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Introduction:  
Easton's Bible Dictionary describes "Patriarch" as the progenitors of families in the antediluvian and post-diluvian eras. Antediluvian is the era from Adam to Noah and the post-diluvian period extends from Noah to Jacob. The word "Patriarch" by way of eminence is associated with Abraham, Isaac, Jacob and the twelve sons of Jacob. These Patriarchs are considered as the founding fathers of families (Easton, 1893).

The biblical entity "Jacob" (son of Isaac) is found in the NRVS concordance, Thousand Seven Hundred and Eighty-Five (1,785) times. In addition, in no chronological order, the person "Jacob" appears in other books outside the Bible such as the book Judith, Tobit, I Maccabees, 2 Maccabees, 3 Maccabees, I Esdras, Prayer of Manasseh and others (Bible Logos Software, 2021; Bible Study Tool, 2021; Bible Gateway, 2021).

These passages in the book of Genesis (Gen cf. 27:1-46; 29:13-30; 32:1-33; 35:22-29) would be the focal point in discussing the "Patriarch Jacob." with references to different schools of thoughts.

The Patriarch Jacob:
In Genesis 27, Isaac blessed Jacob and said, "Let peoples serve you, and nations bow down to you. Be lord over your brothers and may your mother's sons bow down to you…." (Gen. 27:29). Anderson (2019) argues that the general interpretation of this text by Christians that Jacob was blessed does not seem to be the case in that, the blessings his Dad (Isaac) prophesied and said that Jacob's "mother's sons" would bow down to him and that people would serve Jacob (cf. Gen. 27: 29), did not seem to materialise as it was instead Jacob that bowed down to Isaac seven times when he met him – "He himself went on ahead and bowed low to the ground seven times until he was near his brother" (Jewish Publication Society, 1985; cf. Gen. 33:3). Jacob did not only bow down but his entire family as well, starting from his wives' maidens and their children, then Leah and her children and lastly Rachel and Joseph (cf. Gen. 33:6-7). Anderson (2019) argues further that Jacob also addressed Esau as his "lord" and himself as Esau's "servant" (cf. Gen. 32:4). Thus, Jacob was a subordinate and served almost all his lifetime, and there was nothing in the text that indicates Jacob was blessed, although Christians argue that what matters is the "future Jacob" attributing his blessings to what was going to happen in the future (Anderson, 2019). 

However, Dunn and Rogerson (2003) point out that Jacob was panicking, sent messengers ahead of him with gifts to calm Esau down as he feared he might have been attacked. Jacob was addressing Esau as "my lord" and referring himself as "your servant", and all these were actions taken by Jacob to "undo the effects of his misappropriation of Esau's blessing" (Dunn and Rogerson, 2003; cf. Gen. 32:13–21). Jacob was the one who had been prophesied about that he was going to be lord over Esau (cf. Gen. 29:27, 37). Dunn and Rogerson (2013) argue that it was God who told Jacob to go to Canaan, and if Jacob was attacked and killed by Esau, the promises of God (cf. Gen. 28:14-15), was not going to be fulfilled. God Himself was behind the scenes working on the hearts of both brothers (cf. Gen. 31:3).

Whilst Genesis 27 is generally interpreted by most scholars that Rebecca's stratagem with Jacob paved the way for Isaac to be deceived by Jacob (Skinner, 1910; Dunn and Rogerson, 2003; Barry et al. 2012; Jamieson, Fausset and Brown, 1997; Reyburn and Fry 1998), other schools of thoughts see it the other way round (Zucker 2011). According to Zucker (2011), Jacob was the one who was deceived by the entire family, including Isaac and Rebecca. Isaac and Rebecca knew what they were doing, as they orchestrated a plan for Jacob to believe that he was, in fact, "robbing" Esau of his blessing, which was not the case. Isaac pretended as if he did not know he was talking to Jacob, but all evidence in the text indicates Isaac was fully aware of what he was doing as there is nothing in the text that portrays a misunderstanding between Isaac and Rebecca after the incident. Instead, both parents were all in agreement to send Jacob into exile in Paddan-Aram in Laban's, encouraged Jacob to marry over there, and offered Jacob their blessings (cf. Gen. 28:1-5). 

