Assignment 3:  Poso Riots and failure of the Malino I Declaration
Introduction
This article is centred on the Poso Riots in Central Sulawesi, Indonesia between the Christian and Muslim communities which occurred between December 1998 to December 2001.  Government intervention occurred only after many villagers were destroyed by the Laskar Jihad, a terrorist group aligned to the Al-Qaeda entered the foray.  The Malino I Declaration was signed in December 2001 to maintain peace in the area with Government support.  However, the Declaration was not effectively implemented and as result violence in Poso continued.  
This essay will cover details on the background of the Christian and Muslim communities in Poso, the reasons for religious tension, details on the riots, the period after the Malino Declaration and effectiveness of the Declaration.
Sulawesi, Indonesia
Indonesia is made up more than 17000 islands, and Sulawesi is the fourth largest island with a population of about 20 million people.  Sulawesi is religiously and ethnically diverse and has had a history of occupation by various foreign countries.
In Sulawesi Islam is the main religion practiced (81%), followed by Protestantism (15%), Catholicism (2%) and smaller communities of Buddhism and Hinduism.  Ethnically Sulawesi is made up Makassar, Bugis, Mandar, Minahasa, Gorontalo, Toraja and a few other ethnic groups.  Of these the Minahasa and Toraja are mostly Protestants or Roman Catholics and the other ethnic communities are mainly Muslim.  
The Portuguese came to Sulawesi in 1520s, followed by the Dutch in 1605, (Aritonang, 2008) then the English.  The Dutch East India Company slowly enforced its rule over the various regions of the island. By 1905, the entire island was under the control of the Dutch, until the Japanese Occupation during World War 2 till 1945.  After 1945 the Dutch returned to Indonesia, but the nationalist movement followed and Indonesia gained independence in 1949. 
Islam and Christianity in Sulawesi
Sulawesi island was introduced to Islam in the 13th century (Noor, 2010) by traders from Java, Kalimantan and Sumatra.  Most of the conversions took place in the South and Southeast Sulawesi amongst the Bugis and Makassar communities.  When the Dutch arrived in Sulawesi, the South was firmly Islamic and they concentrated their efforts on the people of the North and the indigenous mountain people, the Torajans and Pamonas who were Animist in their beliefs.  They were subsistence farmers who practiced shifting cultivation, isolated from the progress of the coastal Sulawesi populations and to the changes happening in world.  Pamona also called the Poso, Bare'e, or To Pamona people inhabit most of the Poso Regency and the Torajans occupy the Tana Toraja Regency.  Both groups will be referred to collectively as the highlanders.  
The Dutch focused their protestant proselytising on the indigenous groups.  There were many tribes living in the mountains who were uneducated and unaware of their rights.  It is only after the arrival of Dutch missionaries that they became aware of their low economic and social status as compared to the Sulawesi people living in the lowlands, mainly the Bugis and the Makassar. (Aragon, 2001).  They also realised that they were considered insignificant not only is Sulawesi, but also within Indonesia as a whole where the Javanese people dominated the upper classes.  The church helped to unite the different tribes to form a sizeable highland community and connect them to the outside world through affiliation with other Protestant organisations (Aritonang, 2008).  The Dutch administration introduced new trade rules that disrupted the existing lowland-highland trade of goods and military support.  It also worked to control the population movement of the highlanders due to their slash and burn farming methods into centralised villages.  The missionaries set up schools and clinics for the new converts and showed preferential treatment to Protestants by offering educated highlanders government jobs.  All these measures served to differentiate the coastal Muslims from the Protestant highlanders.  
