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’ Gospel of Luke is an extremely
i’ ext, perhaps the. most dangerous
dangem'uSle Because it conta}ns a great deal of
athe i ;)ut women that is fognq nowhere
matenal aGOSpels, many readers insist that the
lsein ; hancing or promoting the status of
author 18 eﬂke is said to be a special “friend” of
yome?- Lurtraying them in an extremely pro-
Jomen a(r)l 4 almost modern fashion, giving

ngSsi:enew identity and a new social status. But
them

efully!
rea%grzscatrhis Gyospel highlights women as

. Juded among the followers of ]c?sus, squects
o aching, and objects of his healing, it
Offlgllls tf)rtrays them as models of subordinate
dem);f excluded from the power center of the
:;ovem’ent and from significant resppnsibilities.
Chiming the authority of Jesus, this po.rtrayal
. is an attempt to legitimate male dominance
in the Christianity of the author’s time. It was
successful. The danger lies in the subtle artis-
- tic power of the story to seduce the reader into
uncritical acceptance of it as simple history, and
 into acceptance of the depicted gender roles as
divinely ordained.

This Gospel also contains challenge and
promise, however, because close reading of
it can be an empowering education. It stimu-
es valuable questions rather than provides
re‘:;li;EiSWGrs,Aand points to issues that demanfl
i"formeggi, Y]hose whose stud.y of Luke is
by e c) contemporary cnt'ical methods
teths neonC€rn§ of women will fully appre-

gl
of the texi“;;::")’ to dlstfnguish different aspects

storical, ideological, theological,
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and literary) anq the di
. ifferent Jeye| i
sion. The reader challengeq toe rse(;f)tgrx:;semt: ;
: €

in Luke. But learnin
from the harmfy] e
difficult task,

.The author of Luke is interested in the edy-
cation of women in the basics of the Christian
faith and in the education of outsiders about
ChI.'lStial'l women. The Gospel attempts to meet
various needs, such as instructing and edifying
women converts, appeasing the detractors of
Christianity, and controlling women who prac-
tice or aspire to practice a prophetic ministry in
the church. One of the strategies of this Gospel
is to provide female readers with female char-
acters as role models: prayerful, quiet, grateful
women, supportive of male leadership, forgoing
the prophetic ministry. The education that the
study of Luke offers today involves a conscious
critique of this strategy. It is not at all the educa-
tion Luke had in mind!

g t0 untangle and free them
lements of the tradition is o

Narrative Summary

This Gospel is organized into eight. parts. It
begins with a prologue (1:1-4) setting fc?r;h
the purpose of the work. The author, a thxrd-
generation Christian, has researched an

written “an orderly account” of th
cerning Jesus, in order to reassure

e events con-
«Theophihlsn
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e oy may have DEE! o
recei £ God”) may e flth, perhaps 8
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der Lukes commub Vo d-fearers” who
leader 0 1o Gentile Go o
name refer majority of Lukes

e made ¢ . Jus as “most
may have ma  ciptd n of Iheophxlusa
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ial responsibility for those“pus::ld
ins of their society. The “Or . );
i ot claim factual accuracy, u
oy tion of the tra-

’s presentd
: geliberate and carefully

i . full
d;}t(l)(;:; That “order” itself is part of thfe w;llt;ri 2
fnessag.e, which traces Jesus story fro

conception in Galilee, through ministry there,

then on a journey that culminates in Iergsalem.
There he dies, and the Risen One1s met in Jeru-

salem and its suburbs, where the comrr'lunigy
gathers at the beginning of Acts t0 begin the

jume of Lukes account. .
sec(}):gﬁ:&ng the preface, an in_fancy narrative
(1:5-2:52) parallels and intertwines the annun-
ciations of conception, the births, and the
childhoods of John the Baptist and Jesus. Mar.y
and Elizabeth are the focal characters of this
part of the story, as our progress t'hrough the
account follows the rhythms of their pregnan-
cies and deliveries. The larger framework for
their personal stories s set by the identification
of the political leaders at the time: King Herod,
Caesar Augustus, and Quirinius the governor
of Syria (1:5; 2:1-4). This story of God’s action
is anchored in human history. Furthermore, the
literary style in which these chapters are writ-
ten sounds “biblical.” In other words, it mim-
ics the style of the Septuagint. The author does
not explain this factor: perhaps it was present
already‘in the source on which the author dre
;):h‘i?i;etl(: n&?y have been a deliberate cho!
narrative E(l>f g:)ldt’hat thesg stories are 8
that is containedsi C(t)lel.tment to God's p
(See detailed c n the Bible they knew'g

