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Executive summary
The term identity can be understood as a dual function.  Individuals need to belong to groups with a common history and purpose but also needs to provide individuals with the ability to distinguish them from others and how both aspects come together in ever-changing social settings[footnoteRef:1].There are a range of challenges that impact on religious identity for Muslim communities. This report will outline a range of these contemporary and future challenges and examine how they impact religious identity for Muslim communities. These will include challenges such as cultural and traditional factors, the preservation of Islam, Individual and familial challenges and challenges as a result of terrorism. The report is supported by studies and research by Scholars such as Philip Lewis, Tahir Abbas and others who write in this area.   [1:  Mohammed Sartawi and Gordon Sammut, Negotiating British Muslim Identity: Everyday Concerns of Practicing Muslims In London (Sage, 2012), p. 560 <https://journals-sagepub-com.ezproxy.uwtsd.ac.uk/doi/pdf/10.1177/1354067X12456714> [Accessed 17 December 2019].] 


Introduction
Muslim communities have existed in the UK since the 19th Century. Widley associated with the expansion of British and colonial involvement in India. Existing in ports throughout the UK where many seamen were laid off and left to fend for themselves while docked in Britain, some being Muslim. The opening of the Suez Canal in1869 saw a rise in Muslims as large numbers of Yemeni Arabs and Somalis were recruited and started to settle, often marrying British women. There were also seamen from west Africa settling in Liverpool a many Muslims came to the UK for higher education. A key scholar associated with the origin of Islam in Britain is Shaykh Abdullah (Henry William) Quilliam, who became a Muslim in 1887 while travelling around the Ottoman empire and Morocco. He organised group meetings/events such as weddings, prayer meetings, a boy’s day school in a group of terraced houses in 1891. Since then Muslim communities have grown and spread throughout the UK. According to the 2011 census, over 2 million Muslims were living in the UK and over 40% were born in the UK[footnoteRef:2]. There is no doubt that these figures would have since increased. This report will look at the Muslim communities in the UK and discuss contemporary and future challenges on religious identity for these communities. [2:  “British Muslims In Numbers", Mcb.Org.Uk, 2015 <http://www.mcb.org.uk/wp-content/uploads/2015/02/MCBCensusReport_2015.pdf> [Accessed 17 December 2019].] 





3.Contemporary and Future Challenges Impacting on Religious Identities for Muslim Communities in the UK
3.1 Traditional and Cultural Identity
A challenge that Muslim communities face is one of preserving traditions and cultural identity. Living in the UK has meant that Muslim communities have had to adapt to the British way of life. “British Muslims may place non-Muslim citizens outside their own communities under the scrutiny of a faze that oversimplifies and essentialises, reinforcing perspectives of the other”[footnoteRef:3]. For these communities to protect its cultural and traditional roots, can result in isolation. As a result of chain migration many Muslim communities in Britain are “Sufficiently large and concentrated to generate and sustain a separate institutional and economic infrastructure which embodies and perpetuates religious and cultural norms”[footnoteRef:4]. An example of how this can be a misinterpretation is when individuals from Muslim communities become councillors on local authorities boards, ensuring that local services respond to their needs, which is a positive act in facilitating Muslim communities in their local areas and allowing the communities to express their needs and encourage the wider British community to be accepting and understanding of the Muslim community’s traditions and cultural identity. However, it can be challenging for the Muslim community as unlike many who they may work with, they are often bilingual and bi-cultural and those who sit on community councils can be seen by non-Muslim members as representatives of their Muslim community instead of the wider diverse community that they also belong to[footnoteRef:5]. This can suggest that Muslim communities want to be ‘separate’, when this is often not the case and can raise issues in identity in whether the Muslim communities identify as part of the wider British community or solely to the Muslim community. [3:  Tahir Abbas, Muslim Britain (London: Zed Books Ltd, 2005), p. 67]  [4:  Philip Lewis, Islamic Britain (London: I.B. Tauris & Co. Ltd, 1994), p. 19.]  [5:  Philip Lewis, Islamic Britain (London: I.B. Tauris & Co. Ltd, 1994), p. 21.] 

