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Debbie Lear – 2406411 – HPCA7031- Essay 2

Critically examine the views of the soul on the theory and practice of modern astrology during Modern Europe (post 1800) in 4500 words. Actual words: 4627

Know the Divinity which is within you that you may know the Divine One, of which your soul is a ray.[footnoteRef:1] [1:  Proclus in Zolar, The Encyclopaedia of Ancient and Forbidden Knowledge, (London: Shere Books, 1973), p.95.] 


Introduction
This essay considers the soul from the points of view of Modern astrologers. Firstly, definitions of soul are explored through the writing of Historian of Astrology, Nicholas Campion and Archetypal Psychologist James Hillman, alongside Ancient Greek philosophy and mythology. Secondly, consideration is given to the conditions from which modern astrologies emerged and the philosophy underpinning them, exploring Theosophical influences, specifically, Hegel’s metaphysics and its impact and integration into astrological methods.  Thirdly, I compare the ‘soul-centred’ approach of Jeffrey Wolfe Green’s evolutionary astrology, with Liz Greene’s Jungian methodology through their treatment of the planet Pluto.  For Wolfe-Green, Pluto’s placement in the natal chart can signify an area in life with potential for soul evolution; for Liz Greene, Pluto’s placement by sign and aspect can at best reveal areas in life where we will at best be challenged to transform or evolve or at worse show potential for psychopathy, which she addresses in her book The Dark of the Soul.[footnoteRef:2]  [2:  Greene, Liz., The Dark of the Soul: Psychopathy in the Horoscope, (Swanage: The Wessex Astrologer Ltd, 2023).] 


Defining Soul
In A History of Western Astrology: The Ancient World, historian Nicholas Campion explains that the ancient Egyptians established temples, traditions, and concepts of order in the cosmos, believing they could, somehow, mirror heaven so that the soul might travel to the stars.[footnoteRef:3]  This ancient relationship between the soul and the stars continues through astrology today. However, before discussing how modern thought and scientific progress have led to new astrological methods, it is necessary to consider some definitions of soul. [3:  Campion, Nicholas. A History of Western Astrology: The Ancient World (London: Bloomsbury, 2008), p.108.] 


According to Campion, the word psyche has a double meaning, as soul and mind, but until the seventeenth century, they were considered synonymous. The soul, Campion explains, ‘was that part of the mind which could communicate with, travel to, and/or unite with God…in heaven, the soul’s natural home … above the earth … beyond the stars.’[footnoteRef:4]  This essay examines the concept of soul within the original meaning of psyche, encompassing the intangible aspects of ourselves, both mind and soul. [4:  Campion, Nicholas. Sky and Psyche – Heaven and Soul, Sky and Psyche, Eds Campion, Nicholas and Curry, Patrick (Edinburgh: Floris Books, 2006), p.9.] 


[bookmark: OLE_LINK3]For American Archetypal Psychologist James Hillman, the soul is essentially a 'calling', the very purpose of our being, granted to us at our moment of birth.[footnoteRef:5]  This concept can be traced back to ancient Greece and Plato's philosophy. In The Republic, we find the Myth of Er, an allegorical account in which Er, a warrior killed in battle, visits the 'otherworld' returning to earth to convey the process each soul experiences when physical life ends, and the soul prepares to reincarnate. According to Plato, each soul must judge its behaviour during every lifetime, recognising where its actions failed to align with its purpose or 'calling'. Once the areas requiring balance are recognised, the soul chooses the circumstances in its subsequent life to recalibrate its character, aligning with what it needs to fulfil its purpose and evolve.[footnoteRef:6] Plato uses the word paradeigma, which Hillman translates as a basic form [or image] encompassing a particular destiny.'[footnoteRef:7] Hillman correlates paradeigma with his 'acorn theory', proposing that the soul's image or symbol accompanying us through each lifetime is a 'guiding force' towards a ‘particular’ destiny; just as an acorn can only evolve into an oak tree.[footnoteRef:8] While an acorn’s growth depends on where it falls, it remains fundamentally an oak tree and strives to develop into the finest oak possible.  For Plato, the soul grows and evolves through many lifetimes in the perpetual desire to transcend its human form, or as Theosophist Stephan Hoeller puts it in his lecture Hermeticism and Gnosticism, 2003, ‘The soul or psyche, seeks to break out of an insufficiency within which it finds itself.’[footnoteRef:9]  [5:  Hillman, James. The Soul’s Code: In Search of Character and Calling (London: Bantam, 1997), p. 7.]  [6:  Plato, The Republic, trans Desmond Lee, (London: Penguin, 1955), pp. 385-393.]  [7:  Hillman, The Soul’s Code: In Search of Character and Calling, p.9.]  [8:  Ibid, p. 6.]  [9:  Hoeller, Stephan, Hermeticism and Gnosticism, 2003, Theosophical Society, <https://youtu.be/Q-s2LTckoDM?feature=shared> [Accessed 5 January 2025].] 