During the then primogeniture society, the eldest son would automatically inherit from their fathers' and both parents were aware of these customs and were comfortable to flow with them. Besides this reason, there was nothing to suggest that Isaac was offended by his wife (Rebecca) or son (Jacob) that he was fooled and tricked into giving his blessings to Jacob instead of Esau (Zucker, p, 47. 2011). 

Whilst Zucker (2011) points out Jacob was the victim in the text who was deceived but not Isaac, Breitbat (2001) defended Jacob and Rebecca of their actions and pointed out that there is a problem when Jacob and Rebecca are portrayed in the text as deceivers based on several reasons. First, it was God who answered Rebecca after she made enquiries from the Lord to find answers as to why the babies were jostling in her womb. Second, Rebecca was aware from the onset of what was going to come out of the prophecy and knew the implications of it (cf. Gen. 25:23), and therefore she had no reason to be guilty of her actions by encouraging Jacob to grab what was rightly belonged to him (Breitbat, 2001). 

Furthermore, Isaac willingly engaged in a voluntary transaction in exchange for his birthright for a bowl of lentil stew, and there was nothing in the text indicating he was tricked into entering such a spiritual oath and the primary reason he easily engaged in such oath was that he despised his birthright (cf. Gen. 25:31-34). 

Besides these reasons, Isaac and Rebecca never liked Esau's choice of wives (Hittites) as Esau's parents were distressed about it, resented it; a move the text suggested was a threat to their peace of mind (cf. Ge. 26:34-35) - "Rivkah said to Yitz'chak, "I'm sick to death of Hitti women! If Ya'akov marries one of the Hittite women, like those who live here, my life won't be worth living" (Gen. 27:46, Stern, 1998). Thus, intermarriage was discouraged by Esau's parents but also by his grandfather Abraham as well as he warned his chief of staff and made him swear never to look for Canaanite women to marry his son Isaac (Gen. 24:1-4).   

However, Isaac and Rebecca were happy with Jacob when he went to Laban's for a wife (cf. Gen. 28:1-5; Breitbart 2001). Jacob starts his family at his uncle's house Laban after giving Leah as his first wife (Gen. 29:23). However, he was forced to marry Leah against his will (Gen. 29:25), something he never bargained for after working for seven years of his life initially (Gen 29:20) and ended up serving 14years in total for Rachel (Gen. 29:27). Jacob's uncle Laban decided to fool him as Laban claimed his culture required his eldest daughter marries first. Laban never told Jacob about this cultural issue before asking him to work for seven years for Rachel's hand in marriage (Gen. 29:26). Whilst it is clear that Laban deceived Jacob, it remains unknown why Jacob could not see Leah was not his wife and went ahead to lie with her (Gen. 29:25). 

Jacob engaged in Polygamous relationships and had four wives (Rebecca, Leah, Bilhah and Zilpah). Jacob first had a carnal relationship with Bilhah after Bilhah was given to him by his wife Rebecca (Gen. 30:3). Leah also offered Zilpah to Jacob to become his wife (Gen. 30:9). Jacob's family was characterised by deception, misogyny, discrimination, rivalry, a totally dysfunctional family (Gen. 29:15-30) and a typology of the deception that transpired in his family line before he ran to his uncle Laban. Jacob himself, his mum and his uncle (Laban) seemed to have had similar personality traits characterised by dishonesty and trickery (Gen. 27:6-24).
 
Jacob is Laban’s nephew, uncle, employee and son-in-law, the husband of two sister-wives. Jacob seemed to have engaged in a cross-cousin marriage culture, and It was not easy to know if Jacob's sister-wives belonged to him or his uncle Laban. This type of avuncular relationship was highly complex, with too many family dynamics. Jacob's dysfunctional family did not end there as his eldest son Reuben ended up sleeping with one of Jacob’s wives (Bilhah), and Jacob became aware of it (Gen. 35:22). Though according to the law, Rueben should have inherited from his Dad (Jacob) or earn the birthright (Deut. 21:15–17), however, Jacob denied Reuben of the birthright and instead cursed him for defiling his wife (cf. Gen. 49:1-4; Lev. 18:8; 1Chron. 5:1).
 