Thie e omment below.) A
ration l’orl;esuif"t (31-4:13) entails
) ministry: John the B
preaching, the baptism of Jesus, his (al
tg;::zal().gl;yl,gand his resistance t‘s’,te:l :\ X

€ViL, Exc
interweaves If,fatrf;r;:s ge"eal()g)’: this
drew upon, mych the « Q the sourcg
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in Matthew. Onm ‘

overlooked seems rath a
3:5-6, the quotation 4{::0:: l;e ol b be
longer than in either Mar) osalah 403
part found only in Luke, “| fle ‘
salvation of God,” reflects [utks}}s
that God’s holy, “chosen” Peo' I‘-’s Wity
Gentiles as well as Jews, Thli)ge MOW ey, 0
mirrored in Luke’s geneqlog, Mrmayig,
Jesus’ ancestry back to Adam y; Which ,,
the patriarch Abraham (3:38)-,Thnd Not
tests presented to Jesus by the de§e ¢
logical significance in both Matthevﬂ hag | o
Matthew’s account culminateg i::wa Lu,
(Matt. 4:10), while Luke’s fol|gyy, tthe Shem,
of the narrative of Jesus’ life, climay; P
temple in Jerusalem (4:9-12), W

The fourth part, Jesus’ minjstr, ;
(4:14-9:50), begins with Jesyg inaum Galle
mon in the synagogue at Nazareth, (Bzral ser.
focused on the jubilee text of Isajay 61'.16"3 ;
The ministry in Galilee includes hjg tél; 5§:6.
exorcisms and healings, choice of foadn
and companions, opposition from relipi
leaders, and predictions and foresh, do“g,fous
of suffering and glory. The accounts of g s
and choice of Jesus’ followers (5:1-6;19) feztcall
male characters from beyond the inner cir‘;re
of religious leadership in Palestine, These ncles
who will become the apostles undergo intensit:zn
training for their work (6:20-9:6), training thaet
includes reckoning with the place of women iy
the alternative “kingdom” or “empire” (basikiy)
of God that Jesus both proclaims and inaugu-
rates. A chapter of vignettes that demonstrate
Jesus’ identity (9:7-50) concludes the report of
his ministry in Galilee: Jesus in Luke is a mas-
terful, emotionally restrained figure, empow-
ered by God and focused on God.

The fifth part of Luke’s Gospel is a lengthy
account of Jesus' journey to Jerusalem (9:3-
19:27). It details a period of intensive train-

1]
llower

. ing in discipleship: its demands, powers and
~ dangers. Much of his public teaching (ofir
D

parable) takes place at meals and is about
table community and/or the distribution of
ealth. This section is less about the ge0B™
y of the journey than about the escalatlonff
mings and calls for preparedness that have
 introduced earlier. Women such as Mary
Martha (10:38-42), the bent-0ver womaﬂ
)-17), the woman who lost one 0 "
coins (15:8-10), and the Widow.r, 0
istice from a reluctant judge (1%
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repentance after his death, v an (7:12-17);the forgiven prostiye
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W, ond volume written for Theophilus, andbecause ~ 8:2-3 might not have been at one time a nar-
Pelis a . the style of the author of Acts appearstobe that  rative collection teflecting the early commu.
erusalen Gw_w,* of the third evangelist, almost all scholars hold nitys concern about the Question of women,
e .y. that the same person wrote both volumes. If  Others have asked if the story of the bent
br- Ve trn- this is 50, they should be read together. In fact,  woman, “daughter of Abraham’ (13:10-17),
1S, powers, and When they are, it can be seen that the Gospel - was once connected with Lukes infancy narra-
= zwn?:m (often of Luke lays the basis for Acts pictures of the tive (see 1:5, where Elizabeth is said to be “of the
eals and is abou church, of salv:
ae distribution of

about the geogr-
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paredness that have
omen such as Mary
1¢ bent-over womi
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and the widow sﬂ
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ation, and of the meaning of the
Christ. Acts, in turn, is the author’s own com-

mentary on the Gospel story and its concepts
and tendencies.

