“The Theology of Religions paradigm has come under increasing criticism in contemporary writing on interfaith dialogue and encounter. Outline and assess the continuing value of the paradigm, if any, for contemporary interfaith work”
The aim of this essay is to evaluate and assess the continuing value of paradigm within contemporary interfaith work. Thought will be given and questions asked about the issue of theology and modern religion and the impasse between liberal and postliberal approaches. Attention will be given to value the three-fold typology of exclusivism, inclusivism and pluralism which are the basic categories into the Christian responses to other faiths[footnoteRef:1]. Criticism, as well as positive responses will be discussed by referring to the understanding of salvation, tradition and sacred issues within worldwide religion. Christian paradigm characteristics will be explored, this including some distinctive features of the Christian tradition as well as looking at the expectations of interfaith negotiation by clarifying explicit and implicit beliefs of how and why things could change through modern dialogue. Individual standpoints of religion and traditions by phenomenological scholars will be discussed and how the contemporary interfaith negotiation encourage the differences, as well as being a continuing value to worldwide Religion, asking how appropriate it is for further negotiation? The question asked is whether there is an inspiration to understand other religions, traditions and language within the context of cultural and intellectual climate, or has the post- modernity ideas reached a gridlock with no value for any further development? Is this a result of a worldwide clash between radical differences? Various view points and criticisms will be explored in order to clarify arguments within radical issues that are presented within major world religions. It will also analyse the integrative approach to hermeneutics and aesthetic biblical paintings of biblical texts asking about the credibility or authority an artist or painting can really bring to the interpretation of the text?  [1:  Christianity, Islam, Judaism, Hinduism, and Buddhism are always included in the list of the 5 major world Religion these being known as the `Big Five`] 

In order to answer the above questions, first we need to understand the meaning of today`s interfaith dialogue and to investigate past experiences. Interfaith dialogue refers to cooperative, constructive, and positive interaction between people of different religious traditions including faiths, spiritual or humanistic beliefs being at both individual and institutional levels. It is about people of different faiths coming to a mutual understanding and respect that allows them to live and cooperate with each other in spite of their dogmatic differences while each party remains true to their own beliefs while respecting the right of the other to practise their faith freely. The historical effectiveness of interfaith dialogue is an issue of debate and conflicts among practitioners, with many believers either keeping their distance and have remained ill-informed about each other. Throughout the centuries there have been conflict and tension, with Paul Hedges suggesting that the relationship between one religious tradition and another can never be easy, this due to colonialism, imperialism, civilisation, hegemony and culture.[footnoteRef:2] It is suggested that this tension between Christian experiences and the recognition of potential authentic practice outside of Christian revelation has existed in Christian history from the beginning.[footnoteRef:3] This suggests that continuing value will be difficult whatever process introduced. Taking into consideration multicultural society, the problem is that no one can favour any one theological style over and above all others but must be in relationship and to understand that all theology is contextual with no one theology an absolute and shouldn`t slide into relativism as Clifford James has observed: [2:  Hedge, P. & Rice, A. (2008). `SCM Core Text: `Christian Approaches to Other Faiths`. London: SCM Press, p. 1]  [3:  Ibid. p. 14.] 

`Interpretive social scientists have recently come to view good ethnographies as `true fiction`, but usually at the cost of weaking oxymoron, reducing it to the banal claim that all truths are constructed`[footnoteRef:4] [4:  Ibid. pp.46- 51.] 

In response, D`Costa suggests that Jesus `reckless ` love calls us to undertake interreligious prayer. Others like Milbank feels that a principal reproach should be one of conversation, with Raimundo Panikkar seeking a constrictive encounter with other faiths.[footnoteRef:5] This suggests that without such discussion there is no continuing interfaith value.  In order for post-modernity to work DiNoia observes: [5:  Ibid p. 120.] 

`Other religions are to be valued by Christians, not because they are channels of grace or mean so salvation for their adherents, but because they play a real but perhaps not fully specification role in the divine plan to which Christian community bears witness`.[footnoteRef:6] [6:  Hedge, P. & Race, A. p. 119.] 