    
[bookmark: OLE_LINK2]According to Hillman, the paradeigma or soul symbol is not a moral instructor and should not be confused with a conscience.[footnoteRef:10]  In this sense, it can be inferred that the soul lacks moral scrutiny. Plato also proposed that the soul can embody both good and evil, using this polarity to justify its immortality: 'The soul is immortal because its own fault, moral wickedness, cannot destroy it.'[footnoteRef:11] For Plato, the soul and the body are distinct, yet both participate in a mutually supportive system; the physical body relies on the soul for animation, while the soul depends on the physical body for its evolution. The soul evolves through physical, earthly interaction.  Astrologer and Theosophist, Dane Rudyhar, in An Astrological Mandala, expresses it this way: [10:  Ibid, p.6.]  [11:  Plato, The Republic, p. 378.] 


‘A human soul in its eagerness for new experiences seeks embodiment. A powerful yearning for whatever will increase the scope and depth of contact with other living beings. What is implied in the position of this symbol seems to be the strong drive in every human consciousness or will towards new experiences, whether constructive or destructive. We may grow and gain understanding and wisdom through both types, yet the yearning needs to be tempered by an instinctive evaluation of the end results of the experience. This shows us what is behind all uses of power, anabolic or catabolic, a strong desire to prove oneself.’[footnoteRef:12] [12:  Rudyhar, Dane. An Astrological Mandala, in New Paradigm Astrology, Astrology for the Soul, Accessed 18 December 2024.] 


Considering the definitions above, a soul is a unique pattern or seed that, as it grows, is compelled through self-reflection and regulation to create conditions over lifetimes that enable it to fulfil a specific destiny. Ait has an underlying drive toward something: a desire to improve, evolve, become its perfect Form, allowing it to transcend the physical world. Suppose the symbolism in the natal chart can illuminate the paradeigma - the blueprint of the soul and psyche. In that case, astrology can serve as a tool not only for understanding the complexities of our human experiences but also for identifying where we need to recalibrate our actions in life to align with our ‘calling.’ 


The Emergence of Modern Astrology
Various historical factors contributed to the rise of modern astrology.  Scientific advancements, specifically, according to Campion, Isaac Newton’s creation of calculus, invention of the reflecting telescope and theory of gravity, allowed him to explain Kepler’s elliptical orbits in his three laws of motion.[footnoteRef:13]  Newton’s work paved the way for the subsequent discovery of planets that had previously been invisible to the naked eye: Uranus was discovered in 1781, Neptune in 1846, and Pluto in 1930.[footnoteRef:14] Traditional Western astrology has its roots in ancient Greece and the Hellenistic methods of Ptolemy, which was influenced by Platonic philosophy.[footnoteRef:15] The traditional Hellenistic model includes only the seven planets visible to the naked eye and was essentially concerned with predictive deterministic methods.[footnoteRef:16]  Scientific progress enabled the calculation of planetary movements, transforming the modern cosmos into a dynamic and constantly evolving entity. Kepler’s and Newton’s work on planetary cycles allowed us to understand the unseen and make greater sense of the visible within the larger cycles of the cosmos. [13:  Campion, Nicholas, A History of Western Astrology, Volume II: The Medieval and Modern Worlds, (London: Bloomsbury, 2009), pp. 175-176.]  [14:  Gribbin, John. Companion to the Cosmos, London: (Weidenfeld & Nicholson,1996). Uranus, p.413, Neptune, p.283, Pluto: p. 321]  [15:  Ptolemy, Tetrabiblos, Trans F.E. Robbins, Loeb Classical Library 435, (Cambridge, MA: Harvard Press, 1940), Book 1]  [16:  Ibid, Book 1] 

