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Did Belief in Astrology Decline in the 17th Century? HPCA 7031


It is simplistic to say that belief in astrology did or did not decline in the 17th century because it is necessary to look at the culture of the era and culture is complex.[footnoteRef:1] This essay will attempt to answer this question by examining the different types of astrology of the era (natural and judicial)[footnoteRef:2] whilst considering the political, religious, social and intellectual climates of England at this time. Reasons why astrology may have declined will then be considered. For reference, judicial astrology implies that an astrologer will make a judgement, and natural astrology refers to the weather, to epidemics, to ‘human events of mass nature.’[footnoteRef:3]  [1:  Terry Eagleton, The Idea of Culture, (Oxford, Blackwell, 2000). p.1.]  [2:  Patrick Curry, Prophecy And Power, Astrology In Early Modern England, (Lampeter, Wales, Sophia Centre Press, 2024), p.8.]  [3:  Patrick Curry, p.8.] 


The Political and Religious Climate. 

The seventeenth century included a time of civil war, 1642-1649.[footnoteRef:4] This was the era when King Charles I was beheaded in public,1649,[footnoteRef:5] an event which scared[footnoteRef:6] William Lilly, the most ‘abused as well as the most celebrated astrologer of the seventeenth century.’[footnoteRef:7] The seventeenth-century saw the Interregnum,1649-1660,[footnoteRef:8] the national church of Anglicanism’s expulsion,[footnoteRef:9] the restoration, 1660,[footnoteRef:10] a Popish plot, 1678-1679,[footnoteRef:11] and a Glorious Revolution, 1688-1689.[footnoteRef:12] This was a time of political and religious instability.[footnoteRef:13] As Curry suggests ‘in the decades following the restoration, various crises ensured that the memories of the Interregnum turmoil remained vivid.’[footnoteRef:14]  Against this turmoil, Thomas says that ‘astrology was probably the most ambitious attempt ever made to reduce the baffling diversity of human affairs into some sort of intelligible order.’[footnoteRef:15] This suggests that people living in the seventeenth-century were trying to find reason, explanation of, and understanding for, the difficult times that they were living in. Astrology was popular in the middle of the seventeenth-century. Dawson, referring to the historical narrative of the decline of astrology in the seventeenth-century, mentions a ‘mid-seventeenth cynosure’[footnoteRef:16] before an ‘eclipse’[footnoteRef:17] suggesting that astrology experienced something of a heyday in the mid seventeenth century before its light went out. [4:  Curry, p.6.]  [5:  Keith Thomas, Religion And The Decline Of Magic, (London, Penguin, 1971), p.233.]  [6:  Curry, p.28-29.]  [7:  Bernard Capp, Astrology And The Popular Press, English Almanacs 1500-1800, (London, Faber And Faber, 2008) p.57.]  [8: Thomas, p.826.]  [9:  Curry, p.6.]  [10: Curry, p.6. ]  [11:  Curry, p.79.]  [12:  Curry, p.79.]  [13:  Curry, p.21.]  [14:  Curry, p.79.]  [15:  Thomas, p.340.]  [16:  Mark Dawson, ‘Astrology And The Human Variation In Early Modern England’, The Historical Journal, 56, 1 (2013), pp. 31-53, (p. 33). https://www.cambridge.org/core/journals/historical-journal/article/astrology-and-human-variation-in-early-modern-england/3A2DA98FFE02DAB6E2432A6E2E821283 ]  [17:  Dawson, p.33.] 


