
What are the advantages and/or disadvantages, in a modern economy, of applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat, locally and globally? 

Economic life is defined as the actions and interactions that enable people to create, exchange, and consume goods as well as how individuals and society provide for their own needs. (Carrier, 2022) Be that as it may, Indigenous knowledge (IK) is regarded as the foundation for community-level decisions about food security, human and animal health, education, natural resource management, and other critical social and economic operations. (Gorjestani, 2002) To distinguish the knowledge created by a particular community from that produced through universities, government research institutes, the international knowledge system, or the Western system, the terms "indigenous knowledge" and "traditional and local knowledge" are sometimes used interchangeably (Warren 1992).

The intricate web of modern social, political, economic, and environmental concerns cannot be adequately addressed by Western scientific and technological approaches. Indigenous Knowledge systems propose an alternative method of issue resolution. Traditional techniques often evaluate issues on a whole, along with their interlinkages and complexity, as opposed to Western science's attempts to isolate a problem, eradicate its interlinkage with numerous other elements, and reduce it to a limited number of controllable parameters (Shankar, 1996). 
For instance, experts in medicine are becoming aware of how crucial it is to take a person's physical, spiritual, social, and psychological well-being into account when making decisions about their health. 
In a journal article entitled, ‘Indigenous Knowledge for Development Program’, Nicolas Gorjestani wrote this in reference to Western (modern) economy,

“… the currently prevailing economic design has its roots in the historically uneven distribution of wealth by geographic region.  As  the  consumers  of  resources  have  been  largely  concentrated on the most developed regions (i.e. in the western societies), and the material inputs have been sourced increasingly from the global arena, the industrial nations have experienced an abundance of material resources and energy. In this arrangement, the materials have been cheap compared to the cost of human labor. Resultantly, the producers have been motivated to adopt business models that relied on extensive use of materials and economized on human  work.  What  is  more:  the  more  energy  and  materials  they  have  been  able  to  utilize  to  supplement  human  capital,  the  more  competitive  edge  they  could  manage  to  gain.” (Gorjestani, 2002)

The usual disregard for recycling, reusing, and placing a lot of attention on trash is a natural result of employing inexpensive materials and expensive labour. This describes the way in which a linear economy operates. It (the linear economic system) is the conventional system, in which raw materials are gathered and turned into goods that people use until they discard them as garbage without thinking about the impact on the environment. (
The question then arises; how can we apply indigenous practices to help modern economy to be more sustainable? This can be done by taking an anthropological approach to the execution of economic practices in Western society. (Sariatli, 2017) 

Applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat, locally and globally can positively affect a country’s Permaculture, Agro forestry, Small-scale urban farming and facilitates biodiversity. Globally, it is another step in international development and would benefit the rate of Global economic progress. 

Local communities rely on indigenous knowledge (IK) as the foundation for decisions about food security, animal and human health, education, the management of natural resources, and other crucial tasks. IK is a crucial component of the poor's social capital and serves as their main resource in their efforts to take charge of their own life.
Gorjestani credited the then President of the World Bank, James D. Wolfensohn with saying,

 “Indigenous knowledge is an integral part of the culture and history of a local community. We need to learn from local communities to enrich the development process”. (Gorjestani, 2002) 

The application of anthropological awareness of Indigenous knowledge and practices will facilitate the shift from a linear to a cyclical economy. 

“Ecosystems sustain themselves in a dynamic balance based on cycles and fluctuations, which are non-linear processes. Ecological awareness, then, will arise only when we combine our rational knowledge with an intuition for the non-linear nature of our environment. Such intuitive wisdom is characteristic of traditional, non-literate cultures . . . in which life was organized around a highly refined awareness of environment.” (Fosnot, 1986) 

Indigenous peoples who have long-standing traditions of re-using resources  tend to have extensive understanding of how complex ecological systems operate in their own communities. This information has been built up over many years of observations that have been passed down through generations. These historical observations can be quite valuable and serve as a supplement to the contemporaneous  observations that form the foundation of western science. Indigenous peoples have a stake in preserving, and in some cases, promoting, biodiversity in areas where they have depended on local surroundings for a range of resources for a long time.

