Part 5 - Nature & Capital

I. NATURE
I.1 The five elements
Excerpts from Canon of History, the Great Plan
『洪範』九疇：初一曰五行，次二曰敬用五事，次三曰農用八政，次四曰協用五紀，次五曰建用皇極，次六曰乂用三德，次七曰明用稽疑，次八曰念用庶徵，次九曰嚮用五福，威用六極。
“(Of those divisions) the first is called ‘the five elements;’ the second, ‘reverent attention to the five (personal) matters;’ the third, ‘earnest devotion to the eight (objects of) government;’ the fourth, ‘the harmonious use of the five dividers of time;’ the fifth, ‘the establishment and use of royal perfection;’ the sixth, ‘the discriminating use of the three virtues;’ the seventh, ‘the intelligent use of (the means for) the examination of doubts;’ the eighth, ‘the thoughtful use of the various verifications;’ the ninth, ‘the hortatory use of the five (sources of) happiness, and the awing use of the six (occasions of) Suffering.’”

Excerpts from Spring and Autumn, year 27 of Duke Xiang of Lu
國相子罕："天生五材，民並用之，廢一不可。"
“Heaven has produced the five elements which supply men's requirements, and the people use them all. Not one of them can be dispensed with.”

Excerpts from the Great Commentary of the Canon of History
水火者，百姓之所饮食也；金木者，百姓之所兴生也；土者，万物之所资生；是为人用。
“Water and fire are the things by which the people eat and drink; metal and wood are the things by which the people labour; earth is the thing upon which the life of everything depends. All these give their utilities to man.”

I.2 Six treasuries, three businesses, nine services of government
Excerpts from Canon of History, Da Yu Mo
水、火、金、木、土、穀，惟修
 “Water, fire, metal, wood, the earth, and grain - these must be duly regulated.”

Excerpts from Rites of Zhou, Xia Guan of Minister of Military
司爟：掌行火之政令，四時變國火以救時疾。季春出火，民咸從之；季秋內火，民亦如之。時則施火令。凡祭祀，則祭爟。凡國失火，野焚萊，則有刑罰焉。
“In procuring fire by boring wood, certain woods were assigned to be employed in the four seasons, in order to prevent the seasonal diseases. (In spring the fire was taken from the elm and willow; in summer, from the date and almond trees; in the last month of summer, from the mulberry and the wild mulberry trees ; in autumn, from the oak and the yu; in winter, from the huai and the tan) In the third month the people were ordered to use fire for pottery and foundery, and in the ninth month they were forbidden to use fire for this purpose. In the hunting of the second month fire was used for the burning of the old grass, after that time the people should be fined if they set fire to the field without permission.”

I.3 “Regulating” natural resources
Excerpts from Book of Rites, Doctrine of the Mean
唯天下至誠，為能盡其性；能盡其性，則能盡人之性；能盡人之性，則能盡物之性；能盡物之性，則可以贊天地之化育；可以贊天地之化育，則可以與天地參矣。
It is only he who is possessed of the most complete sincerity that can exist under heaven, who can give its full development to his nature. Able to give its full development to his own nature, he can do the same to the nature of other men. Able to give its full development to the nature of other men, he can give their full development to the natures of animals and things. Able to give their full development to the natures of creatures and things, he can assist the transforming and nourishing powers of Heaven and Earth. Able to assist the transforming and nourishing powers of Heaven and Earth, he may with Heaven and Earth form a ternion.

Excerpts from Xun Zi, Essay on heaven
彊本而節用，則天不能貧；養備而動時，則天不能病。。。本荒而用侈，則天不能使之富；養略而動罕，則天不能使之全。
“Strongly clinging to the primary industry and saving expenditure, heaven cannot make you poor; when the subsistence is complete, and working at a due time, heaven cannot make you sick ... if the primary industry is neglected, and the expenditure is extravagant, heaven cannot make you rich; if the subsistence is insufficient, and the working time is contrary to the natural law, heaven cannot make you healthy.”

大天而思之，孰與物畜而制之！從天而頌之，孰與制天命而用之！望時而待之，孰與應時 而使之！因物而多之，孰與騁能而化之！思物而物之，孰與理物而勿失之也！願於物之所以生，孰與有物之所以成！故錯人而思天，則失萬物之情。
“To honour nature and to expect something from it, is not as good as to accumulate things and to shape them. To follow nature and to praise it, is not as good as to control what nature has given and to employ them. To expect the time and wait for it, is not so good as to seize it and to use it. To increase the things according to themselves, is not so good as to transform them by the exercise of human power. To wish the thing and to get the thing as it is, is not so good as to deal with the thing and not to lose any utility of it. To expect the thing grown by nature, is not so good as to have the thing manufactured by man. Therefore, to set aside the power of man and to depend on the power of nature is to lose the nature of everything.”

I.4 Conservation of Natural Resources
I.4.a Living creatures
Excerpts from Book of Rites, Royal regulation
田不以禮，曰暴天物。
“To hunt without observing the rules (for hunting) was deemed cruelty to the creatures of Heaven.”