Factors leading to unhappiness between the Christian and Muslim communities
Post independence, the lowland Muslims, mainly Bugis, were unhappy with central government.  They felt that favouritism was given to the people of Java and its aristocracy in the new regime.  Political and government positions were given to them.  Despite the fact that Sulawesi people had fought on the side of the Indonesian revolutionaries to obtain independence for the country, they did not receive equal or fair economic benefits as the Javanese.  This hampered the growth and development of the local economy.  Furthermore, most of Indonesia’s resources came from the other islands, not Java.  This led to a successionist movement from Muslims of South Sulawesi in 1953 (Errington, 1983).  They opposed the aristocracy, Animism and the Dutch Protestant influences and wanted to make Sulawesi an Islamic republic.  Armed Muslim rebels from South Sulawesi attacked the Protestant and Animist highlanders who defended themselves with machetes, blowpipes and spears.  Thousands of villagers are said to have been killed, tortured or displaced (Aragon, 2001).  The successionist movement of the Muslims continued until their leader was killed by the army in 1965.  Amidst this chaos the Protestant Churches continued their schools and clinics and other services and stood as bedrock for the highlanders.  
Early in President Suharto’s regime, he allowed the external funding of churches and their activities to carry on and even appointed Christians to high military or administration positions.  However, in the 1970s, his rule became pro-Muslim.  There were policies that clearly delineated Muslims and Christians.  Christian mission funds were scrutinised by the government and the protestant clinics and schools of Sulawesi were taken over by the government.  The government introduced Islamic studies in the school curriculum, build more Islamic schools, appointed Muslims in high positions, introduced Islamic banking and encouraged women to wear the veil.  (Kim, 1998)
Government policies between the 1960s to 1990s slowly impacted the lives of the Protestant highlanders.  Their land was taken away for national development (Basic Agrarian Law,1960),  foreign companies were allowed to set up companies in forested interior areas ( forestry and investment law, 1967),  new communities were allowed in from Java and Bali (Presidential decree No.2 ,transmigration law 1973),  village leaders lost their power as the national civil service was appointed as administrators (Regional Government Law 1974 and Village Government law 1979) (Aragon, 2001).  All these changes brought in foreigners who felled the forests for timber and ebony and employed Muslim immigrants.  The new migrants also farmed cash crops but were able to better manage their business and tended to be successful compared to the highlanders who only grew enough for trade and survival and ended up borrowing money from the migrant moneylenders and living in debt.  
Traditional land was lost to the incomers who bought it up or were allocated land through the transmigration program.  The immigrants disrespected the traditional practices of the highlanders and their rights to the land.  The incomers felt that as citizens of Indonesia, they had every right to the resources available.  Farm and forestry jobs were often given to migrant Muslims.  Government jobs were also largely unattainable for the highlanders as it was given to preferred groups of the administration.  As such young highlanders were unable to own land or be employed.  This led to unhappiness within the highlander’s community. 
The highlanders were a simplistic, isolated community till the Dutch Protestant missionaries arrived.  Their contact with them was the starting point for a chain of events that eventually erupted during the Poso riots.  The missionaries educated them and made them aware of their rights.  That was when they realised the differential treatment between them and the Muslim lowlanders and the lack of economic and social benefits.  The awareness and the support of the church helped to unite the many tribes. Their concerns were collective and as a whole, they formed a substantial community.  The church connections also allowed the highlanders to learn about the world outside of Sulawesi and Indonesia.   While the Dutch were in control Protestants were treated better and given preferential treatment in government jobs and the Muslims felt marginalized.  This was the first step in differentiating the two religious groups and in creating friction.  
However post-independence, Suharto’s New Order regime progressively became more Islamic centric, probably to court the favour of the majority population of the islands.  The policies implemented during this time, directly affected the highland people of Sulawesi, who were mostly Christians.  Further segregating the Muslims and Christians of that area.  As mentioned above their land was taken away for economic development and given or sold to outsiders. 
Ethnic Identity amongst indigenous groups in strongly rooted to their ancestral land.  So, when that land was taken away and occupied by migrants from Java, Bali or lowland people of South Sulawesi, the indigenous people felt upset that their identity and heritage was being disrespected.  The communal identity was also very close.  Such that in times of need, leaders of the community could count on the help of Torajas and Panomas who had moved to other areas for support.  Community leaders were traditional in charge of managing the trade deals with the lowland people.  When the Dutch arrived, they took over this role.  Post independence, the government took charge of this aspect.  So, getting a job in the regency civil service became a race as each community wanted to represent the interests of their groups and look out for the welfare and economic development of its members.  
