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The authority of the Prophet is only limited to doctrinal affairs and the matters of worship, as far as the worldly affairs are concerned; they are not governed by the prophetic authority.
Islam is a complete system of life, a system which encompasses over every aspect of a Muslim’s life; from eating, family relations, worship, sleeping, doctrinal and judicial matters etc; built upon the Qur’ān and the Sunnah (the prophetic tradition); two main fundamental sources from wherein the laws that govern the day-to-day life of the Muslim are deduced from. 
For one to assume that there is leeway in limiting or downplaying the authority of the Prophet with regards to worldly affairs is absurd, to say the least. To limit his authority only to doctrinal matters and to worship is in direct conflict with the Quranic text, as well as a challenge to the authority of God himself, by leading into one’s own whims and desires. In the Sūrah al-Nisā, among many other places, God clearly declares the authority of the messengers he has sent: “And We did not send any messenger except to be obeyed by permission of God…”[footnoteRef:1] Reiterating the authority that he bestowed upon this messenger, he lays down a clear-cut command which highlights the vastness of his messenger’s authority in all matters, whether doctrinal or worldly, as well as mentioning his anger for the one who does not adhere to it: “…And whatever the messenger has given you - take; and whatever he has forbidden you - refrain from. And fear God; indeed, God is severe in punishment.”[footnoteRef:2] [1:  al-Mehri, A. (2010). The Qurʼān. Birmingham: Maktabah Booksellers and Publishers, p.85, verse.64.]  [2:  al-Mehri, A. (2010). The Qurʼān. Birmingham: Maktabah Booksellers and Publishers, p.523, verse.7.] 

The actual definition of this opinion seems obscure; what would be classed as a worldly affair so as to cancel out the authority of the Prophet, leaving God’s authority in-place within the worldly affairs. Whichever way one might look at it, there are varying chains to a narration of the Prophet himself which would possibly give rise to such an argument. There is a particular narration in the Saḥīḥ of Muslim, second most authentic hadith collection within Sunni Theology in which the Prophet came across people grafting their date-palm trees, upon enquiring, he stated: “I do not find it to be of any use.”[footnoteRef:3] Hence due to his opinion the people abandoned that practice. When he was  informed “that the yield had dwindled”[footnoteRef:4], he replied: “If there is any use of it, then they should do it, for it was just a personal opinion of mine, and do not go after my personal opinion; but when I say to you anything on behalf of Allah, then do accept it, for I do not attribute lie to Allah, the Exalted and Glorious.”[footnoteRef:5] This narration clearly sets out the parameters for when his judgements i.e. his authority should be followed regardless of how one might want to interpret it. Al-Nawawi, commenting on this narration, in respect of not following the ‘personal opinion’ of the Prophet, explains: “…personal opinion, i.e. affair(s) of the world and living (in) it, not with regards to legislating, as for what he said according to his ijtihād is viewed as the sharī’ah, it is compulsory to act upon it.”[footnoteRef:6] [3:  Sunnah.com. (n.d.). Hadith No: 2361 - The Book of Virtues - Sahih Muslim. [online] Available at: http://sunnah.com/muslim/43/184 [Accessed 12 Dec. 2017].]  [4:  ibid]  [5:  ibid]  [6:  al-Qushayri, Muslim. (1995). Saḥīḥ Muslim bi Sharḥ al-Nawawi. Dār Abī Ḥayyān, vol.4, p.128.] 

If this opinion was only directed towards politics, i.e. separating the Prophet’s authority from it; how much of God’s authority would suffice in governance, in the judicial system etc. When in reality, the judgement of the Prophet is also the judgement of God, as he says in Sūrah al-Mā’idah: “And judge, [O Muhammad], between them by what God has revealed and do not follow their inclinations and beware of them…”[footnoteRef:7], and in the following verse God rebukes those who desire the “judgement of [the time of] ignorance.”[footnoteRef:8] Therefore, if one thinks that separating the authority of the Prophet from governance and judicial matters is no issue whatsoever, then this is actually conflicting with the will of God by not accepting his own Prophet’s judgements. Furthermore, we see that such a view is also contradictory by the fact that God has clearly stated that ḥukm (legislating/governing) is connected to worship, albeit, a type of worship and in turn being connected to worship, an integral part of the religion. He says in Sūrah Yūsuf, once again throwing this opinion of separation into another conundrum: “…Legislation is not but for God. He has commanded that you worship not except him. That is the correct religion, but most of the people do not know.”[footnoteRef:9]   [7:  al-Mehri, A. (2010). The Qurʼān. Birmingham: Maktabah Booksellers and Publishers, p.103, verse.49.]  [8:  al-Mehri, A. (2010). The Qurʼān. Birmingham: Maktabah Booksellers and Publishers, p.103, verse.50.]  [9:  al-Mehri, A. (2010). The Qurʼān. Birmingham: Maktabah Booksellers and Publishers, p.196, verse.40.] 

This whole statement is contradictory when analysed according to the Quranic text and according to the Sunnah. There are many, many verses which clarify that cancelling or even separating the authority of the Prophet, in full or in partial, is in direct conflict with the will of God to his worshippers; warning them of punishment in the hereafter. For example, in Sūrah al-Aḥzāb, directing it to the believers, he said: “It is not for a believing man or a believing woman, when God and His Messenger have decided a matter, that they should [thereafter] have any choice about their affair. And whosoever disobeys God and His Messenger has certainly strayed into clear error.”[footnoteRef:10] This whole issue of separating Islamic Law, whether one wants to look at it as removing the authority from the Prophet, in certain aspects or in full, is not a new thing. It is similar to what the Mu’tazalites of the past suggested and as their new-age successors; the ‘modernists’ are suggesting[footnoteRef:11]. For one to lay claim to such a statement there has to be a substantial premise or even an inclination behind it; unfortunately for this there does not seem to be any. [10:  al-Mehri, A. (2010). The Qurʼān. Birmingham: Maktabah Booksellers and Publishers, p.368, verse.36.]  [11:  Muslehuddin, M. (2000). Islam: Its theology & The Greek philosophy. New Delhi: Kitab Bhavan, p.75.] 