Source Theory

daughters of Aaron? and 2:36, where Anna the
prophet is called “the daughter of Phanuel”).
There is evidence that much of the mate-
rial concerning women is traditional, not part
of Lukes own editorial work. But if it origi-
nally came from a women's source or sources,
it cannot be taken as simply expressing the

In the prologue (1:1-4) the author says that  viewpoint or reality of early Christian women.

i i written work of oth- - Luke responds to concern avoi. the B_n.cm
m—“ wﬂﬂvmﬂwﬂﬁ—wm _._ﬂwsa the traditions of  women by incorporating and editing material,
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, point th
subtly making the E:c_m :
WP iricted. Som¢
be restricted: i O e
bears traces womens g
and leadership-
wives tales” 1 110
was produced in cn.rg _elsé ot
whom 1 Timothy 5

Distinctive Characteristncs E :
the distinctive characteristic 0

ut its author, date, an
d about the context

in which women aré depicted.

i nd Eschatology it
gﬁ:: ?S, ‘;recise about the proad historical

f Jesus, mark-
ctical context of the story of Je
e s to specific Roman

{ [srael (from creation
geen as leading up to the period of Jesus (from

his ministry to his ascension); the per'iod of the
church under stress (from the ascension to the
parousia or return of the risen Christ) stretches
ahead indefinitely in 2 mission to all nations.
Imminent expectation of the Parousia and the
final inbreaking of the reign of God is modified
in Luke by the sense that the reign is already
“among you” (17:20-21) and by emphasis on
the work to be done before the end (21:12-13).
This appears to be a document from the genera-
tion that has confronted and accepted the fact
of the delay of the Parousia. Accommodations
are being made to ongoing life in the Roman
Empire.

Romans and Jews

There is evidence that the author had
(Si:ltanleq k;lgvg}eidge of the Roman siege of Jeru-

em in 21: 3 : :
military triumph( i: 20’ 22-C£ it
for Israel’s rejection g
harsh anti-Jewish pg
some circles today.y
execution of Jesug b
Gospel, and -i:"
heavily onto Jewis
sion is given that !
23:23-26; 24:20; cf
58). This historlg
depiction is due'§
the reader that the

dangerous (o the state, Thoge whe
in Israel form the nucleus of the ) are "epeny
and are presented as a tin minp"f)plc of M

- y )
people called “prophet killers” () ;_’;“Y withir;'d
Acts 7:52). Jewish messianic p .eg & ;13:3:.

be “fulfilled,” as Luke depicts
the logical and legitimate contin,,; ity

ism and thus as a lawful religiop iatlon of |
Empire. The split between Synn the o
church is evidently wide, and moa Ogue ang
Jlowers of Jesus for whom this GOsStelo.f the fg.

are Gentiles in a predominantly Gent'l; Writtg,
g

are g..
“hyi q
Chrlstian-ld [(,

Wealth and Poverty
This is often called “the Gospel
justasitis called “the Gospel of wq
ing that Lukes concern for the -
and oppressed is apparent. It s jp, lizeg
analyze the link between these cop Seilay
most of the poor in every age are “;erm, Since
the children who are dependent Omen gy
this Gospel the economically den them,
called “blessed” (6:20; cf. 4:18), and aStltute are
their situation by God is expected (1-?3verszll a4
31). Luke seems to be particularly ; o
in the help given by Jesus to disagieg“lfremd
(18:35-43; Acts 3:1-10) and the hup i
14, 21). The disciples are called to 153 (‘}42}'3‘
join Jesus (5:11, 28; 18:22), which is tan(t3 o
to joining the poor, becoming poor as ]:mogm
Women do follow Jesus in this Gog suls "
not at such a cost; they are benefactorspe ; l')m
out of their evidently retained wealth isg.;vm
Th.ey are like a bridge to what seems to be Lu-kS)
primary interest in this regard: interest in tlﬁs
rich. All the rich are repeatedly warned by pa :
ble and by short sayings (7:25; 12:13-21-y12-1r;
tcl:lilt they can ble lulled into false secur’ity ;1nd
ousness, ruled i i
are told that if the)? )l’lot::ltl'OPOaS::S'SlOIt\S-lThﬁy
reign of God (i.e., in wh s dog e
'8 at God is doing for the
poor), they must be transformed and share with
the poor by loans and outright gifts (6:30-35
1'2:33). The Jerusalem community in Acts func-
tions like those explicitly called disciples inthe
Gospel: it is demanded that they give up P
vate ownership and eradicate Christian po*
erty (Acts 2:44-45; 4:32), and for the most pu"
they meet that demand. But for the rest—
women followers in Galilee and others, ad %
later believers outside Jerusalem—adjustme™”
are made to the normal workings of society
Some have, some do not; those who ha¥ ,m

