
these stages or layers are the myth of the separation of the World Parents and the
hero myths, especially the slaying of the dragon. the liberating of the f
and the acquisition of the dragon’s treasure, The hero’s fear of the dragon corre-
sponds to the male’s fear of the female in general. The dragon &E.;x‘,:wmu(:,o Great
and Terrible Mother. Like the uroboros. the Great Mother I8, 1« sense. bisexual.
She possesses masculine, but not paternal, features. Her aggres
features may be defined as masculine. These aggressive
the Great Mother can appear symbolically and ritually as separate figures detached
from her, such as animals. The horrible sea monster is originally the Great Mother's
dependent phallic consort. He is the dragon or bull who rey
side of the uroboros. Later, however, when the P

o the
1e father. Further
nee of myths involving the Father

‘emale captive,

sive and destructive
and destructive elements of

hresents the destructive

atriarchate has succeeded to the
Great Mother’s sovereignty, the role of the Terrible FFathe

the masculine representatives of the destructive

r s projected upon
side of the Goddess. This is done
especially when it is in the interests of patriarchal development to emphasize the
fionire af the *onnd mathar’
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Pt

of the development of the individual psyche, as Neumann defines
both males and females. Females as well as males develop a conscious,
¢ ego and consciousness by the use of analysis, dis-

The stages
them, apply to
higher ego, independence of th
tinction and the delimitation of opposites. Feminist analysis of culture, however, has
questioned the heavy value placed on independence and dichotomous thinking. The
myths that Neumann associated with these later stages clearly express the male point
he hero is male; the major threatis a negative female and the major prize s

of view. T
on of the *good mother” plays a role in social organization

a positive female. The noti
in which men are dominant,

In Neumann’s terms, following Bachoten, the ‘patriarchate’ refers to a masculine
d symbolized by spirit, sun, cOnsciousness and ego. The matriarchate is a world
by a preconscious, prelogical, pre-individual way
he myth of Athena, the old mother goddess

worl
dominated by the unconscious,
of thinking. In the development of t
is defeated by a new, feminine spiritual principle. Athena was not born of woman,
but sprang from the h .ad of Zeus; thus she is opposed to the earthy, unconscious
feminine element. She is the companion and helper of the masculine hero. She
has attributes of the old mother deity, but the maternal power is subdued. The
he gender-specific symbolism are obvious. Such symbolism creates
to borrow Clifford Geertz's terms, that do not give men
creativity of the unconscious of women to develop

Jimitations of 1
‘moods and motivations’,
permission to draw upon the
Jogical abilities.

Turning to the book of Revelation, we find manifestations of the Great Mother
symbol. The great prostitute of ch. 17 is the Terrible Mother. Her character as a
prostitute symbolizes the seductive and charming power of the Great Mother’s
lure toward self-dissolution in the unconscious sea of participation, of non-
individuation. This aspect is brought out by her seat upon many waters (v. 1), a
and by the allusions to drunkenness, a path

symbol of the feminine unconscious,
| ecstasy (v. 2). The beast upon which she

toward forgetfulness, toward impersona
rides is her phallic consort, showing her power over the animal world of fertility,
birth, growth and decay. Her threatening, violent side is manifest in the remark that
she drinks human blood (v. 6). The Terrible Mother must be appeased by blood and
needs to be soaked with and nourished by blood in order to be fruitful. The Jungian
tive leads us to find in the representation of Rome as the Great Mother a

perspec
a religion of individuation and con-

reflection of the struggle of Christian faith as
sciousness to free itself from Greco-Roman culture and religion, which were more
rooted in the participation mystique.

A feminist perspective leads to the observation that this vision is an expression of
has argued that the vision of the prostitute in

4 male imagination. Tina Pippin !
Revelation 17 is sadistic, erotic and @Qmo@.mﬁgn.z ‘Sadism’ may be defined as

delight taken in seeing someone else suffer. This definition is applicable to Rev.
17.1-19.10, but Pippin seems to imply that sadism always involves an erotic aspect.