The almanacs produced in the mid seventeenth-century may provide an indication as to the popularity of astrology in the seventeenth-century. Their increase in numbers is documented by the avid collector, George Thomason, who collected twenty-two pamphlets in 1640 but 1,966 in 1642 showing the rise in publications available to the public and a reason for astrology’s ‘cynosure.’[footnoteRef:18] As Dawson says, ‘vexed owners or employers, injured victims, and grieving families turned to astrology.’[footnoteRef:19] This comment illustrates the difficult times that people were living through. Capp refers to the years of 1640-1700 as ‘the golden age of English almanacs.’[footnoteRef:20] Pfeffer mentions that at their peak in the 1660’s almanac sales were sold at an average of 350,000-400,000 annually.[footnoteRef:21] The astrologers enjoyed a ‘relative freedom’[footnoteRef:22] due to the fact that official censorship ceased in 1641.[footnoteRef:23] The prolific nature of almanacs demonstrates that astrology that was read by ordinary people for everyday reasons and this type of astrology was not in decline in the middle of the seventeenth-century. They enjoyed this popular[footnoteRef:24] astrology featuring data about the sun and moon phases, weather phenomena, celestial events, and medicinal elements. The nature of almanacs ensured their survival in society, and this continues to exist in the publication of Old Moore’s Almanac, 2025, available to buy today.[footnoteRef:25]  [18:  Dawson, p.33.]  [19:  Dawson, p.33.]  [20:  Capp, p.24.]  [21:  Michelle Pfeffer, ‘Astrology, Plague And Prognostication In Early Modern England: A Forgotten Chapter In The History Of Public Health’, Past & Present, 263, (Oxford University Press, 2024), pp 81-153, (p.98). https://www.researchgate.net/publication/368637789_Astrology_plague_and_prognostication_in_early_modern_England_A_forgotten_chapter_in_the_history_of_public_health ]  [22:  Thomas, p.361.]  [23:  Curry, p.19. ]  [24:  Curry, p.97.]  [25:  Old Moore’s Almanac, Amazon, (Croyden, Old Moore Publications, annual license by W. Foulsham &Co.Ltd.,  2024), https://www.amazon.co.uk/Moores-Almanac-2025-Francis-Moore/dp/0572048483/ref=asc_df_0572048483?mcid=446f2a85b8ea3b13ad2f48b61053e8ed&th=1&psc=1&tag=googshopuk-21&linkCode=df0&hvadid=697338064730&hvpos=&hvnetw=g&hvrand=13658735216184449132&hvpone=&hvptwo=&hvqmt=&hvdev=c&hvdvcmdl=&hvlocint=&hvlocphy=1006964&hvtargid=pla-2302054926609&psc=1&gad_source=1 [accessed, 11.12. 2024]] 


The almanacs had a political as well as a domestic role and were a battleground of political thought carried on astrological prognostications. One of the most well-known propagandists for the King, George Wharton attacked Lilly’s first almanac in 1644[footnoteRef:26] which apparently encouraged Lilly to pitch his beliefs in the parliamentary camp[footnoteRef:27] in opposition to the King. The astrologers’ predictions were in full public view and could result in imprisonment. For example, Wharton was imprisoned for six months in 1648[footnoteRef:28] and Lilly was imprisoned nine times over the course of his life.[footnoteRef:29] Pfeffer refers to their ‘thorny interrelationships.’[footnoteRef:30] Curry refers to a situation where ‘prophecy was a common thread’[footnoteRef:31] in the almanacs and Thomas reminds the reader that ‘this state of prophecy was sharply checked by the restoration and the return of the Anglican church and dissenting sects.’[footnoteRef:32] Thomas’ comment suggests that the association of astrological prophecy and propaganda with political and religious chaos is not a positive one for astrology or astrologers.  [26:  Capp, p.73.]  [27:  Capp, p.73.]  [28:  Capp, p.75.]  [29:  Capp, p.57.]  [30:  Pfeffer (2021), p.135.]  [31:  Curry, p.22.]  [32:  Thomas, p.23.] 


The church’s position with astrology is a complex one in the seventeenth-century.[footnoteRef:33] Since St. Augustin and reinforced by Aquinas there was a remonstrance against the idea of ‘the very possibility of prognostications’[footnoteRef:34] and this refers to judicial astrology. The idea that man assumes an authority that only God has, is heretical. Astrologers, such a Lilly, sought to make astrology understandable, educational[footnoteRef:35] and through using a title such as, Christian Astrology and informing his students that this was God’s will,[footnoteRef:36] implied religious approval. Lilly practised judicial astrology.[footnoteRef:37] Lilly included the motto ‘non cogunt’ on his almanacs, ‘the stars do not compel.’[footnoteRef:38] Capp comments,  [33:  Thomas, p.425-458. ]  [34:  Thomas, p.429.]  [35:  Michelle Pfeffer, ‘The Society Of Astrologers (c.1647-1684): Sermons, Feasts And The Resuscitation Of Astrology In Seventeenth -Century London, British Journal For The history Of Science, 54, (2021) pp. 133-153, (p.142). doi:10.1017/S0007087421000029.]  [36:  William Lilly, Christian Astrology, (Bel Air, U.S., Astrology Classics, 2004), p.xxxi.]  [37:  Lilly, p.129-472.]  [38:  Capp, p.35.] 


The doctrine that the stars were only secondary causes and exerted and influence which was strong but not binding had long provided an adequate formula for reconciling astrology and religion.[footnoteRef:39]  [39:  Capp, p.136.] 


