Using one of the establishments visited how easy is it to gain a sense of what constitutes Welsh culture?
 The aim of this report is to identify features of “welsh culture” in relation to the site of Tenby. To enframe welsh culture definitively is difficult, as the term itself is abstract in nature (Taylor 1920) and bound up with Britsih state-hood (Williams 1979) and capitalism so we can only ever hope to define authentic and understand “Welsh” Gymraeg culture on its own terms, i.e Sui Generis (of itself). It appears the notion of welsh culture is bound up within both tangible (artefacts)and non-tangible forms of culture i.e folk-traditions Lenzerini (2011:1-10). I will draw from a historical, linguistic, and political anthropological context in my attempt to establish a working model of contemporary “welsh culture”. 
To understand Tenby in the context of Welsh culture through its colonial history with the historical situation and industrialization, is I would argue to look at the collective history of Wales in a nutshell. Tenby I will use as a model to explain Welsh culture and its presence in relation to the formation of the British nation-state as well as the global economic state. I find it important under the reasons highlighted above to note the sensitive nature of defining a nations culture in the light of colonialization. Thus, I will refrain politicizing of the issues at hand, if at all possible however I will attempt to ground the political issues back into social through theory presented in Gledhil (2000:, Gellner in Hobsbawn (1992:, Anderson (2008:, Heidegger in Krell (1993.) A working definition should be representative of the ontology of people of wales, their land. Within this report is a special emphasis on language but also of cultural relativism which underpins most anthropological analysis Boas(1944)I must acknowledge these issues inadvertently all are now gauged with a certain level of anti-colonial and postmodern political discourse Werbner (1999).
I would argue through the evidence presented that discourse between cultural and political antorpological analysis in this case Cymru (Wales) and the British state are embodied within the site of Tenby and Tenby’s existence operates socially and economically in direct opposition to native welsh Gymraeg society, as one derives its legitimacy from the domination of the other, however it’s important to keep focus on how the cultural lines between Gymraeg and Welsh British and English British have become blurred, due to the intermingling of people from both states and even the cultural boundaries today are blurred due to the economic climate of the modern global capitalist world and the age of the internet. Gellner (1997 cited in Eriksen 2007:2-22). 
Furthermore, the existence of a nation-state may be in direct contrast to the notions governing people’s political perspectives today i.e “Wales is Welsh” or even that “Wales is British”, and yet the cultural language and heritage of Wales Cymraeg is widely ignored and not present in the British State. As with linguistic theory presented by Edward Sapir and Lee whorf the language used isn’t only representative it is perspective  It is widely presumed that a nation-state in this case the UK is both the embodiment of a culture and representative, and yet this I haven’t found in relation to Gymraeg culture, and definitely not in the case of Tenby, although entangled, and existent alongside each other in a sort of cosmopolitan transnationalism(Werbner 1999), this ignores the colonial domination and subjugation of Cymru under the British state(Williams 1979).  
However, in this focus on the various living aspects of a culture that we can all identify by its unique characteristics of its traditions of music, art and especially language, Taylor, E (1920). Thus, in regard to the essence of “Welsh-ness, which its most central feature other than its geographical location, and features is the language, Cymraeg, and this language for context has not even been recognized by European central governments and has not historically been given respect by the over-arching British establishment, having only been recognized on equal footing with the English language in 1993 with “The Welsh Language Act”.  Ironically despite its status the sovereignty of Wales could never be recognized without an established respect for the language by British parliament. Even the notion that a welsh language act is needed reflects an Anglo-centric paradigm, by usage of the word “Wales” or “Welsh” further reinforces that paradigm, as we breakdown the root of the term “Waelh”, we can find that as a result of the Anglo-Saxon Invasion of England in the 5th century, the establishment then of the Anglo-Saxon hegemony is ultimately what led to the native population of England being displaced geographically and delegitimized in name, geographically, culturally and finally linguistically by being named “foreigner” (Faull 1975). It’s this History ultimately that the anglo-centric british state emphacises, rather than one of reconciliation between the two nations. The Sapir Whorf hypothesis in its stronger form, would suggest that language determines a person or peoples outlook and interaction with the world. Whorf L, Sapir E(1937). However unlike linguistic determinism, Its seems that the status of the language in the region and how its engaged with by the people shows its role in society and what we can infer from its treatment Evidence for such is that the visitor site has the welsh language translation nowhere to be found. Visit yourself and see @ http://www.tenbyvisitorguide.co.uk/. it is my hope that we could establish a working definition through the interaction between local residents their routines and ongoings, habits and human instinct, though today that which constitutes welsh culture, is not the same as what once constitutes welsh culture, this I’d summarise with a contrast between even the term Welsh and Gymraeg, the commonly understood aspects such as buildings and architectures, artefacts language and song, have largely faded out of Tenby life, and if it exists, it was in the peripheral.
The line is drawn where we have a predominantly working class, native Gymraeg contrasted by the British colonial version “Welsh”. In Power and its Disguises written by John Gledhill, he points to the economic prerogative and its ties to the political and social. He highlights “contemporary production of social, cultural and political difference on a global scale ultimately rests on the universal ‘formation of modern states on European patterns throughout the world” (2000:18). However, as opposed to the obvious forms of government, he is suggesting that since the amalgamation of nation and state, and industrialisation there has developed the notion that there exists “the legal and constitutional order”. It is this over-arching order by which citizens of this new state abide, citizens as defined by the new “legal order” are compelled to pursue their interests within “a domain organized and owned” by an abstract state, over-arching a disenfranchised people, now labelled “working class” with no regard to the cultural traditions of the people, additionally what was once social and cultural has been transformed into the political, economic(Industrial) and legal categorisation of state, if we understand the nation state as an economic and political technology, in Martin Heidegger’s terms (Heiddegger & Krell 1993:309) it’s the “setting upon” the natural and ordering the “actual” into standing reserve of economic resource, “Ge-stell” or “enframe-ment”. Gymraeg is not therefore easily identifiable in the modern economic system of the industrialisation and urbanisation, and also in Tenby and wales as a result of colonialism, however even what can be described as “Welsh” ethnicity (as opposed to Gymgraeg) within the boundaries of the Welsh geographical area, has receded even further as an identity due to the Globalisation and Cosmopolitan processes(Werbner 1999:12) it is increasingly more difficult to see any culture not homogenised or bound up within this political discourse for what it is, what is defined as “Wales” by the geographical boundaries no longer constitutes “Welsh”, it has been absorbed into the Global State, and Gymraeg exists as a disenfranchised nation however I’d argue does not exist as a state, only as limited features of the British state, or as an “imagined Community” Anderson (2006:5). Gellner speaks of the ‘de-territorialisation of nationalism’, adding that the power of a nation now “depends on its annual rate of growth . . . and not on how much of the map it manages to paint with its own colour” Gellner 1983 In Eriksen 2007:8.
Thus, this makes the job of identifying limited imaginings very difficult as they have been further reduced. Foucault & Sheridan (1995: 233). “The Global economy however does not remain invisible, but it is inherently structurally Violent, Subjecting nation-states to the flow and fluctuation of world economics.”
In The light of accurately examining any culture, in an anthropological analysis ultimately means we must understand the history of Cymru/Wales from a sovereign standpoint, and economy of the global market, which I am not equipped to do, however I am equipped to challenge the role of colonialization and globalisation. To successfully outline something that is inherently abstract, i.e Culture and its identification comes from periods of long observation, and participation, in a way performing ethno-archaeology for the past and ethnography for the present. So I feel identification of welsh culture in regards to tenby is definitely Difficult and while with the aid of academics and scholars of the past such as Welsh Scholar, Linguist and Botanist Edward Lhuyd, who redefined “welsh-ness”, through the examination and classification of the Celtic languages and arguably contributed socially to Celtic romanticism (Poser et al 2007), as his identification of P and Q Celtic and categorization of the “Celtic languages”, he provided a means of expression and meaning anchored in the Celtic heritage of Wales. “Culture” is an umbrella term to refer to what makes humans unique from other Humans, as well as notary similarities, in the context of the site in question my definition of welsh culture Cymraeg-Cymru is: what makes the welsh unique in the place of and in contrast to modern British national Identity and Global Economic state.
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Figure 1, courtesy of Gareth Davies Photography










