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Treatment of Mars in Three Primary Sources
[bookmark: _GoBack]Word Count: 2.141
1. Introduction
This paper examines how Mars is treated in three primary sources by assessing the authors’ notions of cosmological context. These sources are; Claudius Ptolemy’s (ca.100-178CE) Tetrabiblos, Dane Rudhyar’s (1895-1985) New Mansions for New Man and Rodney Collin’s (1909-1956) The Theory of Celestial Influence.[footnoteRef:1]  [1:  Ptolemy, Tetrabiblos, trans, by F. E. Robbins (Loeb Classical Library 435. Cambridge, MA: Harvard University Press, 1940); Dane Rudhyar, New Mansions for New Men, A Spiritual Interpretation of Astrology in the Light of Universal Symbolism (Rudhyar Archival Project, 1938) http://khaldea.com/rudhyar/nmnm/; Rodney Collin. The Theory of Celestial Influence: Man, The Universe and Cosmic Mystery, (Holy Books, 1954) https://www.holybooks.com/wp-content/uploads/The-Theory-of-Celestial-Influence.pdf ] 


2. Tetrabiblos
‘The astrology which is in vogue today originated almost entirely in the work of the Alexandrian astrologer, Ptolemy’ writes Rudhyar, introducing the Tetrabiblos of the classical astronomer and geographer.[footnoteRef:2] Nicholas Campion attributes the significance of Tetrabiblos to the importance it was accorded in the Islamic worlds and in Medieval and Renaissance Europe.[footnoteRef:3]  Mark Riley claims, Tetrabiblos provides Ptolemy a unique place due to his attempt to establish a scientific system for astrology, where he applies details of this system in ascertaining the physical nature of the stars, signs, their effects and then showing how these ‘can be used to forecast the weather, human nature in various climes, and some eclipse effects.’[footnoteRef:4] In short, Ptolemy, using notions of Aristotelian methods of classification by difference, anthologizes astrological knowledge of the classical world in Tetrabiblos. In adherence to Aristotle’s naturalism, Mars is presented as the fiery malefic who is excessively hot, masculine and, whose nature is chiefly to dry and to burn; as it can be judged from its fiery color and as well as its proximity to the Sun, the next higher sphere, in Tetrabiblos.[footnoteRef:5] Bernadette Brady, who considers Ptolemy’s astrology as twofold secular, Aristotelian/Stoic, suggests that according to Ptolemy events on earth are caused by ‘commingling’ which in turn caused by ‘the movement of the heavenly bodies which had the qualities of hot, cold, moist and dry.’[footnoteRef:6] According to Riley, such Ptolemic physics is also accompanied by mythological attributes of the stars. In Mars’ case, as the War-God.[footnoteRef:7] Ptolemy describes in detail the influence of Mars’ rulership which includes manifestations of both his “physical” and “mythical” nature as the:  [2:  Dane Rudhyar, The Astrology of Personality (New York. Doubleday Paperback, 1970 [1936])]  [3:  Nicholas Campion, Astrology and Cosmology in the World’s Religions (New York: New York University Press 2012), p. 150.]  [4:  Mark Riley. Science and Tradition in the “Tetrabiblos.” American Philosophical Society, Vol. 132, No.1 (Mar. 1988), p.67-84.]  [5:  Ptolemy. Tetrabiblos. p.37, 41, 81, 91.]  [6:  Bernadette Brady, 'Theories of Fate Among present-day Astrologers' (unpublished PhD Thesis, Trinity Saint David University of Wales, 2012) p.145.]  [7:  Riley. 1988. p.68&80; Ptolemy. Tetrabiblos. p.183, 355, 375, 381.] 

...cause of destruction through dryness and in particular, when the event concerns men, brings about wars, civil faction, capture, enslavement, uprisings, the wrath of leaders, and sudden deaths arising from such causes; moreover, fevers, tertian agues, raising of blood, swift and violent deaths, especially in the prime of life; similarly, violence, assaults, lawlessness, arson and murder, robbery and piracy.[footnoteRef:8] [8:  Ptolemy. Tetrabiblos. p.183.] 