Whist this reconciliation existed for astrologers, Thomas suggests that different types of clergymen were ‘suspicious of astrology’[footnoteRef:40] but that ‘there can be no doubt that in post-Reformation England, the most sustained opposition to it came from the Puritans’.[footnoteRef:41] The position of astrology was complex as it was woven into society through medicine and within the clergy, and there were examples of clergymen who practised medicine such as the rector, Richard Napier.[footnoteRef:42] Cummins refers to ‘cases of seventeenth-century priests carrying out their astrological calculations upon their church altars.’[footnoteRef:43] This complexity of astrology with religion is demonstrated in Napier’s concerned responses to people visiting his consulting rooms with maladies caused by being over puritanical,[footnoteRef:44] and the diarist Samuel Jeake’s writings which show an ability to combine puritanism with a lifelong study and passion for astrology.[footnoteRef:45] During this century, approximately eighty per cent of people lived in the countryside.[footnoteRef:46] The clergy were vital and important people in the community and Napier was a living example of how astrology, medicine and religion combined to serve the community in the seventeenth-century.[footnoteRef:47] Pfeffer explains that ‘as historians have extensively demonstrated, medicine and astrology were intimately linked in early modern Europe.’[footnoteRef:48]  [40:  Thomas, p.435.]  [41:  Thomas, p.435.]  [42:  Michael Macdonald, Mystical Bedlam, Madness, Anxiety, And Healing in Seventeenth -Century England, (Cambridge, Cambridge University Press, 1981).]  [43:  Alexander Cummins, The Starry Rubric, Seventeenth-Century English Astrology And Magic, (Great Britain, Hadean Press, 2014), p.90.]  [44:  Macdonald, p.223-225.]  [45:  Samuel Jeake, An Astrological Diary Of The Seventeenth Century: Samuel Jeake Of Rye, 1652-1699, Edt. by Michael Hunter And Annabel Gregory, (Oxford, Clarendon Press, 1988). ]  [46:  Curry, p.96.]  [47:  Macdonald, p.26.]  [48:  Pfeffer, (2024), p.84.] 


The Social Climate.

Cummins explains how astrology worked for people in the seventeenth-century at the societal level. He says that, 

Personal astrology ranged from divination to finding lost or stolen property to counsel over all kinds of personal problems. Crucially, it also offered various solutions to the problems it could detect and explain.[footnoteRef:49]  [49:  Cummins, p.97. ] 


In the seventeenth-century world of political and religious turmoil[footnoteRef:50], rural living[footnoteRef:51] and ‘the feeble, curative powers of contemporary medicine’[footnoteRef:52] and plagues,[footnoteRef:53] people sought astrological advice. Dawson’s examples show that astrology was used to enforce law and order and was integral to public health in the seventeenth-century. Dawson explains that ‘Forman’s case-notes show that restitution of goods as well as health was all in a day’s work’.[footnoteRef:54] He uses the term ‘consulting constable’ to describe the astrologer Gresham.[footnoteRef:55] As Dawson explains, ‘Astral surveillance was not the domain of a bookish minority. Genteel and middling people sought the advice of experts.’[footnoteRef:56] It was commonplace to consult an astrologer to find missing items, regarding theft, marriage partners and death. Geneva suggests that ‘in the absence of a police force, pregnancy tests and the like, astrologers were often society’s only recourse.’[footnoteRef:57] Lilly details how he solved a personal robbery in the case of the stolen fish, a primary source, as shown below.  [50:  Curry, p.6.]  [51:  Curry, p. 96.]  [52:  Macdonald, p. 29.]  [53:  Capp, p.52.]  [54:  Dawson, p.34. ]  [55:  Dawson, p.32.]  [56:  Dawson, p.35.]  [57:  Ann Geneva, Astrology And The Seventeenth Century Mind, (Manchester University Press, 1995), p.62. ] 
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Fig. 1. William Lilly, Christian Astrology, p. 397. Photo, Barsham, H. 2024. 


Lilly finds that because of Jupiter in Scorpio, as seen in the seventh house in the horoscope and representative of the thief, he is ‘a man whose profession or calling was to live upon the Water.’ [footnoteRef:58] This is because Scorpio is a water sign. It is also ruled by the planet Mars astrologically and Mars is considered malefic, a thief.  As to the whereabouts of the stolen fish, Lilly is confident he will regain them because Mercury rules the second house of his substance and this is being applied to by a sextile aspect from the Moon, which is actively helpful.[footnoteRef:59] Lilly gained a search warrant and did find his fish, although not all of it.[footnoteRef:60]  [58:  Lilly, p.397. ]  [59:  Lilly, p.398.]  [60:  Lilly, p.398.] 