The gritty reality of a site like Tenby, is a layered site, perched precariously at the seafront. 
Being formerly a major industrial and[image: ] military site in the medieval times under Norman governance, with remnants of the Medieval Walls enclose the road into the town. It provides us with a unique view of the layering of history and archaeology in this area of the world. The difficulty in picturing human evolution throughout the ages, can be compared to trying to grab smoke. In a place like this we can get a unique perspective to see caves in use from the paleolithic right below and beside industrial Victorian era sea-walls, stacked beside Iron Age Round Forts, all in this densely urbanized area but also an area of wonderous beauty and rawness in the surrounding country side. From such examples provided at the famous sites of Pontnewydd Caves with the oldest Hominid Remains CPAT report 1313, (2014) by THE CLWYD-POWYS  The Clwyd-Powys Archaeological Trust, and even the Red Lady(Man) of Paviland by the Reverend Buckland, with more recent excavations and analysis undertaken (Callaway, Ewen 2012). which show how long Wales has been inhabited by one human culture or another, pushing back the dating of ritualistic burial from 33,KyPB, to 40KYPB. Although these are within the geographical space of Wales, they are not really Gymraeg or Authentic Welsh. Also, these are diffused over a large area, and time frame and species with limited connection socially and culturally. Tenby operates as a cohesive for the human imagination, I think it’s ironic that an aspect from every piece of history of Wales exists or has existed in Tenby, the site itself propped on top of these layers of medieval, iron age Victorian, dominating the raw landscape. However it is labelled by the Tenby Vistors guide(2018)  until recently as "Little England beyond Wales".  Though it is inevitable we would have to clash with the Political and cultural Identity of this British territory, a situational identity, signified in its political, economic and social entanglement with the colonialization process of the British nation state.Figure 2, Victorian Houses, see wall o the left and rock afce propping up the town

[image: ]CYMRU/ Wales has been left as a disenfranchised nation much akin to Werbner (2011:28-32) of Afganistanis living in Britain, subject to how foreigners tend to be treated by racist and xenophobes under a state and continues to exist as part of an Anglo-centric Paradigm, finding authentic Welsh culture comes as a commodity in Tenby, as globalisation turns culture to a franchise to be sold for economic survival. Figure 3,sold as  “Authentic Welsh Slate” coaster £5.99…bit pricey no? Bought from Cldey Island shop see figure 5

[image: ]Figure 4 modern Roads runs along top of medieval walls
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Figure 5, Caldey Island shop, medieval side street



[bookmark: _GoBack]As Cymru/ Wales has been engulfed in the British state, (not even represented on the UK Flag) so to has the British and welsh nations become subject wholly to the fluctuation of the Global market, Land, Language and cultural traditions all come under threat from homogenization and while, cultures seem to fade, in the age of the internet, a chance for them to be born again exists, and while we can never replace what has been lost a Gymraeg proverb tackles the issue much better than I which is shared by people of Éire/Ireland, Cymru Celtic cousin.
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The translation of which states: 
“Land without Language: is Land without soul.”




















Figure] 1, 2, 4, 5 Courtesy of Gareth Davies Photography (creative commons)Location of Tenby

Figure 3] Welsh Dragon Slate, taken 12: 4, 2018
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