urged to be voluntarily generous. The radic

of the oop*
S mear;
Margip,
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o ' 4 Phim. 24; 2 Tim. 411). Indirectly,
(Cok % uthority is invoked in the writings
pul’ ow osed companion. Many scholars
of his Y however, that internal evidence does
coﬂd“de;rt this claim. The theology of Pay] in
got SUP Jike that of Paul's own letters: there is
Acts lsd it professional medical knowledge,
oev! eost important—Luke-Acts supports
d/mimilar to those of other New Testament
ues Er om the end of the century, the Pastoral
: ktfes (1 and 2 Timothy, Titus), which also lay
Epis the authority of Paul. By the end of the
claim tztur)’ and into the second, Paul’s name
first C:se d to encourage the organization of
v hes in Asia Minor into patterns of patriar-
Ch:lrcdomination and submission, assimilating
chi radicalism of the Jesus movement and the
te};?]y Christian missionary movement i{,lto wll:at
¢ have called “love patriarchalism.” In that
:::aness of assimilation, inequalities inherent

pate

yor

M S0cjy) W
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Because of the yse of Mark as a source,
references to the destryctiop of Jerusalem (70
CE), and reflections of some political and social
trends of the 80s, the Gospel of Luke is usually
dated around 85-90 CE. It was written affer
Colossians and Ephesians, with their house-
hold codes, and probably before the Pastorals
(written at the turn of the century), with their
even more blatant prescriptions subordinating
women. Antioch in Syria, the third-largest city
in the Roman Empire, is often identified as the
place of composition.
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L{:;ed'down the centuries by many Christian
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hrougho%lt. Martha says, “Lord, don’t yoy a5
that my sister has Jeft e to serv S

alone? Tell her thep ¢, help me”e([diakonein]

Her _question echoes that of the discj

Wlth much servingn (

%(r)ltl il;(e:att;). Teacher, don't You care if we dje?”

. e response of Jesus in the storm gt ge
which indicates that Jesus does care (he calmg
the stony), here he gently chides Martha anq
leaves tl}lngs as they are. Her request denied,
Martha is silenced, She is the loser, with whom
the reader is not supposed to identify, but with
whom many readers do,

.'Ihe textual variant found in some mang-
scripts at verse 42 (“few things are necessary, or
only one”) is often understood incorrectly as a
comment on the menu for a meal and Martha’s
excessive preparations. However, the shorter
reading, “one thing is necessary,” is probably
more original. Nothing is said about a meal.
The “one thing” that is necessary is the “better
part” Mary chooses. The implication is clear,
that Marthas part is lesser. One traditional
interpretation sees the two women as abstract
principles or types. For example, they are said
to represent active and contemplative lifestyles,
or justification by works and justification by
faith, or Judaism and Christianity. Another
approach pays attention to the fact that the prl(]J-
tagonists are women and attempts to read the
story in terms of female careers or priorities or

me see here a feminist manifesto

jedlousiee 5o gical education.

of the rights of women to theolo
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Jesus defends Mary's right to slufl)’_w“lj :}“1—1_-
His action is often conlrasled—_nuorrtc ylo
with the denial of the right of Jewish WORER S

Tor -h rule existed in Jesus
study Torah. But no suc Salsm in this
day, and so to opposet]esus to Ju

v is simply inaccurate. )
i d)Rl;cbentl;;)t,he narrative has been Fead bZil il;;
abeth Schiissler Fiorenza as reflecting a dé 3
at the end of the first century CE, both over the
roles of women and over emerging offices in the
house churches, some of which were founded
and led by women. As has been noted above,
in Christian usage, diakonia became a tech.m-
cal term referring to eucharistic tabl.e service,
proclamation, and ecclesial leadership. In t'he
story of Mary and Martha, however, Luk_e dis-
tinguishes diakonia (Martha) and “listening to
the word” (Mary) as two distinct roles. Mgrys
choice of the latter over the former is pralged
and defended by the Lord. Luke, Schiissler Fio-
renza argues, is thus prescribing for the church
of the time, not describing 2 condition that pre-
vailed then or earlier.