He continues listing various calamities that manifest, in relation to conditions of air, sea and earth under Mars’ rulership.[footnoteRef:9] Similarly, further in Tetrabiblos, he describes other sudden/bloody/fiery fatalistic situations or malefic influences; in relation to event, family member, life period, body or soul in question; under certain astrological configurations where Mars plays a (the) role.[footnoteRef:10] However, not everything is lost yet! Especially for the Greeks, who according to Ptolemy, have leadership qualities and are noble and independent because of Mars.[footnoteRef:11] Charles Burnett notes ‘Ptolemy stresses that man is not subject to the inevitable control of fate.”[footnoteRef:12] According to Ptolemy the heavenly bodies perform their motions in accordance with divine, unchangeable destiny, while the change of earthly things, drawing its first causes from above, is subject to a natural and mutable fate. He suggests: [9:  Ptolemy. Tetrabiblos. p.183.]  [10:  Ptolemy. Tetrabiblos. p.151-152, 282, 343, 349, 367, 401, 429.]  [11:  Ptolemy. Tetrabiblos. p.137.]  [12:  Charles Burnett. The Certitude of Astrology: The Scientific Methodology of al-Qabisi and abü Ma’shar, Early Science and Medicine, Vol.7, No.3, Certainty, Doubt, Error: Aspects of the Practice of Pre- and Early Modern Science (2002), p.200.] 


Even with events that will necessarily take place, their unexpectedness is very apt to cause excessive panic and delirious joy, while foreknowledge accustoms and calms the soul … We should not believe that separate events attend mankind as the result of the heavenly cause as if they had been originally ordained for each person by some irrevocable divine command and destined to take place by necessity without the possibility of any other cause whatever interfering.[footnoteRef:13]   [13:  Ptolemy. Tetrabiblos. p.23.] 

Campion writes, 'when Mars dominated the soul, Ptolemy argued, the individual would display the planet's qualities, whether positive or negative, either blind aggression or great courage'.[footnoteRef:14] Then, the rationale applicable here is that, besides the actions that can be taken in order to avoid the event or minimize its impact; in inevitable cases, Mars dominated soul can benefit from ‘foreknowledge” provided by astrology, by choosing the honourable inner attitude.  [14:  Nicholas Campion, A History of Western Astrology, Volume I (London: Bloomsbury Academic. 2015 [2008]), p.215.; Ptolemy. Tetrabiblos. p.353.] 

3. New Mansions for New Man
Rudhyar was a French-born American astrologer. Being influenced by a blend of Theosophical philosophy and Jungian psychology, his extensive writings of astrologically related articles and books made him a prominent figure of modern astrology. Roy Willis and Patrick Curry describes him as the most influential developer of ‘the “school” of psychological astrology that grew out of the Theosophical astrology of Allan Leo.’ They argue, his astrology is not academically psychological, but psychological in the sense that psyche is apprehended as the soul in line with the original meaning, which refers to an individuality in which spirit and matter are put in relationship.[footnoteRef:15] According to Rudhyar, to whom psychology is not only about what a human is, in his ordinary state of being but, what his innermost seed-being can become by the full actualization of the potentialities, Mars is the symbol of the Pioneer, the first gesture of being, the power of outgoing impulses, inherent in all movements, at all levels of existence, from cosmic to human to quantum level and also at metaphysical levels.[footnoteRef:16] He emphasizes all those levels in his poetic New Mansions for New Man. To move away from the centre-the bodily equilibrium, to go toward something that might enhance this equilibrium and to reproduce the inherent character of the organic whole are presented as the three great life operations which Mars symbolizes. Rudhyar states that without Mars: without ‘the great god Eros, Kama-deva, the original Rudra, He who tears the Dark and leads forth the Light; even the metaphorical Sun of beyond life dimensions cannot emanate the Light, the very first type of energy.[footnoteRef:17] Rudhyar utilizes a primordial Platonic symbolism. The underlying belief about the nature of existence is commensurate to Titus Burckhardt’s claims about the mystical astrology of Ibn Arabi. An astrology in which the sky of the zodiacal ‘Towers’, between the fixed stars and the Sky without stars, ‘with respect to the integral human state is the ‘place’ of the archetypes;’ while ‘the descriptions can be transported to the highest degrees of existence and even to the pure Being.’[footnoteRef:18]  [15:  Patrick Curry and Roy Willis, Astrology, Science and Culture: Pulling Down the Moon (Oxford and New York: Berg, 2004), p.72.]  [16:  Dane Rudhyar, An Astrological Study of Psychological Complexes. (Rudhyar Archival Project, 1966) http://www.khaldea.com/rudhyar/aspc/aspc_c13.shtml; Rudhyar. 1938.]  [17:  Rudhyar. 1938. ]  [18:  Titus Burckhardt, Mystical Astrology According to Ibn Arabi, trans. by Bulent Rauf (Fons Vitae: Louisville, 2001 [1977]), p. 15, 16. Referred sky of the zodiacal ‘Towers’ is not identical with the twelve zodiacal constellations contained in the sky of the fixed stars.] 

