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ABSTRACT
This dissertation critically examines the complex and multifaceted issues surrounding the impact of British Colonialism on LGBTQIA+ people in former British Colonies. While the effects of colonialism on marginalised groups have been extensively studied, the impacts on LGBTQIA+ people have had received less attention (Stoler, 1995; Morgensen, 2010; Wolfe, 2006). This study aims to shed light on the ongoing struggles faced by LGBTQIA+ people in former British Colonies and the urgency of addressing the legacy of colonialism. 

Drawing on historical and contemporary sources, this dissertation employs and explores sociological concepts of Othering as defined by Hegel (1977); Beauvoir (2011) and Fanon (1987) and a Foucauldian lens to power dynamics (Foucault, 2008) to investigate how the British Empire controlled Indigenous People’s sexual orientation and gender identity.  It also explores, the influence Christian morality (Andrews, 2009) had on anti-LGBTQIA+ legislation in former British Colonies and its impact on their current LGBTQIA+ rights. 

The study reveals how British Colonisers controlled sexuality and gender identity as a form of biopower to regulate and control LGBTQIA+ identities (Stoler, 1995; Morgensen, 2010; Wolfe, 2006). Using morality as a justification, the British were able to create conditions of Othering and implement social control, by which in their eyes they were “civilising” indigenous people (Aldrich, 2008; Ogunnaike, 2016; Rosa and Flores, 2017; Freire, Ramos and Macedo, 2014). This resulted in LGBQTIA+ people in former British Colonies to experience discrimination, something which continues to this day.

The findings illustrate the need for an intersectional understanding of how the British Empire affected and continues to impact LGBTQIA+ people in former British Colonies. By using a framework based on Othering, synthesising and merging decolonising and Queer Theories, as well as addressing power dynamics in the formation of anti-LGBQTIA+ attitudes, academics, policy makers and active citizens can utilise this framework to advocate for LGBQTIA+ rights based on inclusivity.

[bookmark: _Toc145927533]
ACRONYMS 
BBC:			British Broadcasting Corporation

LGBTQIA+:		Lesbian, Gay, Bisexual, Trans, Queer, Intersex, Asexual and any other group that identifies with the LGBTQIA+ community.

WHO: 			World Health Organisation
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INTRODUCTION  
[bookmark: _Hlk134277600]This dissertation critically examines the complex and multifaceted issues surrounding the impact of the British colonialism on LGBTQIA+ people in former British Colonies. Colonialism and its effects on marginalised groups have been well-documented in academic literature. However, the intersectional impact of colonialism on LGBTQIA+ people has been less explored (Stoler, 1995; Morgensen, 2010; Wolfe, 2006). The aim of this critical study is to provide insights into the ongoing struggles of LGBTQIA+ people in former British Colonies and the need to address the legacy of colonialism. Additionally, it will add to the research field of Queer and Decoloniality studies.

This paper illustrates the mechanisms through which the British Empire exercised control over Indigenous People’s sexual orientation and gender identity and how the effects of these historical actions continue to have repercussions in modern times. In this dissertation, the term ‘Indigenous People’, as a collective reference to the initial inhabitants of a region and their descendants, will be capitalised, following the convention by Younging (2018). Using a critical examination and analysis of a range of relevant historical and contemporary sources, this dissertation deploys the key sociological concepts of Othering (Hegel, 1977; Fanon, 1986; Beauvoir, 2011; Brons, 2015), it uses a Foucauldian perspective on power dynamics (Foucault, 1999; Stoler, 1995) in order to investigate the influence Christian morality exerted over anti-LGBTQIA+ legislation in former British Colonies, and how this influences the debate about LGBTQIA+ rights today (Runkel, 1998; Mooney, 2020; Jindra, 2021; Kling, 2020). Additionally, it explores the impact of modern-day cultural imperialism (Milestone and Meyer, 2021; Edensor, 2020; Puar, 2013), Homonationalism (Puar, 2013; Tucker, 2020; Lockhart, 2022) and the ongoing struggles for LGBTQIA+ rights in former British Colonies (Guardian, 2019; Wahab, 2016, 2021; BBC, 2021, 2023). 