 
Modernity’s optimism for progress and ‘absolute knowledge’ through science and technology also demanded that we gain knowledge of our ‘true self’ as a foundation of all other knowledge.[footnoteRef:17]  Georg Simmel, one of the founders of modern sociology, argued that preserving individuality and autonomy was a central issue in modern life, as individuals during the eighteenth century were called to liberate themselves from historical bonds relating to the state, religion, and morality.[footnoteRef:18]  The desire for autonomy and freedom from previous institutional rules demanded an understanding of ourselves beyond those confines, prompting us to seek alternative explanations for our existence.  Nicholas Campion in Astrology and Cosmology in the World's Religions, proposes that the Theosophical Society, founded by Helena Blavatsky in New York in 1875, was 'a catalyst for the emergence of New Age thought.'[footnoteRef:19] Blavatsky was concerned with establishing a universal doctrine, drawing from Indian, Platonic, Hermetic, Kabbalistic and Hegelian philosophy. Her texts, " Isis Unveiled " and " The Secret Doctrine, " were also influenced by esoteric work, particularly the cyclical natural laws associated with the thinking of Gerald Gardner, the founder of Wicca.[footnoteRef:20]   [17:  Glen Ward, Postmodernism, (London: Hodder & Stoughton, 2003) p.9]  [18:  Georg Simmel, The Metropolis and Mental life, in Art in Theory 1900-1990: An Anthology of Changing Ideas, Eds Charles Harrison and Paul Wood (Cambridge: Blackwell, 1992) p.132.]  [19:  Campion, Nicholas. Astrology and Cosmology in the World’s Religions, New York University Press, 2012, pp. 192-193.]  [20:  Ibid. p189.] 


In his metaphysical work, The Phenomenology of Spirit (1806), Hegel argues that we are all parts of a greater unity, striving toward a final moment of ‘absolute consciousness’, which ultimately signifies the end of time. His evolutionary process is explained through his ‘Dialectic’, which posits that life is a mechanistic process in which all parts of the ‘world spirit’ move and grow organically toward ‘absolute truth.’ As human beings, we engage in a process of self-realisation. This process consists of three stages: thesis, antithesis, and synthesis. [footnoteRef:21] Simply put, we have an idea of ourselves, and through our relationships with others or things, we encounter ‘conflict’ that must be overcome or synthesised through rational thought. This is the process of evolution. We grow through engagement and contribute to the evolution of the ‘World Spirit.’ For Hegel, everything is in a perpetual cycle of transformation, death and rebirth.[footnoteRef:22]  Hegel’s influence is apparent in Blavatsky’s work, where she, as Campion describes, presented her theory of cyclical history, which suggests that intricate cycles govern a cosmos where physical evolution relies on spiritual evolution.[footnoteRef:23] For Blavatsky and the Theosophists, these elaborate, ordered cycles were orchestrated by a divine source, paralleling Plato’s concept of logos or divine reason. [21:  Professor Clive Cazeaux, Lecture on Hegel’s Metaphysics and the Hierarchy of the Arts, Cardiff School of Art and Design, UWIC, Cardiff, 17 February 2005.]  [22:  Ibid.]  [23:  Campion, Nicholas. Astrology and Cosmology in the World’s Religions, (New York University Press, 2012), pp. 192-193] 


Psychological astrologer and historian Richard Tarnas, proposes that modern psychological astrology, with its emphasis on internal over external, self-understanding over concrete event prediction, symbolic and interpretative over literal, and participatory engagement over fatalism, emerged not only from the discoveries of the outer planets and the growing availability of astronomical data but also from broader cultural changes, a need for autonomy, and an appreciation for the value of psychological reflection. This change happens as we critically evaluate our views on the interconnectedness of inner and outer realities, enhancing our understanding of the participatory nature of our human experience.[footnoteRef:24]   [24:  Tarnas, Richard. Cosmos and Psyche: Intimations of a New World View, (New York: Plume, 2007), p. 75.] 