Especially in Poso Regency, the migration policy brought in an influx of migrants and the town grew territorially and economically from a small town to a big city.  As it grew the ethnic diversity of the area increased and the religious makeup of the city changed.  By the 1990s the once Christian stronghold region was now a Muslim majority town and they controlled most of the commercial entities (Aragon, 2001).  In order to get government contracts and other economic support, given the patronage politics involved, the contest for the Regent post became drawn along communal religious lines.  All these contributed to the Poso riots which started with fights between youths and spiralled downwards.  

The Poso Riots
The riots can be divided into four segments.  The initial event, Part 1 occurred in December 1998, part 2 in April 2000, part 3 in May 2000 and part 4 in July 2001.  During these periods, fighting broke out over a few days to sometimes almost a month, with extensive damage to people and property.   In between these periods there were minor skirmishes taking place as well.
Part 1:  December 25th – 29th, 1998
The trigger event was when a Protestant youth stabbed a Muslim youth in the arm on December 24th 1998 in Poso.  That year Christmas fell during the holy month of Ramadan, a period of prayer and fasting for Muslims.  There are differing accounts of what occurred.  The Christians claim the injured youth ran into a mosque for safety.  The Muslims state that the boy was sleeping or praying in the mosque courtyard when he was stabbed.  Religious leaders from both sides met and blamed the use of alcohol for the incident and agreed to ban it during Ramadan.  Police confiscated liquor as ordered, but some Muslim residents began attacking liquor shops, mainly run by Chinese Christians, and this caused many clashes to occur.  On December 27th, machete-armed Protestants from the neighbouring Tentena region arrived, led by district assemblyman Herman Parimo, as stories of churches being burnt spread.  Truckloads of armed Muslims from the neighbouring Palu, Parigi and Ampana areas arrived as well.  The largescale riots resulted in over 200 injured people, mostly Protestant and some members stabbed, burned or tortured.  Chinese Protestant and Catholics shops, vehicles and homes were burned.  An estimated 400 Christian homes were destroyed.  The rioting continued till the end of the Christmas week. (Aragon, 2001)
Another issue at play was the post of regent for the region which became a contest of Protestant versus Muslim candidate for the provincial government position.  Anti-Protestant leaflets and graffiti started to appear, defaming the Protestant candidate and served to inflame the Christian and Muslim population into action.  
Rioting carried on with little police intervention and only tapered off due to heavy rains in the area (Watch, 2002).  The police later clarified that due to the large numbers of outsiders involved, they felt unable to restraint them but sealed the roads coming into Poso to stop further incursions.  On December 30th, the head of the Sulawesi military command deemed that the fights were not religious, political or ethnic but due to eight Protestant rioters who were in his custody.  No Muslims were arrested for the riots.  
It was later discovered that it was the brother of Muslim candidate for the Regent who had put up leaflets and banners defaming the Protestants.  He was charged with incitement but never served a jail term and continued to work in the civil service. (Aragon, 2001)
Finally, in June 1999, it was decided to have an election for the members into the provincial, central and district assemblies, the first democratic election in forty years.  The ruling Golkar party candidate won instead, to the disappointment of Protestant and Muslim backed candidates.  
Part 2: April 15th – May 3rd 2000
There was a period of peace till events in April 2000 triggered another spate of attacks.  There were several issues at play.  Perpetrators from the first riots, the eight protestants were under trial.   Another Muslim official was under trial for misappropriating state funds.  Finally, the second highest position in the district, district secretary was under consideration.  These three issues simmered at the back.  The flashpoint was when a Muslim youth claimed he was attacked by Protestants.  Muslims attacked and burned Protestant houses and churches.  There was considerable retaliation and violence from both sides.  The police chief called in additional enforcement units to assist, one specialised security unit fired into the crowd, killing 3 Muslims and injuring 8 others.  Further retaliation against Protestants occurred.  The Governor arrived to assess the damage.  A group of Muslim leaders met him with a list of demands to send back the special troops, fire the police chief, to drop charges against those on trial and to appoint their representative for the district secretary post.  Even after some of their demands were met, the burning of houses and churches continued leaving Protestant areas in complete ruin.  The army was sent in and the fighting ended on May 3rd.  During the riots the Protestants used red headbands and armbands and the Muslims used white to distinguish themselves.  And as such their armies were called Red and White.  The fight was not only about religion but also concerned politics, economic and ethnic divides.  