 A paradigm can be described as an attitude of life or an outline of ideas, beliefs and values within a community and how an individual interprets the world and interacts within it. Obviously, problems arise with Alan Race suggesting that tension first existed in the Apostle Paul`s wrestling in Romans 9-11,[footnoteRef:7] with the impact of Jesus and the need to honour God`s faithfulness towards his own Jewish people. It is seen also in the synoptic[footnoteRef:8] tradition as we compare Mark`s openness with Matthew`s hardening of attitude, in their shaping of the words of Jesus: [7:  So, it is not the children of the flesh who are God's children, but it is the children of the promise who are regarded as offspring. In other words, it is not the children by physical descent who are God's children, but it is the children of the promise who are regarded as Abraham's offspring.]  [8:   The Gospels of Matthew, Mark, and Luke who presents the narrative of Christ's life, ministry, etc from a point of view held in common by all three, and with close similarities] 

Whoever in not against us is for us. (Mark 9-40) 
Whoever is not with me is against me, (Matt. 12-30) 
and it seems that this tension continues in the modern world within Christian tradition.[footnoteRef:9]  Throughout the ages, despite many attempts, clashes have remained between religious dogmas, with many seeing religion as a necessary institution which enabled society to function harmoniously, providing stability by teaching and enforcing a definite moral code. The modernism, or the ‘modern period,’ which in social-scientific approach to religion, began with the turn to rationality during the European Enlightenment and extended to around the 1970’s. It was first used by theologians operating towards the nineteenth century hoping for an interfaith acceptance. It fostered a positive attitude towards radical biblical criticism, and stressed the ethical, rather than the more theological dimension of faith. According to McGrath, there wasn`t sufficient commodity between French, British and American Modernists, nor between Roman Catholics and Protestant modernists to allow the term to be understood as designating a rigorous and well-defined school.[footnoteRef:10]   [9:  Hedge, P. & Race, A. p. 14.]  [10:  McGarth, Alister E. (2002) `The Blackwell Encyclopaedia of Modern Christian Thought. ` Blackwell Publishing Oxford, P. 383.] 

According to Race-
 `approaches under the descriptor `particularities` will draw on tendencies and themes from postmodernity, a loose current of thought which maximizes differences between religious and presumes the classical typology to rest on certain assumptions derived from European Enlightenment philosophy, assumptions which themselves have become questionable for many. have inherited and passed on some very modern ways of understanding the world` [footnoteRef:11] [11:  Hedge, P. & Race, A. p. 11.] 

The problem for some seems to lie between pluralism and particularities.[footnoteRef:12] Hedges suggests that doors need to be open to a variety of beliefs.[footnoteRef:13]   Race recommends that there a need for missionary motivation with simple condemnation of other religions undermining missionary strategies and by having an interest in other religions, it should lead directly to the theology of religious debate. Interfaith should bring a Christian interest within other religions and the possibility that it would lead to inter cultural that would be fully accepted as a dimension of missiology.[footnoteRef:14] According to Hedges, the practice of interrelation dialogue is a contested area but should be an essential modern affair where religions come together, especially as there are so many living within religious plurality.[footnoteRef:15] Stanley Samartha asks if it the will of God that many religions should continue in the world? Despite difficulties of not knowing the role and place of other religions, D`Costa acknowledges that the Holy spirit is present somehow in other religions and an open attitude would be valuable. On the other hand, Millbank believe that Christianity has nothing to learn from other religions and thinks that the only true Christian approach is to convert the religion Other and to approach them with `mutual suspicion`. [footnoteRef:16]  This shows no contemporary value or encouragement for a successful interfaith dialogue.  [12:  Ibid. p.9.]  [13:  Ibid. P. 193.]  [14:  Ibid. p. 5.]  [15:  Hedges, Paul, pp. 58-60.]  [16:  Ibid. pp.160-161.] 