The caseloads, a primary source, of both Napier[footnoteRef:61] and Lilly[footnoteRef:62]  illustrate many of society’s needs in the seventeenth-century. From the casebooks of Napier[footnoteRef:63] Lilly[footnoteRef:64] and Booker, who from the years 1648 to 1665 saw about 1,000 cases per year,[footnoteRef:65]  it appears to be more women who seek astrological advice than men.[footnoteRef:66] In seventeenth- century society, a woman’s role was to marry, bear children and rear children[footnoteRef:67] but not love them too much as excesses of grief were frowned upon due to ‘Calvinist beliefs about the depravity of infants.’[footnoteRef:68] It was a patriarchal society.[footnoteRef:69] Women were expected to be content and to ensure their families were also content.[footnoteRef:70] Astbury explains that determining whether or not a potential marriage would be a good one involved a complex algorithm including ‘social, financial, emotional, bodily, religious and astrological similarities.’[footnoteRef:71] It was a woman’s duty to be happy and fertile.[footnoteRef:72] A wife had to commit body, mind and soul to their husbands to ensure a successful marriage.[footnoteRef:73] Napier records 135 cases of anxiety caused by marital strife[footnoteRef:74] and Macdonald comments that there was ‘very little support for women trapped in intolerable marriages’[footnoteRef:75] In a society, where ‘death ended far more marriages than it did today’[footnoteRef:76] and where childbirth was a time of danger and pain,[footnoteRef:77] it is not surprising that women were concerned about giving birth and worst still, barrenness[footnoteRef:78] and they were mocked for it.[footnoteRef:79] They were anxious to know when they might conceive a child,[footnoteRef:80] and whom they should marry.[footnoteRef:81] These references in Lilly’s Christian Astrology demonstrate  the wish to know the outcome, given that the main focus of protestant reforms was family and making a good marriage in order to have children.[footnoteRef:82] Astbury suggests that trying to ensure a good match was ‘treated with the utmost solemnity’[footnoteRef:83] and ‘astrology provided a tool’[footnoteRef:84] in determining the suitability of a suitor.  [61:  Macdonald, p234-252.]  [62:  Thomas, p. 379.]  [63:  Macdonald, p.234.]  [64:  Thomas, p.379.]  [65:  Thomas, p.364.]  [66:  Macdonald, p.73.]  [67:  Macdonald, p.81.]  [68:  Macdonald, p.85.]  [69:  Macdonald, p.99.]  [70:  Leah Astbury, ‘When A Woman Hates Her Husband: Love, Sex And Fruitful Marriages In Early Modern England’, Gender & History, Vol.32, 3, (2020) pp. 523-541, (p.535). https://www.researchgate.net/publication/345392339_When_a_Woman_Hates_Her_Husband_Love_Sex_and_Fruitful_Marriages_in_Early_Modern_England ]  [71:  Astbury, p.523.]  [72:  Astbury, p.523. ]  [73:  Astbury, p.523.]  [74:  Macdonald, p.99.]  [75:  Macdonald, p.107.]  [76:  Macdonald, p.103.]  [77:  Macdonald, p.85.]  [78:  Lilly, p.222-231.]  [79:  Macdonald, p.108.]  [80:  Lilly, p.222-235.]  [81:  Lilly, p. 302-319.]  [82:  Astbury, p.525.]  [83:  Astbury, p.526.]  [84:  Astbury, p.527. ] 


There was pressure on women to be the perfect wife and mother in accordance with protestant reform.[footnoteRef:85] Macdonald explains that this role was carried out under the watchful eyes of neighbours[footnoteRef:86]. He says that ‘rural life could be oppressively public.’[footnoteRef:87] Unhappiness from lack of children or disease could all be blamed on the ‘unwillingness of a wife.’[footnoteRef:88] Astbury suggests that ‘The women who consulted astrologers often presented their bodies rejecting their husbands against their will.’[footnoteRef:89] Pfeffer explains that ‘the management of their own bodies contributed to the health of the local community.’[footnoteRef:90]  [85:  Astbury, p.525.]  [86:  Macdonald, p.106.]  [87:  Macdonald, p.106. ]  [88:  Astbury, p.536.]  [89:  Astbury, p.536. ]  [90:  Pfeffer (2024) p.101.] 


The diary of Samuel Jeake, a primary source, details a cultural milieu of astrology and religion, daily life, reading lists, commerce and health.[footnoteRef:91] The diary covers the period of 1652-1699.[footnoteRef:92] He uses astrology to explain and record the beginnings of the ailments and how the illness develops and then when it departs.[footnoteRef:93] Jeake’s diary is an example of how detailed records of planetary movements and ailments combined to identify patterns and themes in disease on a personal level. He mentions only one election chart, which is disguised in his secret shorthand, usually used when he wished to cover up a quarrel with his wife.[footnoteRef:94] His notes and charts are detailed records of his illnesses. In this way, Jeake is collecting empirical data like the astrologers who were dedicated to the reforms of Bacon.[footnoteRef:95]  [91:  Jeake, p.5-81.]  [92:  Jeake, p.1.]  [93:  Jeake, p.116.]  [94:  Jeake, p.25.]  [95:  Pfeffer (2024), p.112. ] 


The Intellectual Climate. 

