Evaluate the extent to which the characterization of Satan in the Hebrew Bible can be attributed to the influence of Israel’s neighbours. 

Satan, a well-known religious figure is recognised today throughout popular culture all around the world, with the character’s extensive development occurring within the New Testament. Nevertheless, it is in the Hebrew Bible or Old Testament where the roots of Satan are embedded. Satan or devil derive from the Latin word diabolus or the Greek diabolos denoting ‘false accuser’.[footnoteRef:1] Within the Septuagint; the Greek translation of the Hebrew Bible, diabolos is a rendition of the Hebrew noun satan, meaning ‘adversary’ or ‘one who obstructs’.[footnoteRef:2] The term satan is often used as a common noun and integrated into various passages of Samuel and Kings in reference to a human opponent.[footnoteRef:3] In all of instances where the term is cited, there is only three books, with all of them at the latter end of the text; to where satan is depicted as an individualized superhuman being[footnoteRef:4]. In Zechariah 3:1-2 he emerges as accuser; in Job 2:1 satan is the heavenly tyrant, included to be one of “the sons of God” and in 1 Chronicles 21:1 his functions of a seducer is established.[footnoteRef:5] In all three passages, satan’s hostility towards humans is evident and the character’s extensive development from the terms first use as a human adversary is clear. In 1 Chronicles is where the first and only reference to the term satan as a proper noun, showing its transformation into an individual being.[footnoteRef:6] [1:  H. A. Kelly (2006), Satan: A Biography (Cambridge: Cambridge University Press), p.3.]  [2:  L. I. Rabinowitz (2007), ‘Satan’ in Encyclopedia Judaica (Series online), Vol. 18, 2, p.72, Available from: Gale Virtual Reference Library, http://go.galegroup.com/ps/i.do?p=GVRL&sw=w&u=walamp&v=2.1&markList=true&it=r&id=GALE%7CCX2587517570 (Date Accessed: 30th January 2017).]  [3:  J. B. Russell (1977), The Devil: Perceptions of Evil from Antiquity to Primitive Christianity (New York: Cornell University Press), p.189.]  [4:  R.J.Z Werblowsky and G. Wigoder (1997), The Oxford Dictionary of the Jewish Religion, (New York: Oxford University Press) p.609. ]  [5:  R.J.Z Werblowsky and G. Wigoder (1997), The Oxford Dictionary, P.609.]  [6:  H. A. Kelly (2006), Satan: A Biography (Cambridge: Cambridge University Press), p. 29.] 


Satan’s main function within the Hebrew Bible is to bring temptation, accusation and punishment into human conciseness whilst being the chief agent in the fall of man.[footnoteRef:7] Conversely there is no passages of the Hebrew Bible where satan is portrayed to be solely evil and the enemy of God and humanity, but for the most part a henchman who carries out Gods instruction.[footnoteRef:8]“Satan’s birth is assisted by a host of foreign midwives. The religions of Mesopotamia, Canaan, Egypt, Persia, and Greece …Israel’s closest neighbours …influenced the development of the idea of Satan in Jewish religion and added elements to his character”.[footnoteRef:9] During the time of composition, cultural migration was rife where many religions adapted to ideas and principles of surrounding beliefs. Before the suggested influences of Zoroastrianism and the Canaanite religion are discussed, a number of passages from the Hebrew Bible will be explored and the time of compilation will be examined, to uncover the role of satan’s character in each individual context.  [7:  L. I. Rabinowitz (2007), ‘Satan’, p.72.]  [8:  B. A. Robinson (2001), About Satan Early History: 300 BCE to 100 CE, http://www.religioustolerance.org/chr_sat2.htm (Date Accessed: 18th November 2017).]  [9:  T. J. Wray and G. Mobley (2005), The Birth of Satan: Tracing the Devil’s Biblical Roots (New York: Palgrave Macmillan) p.75.] 



Satan in the Hebrew Bible

When looking at the character of satan in the Hebrew Bible, the instances where the character is shown as a supernatural being will be examined, as it is suggested those instances went on to develop the character in the New Testament. The Book of Numbers uses satan in the form of a common noun as “the angel of the Lord” (Num 22:24) who was not assigned the status of satan, but an adversary who stands as an obstruction in the way of Balaam.[footnoteRef:10] Although the figure was not shown to be its own individual manifestation within Numbers; it was the first chronological instance to where the character was shown to be an angelic being, from this the character of satan only went on to develop.  [10:  J. B. Russell (1977), The Devil, p.190.] 