It has long been seen that there is some con-
nection between this story and Acts 6:1-6. In
the latter passage, there is also a separation of
the two tasks of diakonia (preaching and table
service) and the subordination of the latter (cf.
1 Tim. 5:17 and 3:8-13). It is clear, however,
from the description of the preaching min-
istry of those devoted to table service (Acts
6:8-7:60), that in the tradition Luke is using,
diakonia still refers to both ministries. “Service”
(diakqm‘a) and “the word” are not really split
apart, as they are in the story of Martha and
Mary, the two sisters who do not even speak
to each other, With that split, the diakonia of
women is reduced and discredited. Finally, it
disappears: Acts does not mention any diako-
nia of women, but only of men (Acts 1:17; 6:1;
11:29; 12:25).

Several additional points of contrast should
be noted between Mary’s diakonia of the word
and that of various male characters. “The word”
is preached by both the Twelve and the Seven
in Acts, but it is only listened to by Mary, who
never speaks, even to question. Her study is
totally receptive and passive, not creative learn-
ing. I_n contrast, the missing twelve-year-old

Jesus is found in the temple “sitting among the
teachers. [not at their feet], listening to them
and asking them questions” (Luke 2:46). The
gzitsvif: énentnons his answers, not his ques-

. erasene demoniac sits healed at the

feet of Jesus, begs to stay with him, but ;
away to proclaim what God has dope f(;s sgnl
(8:35-39). Mary’s position at the feet of | r‘h,
like that of Paul, brought up at the feet ofg“'s is
liel (Acts 22:3), but Paul’s subordinatjgp, ’tama..
teacher is temporary. In contrast, Lyke telol hig
no subsequent independent teaching or S
leadership by Mary. Other

The disciples and apostles in [yke I
often in dialogues (e.g., 5:1-11; 8:4-15. ;ar“
11), but Mary is silent. Her attitude s t h.lo\
a disciple, but she is not a disciple, She i s
an audience. What she has heard and 1€arn§(;“
the Lord’s feet is private; it does not instrycy a at
shape the whole community. nd

In contrast to their fate in Luke, Marthq -
Mary of Bethany, evidently well rememberedr:
the early church, appear in quite a different | l?t
in John 11:1-45; 12:1-8. There, both are 10§ed
by Jesus, and they are not in competition wity,
each other. Martha, who serves at table, makes
the central christological confession of thig
Gospel, of Jesus as the Christ (cf. the confes.
sion of Peter in the Synoptics), and Mary, whg
also enters into dialogue with Jesus, performs
the prophetic action of anointing Jesus’ feet, I
John's portrait of the two sisters, diakonia of the
table and of the word remain integrated.

Luke does not present Jesus saying, “I per-
mit no woman to teach or preach” or “Women
must be silent” or “Only men can be apostles
or disciples or deacons.” In the world of Luke,
Jesus is not a “divider” (see 12:13). Approved
women are shown choosing for themselves
the passive role, which the Lord in Luke calls
“the better part” (10:42). Martha, who serves
unaided, is called “distracted,” “anxious,” and
“troubled” about things that are not necessary.
Her request for Mary’s help is understood as a
spiritual threat to her “sister”

But if Luke 10:38-42 is called on to authorize
women’s solid theological education, this text
can perform a subversive function—subversive,
that is, of Luke’s intent, which is to undermine
the leadership of women. The educated woman
sees through the text, sees its different levels,
and sees Luke’s strategy. Most important here is
recognition of the tone of affection and concern
and perhaps exasperation, as in the repetition,
“Martha, Martha .. ” This is the kindly voicg
of what has been called “love patriarchal'lsm-
But if one listens—as this passage urges—to the
“word of the Lord,” in oné’s own experience a0
that of other women, one may hear behind the



ncouraging women's leader-
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d Empty Tomb