Excerpts from Book of Rites, Royal regulation
天子不合圍，諸侯不掩群。。。獺祭魚，然後虞人入澤梁。豺祭獸，然後田獵。鳩化為鷹，然後設罻羅。。。昆蟲未蟄，不以火田，不麑，不卵，不殺胎，不殀夭，不覆巢。
“The emperor should not surround the hunting-ground, but should leave one opening for the game; and the princes should not take a whole herd by surprise…When the otter sacrificed its fish (After January), the foresters entered the meres and dams. When the wolf sacrificed its prey (Around Autumn and Winter), the hunting commenced. When the dove changed into a hawk (After August), they set their nets, large and small…Until the insects had all withdrawn into their burrows, they did not fire the fields. They did not take fawns nor eggs. They did not kill pregnant animals, nor those which had not attained to their full growth. They did not throw down nests.”

Excerpts from Analects, Shu Er
子釣而不綱，弋不射宿。
“The Master angled, but did not use a net. He shot, but not at birds perching.”

Excerpts from Mencius, King Hui of Liang i
數罟不入洿池，魚鼈不可勝食也。
“If close nets are not allowed to enter the pools and ponds, the fishes and turtles will be more than can be consumed.”

I.4.b Forests
Excerpts from Mencius, King Hui of Liang i
斧斤以時入山林，材木不可勝用也。
“If the axes and bills enter the hills and forests only at the proper time, the wood will be more than can be used.”

Excerpts from Book of Rites, Royal regulation
草木零落，然後入山林
“When the plants and trees drop their leaves, the tenth month of the year, the people enter the hills and forests with the axes.”

Excerpts from Rites of Zhou, Di Guan Minister of Internal affairs
山虞：掌山林之政令，物為之厲而為之守禁。仲冬斬陽木，仲夏斬陰木。。。令萬民時斬材，有期日。。。春秋之斬木不入禁。凡竊木者有刑罰。
“There is a forester to take charge of the rules of forests. In midwinter the trees on the south of the hill are cut down, and in midsummer those on the north. When the people are admitted to cut down the trees, they are regulated by the number of days (Although we do not know the length of the time period, we may be sure that this rule preserved the trees). In spring and autumn the people should not enter forbidden places to cut down trees, although they may cut the wild trees. If the people steal trees during the forbidden time, they should be fined.”

I.4.c Mines
Excerpts from Book of Rites, Royal regulation
名山大澤不以封
“The famous hills and great meres were not included in the investitures.”

Excerpts from Rites of Zhou, Di Guan Minister of Internal affairs
卝人：掌金至錫石之地，而為之厲禁以守之。若以時取之，則物其地，圖而授之。巡其禁令。
According to the Official System of Chou, all the lands which produce gold, jade, tin, and precious stones are controlled by the miner, an official. He makes severe prohibitions, and orders the people of their neighborhood to guard them. If any mine is opened at a proper time, he draws a map of it, and gives it to those who dig the mine. Around those lands he looks after the prohibitions and orders.

II. CAPITAL
II.1 Capital and wealth
II.1.a Origin of the word “capital”
Excerpts from Guan Zi, Guo Xu
然而人君不能治，故使蓄賈游市，乘民之不給，百倍其本。
“If the ruler cannot govern properly, business will come in and out of the market, take advantage of the people and make profit in the hundreds of multiple of their capital.”

Excerpts from Park of Narratives, Zheng Li
『相亂蔑資，魯莫惠我師』，此傷奢侈不節以為亂者也
 “‘Ruin and disorder are destroying the capital (Zi) and do not show any kindness to out multitudes’, this sentence means disorder is caused by luxury and extravagance, without saving.”

Excerpts from Book of Rites, the Great Learning
有德此有人，有人此有土，有土此有財，有財此有用。德者本也，財者末也
“Having virtue, there will be the man. Having the man, there will be the land. Having the land, there will be the wealth. Having the wealth, there will be its use. Virtue is the root, and wealth is only its outcome.”

Excerpts from Mencius, Li Lou i
田野不辟，貨財不聚，非國之害也。
“It is not the cultivable land not being extended, and commodities and wealth not being accumulated, which occasions the ruin of a State.”

II.1.b The meaning of the word “wealth”
Excerpts from Book of Rites, Summary of the rules of propriety ii
問國君之富，數地以對，山澤之所出。問大夫之富，曰有宰食力，祭器衣服不假。問士之富， 以車數對。問庶人之富，數畜以對。
“When one asks about the wealth of the ruler of a state, the reply should be given by telling the extent of his territory, and the productions of its hills and lakes. To a similar question about a Great officer, it should be said, ‘He has the lands allotted to him, and is supported by the labour (of his people). He needs not to borrow the vessels or dresses for his sacrificial occasions.’ To the same question about an (ordinary) officer, the reply should be by giving the number of his carriages; and to one about a common man, by telling the number of the animals that he keeps.”
II.2 Grain as capital
Excerpts from Book of Rites, Royal regulation
國無九年之蓄曰不足，無六年之蓄曰急，無三年之蓄曰國非其國也。三年耕，必有一年之食； 九年耕，必有三年之食。以三十年之通，雖有凶旱水溢，民無菜色。
“If in a state there was not accumulated (a surplus) sufficient for nine years, its condition was called one of insufficiency; if there was not enough for six years, one of urgency. If there was not a surplus sufficient for three years, the state could not continue. The husbandry of three years was held to give an overplus of food sufficient for one year; that of nine years, an overplus sufficient for three years. Going through thirty years (in this way), though there might be bad years, drought, and inundations, the people would have no lack or be reduced to (eating merely) vegetables.”