The intellectual climate of the seventeenth-century is one of change. Wright suggests that ‘England became a leading nation in scientific advance.’[footnoteRef:96] The thought is that intellectual astrology perished because of the advances in science in the late seventeenth-century.[footnoteRef:97] Ridder-Patrick supports this idea when discussing the marginalisation of astrology in Scotland.[footnoteRef:98] Pfeffer would argue that some aspects of natural astrology experienced some acceptance but not judicial astrology, and that one of the main reasons for the decline of intellectual astrology comes from religion.[footnoteRef:99] [96:  Peter Wright, ‘Astrology And Science In Seventeenth-Century England’ Social Studies Of Science, Vol.5,4. pp.399-422, (p.400). https://www.jstor.org/stable/284805 ]  [97:  Wright, p.400. ]  [98:  Jane Ridder-Patrick, ‘The Marginalisation Of Astrology In Seventeenth-Century Scotland’, Early Science And Medicine, 22 (2017) pp.464-486, (p.464). https://www-jstor-org.ezproxy.uwtsd.ac.uk/stable/26567121 ]  [99:  Pfeffer (2024) p.87.] 


In the 1640’s and 1650’s many leading physicians and natural philosophers in England displayed serious astrological ambitions, seeing astrology as a useful as a tool in the study of disease at a population levels.[footnoteRef:100] There is an increasing emphasis in the seventeenth-century on collection of data,[footnoteRef:101] an empiricism which some astrologers proved effective at. For example, Wharton, tracked the planetary patterns and forecast epidemics from this.[footnoteRef:102]  Goad used the ‘Bills of Mortality’ to study mental and physical maladies.[footnoteRef:103]  [100:  Pfeffer (2024), p.108.]  [101:  Pfeffer (2024), p.107.]  [102:  Pfeffer (2024), p.112.]  [103:  Pfeffer (2024), p.117.] 


The use of quantitative analysis for demography was exemplified in Graunt’s Bills of Mortality. Its popularity[footnoteRef:104] shows that counting and patterns were important at this time and the Royal Society on London placed emphasis on the ‘value of numbers and natural philosophy and medicine.’[footnoteRef:105] For many years astrologers had collected data on the weather.[footnoteRef:106] Bacon, himself led ideas about a reform of astrology that involved a combination of gathering reliable events of major diseases from history and comparing these with the planetary aspects present at the time.[footnoteRef:107] One example of this is Gadbury’s London Deliverance Predicted; a study of the plague deaths from epidemics.[footnoteRef:108] The crossover of astrology into other subjects and vice versa is exemplified by the nature of meetings held at Gresham College in the 1640’s where the Society of Astrologers met.[footnoteRef:109] Lectures on astronomy and geometry ‘provided a forum for like-minded people.’[footnoteRef:110] The society included leading astrologers such as Lilly and Ashmole, Culpeper attended, Booker, Wharton and Saunders and as Pfeffer states ‘membership included instrument makers, physicians and mathematicians with astrological interests.’[footnoteRef:111] Thomas argues that astrology remained of interest to the intellectuals such as Gunter the mathematician, John Dryden, and even Newton bought a book on judicial astrology[footnoteRef:112] but also points out that ‘the intellectual pretensions of astrological theory were irreparably shattered by the astronomical revolution initiated by Copernicus and consummated by Newton.’[footnoteRef:113] However, Pfeffer, is not quite so condemning and suggests that, although the Royal Society was interested in Neumann’s research to disprove that the heavens caused disease,[footnoteRef:114]  that the problem is one of historiographical bias in that the Royal Society’s biases have become modern historians’ biases.[footnoteRef:115] She says, [104:  Pfeffer (2024), p.113.]  [105:  Pfeffer (2024), p.112.]  [106:  Pfeffer (2024) p.111.]  [107:  Pfeffer (2024), p.113.]  [108:  Pfeffer (2024), p.113.]  [109:  Pfeffer, (2021), p.136. ]  [110:  Pfeffer (2021), p.136.]  [111:  Pfeffer, (2021) p. 137.]  [112:  Thomas, p.345.]  [113:  Thomas, p.414.]  [114:  Pfeffer (2024), p.120.]  [115:  Pfeffer (2024), p.121.] 


This is not to say, as was commonly claimed in the twentieth century that the science of the royal society defeated astrology. In fact, many leading members of the Royal Society remained interested in the reform of astrology.[footnoteRef:116]  [116:  Pfeffer (2024), p.120.] 