It was in the book of Zechariah, composed around 520 B.C.E[footnoteRef:11], where satan appeared in its adversary role; “Then he showed me Joshua the high priest standing before the angel of the Lord, with the Adversary standing at his right hand to accuse him. The Lord said to the Adversary, ‘The Lord rebuke you, Satan’” (Zech 3:1-2). This passage shows a great development in the portrayal of the Hebrew satan, the idea of the own individual personality is displayed whilst the term in its common noun form is still apparent from the use of the term adversary rather than satan. However the character’s name and nature in Zechariah are both the personification of obstruction.[footnoteRef:12] Russel notes it is the essence of the character to be presented as an accuser with its function of punishing Joshua for his committed sins; satan inexorably failed to understand Gods intent to be merciful in the situation.[footnoteRef:13] With the character’s lack of comprehension of the asked task shows again the development of the character, except in this instance a hint of satan’s opposition to God can be detected. [11:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p.64.]  [12:  J. B. Russell (1977), The Devil, p.190.]  [13:  J. B. Russell (1977), The Devil, p.190.] 

Pagels suggests the account upheld in Zechariah reflects the conflict of the Babylonian war in Israel in 687 B.C.E. where thousands of Jews were captured.[footnoteRef:14] When Cyrus the Great came into rule, the captured Jews became his allies whilst granting them the freedom to return home. When returning home, the Israelite inhabitants believed the former exiles were agents of the new King and returned in order to gain power of the land. Satan in Zechariah is suggested to represent the unsuccessful party against the fellow Israelites.[footnoteRef:15] [14:  E. Pagels (1996), The Origin of Satan (New York: Vintage Books, 1996), p.44.]  [15:  E. Pagels (1996), The Origin of Satan, p.44.] 


The Book of Job was likely to have been composed in 537 B.C.E, following the return of the Israelites from the Babylonian exile.[footnoteRef:16] It is noted that the book is an anomaly within the Hebrew Bible being said to “represent a way for Hebrew dissident to wrestle with the question of whether God has treated Israel justly”.[footnoteRef:17] The term ha-satan occurs first in Job, meaning ‘the Adversary’[footnoteRef:18] and is said to be direct biblical ancestor of Satan.[footnoteRef:19] “The heavenly beings came to present themselves before the LORD and Satan [hassatan] also came among them” (Job 1:6). The use of the term ha-satan here shows the character is a member of the angelic hierarchy alongside being categorised as together with the “sons of God”.[footnoteRef:20] This is suggestive of satan in Job’s context as a member of the divine council who watches over human activity, with the evil purpose of searching out men’s sins and appealing as their accuser. He is therefore the celestial prosecutor.[footnoteRef:21] Maxwell-Stuart suggests the development of satan’s character in Job is suggestive of the guidance from the neighbouring religions of Israel; “It is remarkable to see how far God allows ha-satan to go in crippling Job financially, emotionally, physically, before calling an end to his torments…so we are beginning to see a possible change of character… such as we have noted in certain Middle Eastern deities during their period of transition”.[footnoteRef:22] [16:  H. A. Kelly (2006), Satan: A Biography, p. 21.]  [17: T. J. Wray and G. Mobley (2005), The Birth of Satan, p.59.]  [18:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p.51.]  [19:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p.59.]  [20:  H. A. Kelly (2006), Satan: A Biography, p. 3.]  [21:  J. Jacobs and L. Blau (2013), Satan, http://www.jewishencyclopedia.com/articles/13219-satan (Date Accessed: 30th October 2017).]  [22:  P. G. Maxwell-Stuart (2008), Satan: A Biography, (Gloucestershire: Amberley Publishing), chapter 1, paragraph 30. Google ebook.] 

The character of satan in Job specifically serves to encourages God to test his servant Job, inflicting suffering on a human being whilst seeking to induce him to sin.[footnoteRef:23] It is clear from this passage the character of satan was allowed a lot more control and involvement within the situation but it was God who had the authority to make the final decision meaning the dualistic opponent of God, Satan was not yet formed.  [23:  E. Pagels (1996), The Origin of Satan, p.41.] 

Carwell notes how during the time of the Hebrew Bibles composition, a form of dualism was present among the religion; explaining the dualism within Judaism is in experience, referring to the evil aspect of human life and nature.[footnoteRef:24] He goes on to explain the differences within the dualism of Judaism and that of the Persian culture, who believe in the battle between the two individual deities; the good and the evil.[footnoteRef:25] [24:  W. Caldwell (1913), ‘The Doctrine of Satan: I. In the Old Testament’ in The Biblical World, Vol. 41, 1, pp.29-33, https://www.jstor.org/stable/pdf/3142352.pdf, p.29 (Date Accessed: 18th November 2017).]  [25:  W. Caldwell (1913), ‘The Doctrine of Satan, p.29.] 