However, amid all this complicated web of family dynamics, when Jacob found himself in Laban's household, in Genesis 30:25, Jacob (the pastoralist) became a blessing to Laban, and Laban acknowledged the favour of God was on Jacob. Due to this reason, Laban wanted Jacob to stay and did not want him to go after Jacob requested, he allows him to move on with his family. Laban asked Jacob to name his price, and Jacob proposes to remove all the spotted and speckled goats, including all black lambs, as his deserved earned wages for working for him. Jacob suggested that his uncle (Laban) takes the rest of the other flocks (White ones). Laban agreed to Jacob's proposal but removed Jacobs' flock (all the spotted and speckled) from his flock and kept Jacobs' flock with him for his sons to oversee the animals. Laban then leaves all his White flocks for Jacob to care for them and gets Jacob to move far away with the flocks in a travelling distance of about three days (cf. Gen. 30:25-36; Park 2007).

[bookmark: _Hlk80136517]Laban, out of greediness, according to Park (2007), removed Jacobs' flock (all the spotted and speckled) so that his flock (White ones) Jacob is pasturing would not have the opportunity to mate with Jacob's for them to produce spotted and speckled goats. When Jacob realised Laban's intention, he devised a plan which seems to be an ancient magical practice (Park, 2007).

Jacob takes freshly cut branches from almond, poplar and plane trees and peels off the outermost layer of the branch, which exposes it to have white stripes appearance. He then put the peeled branches with white stripes in the watering troughs. Jacob placed the branches so that they would be right in front of the animals anytime they came to drink. So, the flocks, whilst drinking, get heated and mate in front of the white striped branches, he put in the watering trough. Somehow, when the animals conceived and bore, the offspring were spotted, ringstraked and speckled just as the stripped branches he put in the watering trough (cf. Gen. 30:37-39; Park, 2007).

Jacob then separates the flocks and positions them to face only Laban's striped and black animals. However, he did not allow his flocks to mingle with Laban's when the flocks were facing Laban's, and the outcome of this action was that, when the animals gave birth, the kids were black and spotted lambs (cf. Gen. 30:40; Park, 2007).

Jacob then repeats another magical practice like the first one; however, he only applies this strategy whenever the stronger flocks are mating. He would put the peeled streak branches as usual in the watering trough and ensure the strong animals mate near it whiles facing the stripe branches. Jacob did not do the same to the weaker animals. In this way, Jacob prospers with more flocks and secures himself with the stronger flocks; whiles Laban gets the weaker ones (cf. Gen. 30:42-43; Park, 2007).

Jacob employs sympathetic magical practices, which was very common in the ancient days. It was believed that one could influence the outcome of something because of its similarities (Jamieson, Fausset and Brown 1997). Jacob employs some unscientific (illogic and difficult to evidence) and seemingly primitive and superstitious in his breeding of flocks and yet have many gains somehow. Jacob gives the credit to God for His favour on him (cf. Gen. 31:9-11; 30:37; Park, 2007). Barry et al. (2012) explains that the fact that Jacob's seemingly magical powers worked does not necessarily mean God directly responded to his superstitious beliefs, but God Himself chose to keep His promises and blessed him regardless (cf. Gen. 31:13; 28:15). 

Park (2007) points out that, during all these seemingly magical practices, God chose to bless Jacob because it had been predetermined, he would be blessed. God revealed himself to Laban and warned him about Jacob when Jacob was leaving his place. As he went on his journey with his family, according to Dunn and Rogerson (2003), Jacob wrestled with God, and the most surprising part is that Jacob was able to prevail after his encounter with supernatural being (cf. Gen. 32:30). The supernatural being asked Jacob to leave him to go early before the dawn, meaning the supernatural being did not want to reveal his identity. This strange encounter may possibly be God, and that is why He did not want Jacob to see his face because no one sees God and live (cf. Gen. 32:30; Exod. 33:20). 