From the above, we can deduce that there was a need for astrology to adapt in response to scientific progress. The discovery of new planets and improving knowledge of their movements allowed for developing more intricate astrological systems. An increased number of planets contributed to a richer symbolism and expanded the astrological vocabulary, giving rise to complexity and opportunity for deeper meaning. Amid Modernity’s push for autonomy, there was also a heightened thirst for self-awareness.  The rejection of former religious dogmas in favour of natural law and universal truth as proposed by Blavatsky’s cyclical model, positioned human beings as participants in Hegel’s ‘World Spirit’. This shift added responsibility for our personal growth and contribution to the advancement of human consciousness. Thus, it follows that astrology transformed to address these needs, transitioning its focus from traditional deterministic methods that focused on external predictions, to internal ones that nurture and evolve the psyche and soul.

Archetypal Pluto and the Soul
The planet Pluto was discovered in February 1930 by astronomer Clyde Tombaugh.[footnoteRef:25] Pluto takes approximately 248 years to travel through the twelve signs of the Zodiac.[footnoteRef:26] In astrology it is described as a generational planet, because of its distance from the Sun and its slow movement through the houses of the birth chart. In myth, Pluto is Hades ruler of the underworld ‘a relentless god, with whom no cost of sacrifice could persuade to permit any one who had passed his gates ever to return…to die, to go to Hades’ house, to pass out of sight, to be lost in the darkness of the lower world, was looked forward to as the dismal inevitable fate awaiting all men.’[footnoteRef:27] For Richard Tarnas, Pluto is analogous to Sigmund Freud’s concept of the id, ‘The broiling cauldron of the instincts.’[footnoteRef:28] Evolutionary astrologer Steven Forrest maintains that Pluto’s function is to realise one’s destiny, to recognise the ‘absurdity of all narrow pursuits and to develop a capacity to discern truth.[footnoteRef:29] Liz Greene maintains that while Saturn may control worldly limitations, when we face Pluto, we experience an individual transformation, ‘the unpassable circle of the limitations of the soul … the deepest savouring of one’s vulnerability and mortality.’[footnoteRef:30]  For JWG Pluto in the birth chart symbolises the ‘soul itself.’[footnoteRef:31] [25:  Gregersen, Erik. 10 Important Days in Pluto’s History, Britannica.com <https://www.britannica.com/list/10-important-dates-in-pluto-history> [accessed 3 January 2025].]  [26:  Gribbin, John. Companion to the Cosmos, (London: Weidenfeld & Nicholson,1996), pp. 320 -321.]  [27:  Murry, Alaxander., The manual of Mythology, (California: Newcastle Publishing, 1993), p.57.]  [28:  Tarnas, Richard, Cosmos and Psyche, pp.98 – 99.]  [29:  Forrest, Steven. The Inner Sky, (Borrego Springs: Seven Paws, 2012), p.155.]  [30:  Greene, Liz., The Astrology of Fate, p. 50.]  [31:  Green, Jeffrey Wolf, Pluto: The Evolutionary Journey of the Soul, (Bournemouth: The Wessex Astrologer, 2011), p.1.] 