Bradford is a key city that has shaped attitudes towards Muslim communities due to the large Muslim community in the city. It can be used as an example of how Muslim communities “transcend national, regional, linguistic, sectarian and caste differences in pursuit of a measure of economic independence, political influence and religious and cultural autonomy”[footnoteRef:6]. Bradford is a city that demonstrates how Muslims can work with multiple identities, although these identities are often imposed rather than chosen. Highlighting the challenge of religious identity in Muslim communities in the UK and how there is a difference between imposed identities over what individual Muslims and Muslim communities identify themselves as. [6:  Philip Lewis, Islamic Britain (London: I.B. Tauris & Co. Ltd, 1994), p. 25.] 

  As a result of large Muslim communities, the spread of mosques in the UK is not only an indication that Muslim communities commit to living in the UK but also a tradition that is passed to future generations to preserve the religious and cultural norm, this also applies to halal restaurants, shops and fashion. Having these structures in place is vital for Muslim communities to practice traditional and cultural aspects of their religion. A wide range of such religious buildings and businesses can be found in largely populated areas like city’s where there are large Muslim communities, however can be an issue for Muslims who live in a less populated area, causes challenges in preserving their tradition and cultural norms as the facilities are less available to them. This is often why Muslim communities form in a large capacity as they would be restricted of these traditions and cultural norms elsewhere. 

3.2 Preserving Islam 
Although Muslim communities want to integrate into wider societies it is important to note that many want to also preserve Islam as they know it historically and for it still to be a part of their identity. For example, Muslim parents may try to preserve Islam for their children, to protect them from becoming “westernised” and ridding of the Islamic traditions, practices, community and culture. It is still common today for Muslim parents to send their children to Islamic study classes, Arabic classes and classes on the Qur’an and learning to memorise it. The parents of the children attending these religious education classes would have gone through the same learning process and sending their own children is often seen as fulfilling their parental responsibilities[footnoteRef:7]. This practice is preserving the tradition that is very important in Muslim families rather than carrying out the practice for religious reasons only. For young British born or young migrant Muslims, practices like these may confuse their identity. As practices such as the religious education classes are a tradition and part of the Islamic culture of previous generations, it may be difficult to apply this practice to the Muslim youth of Britain. Having friendships with other British children, young Muslims would have to miss out on a lot of activities outside of school to attend the religious education classes, which could isolate children from a young age from the wider British society.  [7:  Jonathan Scourfield and others, Religious Nurture in British Muslim Families: Implications for Social Work (Sage, 2013), p. 333 <https://journals-sagepub-com.ezproxy.uwtsd.ac.uk/doi/pdf/10.1177/0020872812474032> [Accessed 17 December 2019].] 

On the other hand, many young Muslims born in Britain are beginning to move into the management of Muslim organisations, establish youth organisations, in Universities they are getting involved in Islamic societies which have previously been dominated by foreign students. Neilsen summarises this “This change of generation is also beginning to lead to a change in the Muslim community's reference points in the Islamic world. While the immigrant generation continue to look back to the regions and cultures from which they came, other perspectives are beginning to be voiced by the young. There is clear evidence of the development of a British Muslim lifestyle in which the cultural traditions of the northern Indian subcontinent are being laid aside”[footnoteRef:8]. [8:  Jorgen S. Nielsen, ""Great Britain" In the Oxford Encyclopedia of The Modern Islamic World. Ed. John L. Esposito.", Oxfordislamicstudies.Com. Ezproxy.Uwtsd.Ac. Uk, 2019 <http://www.oxfordislamicstudies.com.ezproxy.uwtsd.ac.uk/article/opr/t236MIW/e0278?_hi=1&_pos=27#match> [Accessed 16 December 2019].] 

To summarise, although preserving Islam is a vital factor in the religious identity for Muslim communities in UK, the priorities of the younger generations of Muslims in the UK is changing and adapting to fit the needs of the Islamic community in a British society. Focusing on British born Muslims leading Muslim groups and organisations and bringing a new modern approach to the teaching of Islam in difference to focusing on traditional techniques used to pass down the traditional techniques in preserving an older framework of Islam. 

