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	In print for well over a decade, Smith’s work stands as a thorough treatment of the development of monotheism in Israel and Judah. Smith draws primarily from material found at the site of Israel’s more developed and cosmopolitan neighbor, ancient Ugarit. Smith suggests that Yahweh was unknown to the patriarchs and that El was the original god of the Exodus, only later to be identified as Yahweh due to priestly theological bias.
Smith further proposes that the decline of the family, the weakening of royal power via a rising middle class, and subjugation to foreign superpowers may have led to rhetorical monotheistic assertions. Essentially, as geopolitical and patriarchal situations decreased, the god of Israel was presented as increasingly omnipotent and monotheistic rhetoric was utilized. Smith points out that in Judah, this rhetoric and recognition of super nations with their corresponding deities also corresponds to the ‘Axial Age’ when human understanding witnessed a revolution in many spheres of life. (165)
	Smith views this work as a sequel to his book, The Early History of God, where he discusses different deities, but never defines the issue of what divinity is. Divided into three parts, this work attempts to more clearly define the issue of divinity and answer the question posed to him by a colleague, ‘What is an ilu?’ (6) Smith attempts to answer this question by detailing the structures of divinity in part one and the characteristics of divinity in part two. Part three is devoted to the origins of monotheism found in the Bible. The first six chapters in part one and two deal primarily with an established Ugaritic mythology that was ‘already ancient’ (8) by the time of Ugaritic texts from the Late Bronze Age. Smith concludes the previous chapters with a section relevant to Israel and the development of its particular form of monotheism, but the last four chapters in part three begin the discussion in earnest.
	This excellent book opens with an introduction defining terms, setting parameters, and includes a reasoned discussion concerning the pitfalls and benefits to the word, ‘Canaanite.’
Smith begins part one (chapters 1-4) by comparing and contrasting anthropomorphic deities with divine monsters in the first chapter. In general, deities were the recipients of cult and divine monsters were not. Interestingly, these same monsters would be referenced by ‘terms of endearment’ (34). Chapter two examines the concept of the divine council and the four tiers of the often feasting Ugaritic pantheon described as ‘the circle of El.’ Upon the first tier rests El and his wife Athirat. The second tier consists of the royal children, often associated with nature. The third tier is categorized by Smith as containing craft-deities and the final fourth tier is populated by minor deities. Smith makes the point that there is little structural difference between the way in which the Hebrew Bible presents the divine council and the divine council of Marduk in the Enuma Elish. Both deities are presented as divine rulers surrounded by submissive divine beings. 
	Chapter three examines the correspondence of the four tiers within the framework of Ugaritic family model, as the earthly family may have served as a model for the divine family. Chapter four probes the various pluralities, parings, and other divine relationships. In a more recent work, Smith (2014) further examines such duos. Following a discussion of ‘Yahweh and his Asherah’ from the Kuntillet ‘Ajrud inscriptions, Smith closes part one with an interesting focus on the extension of divinity via cultic objects and even the cult itself ‘becoming imbued with divinity’ (77) as the manifestation of divinity for devotees.
	In part two (chapters 5-6), Smith further defines divinity by examining divine characteristics. Chapter five surveys the traits of deities and what characteristics they may share. This includes sizes of gods, a topic expounded upon by Smith (2015, 2016) in recent works. Smith strongly denies the existence of androgyny in the Hebrew Bible and classifies Yahweh as a male god with some female references that are to be interpreted metaphorically. Chapter six is concerned with the life and death of Baal. Smith is critical of the approach of Frazier (1951) and prefers disappearing or vanishing gods instead of dying and rising gods. Indeed, the Baal Cycle never actually recounts Baal coming back to life. Smith sees many parallels and some important differences between Baal and the Hittite storm god, Telepinus. 
	Chapter seven was originally a piece for the god, El, which was later revised to highlight questions of El being the original god of Israel and also the original god of the Exodus. When the discussion moves to El in Iron Age Israel, Smith’s focus is on the usage of the word “El” in people and place names. However, Davies (2008: 209) believes that it is ‘too readily assumed’ that the Hebrew word Ꜥēl is a proper name and not a common noun. In questioning the origin of Yahweh’s original character, Smith suggests Midianite and Amalekite interaction as possible alternatives to ‘the old Kenite Hypothesis.’ (276 n. 70) In chapter eight, Smith is denies a great antiquity for monotheism in Israel by stating that ‘the Bible as a whole simply does not teach the existence of only one God.’ (150) Smith discusses some of the surprisingly few verses in the Hebrew Bible which are used to support monotheism and surveys the emergence of monotheistic rhetoric in ancient Judah. Smith views monotheism as ‘a kind of inner community discourse.’ (154)
	In chapter nine, Smith demonstrates some priestly modifications of mythic material from Israel and other Ancient Near Eastern cultures by examining the creation accounts in the early chapters of Genesis. Chapter ten concludes the book with a study of the monotheistic rhetoric found in (Is.40-55) often known as ‘Second Isaiah.’ Smith details the some of the processes involved in ancient idol crafting with relationship to the mocking author(s) of Second Isaiah. Smith suggests that this rhetoric was the result of an attempt to gain an identity in the face of the loss of monarchy and property. Smith concludes that ‘monotheism is not a new stage of religion, but a new stage of rhetoric in a situation never known prior to the threat of exile.’ (193) 
	A work of this magnitude on such a topic is bound to elicit academic discussion with deferring views. Strawn (2005: 401) questions the distinctiveness of the four tier categories due to Kothar-wa-Hasis being the only god that certainly belongs to the third tier and claims that, ‘There is virtually no clear evidence of tiers in Israel.’ Along the same vein, Wiggins (2003: 204) questions Smith’s assertion that the ancients who, ‘did not develop abstract metaphysical systems involving philosophical logic’ (93) could also be responsible for the detailed pantheon and divine organizational structures upon which his argument is based. Moberly (2004) seemingly moves beyond the scope of Smith’s work by questioning whether the editors where right in their cherishing some texts while suppressing others. However, this criticism is reminiscent of earlier discussions by Smith regarding terms like monotheism, polytheism, Canaanite, myth, etc. Surely, there should be an awareness that the term ‘rhetoric’ is also a term that can often have negative connotations. Although Hoffmeier (2015) and other scholars are highly critical of Smith’s work, it has been generally well received since its publication. This insightful book stands as a seminal work not only for the complex subject matter at hand, but also as an example of a literary textual approach in the ever changing landscape of the history of religions.  
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