Part 3: May 23rd – June 15th 2000
Retaliation came three weeks later as trained militant members of the Red army sought out Muslims believed to be involved in the phase 2 attacks.  On May 23rd they killed a policeman and 2 Muslim councillors and on May 28th attacks were made on several Muslim villagers.  Women and children were allegedly assaulted and the men executed.  Hundreds of Muslims were killed and decapitated bodies were found floating in the Poso river for weeks.  Muslim villagers claimed they asked for help from law enforcement but were turned away.  The counter attack came on June 2, Muslims clashed with Christians and widespread violence broke out.  The Regional government finally requested for help from the central government and the military was brought in to subdue the hostilities.  Arrests were made, weapons confiscated and help was given to displaced persons.  In August 2000, the governors of central, North and South Sulawesi met to sign a “Peace Accord” to assist in the safe return of displaced persons.  
Part 4: July 2001 – December 2001
There were sporadic clashes between the Muslims and Christians for another year or so.   In early 2001, there was a trial for three Catholics believed to be leaders of the Red army.  The trial was dramatic, with testimony from both sides being questionable.  Protests outside the courthouse were violent and often led to police shooting warning shots.  The trial was poorly handled and worsened the situation between the two parties.  Escalation of attacks occurred from the Red and White armies.  One of the worst attacks was at Buyung Katedo village on July 3rd, where 14 villagers, mostly women and children were killed by the Red army.  Police and additional military resources stepped up efforts to diffuse the fighting using the same methods as in phase 3.  Another trigger point came when a Muslim candidate was elected to be district secretary, angering the Christian community who felt marginalised.  
All these incidents created the environment for the Laskar Jihad to enter, an Islamic terrorist group aligned with the Al-Qaeda.  The group was trained and organised, with armed with automatic weapons.  Their attacks on Christians destroyed entire villages.  The Laskar Jihad were openly seen about the district, and yet the security forces did not detain them.  However, the Mapane Incident on October 18 changed the relative peace, it was a clash between Christian and Muslim farmers.  
On October 20 the Laskar Jihad planned a counter attack including the local villagers and those from neighbouring areas.  In a skirmish between Muslim fighters and security forces a policeman was killed.  This led to a largescale round-up of the suspected Muslim fighters.  Reports say that the arrested members were badly tortured and some even killed, in revenge for the killing of a policeman.  Shortly after, the worst attacks occurred in November and December, where eight Christian villagers were completely burned to the ground.  Thousands of residents had to escape to the mountains.  There are conflicting accounts of what occurred in the period between November 27th to December 1st as Christian villagers were razed systematically and yet the police and military were unable to stop it.  There are even reports of the security forces aiding the White army.    The international Christian movements raised concerns on the situation and Indonesia was criticised for its management of the conflict.  This mobilised the government to send a joint military-police operation to clean up the situation in six months.  Again, there were accusations of human rights violation by the troops with suspected mistreatment and killing of suspects.  The law enforcement was also accused of killing five villagers from the Toyado village in retaliation for the villagers attacking them previously.  Investigations were held but arrests of 10 soldiers were made only six months later.  This behaviour of the security forces taking revenge on civilians whenever they suffered losses, reduced the faith that the people had in law and order and in the government.
The Malino Declaration, December 19th – 21st 2001
The international scrutiny of the Poso riots, as it was finally referred to, pushed the central government to be involved and oversee the peace keeping efforts.  Previous peace treaties in the region involved only local leaders and the solution was a stronger military presence and some aid measures.  Both of which proved ineffective.  The new peace accord involved representatives from the legal, humanitarian and security areas.  Representatives were also selected from various ethnic groups, regions and professions. Coordinating Minister for People’s Welfare Yusuf Kalla, organised the event and ensured the resources for rebuilding and other crucial follow-up activities.  The meeting was held in Malino, South Sulawesi.  After a review of the history of the conflict and small group discussions, a ten-point declaration was ironed out.  Detailed workplans for economic and social matters, and law and security were set out and enforced in the next 6 months.  The ten-point declaration, as given below, was signed by all partied involved.
