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In this essay, I shall discuss and analyse the two books written by Marcus Tullius Cicero and his brother, Quintus Cicero, referred to as ‘On Divination’ in 45 to 44 BCE. I shall do this by considering the political, personal, religious, and philosophical ideologies of the individual brother and contemplate how these aspects affected their work. ‘On Divination’ is made up of two books out of a series created by Marcus Cicero in order to question and discuss the foundation of Roman religion and in turn society, that placed so much faith into a practice that cannot be fully scientifically explained (Santangelo. F. 2013.1.10).
Marcus Tullius Cicero was born on 3rd January 106 BC. He was a Roman statesman, philosopher, lawyer, scholar, and academic sceptic; his younger brother Quintus Cicero was a Roman statesman and military leader. This is important to consider when looking into their work as their ideology and thought process directly affected their opinions in their work. For example, Quintus was stoic, a popular philosophical mindset at the time to the point that one could say that in this discussion presented with these two books, he represented the more traditional Roman ideas about Divination. As Cabrera (2020) mentioned in his work, ‘Evidence and explanation in Cicero’s On Divination’, Quintus’ dialect was inadequate compared to his elder brother, indicating that he had studied for a shorter period, or that he had not given his argument much thought. While Cicero was a sceptic philosopher, meaning that he focused on questioning and deeply analysing the world around him to decern a deeper meaning.
Despite the obvious difference in terms of the dialect implanted within the two books, the writing style used is very similar. Therefore, this could mean that this discussion was documented later on by Cicero, therefore it brings into question the validity of the entire argument as Cicero could alter certain details to further prove his side of the argument correct. We must also consider that these books would have only been available to a handful of people within Rome due to only certain classes and military personal being literate (Taplin. O. 2000. 2. 35). 
Additionally, we must also recognize the place that religion had within politics, as divination was used for both political and religious purposes. Originally during the time of the early Roman Republic religion and politics were kept somewhat separate from each other so no one man can have too much power at one time, this changed with Caesar and Augustus, along with later emperors as they took both the seat of power in a religious and political front (Syme. R. and Santangelo. F. 2016. 20. 186–195). Therefore, the application of prophecies and divination was intrinsically linked to the political and day-to-day life of Roman society. 
The first book starts with Quintus informing the reader of multiple descriptions and examples of divination from both the past and the present that proved the validity of divination. While the second book is Cicero arguing about these examples and questioning their validity and accuracy. It should be noted that at no point do they necessarily disregard the application of divination within society as it had a key place within the function of both the political and religious aspects of Roman society. Rather, by questioning the logic behind the use of divination and its practices the brothers are encouraging the examination of the prophecy, to consider their meanings and attempt to understand how they would have affected the audience personally.
When it came to prophecies Rome didn't necessarily use an Oracle like the Greeks did with the Oracle of Delphi, rather the Romans had access to a series of texts referred to as the sibylline texts. These were a series of prophecies curated by the last king of Rome and were closely guarded and added to by the prophetic priestesses of Rome (Hornblower. S and Spawforth. A. 2003. 1400-1401). As a result of this, only a handful of fragments still exist from this text, as it is likely that they were purposely destroyed for some reason. However, it is due to this closely guarded nature that we lack the information that the sibylline books supplied. Perhaps it was also due to this secrecy that surrounded these books and other forms of divination that would lead to Cicero questioning the practice’s overall validity. 
Book one focuses on Quintus’ side of the argument, he starts this book by first defining what divination is as a practice, the thought process behind it, and where the term originated from. As a stoic philosopher, Quintus followed logic linked to one own personal value, as it focuses on building one's self-control and overcoming destructive emotions (Inwood. B. 2005. 2. 23-64). Due to the popularity of this particular philosophical mindset, theoretically, it would be easier for a Roman audience to understand Quintus' points and thought process.
 By doing this he determines that divination is fundamentally different compared to other methods used to understand the world as it is used to conduct messages from deities and spirits. By doing this he creates a baseline understanding of where divination, in his mind, stands in the Roman world. Although, it is later clarified that divination is fundamentally different from that of regular scientific thought and common knowledge, as it could not be fully measured and understood. He further expands on this by differentiating divination from other similar practices, such as astrology since it involves grasping at the laws of the natural world instead of the divine. Quintus brings up that much like other scientific processes or philosophic thought, many forms of divination needed to be intensively studied for an accurate reading, such as studying the stars and bird migration patterns. Therefore, divination could be trusted and relied on more as the prophets would have been highly trained in this field. 