 For Race, inclusivism attempts to combine the traditional hold on the uniqueness of Christ, though often expressed less stridently in the term 'decisiveness', with the equally valid assertion that God must be at work for salvation in the non-Christian religions.[footnoteRef:17]  Religious pluralism is not new as explained by Wilfhart Pannenberg with each one of the world religions emerged from a situation of religious plurality and controversy.  The practicality of contemporary work is that modern communication and intercultural exchange and mobility of plurality of religions has become an experimental reality to everybody this resulting in a compact and uniform religions situation to prevail.[footnoteRef:18]  [17:  Race. Alan, `Christianity and Other Religions: Is Inclusivism Enough`? p.178]  [18:  Religious Pluralism and Conflicting Truth Claims. p.96.] 

 
DiNoia claims that the value of inclusivism is incoherent because it assumes that every religion is seeking the same goal of `salvation` with no common genus that can be identified cross-culturally. Every faith tradition is following its own set of goals and ideas that are diverse and this being a misleading understanding to other faiths.[footnoteRef:19]  Particularity can be considered as a post-modern theological reproach to other faiths by rejecting the idea of religion reason or religion experience and to be used as a cross cultural and universal categories. Race asks whether their reformulated theories have accepted the full implications of the two factors of growing friendships and the awareness of historical conditioning attached to all belief? The problem lies where each culture has its own particular structure, disclose and expression with these terms may not be valid to others. Many theologians[footnoteRef:20] agree that most faith are unique with differences being stressed over similarity and common elements in religious experiences or doctrine being regarded as supercritical. Varied interpretation can be seen as a problem, with the Holy Spirit working differently within other faiths. There is a problem also with the lack of salvific resides with particularity based on post-modern and post-liberal worldwide view with orthodox doctrines of the Trinity and Christ being grounding points from which to approach other faiths.[footnoteRef:21]  [19:  Hedge, P. & Race, A. p. 20.]  [20:   These being Gavin D`costa; George Lindbeck; Rowan Williams; Kevin Vnhoozer; Lesslei Newbigin, Jospeph DiNoia; John Milbank; Alister McGrath and others. Ibid p. 112   ]  [21:  Ibid. pp. 112-113.] 

For Race, inclusivism does not mean that all religions are equally valid. For Daniel Strange, no faith which Christianity is not worthy to replace, which is not destined to replace. It is not to share the world with Islam, or with Buddhism or with other religious system.[footnoteRef:22] This shows that there is no negotiation and the lack of understanding for any valuable interfaith development. On the other hand, it is important to consider that each religion claims to teach a path of salvation, that is, beliefs, attitudes and practices which are essential in order to reach the highest goal of human existence in relation to an ultimate reality. Perry Schmidt- Leukel suggests that through interfaith encounter it is important that religions become fully aware of their respective claims and to be able to reply to each other’s claims.  [22: Hedge, P. & Race, A.   p. 4.2] 

On the other hand, inclusivism refers to those who wish to be included believers from other religious traditions among the ranks of those who could be saved by obeying the moral laws and normality of their communities with God within their hearts and being led in the right reservations. It can give some academically systematised account of different approaches with various criticisms being misconstrue. Within the theology of religion, for Hedges, liberal theology is seen as marked by generous inclusivist and plural approaches, while post-liberal theology takes a particularist approach. Whereas liberal theology suggests Christianity has much in common with other religions, with the opportunity to learn and adapt to them while post- liberal theology would suggest the opposite with Christianity and other religions being of different paradigms with little to learn because Christian narrative have its own internal integrity. From this it can be said that other religions also having their own models and pattens that they wish to keep and mixing would be illegitimate syncretism and even impossible.[footnoteRef:23]     [23:  Hedges, Paul. (1988). `Controversies in Interreligious Dialogue and the Rheology of Religions`. SCM Press London, p.15.] 