Reincarnation and Karma
Plato describes in his Myth of Er the process by which memories of previous lifetimes are flushed from us when we drink from the Forgetful River that flows through the plain of Lethe before reincarnation occurs.[footnoteRef:32] Jeffrey Wolf Green’s Evolutionary Astrology assumes that when the soul reincarnates, it carries the memories and residual Karma from previous lifetimes deep in the unconscious mind.[footnoteRef:33] Rudyhar also posited this theory: ‘For the humanistic astrologer, a birth chart is a person-centred symbol.  That is to say, it carries a “message”- the symbolic formulation of the individual’s dharma.  It suggests how one can actualise the innate potentialities of their particular and unique selfhood.’[footnoteRef:34]  Similarly, Liz Greene, maintains that clients with difficult Pluto placements often identify with ‘ancestorial sins’ that lie deep in the ‘collective unconscious’; in these cases, the client may ‘provoke, or believe that they deserve retributive justice.’  She explains that an individual ‘fated’ with this encounter must submit to the cause of the ‘larger collective’, which ‘relates the ego to an eternal and interconnected cosmos.’ [footnoteRef:35] In this instance, we observe an example that aligns with Hegel and Rudyhar’s holistic view of the cosmos, where an individual’s personal experience is interconnected through time, space, and consciousness.  JWG’s evolutionary astrology is essentially spiritually oriented, focusing on the soul’s evolution across lifetimes.  Liz Greene’s writing emphasises the psyche, concentrating on an individual’s psychological growth in this life. However, as discussed, both allude to past generational issues that carry over into this life, which they maintain astrology can help us unravel. [32:  Plato, The Republic, p.393.]  [33:  Green, Jeffrey Wolf. Pluto: The Soul’s Evolution through Relationships, p.1]  [34:  Rudyhar, Dane. An Astrological Mandala. (Boulder: Raven Dreams Press, 2023). Kindle Edition, location 228.]  [35:  Greene, Liz., The Astrology of Fate, pp. 63-64.] 


Jeffrey Wolf Green’s School of Evolutionary Astrology 
The soul is central to JWG’s evolutionary astrology, which highlights the qualities we must overcome for soul growth and evolution.  For JWG Pluto is the ‘bottom line’ reason our soul reincarnated, to learn lessons and progress on its spiritual journey: ‘it is the planetary symbol that correlates to the evolutionary process from a collective and individual point of view.’[footnoteRef:36]  His model assumes that our internal and external experiences can be traced to a deeper spiritual purpose that operates behind the scenes: the soul, which he defines as 'an immutable consciousness with its own individuality or identity that remains intact from life to life. In each lifetime, the soul manifests a personality with a subjective consciousness and unconsciousness.’[footnoteRef:37]  Parallel to Platonic thought, JWG maintains that the soul simultaneously desires both separation from, and union with, the source of its creation and that the conflict between these polarised desires drives evolutionary progress.[footnoteRef:38] He avers that the tension between each polarised desire accounts for the notion of free will.[footnoteRef:39] A separating desire is essentially a longing for something outside of ourselves; a new car or a new lover are two examples. Each fulfilment of a separating desire fuels another, and so it goes, over many lifetimes until we exhaust or eliminate them. Eventually, our desire to know and unite with what created us becomes exponentially stronger, until it is our only focus desire.[footnoteRef:40]  [36:  Moshe, Ari. Cited in Green, Jeffrey Wolf, Pluto: The Evolutionary Journey of the Soul, (Bournemouth: The Wessex Astrologer), 2011, xii.]  [37:  Green, Jeffrey Wolf, Pluto: The Evolutionary Journey of the Soul, Bournemouth: The Wessex Astrologer, 2011, p.1.]  [38:  Ibid, p.1.]  [39: , Ibid, p.2.]  [40:  Green, Jeffrey Wolf, Pluto: The Evolutionary Journey of the Soul, p.2.] 



JWG states that the Pluto archetype appears when the soul’s evolution stagnates, influencing the speed at which it wishes to progress. When an ‘evolutionary impulse’ or ‘karmic event’ arises, we usually respond by resisting, embracing change, or selectively transforming out of fear of the unknown.[footnoteRef:41] He proposes that there are four particular ways in which Pluto appears in our lives to evolve the soul: the first manifests as an ‘emotional shock’ when something is forced out of our lives, producing a ‘cataclysmic change’ or ‘evolutionary leap’. This situation occurs when we have resisted ‘cumulative evolutionary forces’ to the point that a catastrophe is necessary to enforce soul growth. The second is gentler; we form relationships with what we desire, like a new love or form of knowledge, such as astrology. We ‘absorb’ what we think we need into ourselves, which alters us and helps us to overcome limitations through self- reflection, ensuring steady evolution. The third scenario emerges when we recognise stagnation from internal or external blocks. Without identifying the cause, confusion can lead to a ‘crisis’ impacting our daily functioning lives. The fourth scenario arises when we recognise a dormant talent or capacity, emerging as an impulse or strong desire. Actualising this desire leads to soul growth and evolution.[footnoteRef:42]  [41:  Green, Jeffrey Wolf, Pluto: The Evolutionary Journey of the Soul, p. 27.]  [42:  Ibid, p.27-29] 