The Society of Astrologers (c.1647-1684)[footnoteRef:117] benefited from associations with members of the clergy[footnoteRef:118] who helped them with their sermons that were designed to ‘democratize and legitimize’[footnoteRef:119] astrology. Its members believed that they were misunderstood by professors who would not teach astrology and preachers who attacked them.[footnoteRef:120] In response to their sermons which relied on passages of the bible to explain the divine approval of astrology by God,[footnoteRef:121] there were opposing forces in the voices of clergymen such as Gataker,[footnoteRef:122] who attacked Lilly and Swan, leading members of the Society of Astrologers.  [117:  Pfeffer (2021), p.133.]  [118:  Pfeffer (2021), p.143.]  [119:  Pfeffer (2021), p.133.]  [120:  Pfeffer (2021), p.134]  [121:  Pfeffer (2021), p.145.]  [122:  Pfeffer (2021), p.148.] 


Whist there was a crossover between natural astrology and the natural philosophies of the Royal Society, and some were members of the Royal Society and the Society of Astrologers,[footnoteRef:123] Pfeffer explains that attacks on astrology were fuelled by religious beliefs rather than scientific ones.[footnoteRef:124] Ultimately, the Society of Astrologers failed to keep going. In her recent research paper, Pfeffer, disagreeing with Curry ‘s arguments of the members radical politics[footnoteRef:125] attributes this demise to the society’s leading members dying off and potentially in trying to ‘democratize astrology’, they had made it more vulgar.[footnoteRef:126] The astrology of the intellectuals was in crisis towards the end of the seventeenth-century as the Society of Astrologers folded, partly due to the deaths of eminent members[footnoteRef:127] and also because they were using ‘an ineffective, out of date arsenal’,[footnoteRef:128]and because they were not recognised as permissible by religious authorities.[footnoteRef:129] [123:  Pfeffer (2021), p.151.]  [124:  Pfeffer (2021), p.133.]  [125:  Pfeffer (2021) p.151.]  [126:  Pfeffer (2021), p.151.]  [127:  Pfeffer (2021), p.151.]  [128:  Pfeffer (2021), p.151.]  [129:  Pfeffer (2021), p.151.] 


If There Is A Decline, Where And Why?

The issue of whether astrology declined is still an area of active research.[footnoteRef:130] Previous sections of this essay have testified to the popularity of astrology as demonstrated by consulting rooms[footnoteRef:131] and the production of almanacs.[footnoteRef:132] [130:  Pfeffer (2021), p.151.]  [131:  Thomas, p.379.]  [132:  Capp, p.23-66.] 


Three possible reasons for the decline of judicial astrology may be found in looking at the almanacs of the era. Firstly, the rise in the number of almanacs printed[footnoteRef:133] and the freedom that astrologers like Lilly and Wharton enjoyed was unprecedented in the mid seventeenth-century,[footnoteRef:134] but their quarrels were often public,[footnoteRef:135] and this may have been damaging to their reputations. Capp suggests that their popularity caused works that challenged them,[footnoteRef:136]  for example, counterattacks on the astrologers such as Swift’s ‘comic assault’ on Partridge.[footnoteRef:137] Secondly, many almanacs included prognostications for disease for the year ahead[footnoteRef:138] and these statements were aimed at whole populations and were sometimes wrong.[footnoteRef:139] For example, in March 1652, people didn’t arrive for work in London due to the doom and gloom predictions for this Black Monday from astrologers.[footnoteRef:140] Finally, it was also unhelpful to the sincere astrologers that a ‘lack of astrological knowledge proved no obstacle’[footnoteRef:141] and the almanacs were often forged.’[footnoteRef:142] Their cause was perhaps not helped by the breakdown in printing controls[footnoteRef:143] which led to a rise of burlesque almanacs that astrology was a ripe target for. In addition, the ethics of the Company of Stationers were questionable, and Capp says that ‘the illegal production of almanacs was weakened by their own lax standards and questionable morality.’[footnoteRef:144]  [133:  Capp, p.24.]  [134:  Thomas, p.361.]  [135:  Pfeffer, (2021), p.135.]  [136:  Capp, p.31.]  [137:  Thomas, p.423.]  [138:  Capp, p.224.]  [139:  Pfeffer (2024), p.96.]  [140:  Pfeffer (2024), p.96.]  [141:  Capp, p.39]  [142:  Capp, p.39. ]  [143:  Capp, p.39.]  [144:  Capp, p.40.] 


Furthermore, religious opposition to judicial astrology resulted in many attacks.[footnoteRef:145] Curry suggests that there was a ‘retreat’[footnoteRef:146] from ‘middle-brow’[footnoteRef:147] astrology, which was essentially judicial astrology and complicated using both astrological interpretation and astronomical calculation,[footnoteRef:148] except for medical purposes.[footnoteRef:149] Pfeffer explains that it was religion[footnoteRef:150] not science that was a problem for the astrologers. Thomas suggests that ‘many of the clergy denounced judicial astrology as an impious art.’[footnoteRef:151] Dawson states that ‘prediction was perilously ambiguous and the perennial target of astrology’s opponents’[footnoteRef:152] People worried that ‘celestial prognostication clashed with Christian prophecy.’[footnoteRef:153]  [145:  Pfeffer, (2021), p.148.]  [146:  Curry, p.118. ]  [147:  Curry, p.118-119.]  [148:  Curry, p.118.]  [149:  Curry, p.119.]  [150:  Pfeffer (2021), p.133.]  [151:  Thomas, p.425.]  [152:  Dawson, p.37.]  [153:  Dawson, p.38.] 