The post-modernity period which was the movement that was developed in the mid-to-late 20th century across philosophy, the arts, architecture, and criticism, marking a departure from modernism.[footnoteRef:24] Some will argue that post-modernity has been reject due to the fact that it is seen as replaced modernity while others see it as an extension to certain aspects rather than something new.[footnoteRef:25] [24:  . Postmodernity is the economic or cultural state or condition of society which is said to exist after modernity. Some schools of thought hold that modernity ended in the late 20th century – in the 1980s or early 1990s – and that it was replaced by postmodernity, and still others would extend modernity to cover the developments denoted by postmodernity, while some believe that modernity ended sometime after World War II.]  [25:  Hedge, P. & Race, A. P.  p.120.] 

There were many processes and inevitable progress of man through science, technology and rationality and also inextricably linked to Modernity. Yet science was not the only truth regime to operate during Modernity. Ideology and religion were also powerful belief systems of the period and collective worship appeared to be increasing with scientific development right up to the turn of the twentieth century. However, those who attack Modernity because its association with the secularisation thesis fail to appreciate the Victorian civic nature of church attendance. Social pressure, seeking respectability or business reasons would have been instrumental in motivating people to attend religious services at the time. Such pressure actually supports Modernity because it is based on a macro structural view of society where social institutions are powerful and social actors relatively weak. Just as inclusivity, tolerance and gender equality has changed the nature of religious institutions today, so science changed religion under Modernity. Sermons which threatened worshippers with eternal damnation if they sinned fell out of favour and contrary to the views of Bultmann, people could believe in science and religion. Science and the progress it created inhabited the world of the profane and religion inhabited the world of the sacred. However, what we can be sure about was that Modernity ushered in a new era where religion was to be the junior partner to science. Whereas the effect of science could be seen and felt all around every day, religious practice became more infrequent as the twentieth century progressed.
Analyses of postmodernism have ignored any kind of claim to move beyond the studies of modernity and have inherited and passed on some very modern ways of understanding the world.[footnoteRef:26] If anything characterizes 'modernity,' The Chronicle of Higher Education reported, "it is a loss of faith in transcendence, in a reality that encompasses but surpasses our quotidian affairs" (9 January 1978:18)[footnoteRef:27]  Gavin Hayman suggests that one of dominant motifs of our contemporary cultural and intellectual have been the much repeated declaration of the end of modernity.[footnoteRef:28]  [26:  Timothy, Mitchell. (2000) ` Questions of Modernity, ` University of Minnesota Press. (2000). P.1]  [27:  Postmodernism's Impact on the Study of Religion Author(s): Huston Smith Source: Journal of the American Academy of Religion, Vol. 58, No. 4 (Winter, 1990), Published by: Oxford University Press, pp. 653-670.]  [28:  105] 

Hedges suggests that contemporary theology must engage within our global context, first by accepting a theology that engages with other Christianities from around the globe; to engage with other religious traditions and their identities to include Third World theologies and to realise that all theology is contextual. Interfaith dialogue should also include feminist, liberation, queer, relational, ecology and within globalisation and by merging, cultures this is unavoidable.[footnoteRef:29] [29:  Hedges, Paul, p.46.] 

For Hedges, there is a need to explore other religions which involves constructing an interpretation of how Christianity relates to other religions and to find out more about the nature of other religions and to explore other religions salvation.[footnoteRef:30]  For  Race, the way forward for a better understanding is the theology of religion which includes exclusivism, inclusivism and pluralism which was formed in 1983. They set out three basic categories where Christian responses to other faiths could be fitted. [footnoteRef:31]  These three-fold typologies include exclusivism, inclusivism and pluralism where Christians can respond to other faith. Hedges propose positive reasons for continuing as it is known and used; most books despite rejecting or modifying versions will still employ it to their basis or analysis by expressing direction and coming to salvation through their own tradition but being confronted by God at the Last Judgement.  [30:  Ibid. p. 16.]  [31:  World Religions Paradigm”– this is where all world religions are melded in the image of Christianity Harvey, John. `The Bible as Visual Culture` when Text Becomes Image, (2013). Sheffield Phoenix Press, Sheffield, P.17] 