Jacob demanded to be blessed, and hence his hip was dislocated during his encounter with the supernatural being. He wanted to be blessed at all cost, and this reflects the true desires he has longed for throughout his entire life (Dunn and Rogerson, 2003). Dunn and Rogerson (2003) assert that Jacob was eventually blessed, a change of name "Israel" which announces his transformed character, and a new destiny was given to him, a typology of Sarah and Abraham when God had their names changed (cf. Gen 17:5, 15; Matt. 16:18). 

"Israel" means "God rules or judges." Whilst his old name "Jacob" reflected his deceitful lifestyle, "Israel" was a triumphant experience with his struggles with God and men. Jacob's encounter with the supernatural being and the fact that he could prevail was a pledge to Jacob that his descendants will also eventually triumph over all powers (cf. Gen 32:28). Furthermore, the new name "Israel" given was a guaranteed sign that Jacob's meeting with Esau would be successful (Dunn and Rogerson, 2003).

Jeffress (2018) pointed out that when Jacob was going to meet his brother, he revealed his true affections (discriminatory behaviour) towards Bilhah and Zilpah by treating them as less or secondary to his other wives to the point where he used them as a human shield by arranging his family in "order of importance." Jacob puts his maidservants and their children first, Leah and her children come second before Rachel and her children, the family he loves the most (cf. Gen. 33:2). 

When Jacob met Esau and reconciled with him, he assured Esau he would be coming to Seir later as he needed to walk slowly at the pace of his children, livestock, or flocks as he feared all the flocks might die. He then convinced Esau to go ahead and expect him later at Seir, only for him to divert to a different place at Sukkoth. Whilst the text did not specifically say Jacob manipulated his brother, Jacob's action spoke volumes of his behaviour as he did not go to Sier as he assured his brother Esau. Thus, Jacob seems to have had severe character issues and appeared to have misled his brother Isaac again when he met him (Gen 33:14-17).

Eventually, Jacob returned to the promised land God assured his forefather Abraham to give to his descendants. God revealed himself to Jacob and promised him he would be fruitful, and his descendants would increase numerously. God assured to give him the land he promised his forefathers Isaac and Abraham and assured him many nations would come out of his descendants (cf. Gen 35:11; Dunn and Rogerson, 2003).

However, Jeffery (2018) had ethical concerns about how Jacob exploited women before having these descendants. Jeffress (2018) describes the treatment of Zilpah and Bilhah as engaging them in a "reproductive occupation" and using them as victims of "nation-building" and argued it was possible Zilpah and Bilhah were forced to engage in such agenda and had no choice. The tension between Jacob's wives over "fertility competition" as a means to win their husband's attention and love was the reason their maids (Zilpah and Bilhah) were given to Jacob to lie with them. The motive is to use them as more or less like "surrogate women" to make babies for their interest. This raises many ethical issues and further confirms Jacob's utterly dysfunctional family home (cf. Gen 30:3-19). 
 
This was an act of everyday misogyny, sexual exploitation of women in the then culture, which was considered as normal. Therefore, there is the need for such harm done to women to be called our as dehumanising as it would assist in highlighting the flaws in then patriarch system and reveal the sacrifices women had to go through to build the nation Israel (Jeffery, 2018).
 
Conclusion:
Jacob's free will was permitted to run on its course without any divine restrictions. However, through the gracious interplay of human error and divine guidance, the mistakes Jacob made, the customs and traditions he practised, the treacherous acts, his self-centred behaviours were all guided mysteriously by Almighty God (Freedman et al. 1992). 

God always join forces with fallible humans to embark upon divine agenda, and Jacob, the unusual hero, the weakest, with serious character flaws, was no exception. Nevertheless, the strength and power of God cannot be limited irrespective of one weakness. The God who “makes known the end from the beginning” has declared his purse would never go unaccomplished (Isa. 46:10).

God's purpose would surely be established as accomplished through Jacob and his decedents, the father of the 12 tribes of Israel (cf. Gen.49:28; Park, 2007), whose name is always connected to the nation Israel (Isa. 40:27; 41:8, 14; 43:1, 22; 44:1, 2, 21, 23; 44:4; 48:12, 21; 49:5).
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