The Reproduction of Power: Feminisi, Marxism and the Ideology of Reading’.
{ the Annual Meeting of the Society of Biblical Literature in New Orleans,
The Rhetoric of Gender in the Apocalypse of John
coille WV Wactminetar/Inhn Koy Prese 19097)

19 Tina Pippin, *
unpublished paper given a
[990. See now, Tina Pippin, Death and Desire:

FTPRUPTS W o DAY FEVES R SRR atinn: T

R ST

e B L TR

ETOOTIG Sy UL L HE I3OUN Of IKCYCLTION {
) 29

1 find no evidence of sexual desire i .
e aJ\Eo_ommm MMMMM: Mruwﬁa H vaw m:u?ﬁ,m,‘ Revelation 17 is *pornographic
‘Pornography’ in g eral us: e picture (ypagew) of a prostitute (ropviy:
evoke mmx:m_.wmm:wﬂgﬂrwj:mamﬁ however, means a text that expresses or ,L@a__? Ww;
expression :,@ is oﬂmw.ﬂi\“wﬁﬂﬁ E mww:_m not U,m used more broadly for any :.:m:.w,f,:”
Revelation 17 and the :,eim Mpﬁ.& anv. twenty-first-century people). The «85:8 it
world (and often in the Eo.my ﬁm@\?:‘/\nm:,n due E the fact that war in the ancien
the e of female mvs‘zwc:m:w m_:u,/‘wolw,v mvolves .,ﬂ::m:oo against actual women ang
The woman of ch. 12 is :EM%V%R& g.nmﬂtz.ﬂ.#:_o:.
hood is explicit in E@[%?m:o“ oonﬂ Nxmwwm_w _Nﬁ‘ ?.S,n..wsan, goad spect, Mother
of her givine bir oo ) -204d 552:, her labor, and the mentior
:m::,@mw vmwrwwﬂrﬁ% MQMMM_ Mmo m\w u,aﬁ::x symbol is su ggested. Her originally MH,%,M
dragon (v _9.. ot e 5:5 (aﬁ,::: the earth is her ally in the struggle ?:: the
incorporates oo:ma‘o:ﬁsmmw,x:%f‘ m:,m. ,E?ﬁc:‘; d new feminine principle tha
with the primordial M,w,sdmwso ‘ vs%bo.ﬁu,:a patriarchate. Although she is associatec
overshadowed by the Smmq:_wﬁz uw:m ol :E, carth and the moon, these symbols ar
with the masculine world O\A.mh@. mMBTQ,ﬂm of :,.c sun and the stars. Her associatior
the wings of the E.mmw eagle mw _Mm w,:g‘s‘y_o:mw.: is also symbolized by her being giver
The ﬁ?.nmﬁmiscm Qmm:w@m%_n nw :9‘ flight into the desert (v. 14). £g
good mother m:ﬁﬂm _xm@%fw:m_‘ J _@ 3. the Great Mother has been split off from th
represents the spiritual Em,ms:_ﬁ, J\,.:E, h:,mmc:.. d:.w woman, along with her son
darkness, by the uroboric n.*;:% é_:wc@@ that is in danger of being swallowed b
narrative of ch. 12 is & .ﬁmmBmmﬁmowi M_Em _Sg.mwm:rm the maternal unconscious. Th
ho must sy the QEWSM e w M.MQO.BE:, with the male child cast as the her
resolved in om, 12. A,M,%oﬂ.m:.wsdg wo\s mﬁ dﬁém‘ﬁ._ the hero and the dragou is not full
s 1907 g battle and ultimate victory of the hero are gomSAEQA
Although the her il of e .
held by :W . .mm%w_mgwﬂmmwmi MNMWQ&E: does not involve a female captive bein
myths, the v\osmm r,Q.o king :mw “% Mwmﬂ—m%d_%w an anlogo us role. In the old fertilit
- : of the year