In-Depth Psychology and Astrology 
Jungian Astrologer, Liz Greene, draws heavily on the archetypal qualities of Pluto in both The Astrology of Fate, and The Dark of the Soul.  For her, Pluto symbolises where there may be a need for deep psychological transformation through shadow work.  She maintains that Pluto transits or difficult Pluto placements and aspects in the natal chart often trigger a great release of energy as long-dormant trauma is resurrected for healing to happen. The process is frequently ‘painful, frustrating, confusing, disorienting and frightening, and rarely passes without some kind of sacrifice or loss, willing or unwilling, or a confrontation with what is most brutal and unfair in life.’ [footnoteRef:43]  [43:  Greene, Liz., The Astrology of Fate, (Boston: Red Wheel/Weiser, 1984), p.37.] 


Jungian Astrologer Liz Greene, in her book The Astrological Neptune and the Quest for Redemption, explains Jung and Freud’s view of the soul’s longing for redemption: Freud considered it to be an ‘incestuous longing for the bliss of the womb and breast,’ imbued with guilt and shame; however, Jung proposed it to be the unconscious psyche itself that seeks to transform its own compulsive and doomed instincts through the mediating quality of the symbols it creates. Not society or super-ego, but soul.’[footnoteRef:44]  Clinical psychologist Dr. Michael Smith sees similarities with Jung’s idea of the soul and shamanic practice. He posits that shamans consider the soul to be ‘a plurality of psychical energies which must exist in some loose harmonious balance within the individual;  Jung sees the soul as a ‘multiplicity in union.’[footnoteRef:45] In Synchronicity, Jung proposed that archetypes, constitute the structure of the collective unconscious … a psyche (soul) that is identical in all individuals.[footnoteRef:46] Smith also draws parallels between Jungian psychology and shamanism in their approaches to treating trauma: Shamans hold that during severe trauma, some individuals suffer from ‘soul loss’, where parts of the soul retreat into the underworld, or subconscious, unable to reunite with the physical body due to unbearable psychological pain. In such instances, the shaman enters a trance state and journeys to the underworld, to locate and recover the lost soul parts. In-depth psychology diagnoses this condition as ‘dissociation’ and treats it by introducing symbols, motifs, art, and myth until the trauma is framed and integrated with the mind. Both methods rely on the imagination.[footnoteRef:47] In each case, the remedy is for the soul to become integrated with the psyche.[footnoteRef:48]  It is interesting also to note Smith’s, observation of Jung’s terminology in his theory of the soul:  He notes that Jung, when stressing the soul’s ‘mystery, variety and impenetrability, tends to use the word Seele, German for soul, however when stressing its integrity, ordering, archetypal patterning and striving towards wholeness he tends to use the word psyche.[footnoteRef:49]  This distinction is helpful in understanding the roles of in-depth psychological astrology and evolutionary astrology and how they meet in their treatment of the soul.  If Seele is the pure essence of the soul, while psyche represents collective consciousness and archetypal understanding, then the joint drive for both astrologies is to integrate the soul’s essence into the psyche. Through astrology, Plato, in the natal chart can be seen to symbolise the essence, paradeigma, or soul, which is fixed, fated, intrinsic by nature.  For example, Liz Green argues that challenging connections between the moon and Pluto suggest potential psychopathy in a person’s natal chart. She notes that numerous psychotic breakdowns occur when Pluto influences the horoscope through its connection to the Sun or Moon. She emphasises that the true enemy is not external but resides within the violent depths of the individual. The roots of this bondage often extend back several generations, where wrongdoings of the parents are deeply felt by their children. Consequently, it becomes the responsibility of the offspring to seek some form of understanding.[footnoteRef:50] Understanding can be found through identifying inner conflicts and complexes through the natal chart, to achieve greater psychological integration and self-awareness.  This Greene describes as a Saturnian process of transmutation, which she deems as both a physical and psychological activity. Saturn rules gold, but to get the gold, we first have to transform some ‘Incorruptible’ substance within ourselves, which she maintains, is ‘psychological integration, the Self, the spiritual core, the realisation of individual destiny, or as James Hillman puts it, ‘the polishing of the maladies,’ which is soul-making.’[footnoteRef:51]  [44:  Greene, Liz. The Astrological Neptune and the quest for Redemption, (York Beach: Weiser, 1996), p. xii.]  [45:  Smith, Michael, C. Jung and Shamanism in Dialogue, (New York: Paulist Press, 2007), p.101.]  [46:  Jung, C, G. Synchronicity: An Acausal Connecting Principle, trans. Hull, R.F.C. (Princeton: Princeton University Press), p.20.]  [47:  Ibid, pp. 169 - 207]  [48:  Smith, Michael, C. Jung and Shamanism, p.167.]  [49:  Ibid, p.101.]  [50:  Greene, Liz., The Astrology of Fate, p.59.]  [51:  Greene, Liz. ‘Love and the Alchemical Saturn’, Sky and Psyche: The Relationship Between Cosmos and Consciousness, Eds. Campion, Nicholas and Curry, Patrick, (Edinburgh: Floris Books, 2006), p.21-22] 