Rudhyar writes, ‘Today Mars is an exile, in the sense that He who was the First-born of all the gods must now fulfil his eternal function of releaser of energy at a more material level.’ He notes that when Mars operates at the level of human personality, problems arise which disturb the purity of his action. He also notes, super-normal cases where the human ‘being is "initiated" by a superior Power that entered into them, spiritually possessed and integrated them. In whom the "Christ-child" was born.’[footnoteRef:19] This is also consistent with the fundamental principle of Platonic tradition. In respect of that fundamental principle, Keith Critchlow suggests quoting Burckhardt: ‘man cannot remove the veil of his ignorance except by or through something which transcends his individual will’ and notes ‘dependence of the sensible world on the intelligible world, and the intelligible world in return on the ontological principle of Unity.’[footnoteRef:20] Rudhyar argues, ‘later on, when the cycle of strictly individual selfhood is ended, and man becomes truly a universal being, a microcosm, Mars gives up his rulership of Aries to Pluto, god of rebirth.’[footnoteRef:21] Here, while Mars initiates first death (of personality) so the Infant Jesus could be born, second death (of individuality) and thus, birth of a universal consciousness is presented as a Plutonic endeavour. Rudhyar continues his epic with which can be accepted as an astrological version of the parable of the sower and the seed of the Gospel, highlighting every symbol is a seed. Throughout New Mansions of New Man, Mars is presented as the symbolic principle which leads the way out; he is an indispensable mythological figure: the Adventurer, the red Pioneer, the single “Eye”, the Cyclops, and unless turned destructive the captain of the Sun’s armies.[footnoteRef:22]  [19:  Rudhyar, 1938.]  [20:  Burckhardt, 2001 [1977], p.47; Keith Critchlow, quoted in foreword of the Titus Burckhardt, Mystical Astrology According to Ibn Arabi, trans. by Bulent Rauf (Fons Vitae: Louisville, 2001 [1977])]  [21:  Rudhyar, 1938.]  [22:  Rudhyar, 1938.] 


4. The Theory of Celestial Influence
In 1930, Collin came into contact with the fourth way system of George Ivanovich Gurdjieff via his pupil Pyotr Demianovich Ouspensky, who he accepted as his teacher. ‘Theory of Celestial Influence inspired me to create a logarithmic time scale and apply it to astrology: it worked brilliantly.’ writes A.T.Mann.[footnoteRef:23] Sophia Wellbeloved argues that, Collin’s explorations of a planetary enneagram is most probably the link between Gurdjieff’s enneagram and the contemporary “enneagram of personality.”[footnoteRef:24] Collin claims that the courageous and vigorous but destructive Martian type must acquire the ease and attraction of the Jovial, as each type must acquire qualities of the next type as indicated in Figure 1, in an ever-spiralling movement for purer qualities; while material food, air and impressions are digested as “conscious food.”  [23:  A.T.Mann, biography introducing the Lifetime Arcs of Win*Star software. https://www.astrologysoftware.com/community/astrologer/astrologer_mann.asp (accessed 02/06/2018)]  [24:  Sophia Wellbeloved, Gurdjieff, The Key Concepts (New York: Routledge, Taylor & Francis Books Ltd. 2003), p.65-66.] 

Moon : Lunar Types
Obstinate (-)
Cool Instinctive Certainty (+)
Jupiter : Jovial Types
Intriguing (-)
Ease and Attraction (+)
Saturn : Saturnine Types
Introspective (-)
Breadth and Wisdom (+)
Mercury : Mercurial Types
Restless (-)
Quickness and Agility (+)
Venus : Venusian Types
Lazy (-)
Warmth and Sympathy (+)
Mars : Martian Types
Destructive (-)
Courage and Vigour (+)
Food
Material Food : Daily Bread