Pagels suggests the writer of Job may have had a slight Persian influenced, going on to suggest this through the similarity in the Hebrew sounds of satan and shût, meaning ‘to roam’.[footnoteRef:26] The Jews of the time were under the rule of the unfavourable Cyrus the Great, who deployed secret police and intelligence officers referred to as “Two Eyes of the King in upper Egypt”, to roam around the towns to uncover those who were disloyal.[footnoteRef:27] The organisation gained greater power under Cyrus’ successor Darius I who came into rule in 522.  This can also be supported with the work of Adolf Lods, who in 1939 undertook a deep analysis of Job and Zechariah to explain if the character of satan represented the government ministries of the surrounding cultures and kingdoms.[footnoteRef:28] The book of Job according to Lods represented a widespread presence of the government of the time, where the inspectors were commissioned by the government officials; in the same way that God employed satan to uncover the truths on earth however God expected the situations to be handled contrarily.  [26:  E. Pagels (1996), The Origin of Satan, p.41.]  [27:  H. A. Kelly (2006), Satan: A Biography, p.26.]  [28:  H. A. Kelly (2006), Satan: A Biography, p.25.] 


During the composition of the book of Job, many biblical writers portrayed divisions which were occuring among society and incorporated them into further biblical stories. One court historian includes satan into an account concerning the origins of census taking implemented in Israel by King David.[footnoteRef:29] When King David started to initiate taxation, where many people started to reject the idea with some of David’s own men refusing to oblige to this ruling as it was believed to have been an evil act with this account being portrayed in 1 Chronicles. “The satan is invoked to account for the division and destruction that King David’s order aroused within Israel”.[footnoteRef:30] It was not the first time the story of David’s census was incorporated into biblical writing, but appears in 2 Samuel 24. Wray notes the Chronicler rewrites the events found in 2 Samuels however changes the original instigator of the census from God, to the character of Satan. The change occurred as the act was said to be so evil there was no way God could have been the instigator, but must have been an individual evil being, Satan.   [29:  E. Pagels (1996), The Origin of Satan, p. 42. ]  [30:  E. Pagels (1996), The Origin of Satan, p.43] 

Maxwell-Stuart argues within 1 Chronicles, David was provoked into committing sin; “And Satan stood up against Israel and moved David to number Israel” (1 Chr 21:1). It is clear from this passage the character of Satan has now developed into an individual malevolent being with its core feature being opposition, defining him as the character of Satan.  The book of 1 Chronicles reflects the conflicts within Israel in its writings; the satan in this book takes on the sinister quality with his role changing from that of God’s agent to Gods opponent.[footnoteRef:31]  [31:  E. Pagels (1996), The Origin of Satan, p.44] 


Israel’s Neighbouring Religions
“Contained in these early Middle Eastern religions, there were indeed notions which would later flow into Judaism… thereby providing an ambience for the rise of Satan, and indirectly sow seeds from which his character could grow”.[footnoteRef:32] [32:  P. G. Maxwell-Stuart (2008), Satan: A Biography, (Gloucestershire: Amberley Publishing), chapter 1, paragraph 13. Google ebook.] 

The focus now is to discuss a two of the neighbouring religions in greater detail and to examine the ways in which their beliefs have influecned to the development of the character of satan. 

Many believe the Canaanite religion had great influence on Israelite culture. The Canaanite pantheon was led by El, having two son’s Baal, the god of fertility and Mot god of the underworld. The pantheon also has three goddesses: Asherah and Ashtarte of love and war, and Anat the ‘tomboy’ goddess.[footnoteRef:33] It is Mot who is said to represent the development of Satan through his depiction of being dark and repugnant god, god of the underworld who symbolises desolation and death. The story of battle between Baal and Mot suggests the influence of the Hebrew Satan through many different forms; a common theme in the Bible and also in this text is how good triumphs over evil, life over death a theme consistently associated with Satan.[footnoteRef:34] The terrifying underworld where Mot resides is again suggestive of Satan’s domicile. Mot is the son of god, suggestive in regards to Satan’s beginnings but in the form of ha-satan that is found in the Book of Job.[footnoteRef:35]  [33:  T. J. Wray and G. Mobley (2005), The Birth of Satan, pp.79-80.]  [34:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p.80.]  [35:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p. 80.] 