Another reason for the decline may be, as Capp suggests, astrologers were their own worst enemies.[footnoteRef:154] Firstly, because they were ambiguous[footnoteRef:155] and that there was a lack of astrological knowledge.[footnoteRef:156] Secondly, towards the end of the century, the astrologers themselves were bemoaning their fate, their demise publicly.[footnoteRef:157] Ashmole in 1652, complained that the reputation of astrology was suffering because of ‘divers illiterate professors.’[footnoteRef:158]  [154:  Capp, p.35.]  [155:  Capp, p.35.]  [156:  Capp, p.39.]  [157:  Wright, p.405.]  [158:  Thomas, p.359.] 


According to Pfeffer’s paper, one of the reasons the society of astrologers failed was because of due to ‘rearguard action and out of date historical arguments.’[footnoteRef:159] Pfeffer mentions the ‘weight of persistent attacks’[footnoteRef:160]  and that astrology was a ‘wicked art whose original is from the devil.’[footnoteRef:161] The Society of Astrologers and their public sermons[footnoteRef:162] were set up to redress the balance of the attacks and loss of reputation for religious reasons but failed to do so.[footnoteRef:163] Geneva argues that the language of astrology with its symbolism and lack of transparency ‘could not be translated into natural philosophy.’[footnoteRef:164] This suggests astrology’s ancient roots could not be squeezed into the modern science paradigm.  [159:  Pfeffer (2021), p. 133.]  [160:  Pfeffer (2021), p.134.]  [161:  Pfeffer (2021), p.134.]  [162:  Pfeffer (2021), p.144.]  [163:  Pfeffer, (2021), p.149.]  [164:  Geneva, p.271.] 



Conclusion

This conclusion is tentative and based on the arguments offered in this essay. The alleged decline of astrology in the seventeenth-century is an area that is still being researched[footnoteRef:165] and it is important to acknowledge that further research could change the conclusions that are about to be drawn. Furthermore, Pfeffer says ‘early historians of science tended to overlook ‘unsuccessful’ knowledge systems like astrology.’[footnoteRef:166] With those caveats in place, and with reference to the political, religious, social and intellectual climates that have been discussed, one can conclude that judicial astrology declined in the seventeenth-century due to the religious climate of the Protestant Reformation of the late sixteenth-century[footnoteRef:167] and the ‘apotheosis of Puritanism.’[footnoteRef:168] There was a need for order in politics and society after the political turmoil of the interregnum and the restoration.[footnoteRef:169] An order which was carried out under the watchful eyes of neighbours and the community.[footnoteRef:170]  [165:  Pfeffer (2021), p.151.]  [166:  Pfeffer (2021), p.134.]  [167:  Curry, p.110.]  [168:  Curry, p.110. ]  [169:  Curry, p.8.]  [170:  Macdonald, p.106.] 