1. To cease all forms of conflict and dispute. 
2. To obey efforts to enforce the law and support legal sanctions against lawbreakers. 
3. To ask the state apparatus to act firmly and justly to maintain security. 
4. In order to create a condition of peace, to reject the imposition of a state of emergency and any foreign party involvement. 
5. To dismiss slander and dishonesty against all parties and enforce an attitude of mutual respect, and to forgive for the sake of peaceful coexistence.
6. Poso is an integral part of Indonesia. Therefore, every citizen has the right to live, come and stay peacefully and respectfully of local customs. 
7. All rights and belongings have to be returned to their lawful owners as they were before the conflict began.
 8. To return all displaced people to their respective homes. 
9. Together with the government, to carry out complete rehabilitation of the economic infrastructure. 
10. To carry out respective religious laws according to a principle of mutual respect and to abide by all the agreed upon rules, in the form of laws, government regulations, or other regulations. 

Issues with the Malino Declaration
Many of the conflict resolution measures were practices in progress that had already been implemented or repeat suggestions from previous peace talks.  There was still a top-down approach to the peace accord, rather than a ground up approach engaging the locals.  The implementation time frame was also not practical and dates for certain implementation measures such as weapons searches were later delayed. 
Another issue was that make-up of the working groups and socialization teams.  The working groups were supposed to look in Security, Law, Mental and Spiritual Rehabilitation, Social Rehabilitation, Economic Rehabilitation, Physical Rehabilitation, Return of Displaced Persons, Education, and Health. A separate Socialization and Reconciliation Team was made up of members from each side in each affected subdistrict (Watch, 2002).  Each side felt that they did not have enough or equal representation in the teams and that certain key members from their community were not invited to join as the government felt they were too rigid in their outlook.  As such many of the working groups were slow to start their work and the public was unaware of their presence.  
Furthermore, the important issue of removing Laskar Jihad was not discussed during the Malino conference.   Members of Laskar Jihad had by then integrated into the community and had even obtained the necessary documents to register for local ID cards.  As the terms of the declaration allowed anyone to reside “peacefully and respectfully”, they were able to stay in Poso.  The security forces did not remove them and they had local support from the Muslims.  
Also lacking in the talks was the need to hold accountable the instigators of the violence for the riots of the past few years and how they would be dealt with.  There seemed to be no effort made to find the perpetrators of the 14 Muslims killed in Buyang Katedo or the November 2001 attack on Christian villages.  Even the new minor clashes between the Christian and Muslim communities or with the security forces were brushed aside or handled unofficially in the name of keeping the Peace accord relevant.  
The Malino declaration did manage to reduce the widespread destruction of the past few years.  The presence of the security forces assured many residents as they slowly began returning to their villages to start the rebuilding process.  
Post Malino Declaration
However, the violence did not stop and slowly began to build up again.  Just a few days after the accord was signed on 31st Dec 2001, 4 churches were bombed in Palu, Central Sulawesi.  Between May to July 2002 there were many violations of the Malino Declaration such as bus bombings on June 5th (4 dead, 17 injured) and on July 1 (1 dead, several injured), 5 mysterious shootings between July 3rd to 19th and other random individual killings of Muslims and Christians.  (Watch, 2002)
On July 31st the seven-month period of implementation of the Malino Declaration ended and the security forces downsized to half its strength.  On August first there was a closed-door discussion involving the regional officers and the Malino community representatives to reassess the situation.  A new proposal to have a communication forum to replace the working groups was announced to address issues at the village and subdistrict level.  
