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Introduction:
Following on from the period of the Crusades, in the first assessment, the Christian missionaries of the 19th and 20th century, described as decedents of the Crusaders became part of a powerful complex Christian evangelical movement (Sharkey 2004)
These missionaries endeavoured to convert individuals to their Christian faith and the word conversion in relation to religion suggests moving from a set of beliefs previously held to adopting a different religious affiliation. 
This assessment will explore the different set of beliefs in the nature of God in Christianity and Islam to gain a deeper understanding of its theological importance and explore the meaning of conversion and salvation in both religions. 

In Christianity the belief in the Trinity involves the doctrine that God exists as three persons, the Father; Son and Holy Spirit, ‘though each is divine they are not three gods but one God’(Slater 2021).
Tawhid in Islam is the word used to describe God-Allah as being one God, in contrast to the nature of the divine in the Trinity. 
This difference led to Christianity being accused of polytheism. Beaumont (2012) refers to al-Razi’ interpretation of the sura4:171 where he warns Christians ‘not to speak of three when God is One’. This resulted in a determined defence by Christians in the early Islamic period to convey their faith in the Trinity to Muslim theologians. John of Damascus was one of the first to write a response to this criticism followed later by Timothy 1 in 780, who answered questions presented to him by the Muslim Caliph al-Mahdi. One of the questions was in relation to the Christian belief in the Trinity to which Timothy replied that the belief was based on the Father, the Son and the Holy Spirit being three hypostases but combined together, create one God (Beaumont 2012).
St Augustine of Hippo emphasised often, through analogies, the importance of the Christian’s understanding and acceptance of the Trinity, and Ayers (2011) suggests  that faith in the Trinity assists us to, not only understand God, but ourselves too. 
Augustine uses the “language of faith to explore the mind and using what he finds there to think through how we might imagine the divine three as distinct and yet never divided”(p.12).
In Islam the central belief is that God is a single God and monotheism is central to the faith with any divergence from this described as ‘shirk’, viewed by Allah as an extreme sin. Burge (2020) states that the Qur’an places total emphasis on the importance of monotheism(tawhid) and that it remains one of the core beliefs. 
Ali (2016) states also that the Quran, divided into 114 chapters called Sura in Arabic, emphasises the Oness of God, especially in Sura Ikhlas.

Therefore, these differing views on the nature of God between Christianity and Islam creates a fundamental theological contrast and Miner et al (2014) suggests it has a bearing on how God is perceived to relate to individuals. They argue that the Christian belief in the Trinity enables the individual to approach God directly on a personal level and for Muslims “strict monotheism entails a greater emphasis on mediation between God and the believer by prophets, other revered human figures or symbols of God----“(p2). The study looks at the similarities and differences of spiritual attachment in Christianity and Islam, accepting that there is a danger of describing this in a way which does not acknowledge the complexities. It concludes that further study is required to deepen our understanding and may be a way of creating “inter-religious tolerance and appreciation” (p.14).

The differing views on God and the individual’s personal relationship with God in Christianity and Islam form the foundation for the conversion to either faith.
Galonnier and Rios (2016) conducted an empirical study in present day America, providing an insight into the differences and similarities in the classes for converts to Christianity and Islam. This study introduces the concept of ‘pedagogies of conversion’ (p.60).
These teaching strategies were similar for both religions emphasising that the conversion on an emotional level also requires more formal structured learning in order to share religious knowledge of the faith. It was interesting to read that the study found Muslim converts experienced “significant forms of discrimination and rejection from their families and the wider community” (p.61), where Christian converts did not receive the same level of stigma.
Prayer and baptism played an important role in the conversion process of the evangelical Christian church which could take longer than the Muslim conversion. No prior training was involved in the Muslim conversion process, but emphasis put upon the importance of the individual giving their testimony of faith in the company of other Muslims.
Conversion has been described as an ongoing process, with this study emphasising that it is also a process of learning. It describes how learning in small groups ensures that the individuals learn about not only the religious beliefs but also how they relate to the actual living of day-to-day life.

Both religions emphasise that accepting the beliefs and taking part in the rituals does not in turn guarantee salvation for the individual. Almirzanah (2021) suggests that the study of Isaiah can provide a valuable contribution to the interfaith discussion on salvation for both Christians and Muslims. Both faiths emphasise the importance of the need for individuals to show social justice and ensuring they themselves practice morally right conduct in order to achieve salvation. This is referred to in Isaiah as Jews and Gentiles being able to enter God’s Temple they first must “carry justice and devotion to a sinless life”(p.4) 

This suggests that salvation is available to all but there are many examples of exclusivity of Christianity whereby Jesus is held as the only mediator for salvation but Almirzanah(2021) on the other hand concludes that there are “many ways to salvation and to God”.(p.9)
For Muslims regardless of the many differing branches, believe that an individual is responsible for ensuring they continually state their faith and engage in prayer and in addition act against injustices which in turn will gain entry to heaven(Jannat) after death(Harcet 2014). 

Though there are many theological differences between Christianity and Islam, and it is important not to oversimplify these differences, but it is encouraging to read many scholars who emphasise the similar strands of both religions, which provides positive foundations for improved interfaith dialogue. 
Kirabaev and Chistyakova (2020) suggest that in the focus on the relationship between God and the individual, both faiths are ‘deeply moral. This in turn offers hope for future peace with religion potentially  becoming a means of improved communication in our contemporary world.
Beyers(2017) refers to the work of Thomas Aquinas who contributed in his work in the 12th century to the relationship of Christianity to other religions. He advocated that all human beings in one way or another were religious and went on to say that “non-Christian religions are not worthless or without merit—“(p.7)
Later in history the Catholic theologian of the 16th century created a set of principles based on the earlier work of Thomas Aquinas which referred to salvation as being for all human beings.
   
Though there are many differences in the views of Christians and Muslims on the nature of God in more recent works Kuhn(2019) describes how this intense difference in the perception and understanding of the nature of God between Christians and Muslims created a gulf between both faiths and suggests that the work of Awwad Sim’an offers a positive contribution towards further understanding between both faiths. Also, Birkel(2018) states that a fundamental rule “governing the relationship between Muslims and non-Muslims is that of peaceful coexistence, justice and compassion, irrespective of their religious choices”(p.101).

Netton(2018) suggests that the “theologies of both Islam and Christianity are, at heart, theologies of salvation” (p311) which provides further common ground for understanding and for overcoming this gulf. He suggests also that there are three theologies when discussing salvation in interfaith discussions with a movement from the theology of difference to a theology of presence and the link between these two is the theology of the bridge.

The analogy of the bridge is one which can cross-over a divide and link two areas together in contrast to emphasising the differences which separate both entities.
Bauschke(2008) suggests that “the plurality of different images of God is a characteristic even of the Bible and the Qur’an”(p.198). These different images ,he states, do not suggest different gods and maintains that we can only maintain meaningful interfaith dialogue if both Christians and Muslims acknowledge that “God is the one and the same God”(p.198). He also refers to a bridge between the Christian and Muslim religions and warns “that if Muslim and Christians are not at peace ,the world cannot be at peace—“(p.205).

In conclusion, having begun the journey of understanding through studying the historical influence of the Crusades to now gaining a deeper understanding of the theological contrast between Christianity and Islam, will create a foundation to explore contemporary interactions between Christian and Islamic communities. 
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