Accord to Race-
At root, inclusivism attempts to combine the traditional hold on the uniqueness of Christ, though often expressed less stridently in the term 'decisiveness', with the equally valid assertion that God must be at work for salvation in the non-Christian religions.
 Moser states-
` Religions have diversity and even logical conflict in their religious statements, at least in comparisons across religions. Some religions affirm that God exists; others don’t. Some religions affirm that just one God exists, others affirm that many gods exist, and still others claim that no God exists. Even among versions of monotheism, diversity and conflict in positions flourish. For instance, some versions of monotheism teach that God has and promotes love for all people, including even God’s enemies; others deny this. In addition, some versions of monotheism hold that we humans must earn our approval before God; others deny this and affirm instead that God approves of people by way of a gracious divine gift. `[footnoteRef:32] [32:  Religious Exclusivism Paul K. Moser `The Oxford Handbook of Religious Diversity` Edited by Chad Meister. p.1] 


As we look at exclusivism, it can refer to systems that exclude non-Christian from salvation and will mean that it isn`t able to include those who doesn`t express a personal faith in Jesus.[footnoteRef:33] If God only reveals himself through Jesus and the tradition of Christianity, then this will not involve other traditional religions as it is a Christian faith that can be authentic and God`s offer of transcendent vision and human transformation with the Gospel of Jesus Christ giving a build in prejudgement of all other faiths. It can be said that the Bible is against other religions as God called his `chosen` people Israel, but he also calls and extends to others with Senior and Stuhlmueller claiming that God of the Bible send is people to reveal his great love to all being a way to show that religions can be joined together by the love but many will resolve to think that a single religion can be true.  In times of contemporary religious studies, exclusivism Is seen as immoral and unsustainable with John Hick suggesting validating centuries of anti- Semitism, the colonial exploitation and the subordination of women within the patriarchal religious system, this meaning that t causes powerful barriers within the human communities. For Ursula King, feminism is “the missing dimension in the dialogue of religions” because interfaith dialogue is mostly, at least on the official level, carried out by men, and gender issues have rarely been on the agenda. [33:  Hedges, p.18-19.] 

On the opposite side we have pluralism. This type is defined as holding that all the major religions have true revelations in part, while no single revelation or religion can claim final and definitive truth. Here again truth, revelation and salvation are closely connected. This means that all religions are viewed as more or less equally true and more or less equally valid paths to salvation. The advantage of this position, argue its supporters, is that it renders genuine respect and autonomy to the various different religions. There are no adherents to this position that I know of who imply uncritical endorsement of every phenomenon that might present itself as religious; Jim Jones and his (ex) followers or the more recent Waco incident being cases in point. Pluralists usually criticize exclusivists of their own traditions on two major grounds: that they cannot deny the evidence of good, holy and loving people in other religions; and those exclusivists have incorrect readings of their own sacred texts which misguidedly lead them to exclusivism. The order in which these criticisms are developed is sometimes reversible.
D`Cossta suggests that typology was developed to analyse Christian attitudes to other religions. The demarcations between the three positions of exclusivism, pluralism and inclusivism shows that exclusivism is denned as holding that only one single revelation or religion is true and all other ' revelations' or ' religions' are false with revelation and salvation tightly and explicitly connected.  This allows possibilities such as a post-mortem confrontation with Christ which gives everyone the chance to choose for or against the truth so as to allow to all the possibility of salvation. Or, in Buddhist and Hindu versions, a person in a future life will have the opportunity to come to liberation. Such softer versions still keep the basic exclusivist insight intact: that fundamentally only one single revelation or one single religion is true and all other 'revelations' or religions are false. Pluralism is defined as holding that all the major religions have true revelations in part, while no single revelation or religion can claim final and definitive truth. Here again truth, revelation and salvation are closely connected. This means that all religions are viewed as more or less equally true and more or less equally valid paths to salvation. Here again truth, revelation and salvation are closely connected. This means that all religions are viewed as more or less equally true and more or less equally valid paths to salvation. The advantage of this position, argue its supporters, is that it renders genu Hans-Georg Gadamer that communication can also be a method to understand the religious methodology interfaith understanding.[footnoteRef:34] [34:  1996 Cambridge University Press GAVIN D'COSTA `THE IMPOSSIBILITY OF A PLURALIST VIEW OF RELIGIONS` p. 223.
] 