In the hero myth of later stages of consci i
tn the bero :N\ ﬁ.:w MMMMM%M«%MMOwknw:mfo_z:mmm” the freeing of the captive expresser
e m:wsm the ol 5o§m ,:ﬁ%c::m consclousness, namely, the crystallization
of the anina o the mot m m.:. Ssﬁw, In C.:S_. words. the hero kills only :.,
o s o e o ﬂim_, :‘h .gmm‘_c«S‘_ %mmﬁ of the female, in order to set free th
. E._wm E?,mﬂ@_:w H:w ,f@:qo h v,:m,_o_Sw :ﬂ,mo_:o him.
ey 145 e mwﬁmm,ﬁ ?mw:umw of Ew non-liberation of the captive. the continue
qominance of the Great Mo m@ %:QQ rQ,‘ deadly aspect. The final result of thi
o oon qm %m wgw.m:a :.:Ew:ﬁ earth, hatred of life, and work
pegation. The destruct :wmw the ?o\w:::n, the Terrible Mother, in chs 17 and 1§
nd the defeat o wos_w%wwm _w,. in ch. .po” make possible the union of the 1
: Bride and he foun s M;‘,::mmo,:q with her,
et coz.mmﬁm:% MWWM_M:MJ of :u.m developed hero myths, the hero’s rescue of th
et v 3%099., o sQw oﬁoﬂ,\n&\ oﬁ, a new psychic world. The kingdom the
ey found together s 4 vew m: .5@& of n::.:E_ accomplishment that breaks awa
from the world ¢ e st arents. The kingdom of the Lamb in Revelation i
g nay be seen as the new Jerusalem. a new vision of human soctety oH

Lamb wit

ear Za—. T d adi ihi i
as a return to 5m:‘nwﬂfv®, ﬂjm ES::.:T&:Q: of TCS‘F:Q C_Fm.:/\;/\ :\ﬂ aret
O o um
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the womb. This ambiguity may be resolved in particular readings and applications of

Revelation.

In the course of this exploratory Jungian interpretation, 1 have made some
observations relating to a feminist analysis of the symbols of Revelation. A further
observation of this type is that the symbolic use of prostitution is problematic. In
the Hebrew Bible and 1n -abbinic literature, the word translated as “prostitute’
(zonah) has a wide range of meaning. 1t refers to any woman who transgresses the
regulations surrounding her sexuality, not only to the ordinary prostitute, but also to
the unmarried wornan who has intercourse with anyone other than her betrothed, to
the adulteress, and Lo the widow who has intercourse {hat does not Tulfill the laws of
ge. Reflection on the use of the term in a Feminist context increases
double standard. In a patriarchal system, it is essential that

“reasons, one being the need for

levirate marria
awareness of the sexual
{aithful to their husbands for a variety of
sily identifiable male heits. The fidelity of men to their wives, however, is
ed inessential or even undesirable. In order to avoid a situation in
esive with other men’s wives or daughters, a special

wives be
legitimate, ea
often consider
which men fulfill their sexual d
class of women is needed: prostitutes. The image of the prostitute 1s then used to
define and enforce a strict code of female dress and behavior.

it is difficult today to use the prostitute as a simple. unambiguous negative symbol
for other reasons too. [n Greek and Roman society, many prostitutes came to be such
because they were abandoned as infants or captured in war and made slaves. Today
many prostitutes are women who were sexually abused as children or victims of
rty, lack of self-esteem. and other factors beyond personal
ad women to become prostitutes. Behind the symbolic use
ve value of fidelity. The challenge is to resymbolize that
s mutuality between men and women and does not blame
uble standard and sexual exploitation.
41l the feminine symbols of Revelation

violence or incest. Pove
choice and control often le
of prostitution is the positi
value in a way that expresse
the victims of the sexual do

Not just the symbol of the prostitute, but
are ambiguous when vies «ed from the point of view of the desirability of mutuality
between men and women, and of flexibility in the definition of male and female
roles. In comparison with exclusively abstract theological language or with texts that
use only masculine symbols, Revelation makes a positive contribution by using both
masculine and feminine symbols to describe the heavenly world, God's interaction
with the earthly world, and salvation in the new age. The particular forms of the
feminine symbols, however, are limited and limiting for women. The major synibols
are mother, prostitute and bride. These are all relational terms with the male at the
center. The normative person is male. The hero is male. Women are defined in terms
of their sexual and reproductive roles. The Mother of Revelation 12 is good, but she
is hardly even protector and nourisher any more. She herself must be protected and
nourished. She is almost totally dependent on the male high God; she must be
rescued. A positive value expressed in the notion of the “bride’ is the cooperative
relationship between men and women, but the image of the ‘bride” in our culture is
overlaid with sentiment and consumerism. Furthermore, “bride’ and ‘prostitute’
are two sides of a binary opposition that arises from a male perspective. This
character makes the retrieval of the symbol “pride’ undesirable. What is needed is 4
resymbolization of male and female partnership in the daily tasks of living, as well as