Two days later violence started again with the decapitation of a Muslim leader on August 3rd.  The next day two churches and 27 Christian homes were destroyed in the Matako village followed by an attack on August 6th on another village in Malitu and shooting of a bus on August 8th which killed an Italian tourist and seven others.  (Watch, 2002)
Another round of talks followed on August 11th with more promises for law and order.  Just as the meeting ended over a hundred Christian homes were destroyed and six people killed.  On August 15th the Mayumba village was attacked and burnt, with several fatalities.  And on September 19th a bomb exploded near a bible school with three seriously injured.  In most of these attacks, the victims were Christians but there were also retaliations by them attacking the Muslims.  (Watch, 2002)
The turning point seems to the Bali Bombings on October 12th 2002 which killed 208 people, mainly foreigners and injured another 209.  The bombings were by the Jemaah Islamiyah, a regional terrorist group linked to Al-Qaeda.  A few days later it was announced that Laskar Jihad would be disbanded and this finally had an impact in reducing the violence in Poso.

Reasons for the failure of the Malino Declaration
The government had many idealistic plans for peace but it failed in its implementation.  The security forces and local law enforcement seemed to have turned a blind eye to many infringements.  Reasons for this could be their own religious or communal biasness which impinged their judgement.  Some locals claim that military officers helped to train militants of their own religious group or that they supplied information on raids or even that they gave them ammunition to support the cause.  Both communities feel that security forces showed bias.  
The Muslims feel that the justice was not served for Kilo Nine attacks and the Christians feel that the military purposefully withdrew from Christian villages during the phase 4 attacks.  There are also accusations of retaliation by the security force after their own members were injured.  Civilians were arrested and tortured or killed at the whim of the military or police.  Furthermore, the presence of Laskar Jihad, a terrorist group was allowed and left unchecked.  If the security forces had removed them immediately it would have sent a strong message to local militant groups that law and order was in place.   
The poor and delayed response of the security forces was noted by both communities and Human Rights activists in the area.  As seen from the accounts, fighters were allowed in from outer areas without any hindrance.  Roadblocks were placed only midway through the fighting.  The approach of the security forces seems to be one of observe and react only when necessary.  They claim to be outnumbered and inadequately prepared for the attacks.  There were also delay in the bringing in of troops from other regions to support the existing forces.  In phase 3, Muslim villagers were marched from village to village for days by Christian militants, without any intervention from the security forces.  NGO LPS-HAM noted that the police did not seek out evidence from the many eye witness accounts to arrest the actual culprits, in between the phases preventative measures were not carried out to disarm the communities and that there was a general failure to protect the community. There was also a lack of a good judicial system in place.  Most of the attacks went uninvestigated or poorly investigated and culprits were not punished.  Government response was also slow and came in only after phase 4.  There were many instances where better law and order measures and unbiased governance could have stopped the escalation of violence 
Conclusion
There are many factors that led to the Poso riots as stated earlier.  But the main factor would be the government policies.  Firstly, the restriction of external funding for churches and their activities, the taking over of their clinics and the implementation of a Pro-Islamic culture in schools and cities and preference for appointing Muslims in administration.
Secondly the implementation of policies such as the Basic Agrarian Law, Forestry and investment law, and the Presidential decree No.2, transmigration law.  All these led to a systemic differentiation of two groups along religious and ethnic lines to the benefit of the ruler of the day.  The divide and control approach started with the Dutch, then followed by Sukarno’s regime post-independence and then in Suharto’s New Order government.  The tensions created by the policies under these rulerships served to aggravate the animosity until the indigenous community felt it was competition for their survival in their own land and they had a right to defend themselves by whatever means necessary.  For the incomers, mainly Muslims, they felt they had a right to the land as well as they were incentivised to relocate to Poso and they worked hard for their living. 
Finally, the lack of a good law and order system and an unbiased judicial system, coupled with inefficient security forces led to the build-up and release of tension during the Poso riots and subsequent attacks.  