Food
Impressions : Light of the World

Food
Air : The Breath of Life


Figure 1. Enneagram: Rodney Collin, planets, types and three kinds of “conscious food” of the New Testament
Collin argues the three kinds of conscious food are distinguished in the New Testament. He states; ‘the same three kinds of food available to humanity in general appear unconscious to unconscious men but are seen as conscious by conscious men.’[footnoteRef:25] The nature of existence as the divine or (and?) as a path to the divine is one of the fundamental ideas of the classical philosophy, including the Platonic, Aristotelian and Stoic schools of thought, as Campion notes.[footnoteRef:26] Collin’s additional claim to this classical foundation is that, the life of conscious men is a way of life in which divinity in existence is experienced in a participatory relationship and, one’s being can be nourished by omnipresent-divinity, that is material. Collin’s underlying belief of the successive existence of divinity in different states of matter, as a completely mechanical feature of the universe, is Platonic/Stoic. It incorporates a subtler physical theory than an everyday (and, than a contemporary-scientific) conception of the composition of material bodies to Stoic determinism while keeping Platonic ensoulment intact. “Indeed, for the Stoics, there was nothing in the cosmos which could not have physical form” Campion writes.[footnoteRef:27] While Brady categorizes referred universal causal determinism as Laplacian, that is, ‘if all the laws of the universe are known and all the knowledge of the universe is known then all future events can also be known – the universe is complicated but ultimately understandable like a machine.’[footnoteRef:28] According to the first century Greek Stoic philosopher Epictetus, “the power to make correct use of impressions” is the most excellent faculty of all and which dominates the rest that have put under human’s control by the Gods.[footnoteRef:29] In relation to the path of freedom in a deterministic cosmos, Collin claims, conscious nourishment of being by correct use of impressions is possible, only, in a state of self-remembering.[footnoteRef:30] [25:  Collin. 1954.]  [26:  Nicholas Campion, "Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy." Journal of Cosmology 9 (2010) 2179-2186, http://journalofcosmology.com/AncientAstronomy118.html]  [27:  Campion. 2010. ]  [28:  Bernadette Brady, ‘Some Philosophical Roots of Determinism in Astrology’ (paper presented at Bath Spa University Graduate School Seminar, UK, 18 February 2008).]  [29:  Epictetus, Discourses, Books 1-2. Trans. by W. A. Oldfather (Loeb Classical Library 131. Cambridge, MA: Harvard University Press, 1925), p.9; Collin. 1954.]  [30:  Collin. 1954. According to Collin self-remembering is not a possibility for ‘men in their ordinary state of being’. It is a collected state experience which cannot be repeated or maintained expect by conscious effort of attention. ] 

In line with Aristotelian naturalism and Platonic celestial mechanics working upon the mortal soul via body or (and) vice versa, Collin proposes a twofold effect of Mars, as the God of War, one on the human being and the other on Earth.[footnoteRef:31] In line with aforementioned Stoic notions of fate, Collin claims, in the former case, all men are responsible for the subjective and illusory “passion” against others and thus war. Because they could have used ‘the sudden increase in inner tension,’ to produce changes in themselves, instead of automatically reacting to the martial cycle, which could have quite a different significance but, wasted that way.[footnoteRef:32] In contrast, in the latter, no one is responsible but Gods. Collin, defines war as an expression of destructive process working through mankind, and the process of destruction, in itself, as unavoidable and necessary to Nature. ‘By introduction of fear, hatred and cruelty man renders war criminal’ he argues and further notes:[footnoteRef:33] [31:  Collin. 1954. One on the individual is ‘upon the adrenal glands, of which the medulla controls impulses of fear and flight, and the cortex those of rage and pugnacity.’ The other on Earth defines as ‘at a certain stage in its cycle a general tension on the surface of Earth, as a result of which men – in their ordinary state of being – have no choice but to fight.’]  [32:  Collin. 1954.]  [33:  Collin. 1954. Collin argues there is a correspondence between the incidence of war and the fifteen-year cycle characteristic of Mars and provides a list of cycles to support his claim for the period; 1794-1945. He further notes, ‘the influence of Mars is always found in combination with some other influence, that makes it so difficult to assess the real nature of war itself. We can only say for certain that there must be many different kinds of war, according to the nature of the synchronizing influence - there will be wars of domination and conquest when Mars combines with Saturn, wars of panic and cruelty at its conjunction with the asteroids, wars resulting from growth of population under Venus, and even Holy Wars when the martial cycle is modified by Neptune.’ ] 

Apparently miraculous quality of certain conquests, which is evidently the result of cosmic conditions, naturally endows the men who ride on the crest of such waves -the Alexanders, Napoleons and Hitlers- with the appearance of either gods or devils. And in fact, such leaders may be either very noble, or very wicked, or neither the one nor the other. There are examples of world-conquerors in each class. But in all cases, it is very important to understand that they do not do what they appear to do. In fact, they do nothing. Planetary cycles do everything.[footnoteRef:34]  [34:  Collin. 1954. ] 

5. Conclusion
Ptolemy’s Mars, is the fiery malefic who in accordance with its physical nature dries, burns and, in conformity with its mythological attributes causes war or war-themed outcomes in many parts of human life. Rudhyar’s Mars is a primordial symbol that is prior to physical Mars and rules all outgoing impulses. For Collin, Mars is the God of War which, cyclically causes sudden increase in inner tension in humans and on earth, for the unavoidable and necessary process of destruction in conformity with Nature. In all three primary sources a different kind of celestial mechanics enables the cosmic drama to be acted out. Within the limits of this essay, it can be said that while the cosmological context underlying Ptolemy and Collin’s works is secular, that is, contains both Aristotelian/Stoic and Platonic notions, though with differing applications, Rudhyar’s epic reflects a Platonic worldview.[footnoteRef:35]  [35:  It should be noted that this is just a brief evaluation of author’s referred works (even Mars related parts of referred works) hence, reaching final conclusions from that limited exploration about the authors’ notions of cosmological context is not a possibility. ] 
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