Quintus tells us that due to this, the Roman version of divination is far more superior compared to others such as the Greeks, who relied primarily on more unreliable methods, such as the oracle of Delphi who could only give prophies at certain times of the year. He tells us that as divination cannot be fully quantified by any normal scientific measures, the practice of divination can only be considered valid if there was some form of divine intervention, as such certain events that allow for the ability to gain knowledge of future endeavours. Throughout the first book, Quintus supplies us with many supposed examples of divination, although these examples are questionable in their validity and possible accuracy in the message they were sending. It appears that Quintus attempts to overwhelm the reader with examples in order to convince them. As a result, many of the examples that he gives can be generalized as the result of coincidences and natural phenomena, such as a certain number of birds flying overhead. Quintus recognises that divination is far from a perfect practice, but that due to the sheer number of examples and practitioners of the craft, there is some responsibility in considering the application of divination in society.
Book two, on the other hand, is led by Marcus Cicero and focuses on discussing the issues that come with the practice of divination. It should be noted that Cicero isn’t necessarily arguing against the gods and the use of divination, despite the practice of divination being somewhat intrinsically linked to the divine. Rather, it appears that Cicero intends to separate the use of divination from politics and other aspects of the state as it could put people at risk, while also discussing the placement of divination as a foundation of Roman religion and society.
 It is somewhat understandable why Cicero was hesitant to place trust in the practice of divination which his brother, who was both a political and military leader, had previously quantified as something that could not be accurately understood by most scientific means.  Due to it being unquantifiable by nature, the use of divination as a critical part of the function of the military and political functions of the Roman Republic, and later the Empire, could end in disaster if something goes wrong. Not only this buts Cicero finds it questionable if it is even possible to predict the future in any form as he finds it doubtful that the gods would even allow humans the capability of predicting the future as they would attempt to circumvent fate (Andrew. C. 2018. 3. 40).
Cicero’s argument is punctuated by reinforcing his academic achievements, he does this as almost a way to reassure his audience that he had a solid basis for his reasonings on divination and the divine. Due to Cicero being a sceptic philosopher in his academic work he often chooses to doubt and question the world around him, although he could only do so to a point without being labelled as a heretic or a traitor. Therefore, writing about divination, something that was intrinsically linked to the divine and supernatural, as well as being a key feature to many aspects of Roman life, Cicero needed to be careful with his wording, especially when considering the political issues at the time due to the second triumvirate.
Moreover, while they both discuss in detail the nature of divination within Roman society and all the key roles it plays, one thing they don't consider is the possibility of the manipulation of prophecy through the ruling government. As we see during the time of Emperor Augustus, through the use of propaganda, he was effectively able to rewrite the history of the Roman people (Farron. S. 1980). By considering this, it is possible that certain prophecies, like the sibylline books, were controlled by the government. However, neither brother addresses this possibility.
While this could simply be the result of neither of them thinking about this possibility, on the other hand, it is also possible that they did recognize this possibility, but, due to both of them being so connected to governmental affairs it is within reason that bringing this possibility to attention would cause more harm than good. This is because Roman religion required to be practised both publicly and privately within society, therefore the concept of divination being influenced by an outside source would most likely have been seen as a threat to the government and as blasphemy against the gods (Wynne. J. P. F. 2019. 1 .55). Hence why the brothers reiterate that the discussions they have are not to be seen as denying the existence of the gods by questioning the practices of divination.
Cicero wanted to remove the process of divination from certain practices within the republic, such as science and art as it functionally served little purpose, “Nor is there any need of divination even in matters within the domain of science and of art. For, when people are sick, we, as a general rule, do not summon a prophet or a seer, but we call in a physician.” (Cicero. 2. 9). In his work, Cicero places doubt that one can place trust in a prophet as in an effort to react or avoid whatever they have divined, you may have demeaned yourself in the process, ultimately saying that in many ways it is better to remain ignorant than end up looking like a fool (Cicero. 2. 11). By considering this point of view it allows the reader to draw up and recognise how fate circumvents divination in many ways through not only real-life examples but although through the intake of different media which they would have experienced, such as theatre. For example, in the play Oedipus Rex, a prophecy is hanging over the cast's heads driving their actions in order to avoid their fates. However, it is their efforts to avoid the prophecy that causes it to come to fruition in the end.  