3.3 Individual and Familial Challenges 
A challenge for families belonging to Muslim communities in the UK is an issue of what is prescribed of Islam and what individuals and families would do if they did not have to take their religion in to consideration. Sartawi and Sammut 2012, carried out a study on questions that Muslims took to the Iman of their mosques for advice and found that those who were more orthodox in all aspects of their lives were more vulnerable to threats to their Islamic Identity, it affected some of their willingness to practice and they felt pressure to integrate into the wider community. They found that some may attempt to appear less orthodox and distance themselves from practicing Muslims. Alternatively, the study found that those who have looser identifications with Islam still returned to Islam for marital and family issues for the need to maintain orthodoxy in this area of their lives. It is interesting to note that these people often have abandoned Islamic practices in their daily lives and therefore suggests a differentiation between public and private lives. “It seems that the dominant representations in British society around religion become shared by British Muslims who choose to embrace British cultural representations and values. This has caused the emergence of a truly ‘‘secular Muslim’’ identity”[footnoteRef:9]. This study does not represent all British Muslims however, it highlights the impact of a British society on Islamic communities. As the more integrated a Muslim is into the wider British society, the study shows that they are less orthodox and abandon the daily practices of an orthodox, practicing Muslim. Whereas in countries where Islam in prominent this is not an issue as practicing Islam is apart of the daily life of the wider society. [9:  Mohammed Sartawi and Gordon Sammut, Negotiating British Muslim Identity: Everyday Concerns of Practicing Muslims In London (Sage, 2012), p. 571 <https://journals-sagepub-com.ezproxy.uwtsd.ac.uk/doi/pdf/10.1177/1354067X12456714> [Accessed 17 December 2019].] 


3.4 Identity Challenged as a Result of Terrorism 
A factor that cannot go unmentioned is the effect that terrorism has on the Muslim community and their identity. An example of this, is the July 7 subway attacks, by terrorists living in the UK. As a result of this many Muslims living in the UK felt they had to become more like an “ideal British Citizen”. In the arising of policy changes related to preventing terrorism came the suspicion of Muslims by the general public, despite terrorist not coming from Islamic radicalism solely they are the most assumed in the UK[footnoteRef:10]. As a result of this suspicion of Muslims by the general public comes Islamophobia.  [10:  Jocelyne Cesari, Muslims In the West After 9/11 (Oxon: Routledge, 2010), p. 14-21.] 

The Rushdie affair in 1988 brought Islamophobia to the public in the UK and has remained an issue since. Islamophobia is often used to assume terrorism in Muslims when it is not the case, again highlighting the suspicion of Muslims. This can be a difficult challenge for Muslims and their identity as they may abandon their orthodoxy to feel accepted by the general public. “Young men would simply avoid the mosque altogether, fining the sectarian arguments and factional fights incomprehensible and unpleasant”[footnoteRef:11]. Islamophobia also results in increased isolation of Muslim individuals and communities, out of fear of being discriminated against.  [11:  Tahir Abbas, Muslim Britain (London: Zed Books Ltd, 2005), p. 77.] 

Islamophobia is not only used in the context of terrorism. Jocelyne Cesari highlights “The construction of mosques is often opposed with pragmatic complaints about traffic and noise, but as the church bell rings across European cities, it seems inevitable that Muslims will see these kinds of complaints as Islamophobic in nature”[footnoteRef:12]. [12:  Jocelyne Cesari, Muslims In the West After 9/11 (Oxon: Routledge, 2010), p. 16.] 


4.Conclusion
[bookmark: _GoBack]To conclude, there are various challenges that impact upon religious identity for Muslim communities. This report outlines challenges associated with tradition and culture, such as the size of Muslim communities and why, religious buildings and businesses and how they aid in preserving the historical traditions and culture. The report then goes on to discuss preserving Islam and how this is done by passing on teachings through generations and how it is a challenge for younger generations to engage in this whilst living in the UK today and in the future. This also links into individual and family challenges faced in relation to identity as it is proven to be a struggle for those who integrate into British society, to maintain an orthodox religious identity, however, often remain orthodox in their private and family lives. Finally, this report highlights the significance of terrorist attacks and their impact on Muslim identities and the rise of Islamophobia and how this affects Muslim communities. Highlighting the difficulties for Muslims being associated with such horror and how this has impacted on identity issues. All of the issues mentioned are contemporary and also relevant for the future, in an ever-evolving British society, these challenges are likely to continue, or with the younger generations of Muslims growing, Muslim communities may take on new traditions and cultural behaviours based around Islam in the UK. 
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