el T Ahallaneac that face nur cnciatyv and cultire

JEZEBEL SPEAKS: NAMING THE GODDESSES [N
- i i ) A N
THE BOOK OF REVELATION

Mary ANN B

VIS

[ warn every one who
F e w ars the words of
God will #wg :w | ho _w?: s the words of the prophecy of this book: if any one add
o ! ars the words of the prop Sifany one adds :
words of the L miﬁ, t H.r plagues described in this book. and it any one tul -
DOO hic mronhecy . ) akes anway fro ’
nonds of e 00 of this prophecy, God will take away their shure in the tr “,J.HA::: e
holy city, which are deseribed in this book. (Rev, 22.18-19)" ety

The End of the Bible

As the last book i c Christian Bi

b the <<M:,E%M %M%M_ﬁmﬁ:vzm” Bible draws to a close, the prophet John utters

o Emrmdw m:m mwmwwmiﬁ E _E::&_.m with the words of his book will ,H‘

punished by ,Erm cund e 2 .pn.m; 1. My students sometimes remind me that thes
of the Bible’, and that to raise the question of addine Srﬁ,

3 —.; :@&F:EI ron 1€ ¢ i d H >
SUD : € canon ALU .h sometimes do m: »\;, m,v _.U :i Wgr:\: N A i
S ~ o m 1) > s S ) C C :;w%b@i

In answer, | ain that from a histori
- éoﬁwm MWM_MM:%%”QM_@MM M m:ycH.EN:amxamn:ﬁ_ perspective, these are merely th
fnal words of onc cnsﬁ:.am,_osw M_wo\kpwwﬁ Mwsma, Eccng at the end of the Christia
et e 4 centuier sow V_#MGU of lc:,.:ﬁ::c: formation. To at least som
e e saion s ot aw ﬁu\:;u sutely, someone is bound to insist. ne
e e o, ;:ﬁw @‘9 ot also the process of canonization :s_swas
with words tantamount to x.mE.meMOWVNGJ:: ﬁﬂa wfuﬁ.ma seripture of Christianity enc
ol oo f.v Jﬁom rmr -.yovm@mv goes uncriticized
e Apocprsts ffort I _.r/,é: Em addition of further visionary mates
s the anger and jealousy against other Christian t .

and prophets expressed in R cache:
sed in Rev. 2--3: the false : . - eache;
3: the false apostles of Ephesus (2.2); the hate

Nicolaitans (2.6, 15); the ‘synagogue of Satan’ i
Neold o_‘::.mrcmﬁm wﬂwmﬂuvv\_zmwm:m,& Satan” in Smyrma (2.9; ¢f. 3.9); the membe:
e Ty SM ..M:,E_ who w.o_g G the teaching of Balaam’ (2 : l
fhe Tvadra who (ol Mﬁnmﬂ.”wﬁﬁmcgsm of “the woman Jezebel’ (2.20); E.m ”;9:
threatens to spit out of his va?mu AW.CU the “lukewarm’ Laodiceans whom Chri
fhrectens to spit out his 1 pc h AE‘:&, One cannot help but wonder whetl _
communities heeded the prophet’s warnings, or s\_gi.:ag_@:%
\ S ¢

@owwmmﬁmwwra.wnmz‘:wom for which they were so harshly censured
??.momaos“vw ' w,wm%hwmﬁwﬁn@mrrm:.a.ﬁm to say that Revelation ‘ends’ with John
e ome S:.Mqh M/E,E_JNG that the Lord 1s coming soon and an rg
cation of grace Q:Emﬁ.mmmrcwvw m« 22.21). Nevertheless, as an interpreter with
amentalist Chiist SS% ;::mw_wm :..m _um_ .wm_‘o:zg shared with some of
et e eh ﬁrwcrn «.ﬁ:c va:ﬁm I cannot help feeling m:m_:

spect of tampering with the content of Revelation Uw of mﬂ.:.,

a erpretation at wou [& aut 1 T { 3
[ € ) & m rotoun v [e] w & ~ 5 < s d
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