As a result of this, Indigenous knowledge about nature and the environment has proven to be far superior to modern knowledge systems. For example, in a case study on Indonesia, An IK research project in Indonesia (Wickham,1993) sought to emphasise the contribution that might be made by employing indigenous practises that currently promote sustainable development, without the demand for foreign or novel approaches to sustainable development. Researchers contrasted existing scientific data with villager resource knowledge. It was found that 146 tree species were recognised by the villagers, but the biologists from a local institution only identified 16. By any standard, the village tree inventory was certainly exaggerated, but the villagers had a better understanding of the diverse tree varieties.
Villagers identified and categorised eight different types of soil, although Western science only identified one. Local farmers used seasonal traits, colour, and texture to differentiate their soils. For example; wet, dry. This concluded that villager descriptions of trees, bamboo, and soil resources were, at the very least, comparable to, and probably more thorough than, analogous data from experienced scientific researchers. (Wickham,1993)

Another stellar example of the merican anthropologist Richard Wilk referenced a file folder containing information that he had gathered over several years in an article on sustainability and technology transfer. 25 different project ideas, feasibility studies, implementation plans, and project evaluations were included in the file. All these studies, which were submitted over the course of a century, examined commercialising the extraction of edible palm oil from a tree that is indigenous to the rainforest of Belize. Imported cracking and rendering technologies that were created for use in other tropical palm-oil industries were tested in each of these ventures. These projects, including those with direct government funding, failed despite convenient access to thick, high-yield tree stands. 
Native Americans, however, continuously produced edible oil in their homes at this time utilising a range of straightforward, regional methods. (Grenier, 1998)

Additionally, Indigenous Knowledge plays a significant role of monitoring the impact of a project both during and after its duration as locals are more likely to be able to discern between existing, natural environmental changes and project-induced changes since they are familiar with the natural variability of their surroundings. Most scientists are unable to get this kind of data on their own. Aboriginal people frequently catch little changes in the quality, smell, and vitality of the environment before government enforcement bodies, scientists, or other observers can. (Wavey 1993)
For instance, a water-quality sampling programme close to a copper-zinc mine was created in collaboration between the Manitoba Keewatinowi Okimakanak and the Environmental Protection Laboratories since the locals' refusal to consume local animals and drink the water around the mine because they had noticed a flavour change in both. (Sallenave, 2019).

Anthropology is very valuable to Organizations and business globally. Businesses can benefit from the skill set and knowledgebase that anthropologists possess on topics such as Culture Construct, holism, Ethnocentrism, and the emic view. 
One of anthropology's most significant contributions to business is a holistic viewpoint, the capacity to perceive the whole picture, to step back from the issue, occasion, or circumstance under consideration, and place it in a broader context. We comprehend how troubles typically interact with one another, just as we comprehend how culture functions as an integrated system. 
Gillian Tett, an anthropologist, and assistant editor of The Financial Times describes this as “joining up the dots between different parts of peoples’ lives” (Tett, 2014)

While multinational corporations are aware of the value of knowing other cultures, they typically insist on conducting their worldwide operations with a bias towards their own culture. Anthropologists are equipped to comprehend this all-too-human tendency and explain how it results in poor management and unsuccessful products.

Finally, Anthropologists are taught to be able to comprehend the "emic" perspective, which is the point of view of the research participants rather than merely how others see them. In organizations, we conduct interviews and observe at all levels to acquire a variety of perspectives in addition to that of the organization's leaders; in consumer studies, we engage with customers rather than simply product designers to spot recurring patterns in group behavior. (Jordan, 2019)

Economic anthropology has contributed significantly to the practice of international development. An excellent example of this in action is the The Indigenous Knowledge program which sought to integrate systems of Indigenous knowledge into initiatives funded by the World Bank. For instance, the Agricultural Research and Training Project (ARTP II), was carried out in Uganda to investigate the usage of IK in agriculture. Small agricultural tools like the enhanced Ugandan plough, which were created for Uganda's tiny livestock, were used in these practices. To create a performance monitoring system based on IK indicators for the Ugandan National Agricultural Advisory Services Program, a team conducted interviews with farmers and community members. Additionally, IK of farmers and fishermen were combined with scientific understanding in Malawi to better the sustainable use of the resources in the Lake Malawi Basin. (Grenier, 1998)

Because they have developed intricately within the parameters of cultural and environmental contexts, traditional practises offer a major advantage for sustainable development. Some traditional methods, like Bali's irrigation systems (Grenier, 1998), have proven to be sustainable in the sense that they have produced positive outcomes over an extended time. However, using conventional methods does not ensure sustainability. For example, slash-and-burn agriculture may become unsustainable if farmed areas are not left fallow for an extended period to allow for soil regeneration. This is necessary, for example, in areas where substantial populations have been moved. Therefore, it is oversimplified to assume that ‘modern sustainability' arises from simply combining Indigenous knowledge with unsustainable actions. 