While Cicero places doubt into the practice of divination and the many aspects of it, he recognizes that much like physicians and other men of science it is a practice that needs to be learned and extensively studied in order to comprehend the information that the different branches of divination could provide. He also questions Quintus’ very definition of divination and if it is possible to predict something like chance, rather Cicero states that we are ruled by fate therefore since everything is predetermined the practice of divination loses its practicality “Fate had willed it, he would not have escaped that calamity; and vice versa. Hence, I repeat, what is the good of divination?” (Cicero. 2. 20). 
 Cicero insists that while he is a sceptic and therefore by nature questions the world around him, he is not ignorant of any signs that the gods may provide, such as lightning striking a statue. Cicero breaks down each instance of divination that his brother mentions within the first book to come up with a reasonable explanation for why certain phenomena happened and why certain people can misinterpret certain events that were merely the result of chance. For example, within the text, Cicero Mentions one of his brother’s examples, which included a mule giving birth to a colt; Cicero tells us that this isn't any sign of the divine but rather the result of someone simply being ignorant of animal breeding. (Cicero. 2. 22) Therefore, there is a question to had to what can be truly recognised as an instance of divination, as, if a sign was interpreted incorrectly then it could cause trouble to those who had received it (Beard. M. 2012. 30).
He furthers his questioning by wondering how much of what a soothsayer divines becomes reality, as divination cannot be fully understood or practised in the same way as other sciences and philosophies the accuracy of these prophecies is questionable. Therefore, if one relies too heavily on a prophecy during, for instance, a military campaign then they'd end up in danger because they misread the signs or they followed a prophecy that simply didn't come true.  Moreover, Cicero brings into question why the gods would see it fit to provide glimpses into the future at all, if every human is controlled by the fates and the gods, then divination in practice would lose all its meaning as everything had already been predetermined. Of course, if we consider this from the audience’s point of view and the myths and religious stories they would have known, then we can see that both the Greek and the Roman gods often got involved in mortal affairs either for entertainment purposes or perceived personal slights.
 Cicero reinforces that he finds it questionable that certain practices performed to receive these signs could be correct and accurate to whatever question or prophecy they were looking for, such as counting the number of sparrows that flew overhead to predict how many years something will be. However, despite the doubt he has about the practice of divination, Cicero and his brother never directly explain what their personal beliefs are on the subject, for instance, Quintus informs us what divination is to his understanding, but he never tells us directly that he believes it to be factual. Through keeping their own beliefs about divination separate from their discussion, it allows the writing to remain somewhat impartial for the audience and allows them to further examine their own beliefs on divination. In addition, by keeping their opinions to themselves, it allows the audience to consider divination through other forms of philosophical thought. Thus, allowing for further debate surrounding the use of divination by the audience or reader.
At the end of this very thorough discussion between the two brothers, they don't come to a satisfying conclusion about the nature of divination. Rather by having an open-ended ending to the books they invite their audience to consider their understanding of divination while questioning whether what they see is the result of natural phenomena taking place by chance or an actual divine event. It's a very clever piece of writing done by Cicero, as it's not placing divination within a specific role or set of rules as they both realize that the opinion of divination and what practices can be trusted may differ from person to person within both Rome and the wider world. 
In conclusion, through closely examining the two books that make up ‘On Divination’ provide us with an interesting and nuanced discussion surrounding the validity of divination and its placement within Roman society. The two brothers through their discussion within the books represent two different philosophical thoughts within Roman society, being stoic and sceptic. They both make it very clear that their work is not designed to question the possibility of the divine, rather, while Quintus tells us that divination is necessary for societal function, Cicero argues that relying primarily on divination is ultimately foolish due to the existence of both chance and fate. Ultimately, neither brother can evidently come to a compelling and satisfying conclusion on the subject and instead through their work, they invite their audience, to in turn, think about and discuss their own experiences with divination and consider whether it could be trusted in shaping their future and by proxy their societies future.
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