Analyse the following extract from Hammurabi’s Law Code. Consider what this text might tell us about the society in which it was created. You should consider the wider social, historical and archaeological context of the text: how was this text used, what was its message and who was its intended audience? 

The physical manifestation of the Law Code of Hammurabi was excavated in Susa, made of black basalt stone stele of cruciform script[footnoteRef:1]reaching 7ft in height.[footnoteRef:2] The deciphered list contains an extensive list of guidelines, laws and codes which date back to the Babylonian King Hammurabi[footnoteRef:3]. With 182 codes written upon the stele the code itself was written in the Akkadian language when excavated in 1901, and a full translation of the law code was released and published by 1902.[footnoteRef:4] But, what exactly is the Law Code? Hammurabi’s Law Code seems to be made up of a composition of various laws, codes, reforms and guidelines[footnoteRef:5] that amount to one of the longest and most complete works of written law code that date back to the 17th Century BC (1760 BCE)[footnoteRef:6]. It is the oldest most complete set of laws pre-Roman, in fact the stele is where we get the phrase “an eye for an eye, and a tooth for a tooth” set of laws.[footnoteRef:7] The Laws and Codes seem to encompass many parts of society but not all, anything from divorce settlements to cutting a slave’s hair.[footnoteRef:8]  [1:  Bahrani, Z. 2017. 178.]  [2:   Prince, J. Dyneley July 1904.601–609.]  [3:  Prince, J. Dyneley July 1904. 601–609.]  [4:  Groneberg, Brigitte; Spieckermann, Hermann;, and Weiershäuser, Frauke.2007. 57–84]  [5:  J.N Postgate.1994. 358-359]  [6:  J.N Postgate.1994. 285-289]  [7:  http://www.womenintheancientworld.com/hammurabilawcode.htm (30/10/17)]  [8:  J.N Postgate.1994.285-289] 

Many of the codes and laws coming with their own written analogies to support the law, and also to allow the man or woman reading the codes to know if their case could hold up in a court. The main purpose was to inform the people of the laws, in fact the stele states that any ‘wronged man’ can go to the statue of the stele and read the laws according to the word the word of Hammurabi and the Code itself[footnoteRef:9]. The codes themselves can be used in every day discourse and are recognised as legally valid within the territories of Hammurabi’s Babylonia, and even after Hammurabi is dead and his divine word is transcribed and the stele taken by the nearby kingdom as loot.[footnoteRef:10] [9:  J.N Postgate.1994. 285-289]  [10:  J.N Postgate.1994. 276] 

The written word was perceived as divine, King Sulgi the father of Hammurabi and Hammurabi himself boasted of the power of the written word and its connotation to the gods and justice[footnoteRef:11]. The stele is depicted with a relief of Hammurabi (as a smaller figure) holding the hand of the Divine to signify the importance of the laws and establishment of writing[footnoteRef:12]. The likelihood is that scribes were predominantly male however, there are extracts that prove that female scribes existed and it is known  that the wives of important figures could read.[footnoteRef:13] The written word would be passed through the families from father to son mostly, but females were not excluded from this as we see in the correspondence from queens to their kings, where their terminology is usually “tell my Lord” or “Your Loyal Handmaid” as we see in the letters from Queen Mari to her husband.[footnoteRef:14] This is either due to it being a dictation of her spoken word or a clue towards the position of females in the society of Babylon and the surrounding areas, if it was dictated there is evidence of local heralds for each territory which could be contacted to read out the laws and proclamations.[footnoteRef:15] We can see from the stele itself that there are multiple class systems in place[footnoteRef:16] but the position of women is unclear. The laws themselves seem to be relatively fair towards women in Babylon as opposed to those of Esunna.[footnoteRef:17] In the law code of Hammurabi fidelity is taken into account on behalf of both parties however, the males appear to have more leeway in this department as opposed to the women in the relationship,[footnoteRef:18] whereas in the Esunna law codes the woman would be killed if they were to be found out taking another man other than her husband rather than simply divorced.[footnoteRef:19] [11:  J.N Postgate.1994. 69]  [12:  Bahrani, Z. 2017. 178-180]  [13:  J.N Postgate.1994. 69]  [14:  J.N Postgate.1994. 60]  [15:  J.N Postgate.1994. 276]  [16:  Bahrani, Z. 2017. 178]  [17:  J.N Postgate.1994. 102]  [18:  http://www.womenintheancientworld.com/hammurabilawcode.htm (30/10/17)]  [19:  J. N Postgate.1994. 102] 