Therefore, the implementation of policies biased towards certain communities and failure of authorities to protect citizens of all religious and ethnic groups led to the Poso riots.  In order to move forward, the government has to set the record straight.  There has to be an independent impartial panel to investigate the crimes committed by both communities and the security forces.  A justice system must be developed to serve all people and culprits must be persecuted adequately.  The grievances and losses of the displaced people must be addressed and compensation given.  Most important is to have good governance that will serve the needs of its community.
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1     Assignment  3:    Poso Riots and  failure of  the Malino I Declaration   Introduction   This article is  centred   on the Poso Riots in Central Sulawesi, Indonesia between the Christian and Muslim  c ommunities   which occurred between December 1998 to  December  2001.   Government intervention  occurred only after many villagers were destroyed by the Laskar Jihad, a terroris t group aligned to the Al - Qaeda entered the foray.  The Malino I Declaration was signed in December 2001 to maintain peace in the  area with Government support .   However,   the Declaration was not effectively implemented and as result  violence in Poso continu ed.     This essay will cover details on the background of the Christian and Muslim communities in Poso, the reasons  for religious tension, details on the riots, the period  after the Malino Declaration  and effectiveness of the   Declaration.   Sulawesi, Indonesi a   Indonesia is made up more than 17000 islands, and Sulawesi is th e fourth largest island with a population of  about 20 million people.    Sulawesi is religiously and ethnically diverse and has had a history of occupation by  various foreign countries.   In  Sulawesi   Islam is the main religion practiced (81%), followed by  Protestantism ( 15% ),   Catholicism ( 2%) and  smaller communities of Buddhis m   and Hindu i s m .  Ethnically Sulawesi is  made up Makassar, Bugis, Mandar,  Minahasa,  Gorontalo , Toraja and a few other et hnic groups.  Of these the Minahasa and Toraja are mostly  Protestants or Roman Catholics and the other ethnic communities are mainly  Muslim .     The Portuguese came  to Sulawesi in   1520s, followed by the Dutch in 1605,   (Aritonang, 200 8)   then the English.   The Dutch East India Company slowly enforced  its   rule over the various regions of the island. By 1905, the  entire island was under the control of the Dutch, until the Japanese Occupation during World War 2 till 1945.   After 1945  the Dutch returned to Indonesia, but the nationalist movement followed and Indonesia gained  independence in 1949.    Islam and Christianity in Sulawesi   Sulawesi island was introduced to Islam in the 13 th   century   (Noor, 2010)   by t raders from Java, Kalimantan and  Sumatra.  Most of the conversions took place in the South and Southeast Sulawesi amongst the Bugis and  Makassar communities.  When the Dutch arrived in Sulawesi, the South was firmly Islamic and they  concentrated their effo rts on the people of  the  North and the indigenous mountain people, the Torajans   and  Pamonas   who   were Animist in their beliefs.  They were  subsistence   farmers who practiced shifting cultivation,  isolated from the progress of the coastal Sulawesi populations and to the changes happening in world.   Pamona   also called the Poso,   Bare'e, or   To Pamona people inhabit most of the Poso Regency and the Torajans  o ccupy the Tana Toraja Regency.  Both groups will be referred to collectively as the highlanders.     The Dutch focused their protestant proselytising on the indigenous groups.  There were many tribes living in  the mountains who were uneducated and unaware of   their rights.  It is only after the arrival of Dutch  missionaries that they became aware of their low economic and social status as compared to the Sulawesi  people living in the lowlands, mainly the Bugis and the  Makassar .   (Aragon,   2001) .  They also realised that they  were considered insignificant not only is Sulawesi, but also within Indonesia as a whole where the Javanese  people dominated the upper classes.  The church helped to unite the different tribes to form a sizeable  h ighland community and connect them to the outside world through affiliation with other  P rotestant  organisations   (Aritonang, 2008) .  The Dutch administration introduced new trade rules that disrupted the  existing lowland - highla nd trade of goods and military support.  It also worked to control the population  movement of the highlanders due to their slash and burn farming methods into centralised villages.  The  missionaries set up schools and clinics for the new converts and showe d preferential treatment to Protestants  by offering educated highlanders government jobs.  All these measures served to differentiate the coastal  Muslims from the  P rotestant highlanders.    