The Persian influence on the Jewish religion dates back to 600 B.C.E to the emergence of Zoroaster, who claimed he was the one and only God, Ahura Mazda ‘Wise Lord’.[footnoteRef:36] It is discussed in the Gathas, the scriptures of Zoroastrianism how Zoroaster argued evil does not stem from God but from an alternate malevolent being, Ahriman, ‘friendish spirit’.[footnoteRef:37] Zoroaster also explains how humans are involved in a constant struggle between good and evil; the conflicting powers of Ahura Mazda and Ahriman. The character of Ahriman is the first devil like figure to appear among world religion; it can be suggested that the character of Ahriman influenced the Hebrew portrayal of Satan, as Jews came into contact with the Zoroastrian religion during the Babylonian exile.[footnoteRef:38] Wray and Mobley explain how “the possible influence of Zoroastrianism in books such as Job, Zechariah, and Chronicles, all of which feature a satan figure and all of which can be dated to the Persian period”.[footnoteRef:39] In 1 Chronicles 21:1, where satan is used as a proper noun for the first time could suggest the heavy Persian influence as Satan was now made to be a separate entity, that of the same as Ahriman. The influence could further be suggested as following the Babylonian exile the Israelites lived under Persian rule for four hundred years where Jews would have had to live among Zoroastrians.[footnoteRef:40] Although there is suggestion of the influence, we cannot be certain of this impact due to the lack of literature and evidence from the time of writing. [36:  L. Sweeney (Unknown Date), The History and Origins of Satan, https://www.iup.edu/WorkArea/DownloadAsset.aspx?id=161917 (Date Accessed: 30th October 2017).]  [37:  L. Sweeney (Unknown Date), The History and Origins of Satan.]  [38:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p.85.]  [39:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p.85.]  [40:  N. F. Gier (1994), ‘The Iranian Impact on Judaism’ in Theology Bluebook, 12, http://www.webpages.uidaho.edu/ngier/309/zorojud.htm (Date Accessed: 18th November 2017).] 

Caldwell rejects the influence of the Persian period on the Hebrew satan believing the influenced has been exaggerated.[footnoteRef:41] This opinion may have arisen as the concept of more than one supreme being was a foreign idea to the neighbours of this culture.  [41:  W. Caldwell (1913), ‘The Doctrine of Satan, p.29.] 

Kelly like Caldwell hold an unfavourable view to the suggestion of the influence of the Persian religion, writing “There is no need to think that any Zoroastrian midwifery was involved in the emergence of this singular character.”[footnoteRef:42] [42:  H. A. Kelly (2006), Satan: A Biography, p. 31.] 


As discussed above, the character of Satan and some attributes of his character could be suggested to have been influenced by the surrounding religions of the time of writing. Although, Wray and Moberly note it was from some of these surrounding religions where Satan received his physical attributes which are widely associated with him today: red features, devil horns and a tale.[footnoteRef:43] Satan was not named as the malevolent being until 1 Chronicles with no reference in the Hebrew Bible to the physical appearance of the character. This could suggest the neighbouring religions of this period helped not only to influence the characterization of Satan in the Hebrew Bible but also in the New Testament, particularly the Book of Revelation. [43:  T. J. Wray and G. Mobley (2005), The Birth of Satan, p.84.] 

Satan in the Hebrew Bible is not necessarily the character the twenty first century is familiar with, as his minute involvement throughout the body of literature is not as extensive as the works of the New Testament. Although his involvement has helped to shape the supernatural being associated with present day ideas of satan. The character of ‘satan’ originated in his human form as an adversary, to then being textually represented as a ha-satan to the completed embodiment of Satan. The character’s development was an evolutionary process with many of its twists and turns explored. In various passages where satan is discussed in the Hebrew Bible, particularly the three supernatural instances it is clear the problems that occurred amongst the close nit cultures are reflected in the writing; from the hidden reference to the Babylonian war in Zechariah to the census taking initiated by King David in 1 Chronicles. Therefore, it is understandable to why some scholars have accepted those instances to have influenced the development of the character.
Scholars like Caldwell and Kelly reject the influence of the neighbouring religions on the character where Pagels, Sweeney and Wray and Mobley acknowledge the influence; neither group of scholars correct as their direct influence to the character of satan is unknown.When discussing and analysing the character of Satan in the Hebrew Bible, the direct influence of Israel’s neighbours is uncertain.
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