The disadvantageous nature of anthropological approaches goes without saying. There is frequently a significant disparity between the power held by native populations and that held by outsiders. As a result, when Indigenous knowledge is incorporated into existing development practises and applied to the issue of sustainability, Indigenous peoples are privy to some danger.  
Taking an anthropological approach is a tedious task, not to mention time-consuming and this may be disadvantageous as it will hold up the production process. According to a case study from Peru, farmers were hesitant to make investments in agricultural alternatives because to the high start-up expenses. According to the author's findings, farmers will only invest in alternatives if they expect to see financial gains within a year. (MacMillan, 1995) 
Traditional knowledge is typically acquired gradually rather than in distinct steps. It is seldom documented but is perpetuated through oral transmission and continued practice. 
Though it may be used to address the issue of economic sustainability, its misuse can result in the perpetuation of the issues associated with an unsustainable world. For example, Transnational Corporations (TNCs).
The application of anthropological awareness to the modern economy, has implications for not only the indigenous peoples themselves but also, the sanctity of the information recorded. 
Local, as well as global companies can benefit from the information gathered by carrying out, anthropological projects however, it is necessary to question what the ethics are involved in using the knowledge of anthropologists to make TNC’s (for example, big pharma) look good. "Greenwashing" is the term used to describe when businesses spend more time and money promoting their goods or brand as "green" than really working to make sure it is sustainable. In 2019, the group Greenpeace began its Stop Greenwash campaign. Its purpose was to expose deceptive advertising and guide customers towards better decisions. 
(Lisha, 2023) 

Anthropologists are occasionally employed by businesses to assist in addressing issues related to consumer marketing or to assist in understanding and creating a positive workplace culture. Some anthropologists find it troubling that those with field experience are utilising their knowledge to make money rather than further human understanding in and of itself. Others view this as a creative use of anthropological methods to satisfy the requirements of clients and staff and to provide anthropologists with more chances to put their knowledge to use.

The empirical naturalism of extensive fieldwork forms the foundation of economic anthropology. Therefore the researcher may require some time to adjust his or her views and behaviour to those of the villagers, just as the villagers may need some time to judge the researcher as a person (Emery 1997). It forces Anthropology researchers out of their theoretical comfort zone and into real-world scenarios. Researchers may not adapt to new environments, notwithstanding the expenses involved with living with the people on who research is conducted.


 	The disadvantages which may arise from obtaining Indigenous knowledge can be  counteracted by the measures put in place to govern anthropological research. 
Some programmes, including those that urge local communities to document their traditional ways of doing things, could be helpful. There are other examples of documentation that are useful, affordable, and "indigenous." 
In a document entitled “Working with Indigenous Knowledge” Louise Grenier Stipulates that upon conducting anthropological research, Anthropologists must, 
“Validate the output with the community, provide the community with a copy of the output, discuss how results will be used and how they can benefit the community, etc.” (Grenier, 1998)

Individual and commercial "inventions" are protected by intellectual property rights (IPR), which are typically in force for a set amount of time. If the knowledge can be used to create a unique and practical product, these legal rights may be assigned to it. Unauthorized duplication, sale, or import of a product is prohibited by legal rights. (Grenier, 1998)

Furthermore, Material Transfer Agreements (MTAs), which involve the supply of resources or knowledge in exchange for financial or nonfinancial gain, are another developing type of IK protection. Several IPR regimes are now in place around the world, including in Europe and the US. Several nations now offer instances of fair and equitable benefit sharing between users and guardians of traditional knowledge. (Gorjestani, 2002)

The fundamental beauty of anthropology, according to Tett, is that it inspires people to wonder, 

“Why? Why is the world arranged in this way? Why do we talk about some topics – but not others? Why do groups coalesce in this manner, attach so much importance to objects, or think in a certain manner?” (Tett, 2014)

The application of anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat neutralise the downfalls of economic discourse. This is because it involves the study of various production, distribution, exchange, and consumption structures through the lens of economic anthropology. Because they are interested in a variety of social structures, anthropologists study economic behavior and systems that may be governed by norms distinct from those of modern market-based economies. Economic anthropologists employ knowledge on cultural diversity, holism, ethnocentrism, and the emic perspective to help bring better understanding of economic structures and behavior, to highlight the downfalls of certain economic practices and to ensure that economic progress is also a sustainable pursuit. 

It is time-consuming, costly, and can place researchers in uncomfortable new environments where they are prone to missing vital information due to un-cooperation by the people being studied. Additionally, issues arise where anthropological knowledge is being used to benefit the few and feed into unsustainable practices through “greenwashing”. However, this issue can be easily rectified by the efforts of organizations such as Greenpeace. 

Furthermore, Indigenous Knowledge programs are another positive step toward international development and global economic progress. 
This indigenous knowledge of the environment can prompt the shift from a linear economic system to Cyclical- sustainable practices which will help the economy on local and global levels. Therefore, it is safe to say the pros far outweigh the cons.

 Applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat is more advantageous than allowing the processes involved in production to be devoid of social, cultural, and environmental consideration; the consequences of which, will ultimately be to the detriment of future generations. 
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