Furthermore, in the code of Hammurabi if a woman if unable to produce offspring to carry on the lineage the man can take a servant to bear their heirs on their behalf, however, the naditum (wife) is ranked above the concubine which is taken.[footnoteRef:20] The man can then take the woman to court over the matter however, as opposed to surrounding areas and their laws, the woman cannot simply be cast out for her infertility, instead she would be able to have all her holdings and possessions and her dowry would be returned to her.[footnoteRef:21] If the woman is accused of other such accounts there would be a fair trial with the local alum (council) and witnesses called from the area to give their accounts of both behaviours to come to decision.[footnoteRef:22]  [20:  J. N Postgate.1994. 105]  [21:  J. N Postgate.1994. 102]  [22: J. N Postgate.1994. 83 ] 

The councils themselves appear to be from the territories but the law code itself was applicable to local courts and councils[footnoteRef:23], a judge provided but any can go to the stele and recount the laws or have them read to him/her[footnoteRef:24]. Due to this disparity between the genders and the rift betwixt male and female, fidelity is apparent but the judgement of such appears to be fair in the cotemporary societies and surrounding law codes. However, it seems as though social order was taken more into account rather than the individual cases[footnoteRef:25], for example in another extract of the code a whole alum (Council) can be held accountable if a thief were not caught and the property reimbursed from their community funds.[footnoteRef:26] But, what does not seem to be mentioned in the code is what is to happen to the orphans, or bastards of illegitimate marriages, as the children of concubines were not always able to gain inheritance whether male or female, nor is it mentioned what were to happen to a widow or a divorcee after the settlement is given.[footnoteRef:27] [23: J N Postgate.1994. 276 +289]  [24:  J. N Postgate.1994.105-6]  [25:  http://www.womenintheancientworld.com/hammurabilawcode.htm (30/10/17)]  [26:  N Postgate.1994. 83]  [27:  N Postgate.1994.106] 

[bookmark: _GoBack]Neither do the laws cover the fact that prostitutes were around, and state what would have happened to the children of such a solicited profession, whether they would be provided for by the man or if they were turned to slavery or bondage, there is some speculation that they would have perhaps been given to the temples to care for but it is not stated specifically.[footnoteRef:28] So, how can the ‘Shepherd’ and ‘Just’ [footnoteRef:29]Hammurabi really be so lenient? Bahrani speculates that the Hammurabi Law Code is not only a list of laws as such but also a theory of law or a study[footnoteRef:30], which would explain why there are so many anecdotes included in the description of the laws, and why they seem to cover a very extensive area of the laws of the land but do not touch upon every aspect of the society[footnoteRef:31].   [28:  N Postgate.1994. 106]  [29:  N Postgate.1994. 182]  [30:  Bahrani, Z. 2017. 178-180]  [31:  Bahrani, Z. 2017. 178-180] 

From this we can try to understand the society in which the code is written, we can tell that there are multiple classes and that different laws would apply to different social classes, and settlements would be rewarded to whom in court.[footnoteRef:32]  Gender is also taken into account and there are separation between gender and which laws which would be applicable, we can clearly see that there are holes and forgotten voices which are not mentioned or are missed, such as in the case of slaves, prostitutes, widows, and orphans.[footnoteRef:33] The source is reliable in this sense as we can see the stance of each individual, and that any ‘wronged man’[footnoteRef:34] can have his case heard.  [32:  Bahrani, Z. 2017. 178-180]  [33: J. N Postgate.1994.106]  [34:  J.N Postgate.1994. 276] 

The Laws themselves seem to be just and fair as Hammurabi seems to wish with his “eye for an eye”[footnoteRef:35] treatment, but also in application which we can see through the stela with the local judges, alum, and witnesses to have credence in each case appears to give a fair trial where many of the community is involved[footnoteRef:36]. We can discern that social order and community is taken into account and that anywhere in the territory of Hammurabi the laws will be legally valid, and even foreign kings take the word of Hammurabi into account in their own courts[footnoteRef:37] and recognise the laws in the territory and with Hammurabi and Babylon as its capital.[footnoteRef:38] From the laws which concern the shepherds and workers, as well as the treatment of slaves and their appearance we can also catch a glimpse at the socio-economic side, from the divorce settlements we can evaluate the earnings and from the fines we can gleam the importance of certain materials and trades within the society which Hammurabi rules. The evidence in the code and from the letters and correspondence between the ‘states’ that there is a political overview. From the laws you can discern snippets of the society in which the laws were created and applied. However, we cannot truly account the Law Code itself as a Historical Source itself on politics or social history, but we can use the text and compare with archaeological evidence of the period to juxtapose and compare to draw an analysis of the wider social and political context.  [35:  http://www.womenintheancientworld.com/hammurabilawcode.htm (30/10/17)]  [36:  J.N Postgate.1994. 83]  [37:  J.N Postgate.1994. 46]  [38:  J.N Postgate.1994. 49] 
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