. 1-12)
49 241 chapters of this Gospel,

oo thff‘e pear. This is S0 because
e "t diseP orld of male politics,

0 ﬂll s the w
\mﬂ‘e,a ot erlteon ding but also because Luke
it r‘ce’ B st preparations and autl.xorlza-
"i"lcncribiﬂg la (es for future leadership, The
i desmale hg‘;ce of women is achieved in
odisappe?rilt the wommen bec01,'ne part of a
) mpared 0 Mark’s treatment,
d in significance as those of
(s gain power and become more
C-ted they are erased as the essential,
e ]r.{nesses' Lukes description of the
Pt ‘;:im ortant for understanding the

ts

eve omen at the empty tomb,
ﬁ:ﬂativ ‘ifat:tlgrpper in Luke, Jesus sits at table
Atthe ostles with him” (22:14). They are
yd the 31; of the eschatological community.
enudl?;rist is Jesus legacy; given to them.
g Buc fors on the Twelve a kingdom in which
Iesuscv‘;?u be continued table community and
there ! b they will “sit on thrones judging the
i W ibes of Israel” (22:30). No women are
e 57 esent at this scene, or at the

ioned as pr :
| ﬁerlllt:t";ef Olives, or at the hearings before the
0

. pilate, and Herod.
San,l::derllsrxhiarte in Luke, the editing of Mark
;nd the addition of new mat_erial present the
(isciples in a more favora’l’ble hgh.t. It is st'ressed
it they have “stood by” Jesus in his tru.als $0
fir (22:28) and that they will stand by him to
the end. Simon will be tested, but Jesus prays
that his faith not fail and that he will in the end
srengthen his “brothers” (22:31-32). Some
. have read these verses as a special commission-
- ingofPeter (cf. Matt. 16:17-19; Mark 1:17; John
- 115-19). Unlike the other Gospels (Mark
1427; Matt, 26:31; John 16:32), Luke contains
noprediction that all the disciples will lose faith
and be scattered, They do not abandon Jesus

When he is arrested,

Ata crucial point, the “people” fail in their
ﬂl!)pon‘ of Jesus by following their leaders, the
fpnests and rulers (23:13, 18). But this fail-
ot 18 0t complete, On the road to The Skul
= S9), Jesus i followed by Simon of Cyrene,
8 the cross of Jesus like a disciple (9:23;
- Also following is “a great multitude of
" and of women who were beating

ond, €0

’ b Iy
‘Eramm.., of thi
» “rring Only

ds udd(,d

NOW with thejr scoffing ruler «

by \ﬁzhinhg the Crucifixion (23:35)

o rex;) énte ar(lieath of Jesus, [yke mentions

s ce (23:‘_18). €0, in contrast 1,

i ospe_ls, Which name the small num.
Witnesses important tg e Christian cop.

saw these things” (23.49 .
participle at theg em(i of theRsSeXZ;anceei o ".“ﬁ““‘
s feminine

plural: the women who had followed him f
Galilee “saw” The Greek again shows that ernz
has ad’fied others. (here, “all his [male] acquain-
tances”) to a tradition dealing only with women
(cf. Mark 15:40). Most commentators think tha
the phrase is meant to include at least some of
the apostles, but Luke cannot state that they
were present if it was widely known that they
were not. According to Mark and Matthew, only
women followers of Jesus witnessed the cruci-
fixion. In John, four women are joined by the
male “beloved disciple” Mark, emphasizing the
importance of the women's witness to the cru-
cifixion, burial, and empty tomb, names them
three times in the space of a few verses (Mark
15:40, 47; 16:1) and remarks that they had fol-
lowed and served (diakonein) Jesus in Galilee.
In contrast, Luke neither names them nor men-
tions their service at this point in the narrative.

After the body of Jesus is wrapped and
laid in a tomb by Joseph of Arimathea, 'the
women who had come with him from Gahle:e
followed, and they saw the tomb and hgw his
body was laid. Then they r’e,turned, an [’Ef

4 spices and ointments” (23:55-56). The
pared sp ish women is to give him a
P Ofbthe‘sj {)env:]es the Sabbath is over. (Note
5::? tehre “::;uaintances” have disappeared from

the narrative.)