Hermaneutical tasks can also be considered as contemporary interfaith paradigm where it can be said that it transcended its original pragmatic purpose easier to understand literal texts.[footnoteRef:35] For John Berger- `seeing comes before words`. The child looks and recognise before it can speak. His idea is that seeing establishes our place in the surrounding world.  Despite this, the Surrealist painter Magritte suggested that this always-present gap between words and seeing in a painting is called The Key of Dream.[footnoteRef:36] Considering this as being true, an image can be recreated and reproduced by the artist which doesn`t give a true religious doctrine but could give a false impression and meaning due to lack of knowledge and experience with personal feelings and attitude being portrait rather than religious. [35:  Gadamer, Hans-Georg, (1975) `Truth and Methods` Sheed and Ward Stagbooks. London, p.147.]  [36:  Burger, John, (1972) `Ways of Seeing`. British Broadcasting Corporation and Penguin Books London, p.7.] 

Bearing in mind that the church pictorial art has been and remains an extremely powerful medium by which the tradition informed of faith and piety of the community over the years,[footnoteRef:37] it can be asked if the contemporary paradigm will be an advantage to postmodernity development for interfaith agreement?  David Morgan argues that as a subject matter, visual culture refers to the images and objects that deploy particular ways of seeing and therefore contribute to the social, intellectual, and perceptual construction of reality.[footnoteRef:38] This doesn`t convey the fact that it will encourage an interfaith dialogue. O`kane suggests that it can be thought that a pictorial representation of a scene and a written form has inspired and influenced the artist either directly or in directly from the literary source after hearing the story from a literary antecedent.[footnoteRef:39]  [37:  Cartlidge, R David. and Elliot, J. Keith. (2001). `Art & the Christian Apocrypha`. Routledge. London, p.15.]  [38:  Morgan, David. (2005). `The Sacred Gaze: Religion Visual Culture in Theory and Practice`. University of California Press London, p.27.   ]  [39: Cartlidge, David R. and Elliot, J. Keith, (2001) `Art and the Christian Apocrypha. ` Routledge, London,  p. 1.] 

According to O`kane, some argue that biblical paintings of the traditional art-historical kind do little to support contemporary, inclusive and explorative readings of the text; others question whether modern art with its essentially abstract approach can convey any identifiable cultural afterlife of the narrative, given that artistic subjectivity rather than the biblical iconographical traditions of past centuries is central to its approach. When art is used to enhance, expand or comment on a biblical text, the dynamic between the written text, the visual expression of its subject matter and the viewer comes to the fore, raising in turn issues of a philosophical nature such as the word-image order, the relationship between a text that  is written and an image that  is seen, and whether it is even possible to reduce what we see in a painting to the level of verbal explication rather than concentrate on its sheer inarticulable sensibility. To these considerations, we might add the question of what contribution the analyses of visual expressions of biblical subject matter make to the ongoing dialogue between art and the broader theological agenda. While many biblical commentators now focus on the dynamic that takes place between the written biblical text and its reader, there has been much less interest in engaging with approaches that explore how the involvement of the viewer in the biblical visual image determines its meaning and significance. It is our response as viewers, or the response that the artist intends to elicit from the viewer, that helps us discover unexpected subtleties in the parallel biblical text.8 Traditionally, the role of the patron whether church, secular and political authorities or individuals of power and influence, has played a major role in determining how a biblical text should be visually expressed; despite this, however, the patron cannot control or determine the effect a painting has had on its viewers living in different times and cultures.[footnoteRef:40] Martin O`kane suggests that some will argue that biblical paintings of the traditional art-historical kind do little to support contemporary, inclusive and explorative readings of the text.[footnoteRef:41]  [40:  O’KANE, Martin. ` THE ARTIST AS READER OF THE BIBLE VISUAL EXEGESIS AND THE ADORATION OF THE MAGI `
University of Wales, Lampeter, p. 338-339.]  [41:  Ibid p. 338.] 