Elite astrology declined[footnoteRef:171] as the intellectual climate moved towards the ‘astronomical revolution’[footnoteRef:172] and astrological reformers in the body of the Society of Astrologers failed to adopt methods that would have embraced the new paradigm, instead choosing to battle with the religious doctrine instead.[footnoteRef:173] As Curry suggests Newton, who in his private work happily used astrology[footnoteRef:174] managed to have a ‘disproportionately large impact on the astrology of his time.’[footnoteRef:175] It was Newton’s definitions of occult that served to place astrology firmly in the occult category.[footnoteRef:176] In the academic world, Pfeffer suggests that there were leading scholars, Renaissance humanists, who espoused that astrology’s roots were in paganism and not in the bible, where the astrological reformists had tried to place their arguments; these scholars, such as Robert Boyle, cited the astrology as coming from the East and succumbing to ‘idolatrous Egyptian practices.’[footnoteRef:177] Also, that ‘astronomers paid less attention to astrology.’[footnoteRef:178] Rutkin explains astrology’s separation from astronomy was a result of its ‘explicit removal’ from the Mathematics curriculum by Clavius.[footnoteRef:179] Wright attributes the demise of astrology with the elite to the movement of science which sought to ‘constitute an epistemological break with earlier forms of thought.[footnoteRef:180]  Given astrology’s roots in antiquity, this might suggest that astrology was simply not malleable enough to survive the shifts in paradigms of science in the late seventeenth-century. Geneva supports this view in her argument that astrology’s symbolic language could not be included ‘in the quest for the development of a universal character and philosophical language.’[footnoteRef:181] In addition, leading figures in judicial astrology died towards the end of the seventeenth-century, [footnoteRef:182] and were not replaced.[footnoteRef:183] However, Curry notes the existence of judicial astrologers ‘educated men,’[footnoteRef:184] of ‘middling social origins from the East Midlands, including what used to be Rutland, Leicestershire and South Lincolnshire’[footnoteRef:185] in the eighteenth-century. He refers to the Vincent Wing, who ‘sired a virtual astrological dynasty, stretching well into the eighteenth century.’[footnoteRef:186] This suggests that pockets of astrological learning and practice, the ‘middle-brow’ astrology[footnoteRef:187] continued with intellectuals beyond the seventeenth-century although perhaps they were less likely to ‘draw notables’[footnoteRef:188] to their consultations.  [171:  Curry, p.139. ]  [172:  Thomas, p.414.]  [173:  Pfeffer (2021), p.135.]  [174:  Curry, p.143.]  [175:  Curry, p.143.]  [176:  Curry, p.143.]  [177:  Pfeffer (2021) p.147.]  [178:  Michelle Pfeffer, ‘Reassessing The Marginalisation Of Astrology In The Early Modern World’, The Historical Journal, 66, (2023), pp. 1152-1176, (p.1167). 1176
doi:10.1017/S0018246X23000328]  [179:  H. Darrel Rutkin, ‘How To Accurately Account For Astrology’s Marginalisation In The History Of Science And Culture: The Central Importance Of An Interpretative Framework’, Early Science And Medicine, 23 (2018) pp.217-243, (p.234). https://www.jstor.org/stable/26567137 ]  [180:  Wright, p.401. ]  [181: Geneva, p.272.]  [182:  Pfeffer (2021), p.151.]  [183:  Thomas, p.424.]  [184:  Curry, p.121.]  [185:  Curry, p.121.]  [186:  Curry, p.121.]  [187:  Curry, p.118.]  [188:  Thomas, p.424.] 


The longevity and prolific publication[footnoteRef:189] in the mid seventeenth century of the almanacs culminating in the extant Old Moore’s Almanac suggests a constant adherence to astrology by the everyday people, ‘popular astrology.’[footnoteRef:190] These publications that combined the weather[footnoteRef:191] with medicinal timings[footnoteRef:192] were distributed regionally and were important to rural communities who still lived close to the land[footnoteRef:193] Salmon still produced an almanac in 1713 and as Curry states ‘all almanacs continued after their founders’ deaths’[footnoteRef:194] and were ‘probably the principal means of disseminating popular astrology in the eighteenth century.’[footnoteRef:195] The popularity of the almanac which continues the long tradition of astrology with medicine survived. As Pfeffer explains ‘astrological approaches to medicine remined widespread into the eighteenth century especially amongst the broader public.’[footnoteRef:196]  [189:  Capp, p.23-66.]  [190:  Curry, p.96.]  [191:  Capp, p.62-4.]  [192:  Capp, p.64-5.]  [193:  Curry, p.96. ]  [194:  Curry, p.100.]  [195:  Curry, p.100.]  [196:  Pfeffer (2024), p.87.] 


This essay detailed the casebooks and busy consulting rooms of the astrologer and suggested that more women than men visited for advice.[footnoteRef:197] Their lives in society made difficult by the patriarchal world that they lived in and the need to marry, bear and rear children.[footnoteRef:198] Curry suggests that the almanacs that continued to be distributed in the eighteenth century did not meet this need[footnoteRef:199] and many people would visit their local ‘wise or cunning man or woman.’[footnoteRef:200] These local, wise people would offer services of ‘physic, divination and magical protection, all with a strong, if primitive astrological component.’[footnoteRef:201] This demonstrates that astrology for the everyday people survived and well into the nineteenth-century.[footnoteRef:202]  [197:  Macdonald, p.73.]  [198:  Macdonald, p.81.]  [199:  Curry, p.103.]  [200:  Curry, p.102. ]  [201:  Curry, p.103.]  [202:  Curry, p.103.] 


Astrology almost survived the various attacks[footnoteRef:203] but the natural science which robbed astrology of its intellectual credentials coupled with the erroneous attempt of astrological reformers to tackle religious doctrine meant that intellectual astrology paid a heavy price, ‘extinction’.[footnoteRef:204] Geneva summarises an answer to the essay question. [203:  Curry, p.105. ]  [204:  Curry, p.139. ] 


Astrology’s failure to meet seventeenth century natural philosophical and linguistic norms, however, did not result in its death but only in its disappearance from intellectually elite circles.[footnoteRef:205] [205:  Geneva, p.282.] 
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