Liz Greene highlights Pluto's transformative power, stressing the need to confront deep traumas for healing. Smith's parallels between Jungian psychology and shamanism emphasise addressing soul loss and dissociation through symbolism; in this way, the shaman and astrologer are both concerned with deciphering meaning from universal archetypal patterns.  Understanding the distinction between the soul (Seele) and psyche sheds light on the different approaches by JWG and Liz Greene and their shared goal of ultimately integrating, through self-consciousness, the soul and mind.  This journey towards self-actualisation tempers Plutonian, instinctual desires, showcasing the relevance of psychological and soul-centred astrology in guiding individuals to a harmonious, fulfilled existence.  

Technical Modalities
The JWG school of astrology disregards the concept of planetary dignities found in traditional practices, which have their roots in Ptolemy’s Hellenistic model[footnoteRef:52]. Planetary dignities illustrate how each planet performs.  For instance, the Sun governs Leo, its ‘domicile,’ where it expresses its highest potential.  When the Sun is in Aries, it stays within the fire element and is ‘exalted,’ signifying it still performs effectively. Conversely, when the Sun occupies Aquarius, an air sign, it is in ‘fall,’ and in Libra, an earth sign, it is in its ‘detriment,’ indicating that it cannot operate at its peak potential. [footnoteRef:53] For the JWG school, the planetary phases are given more focus.[footnoteRef:54]  The JWG school views the whole chart, specifically from the point of view of Pluto. The sign and house Pluto occupies in the zodiac are archetypally synonymous with other traditional Western methods, but the story is always from the soul’s perspective. In a recent debate, Hellenistic astrologer Adam Elenbass and Evolutionary astrologer Ari Moshe Wolfe, discussed the philosophies and techniques of both schools and agreed that while each astrological method is distinct, the philosophical underpinnings, derived from a melting-pot of Platonic, Stoic, Hermetic, and yogic thought, are fundamentally the same on a spiritual level.[footnoteRef:55]  While Liz Greene’s technique appears to make use of traditional Western methods of astrology, the JWG school has a very different approach.  Take, for example, a person with Pluto in Virgo; JWG proposes that they are in the process of learning essential lessons in ‘humility, self-doubt, discrimination, purification, and self-improvement;’ in a broader context, Virgo symbolises how people find their roles within society, where personal desires and needs are often sacrificed to meet the community's needs; ‘Pluto in Virgo people, to evolve the soul, must learn practical skills to establish their work-related function within a society.’[footnoteRef:56]  The JWG astrologer would then identify the polarity point in the birth chart, in this case, Pisces. A person influenced by Pluto in Pisces aims to connect with a transcendental belief system to achieve unity and spiritualise their life.[footnoteRef:57] According to JWG, the polarity point symbolises the ‘destination’ or the ultimate point of integration in the soul's evolution, reflecting a more advanced state of existence towards which the soul aspires.[footnoteRef:58]  Thus, we can infer that the soul’s evolutionary lessons will be to balance out the level of service given to the demands of others and to prioritise spiritualising one's own life.  