Michael Gough comments on the fact that Christian art in its earliest stages can be thought of as `paganism baptised`.[footnoteRef:42] This can give the wrong impression while others question whether modern art with its essentially abstract approach can convey any identifiable cultural afterlife of the narrative, given that artistic subjectivity rather than the biblical iconographical traditions of past centuries is central to its approach. When art is used to enhance, expand or comment on a biblical text, the dynamic between the written text, the visual expression of its subject matter and the viewer comes to the fore, raising in turn issues of a philosophical nature such as the word-image order, the relationship between the written text and an image that is seen and whether it is even possible to reduce what we see in a painting to the level of verbal explication rather than concentrate on its sheer inarticulable sensibility. To these considerations, we might add the question of what contribution the analyses of visual expressions of biblical subject matter makes to the ongoing dialogue between art and the broader theological agenda. [42:  World Religions Paradigm”– this is where all world religions are melded in the image of Christianity Harvey, John. (2013) `The Bible as Visual Culture` when Text Becomes Image, Sheffield Phoenix Press, Sheffield, p. 34.] 

Taking all this into consideration, it can be said that many would suggest that the is no value to the contemporary interfaith paradigm despite all attempts to form a working dialogue.  For Hedges there is a need to resolve the impasse in Christian thinking and to have an inter religion encounter this being visually relations. [footnoteRef:43] This could mean that there is a need for a more open and radical understanding between theology and the issues of salvation which doesn`t seem to be seen within the contemporary paradigm understanding. For Hedges this is a current failure as there isn`t an understand of Global Ethic but a need to be radically challenged in our religious and ethical certainties and to be open to other voices, and worldwide views.[footnoteRef:44]  Another problem that distracts from the continuing value of interfaith is that Christianity continues to declare that the only way people can be fully saved is by the acceptance of Jesus Christ the Lord and Saviour and salvation can only be through Jesus alone.  [43:  Hedges, Paul, p. 269.]  [44:  Ibid. p.270.] 

For Knitter, the problem in order to be valuable, interaction is needed with the ability to interact with religious truths    Knitter calls for a model of relational truth, where one religious view of truth shows 'its ability to interact with other truths-that is, to teach and be taught by them, to include and be included by them'.  For Race, within this contemporary world, adjustments can be a moot point and a contextual challenge facing Christian theology of religion today with debate seen within church and academy.[footnoteRef:45] This again showing the difficulties rather than value of interfaith development. The difficulty suggests by Strange is seen within the exclusivism`s dissonance with contemporary culture but recognised the historical hegemony which argues for the uniqueness of the Christian faith and against idolatry of all other faith. [footnoteRef:46]  [45:  Race, Alan, p. 14]  [46:  Hedges. P. Race. A. p. 56.] 

Hedges sees that particularity has much to commend itself in trying to negotiate with contemporary thought despite the fact that questions are asked about the value of interfaith work as it points to the need for post-modern insights to be incorporated into interfaith thinking and understanding. Yet, it can be said that it has value and has increased popularity but also there are significant counter trends which include feminism.[footnoteRef:47]  [47:  Ibid. p.130.] 

By considering that all religions have different traditions and spiritualities, Race suggests that the giving and receiving of dialogue is demanding spiritual work and needs religion in dialogue and not in competition.[footnoteRef:48] Considering all this, it can be said that the dialogue is of no value until all religions are willing to seek the understanding of others.  [48:  Ibid. p. 170] 





  