Excerpts from Book of Han, Treatise on Food and Money
生之有時，而用之亡度，則物力必屈。。。今背本而趨末，食者甚眾，是天下之大殘也； 淫侈之俗，日日以長，是天下之大賊也。 殘賊公行，莫之或止；大命將泛，莫之振救。生之者甚少而靡之者甚多，天下財產何得不蹶！。。。夫積貯者，天下之大命也。 苟粟多而財有餘，何為而不成？以攻則取，以守則固，以戰則勝。懷敵附遠，何招而不至？ 今毆民而歸之農，皆著於本，使天下各食其力，末技游食之民轉而緣南 畝，則畜積足而人樂其所矣。 可以為富安天下。
“If wealth is produced in limited amounts but is consumed without any limit, the capital must in time be exhausted ... Now, the people run away from agriculture and turn to industry and commerce. Hence, the consumers are very many, and luxurious habits spread day after day ... These two facts are the great injury and the great destroyer of the empire. Those who produce wealth are few, but those who waste it are many: how can the wealth and property of the empire fail to fall short? Indeed, on accumulating and storing up for the future the fate of the empire depends. If grain is plenty and wealth is superabundant, what can we not accomplish? In an attack, we can take what we want; in a defense, we can have a safeguard; in a battle, we can win the victory. In calling the enemy and absorbing the foreigners, who will not come at our invitation? Now, if we drive our people back to the farm for the attachment to primary industry, we shall make every one of the empire eat the produce of his own labour, and the people of little skill and the journey-men turn to the fields. Then the storage and accumulation will be sufficient and the people will enjoy their life.”
聖王在上而民不凍飢者，非能耕而食之，織而衣之也，為開其資財之道也。故堯、禹有九年之水，湯有七年之旱，而國亡捐瘠者，以畜積多而備先具也。。。明主知其然也，故務民於農桑，薄賦斂，廣畜積，以實倉廩，備水旱，故民可得而有也。
“When the sage kings were in the government, their people did not suffer from cold and hunger. This came about, not because they could feed and clothe them by their own cultivation and weaving, but because they opened the sources of capital for them. Therefore, although Yao and Yu had the flood of nine years, and Tang had the drought of seven years, the empire did not suffer from famine or pestilence. This was because saving and accumulation were abundant and preparation was completed beforehand ... Therefore, the wise ruler encourages the people to take up agricultural occupation, lightens their taxes, and extends the accumulations for the filling of granaries and the preparation against flood and drought.”

II.3 Importance of saving and abstinence
Excerpts from Analects, Shu Er
子曰：「道千乘之國：敬事而信，節用而愛人，使民以時。」
“The Master said, ‘To rule a country of a thousand chariots, there must be reverent attention to business, and sincerity; economy in expenditure, and love for men; and the employment of the people at the proper seasons.’”

Excerpts from Xunzi, Honour and shame
今人之生也，方知畜雞狗豬彘，又蓄牛羊，然而食不敢有酒肉；餘刀布，有囷窌，然而衣不敢有絲帛；約者有筐篋之藏，然而行不敢有輿馬。是何也？非不欲也，幾不長慮顧後，而恐無以繼之故也？於是又節用禦欲，收歛蓄藏以繼之也。是於己長慮顧後，幾不甚善矣哉！今夫偷生淺知之屬，曾此而不知也，糧食大侈，不顧其後，俄則屈安窮矣。是其所以不免於凍餓，操瓢囊為溝壑中瘠者也。
“In the living of a man, he keeps fowls, dogs and pigs, and he keeps also oxen and sheep; but in his eating, he does not dare to have wine and meat. He has plenty of money and stores of grain, but in his dressing he does not dare to have silk. He has the deposit of the most valuable things, but in his going he does not dare to have carriage and horse. What is the reason? It is not because he does not want them, but because he has a long thought and cares for the future, lest nothing will succeed hereafter. Therefore, he saves expenditure, controls wants, and accumulates wealth for the succession. the future in regard to himself! How good it is that he has a long thought and cares for The short-sighted people who are careless for their living do not know even this. They consume food extravagantly, and do not care for the future. Then they exhaust quickly all the means. This is the reason they cannot escape from cold and hunger, and become beggars or victims dying in the ditches.”

Excerpts from Canon of Changes, Abstinence (Jie)
節：亨。苦節，不可貞。
“Abstinence intimates that (under its conditions) there will be progress and attainment. (But) if the regulations (which it prescribes) be severe and difficult, they cannot be permanent.”

Excerpts from Canon of Changes, Abstinence (Jie)
節以制度，不傷財，不害民。
“Basing on the principle of abstinence for the making of regulations, it will not injure the wealth, nor hurt the people.”