Throughout one's lifetime, JWG posits that circumstances will emerge to challenge individuals; the simultaneous polarised aspirations to assist others and concentrate on oneself manifest in a recurring push-pull dynamic, within a self-reflective, cyclical evolutionary process.[footnoteRef:59]   [52:  Ptolemy, Tetrabiblos, Trans F.E. Robbins, Loeb Classical Library 435, (Cambridge, MA: Harvard Press, 1940), Book 1.]  [53:  Ibid, Book 1]  [54: Ari Moshe Wolfe and Adam Elenbaas, Hellenistic and Evolutionary Astrology: How Different Are They? Heart and Soul Centred Astrology, https://www.youtube.com/watch?v=xLq431jGc4E  [Accessed 1 April, 2025].]  [55:  Ibid. ]  [56:  Green, Jeffrey Wolf, Pluto: The Evolutionary Journey of the Soul, (Bournemouth: The Wessex Astrologer, 2011), p.115.]  [57:  Ibid, p. 215.]  [58:  Ibid, p.3.]  [59:  Ibid, pp.3-10.] 

 
Conclusion

In conclusion, the soul has been a profound subject of philosophical inquiry throughout history. From the ancient Egyptians' beliefs about the soul's journey to Plato's accounts of its evolution, the soul is seen as a unique pattern striving to transcend the physical. Scholars like Nicholas Campion and James Hillman illustrate its dual nature, encompassing mind and spirit, guiding us toward a particular destiny. Evolutionary astrology aims to illuminate the soul's blueprint, helping us understand human experiences and align with our ‘calling.’. 

This essay considered how Hegel's Dialectic enhanced our understanding of the part each soul or psyche plays in the evolution of ‘World Spirit’ and how this line of thinking underpins evolutionary and psychological astrology, which were both driven by the discovery of Pluto. Both methods foster self-understanding and deeper insights into human experience, promoting self-improvement. Liz Greene highlights Pluto's influence on transformation, while Jeffrey Wolf Green sees it as essential for understanding the soul's journey. Dane Rudyhar explained that a birth chart can reveal dharma and potential, while Greene discussed psychological growth and self-actualisation. JWG posited that Pluto symbolises the current position of the soul within its evolutionary journey, and in conjunction with the nodal axis, facilitates the recognition of an overall theme that can guide us throughout this lifetime towards soul evolution, which he claimed arises from inherent desires. JWG delineates four mechanisms through which Pluto exerts its influence: emotional shocks, transformative relationships, crises resulting from stagnation, and the awakening of dormant talents. Greene emphasises Pluto's significance in symbolising areas for psychological transformation via shadow work, to address and heal past trauma.
Additionally, it reflected on Hellenistic astrology's philosophical connections to modern spiritual evolution and noted that despite differing methods, both approaches emphasise the inner human experience.  By examining natal charts, individuals can gain insights into their soul intentions and karmic patterns, enhancing self-awareness and purpose and how integrating psychological and spiritual views establishes astrology as a tool for self-discovery. It showcases Pluto's significance in modern interpretations for challenging growth opportunities. JWG and Greene's contrasting views on the function of Pluto exemplify astrology's multifaceted nature within the human experience. Ultimately, the essay highlights astrology's contemporary relevance, guiding individuals toward self-understanding and their cosmic roles, bridging ancient wisdom with modern advancements for growth.
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