The legacy of the British Empire and the imposition of legislation on anti-LGBTQIA+ rights and attitudes has resulted in systemic discrimination and marginalisation. At the present time, thirty-six out of fifty-four former British Colonies discriminate against same-sex sexual behaviour, some of which impose the death penalty and long prison sentences (BBC, 2021; BBC, 2023). Although trans rights are not coded in some countries’ legislation, many see trans people as deviant from the accepted heteronormative lifestyle.  These attitudes, beliefs and morals were heavily influenced by the British Empire’s views of morality (Human Rights Watch, 2008; Mooney, 2020; Jindra, 2021; Kling, 2020). The introduction of anti-LGBTQIA+ legislation in former British Colonies continues to shape the attitudes to towards LGBTQIA+ people in modern times (ibid.). The imposition of British laws and values on colonised populations had far-reaching consequences for LGBTQIA+ individuals in terms of their rights and freedoms (ibid.). 

The purpose of this study is to understand the legacy of the British Empire and how it has impacted the rights of LGBTQIA+ citizens in former British Colonies in the 21st century, mainly focusing on the African continent.

The literature review of this thesis contains themes that have been identified by the author of this paper when examining the concepts of Colonisation, Empire, LGBTQIA+ people, Decolonisation, and Queer Theory. The author’s desktop research has revealed a developing field of study into the impact the British Empire has had on LGBTQIA+ people.  Drawing on an array of sources from the University of Wales Trinity St David’s library website, academic journals, and relevant literature relating to the subject, and using the following key terms: Decolonis(z)ing, LGBTQIA+, Queer, British Empire, and Commonwealth, the author of this dissertation found relevant research and theories which have helped to frame the discussion.
 
As part of the literature review, the author defines key terms and theories to help frame this thesis’s analysis and their arguments. These theories provide a useful narrative for further exploration of the following themes in the literature review: Pre-colonialism, Morality, and Modern Day: Cultural Imperialism and Homonationalism. 

The discussion of the results of this study has revealed the complex phenomenon of sexuality and gender identity, which were controlled by British colonisers, as a form of Biopower (Foucault, 1977, 1999; Stoler, 1995), to regulate and control LGBTQIA+ identities. Furthermore, the justification for controlling Indigenous Populations in former British Colonies, originates in the imposition of British morality on colonised people to create the conditions of social control, exert power over the population, and create new hierarchies (Foucault, 1977; 1999; Stoler, 1995; Morgensen, 2010; Wolfe, 2006). This has resulted in continuing systemic discrimination and marginalisation, with some former British Colonies enacting anti-LGBTQIA+ legislation such as long prison sentences and the death penalty. 

Moreover, the paper also argues that the British anti-LGBTQIA+ legislation and its imposition of a rigid binary essentialist construct of gender and sexuality (Puar, 2013; O’Sullivan, 2021; Rifkin, 2011), contributed to the elimination of Indigenous People’s concepts of sexuality and gender identity.  

The findings also highlight the need for an intersectional understanding of how race, gender, sexuality and power interplay, which the author argues can be achieved by employing Othering as a framework to synthesise Decolonising and Queer Theories. 

Additionally, the debate about morality emphasises the need for understanding how culture and religion shape attitudes towards LGBTQIA+ people. Lastly, the study highlights the impact of modern-day cultural imperialism and Homonationalism, emphasising the need for collaboration between LGBTQIA+ people, Decoloniality and anti-racism work.

The study emphasises the need for continued research and advocacy on LGBTQIA+ rights in former British Colonies. By highlighting the colonial historical and contemporary factors that have contributed to the marginalisation and discrimination of LGBTQIA+ people, this dissertation makes a compelling case for examining and investigating the role British colonialism had on LGBTQIA+ rights and attitudes in former British Colonies. 

This dissertation provides a valuable insight into the impact of the British Empire and the ongoing struggles of LGBTQIA+ people in former British Colonies. It underscores the need for continued efforts to address the legacy of British colonialism on LGBTQIA+ rights and the importance of an intersectional approach to addressing these issues. 
1. [bookmark: _Toc145927535][bookmark: _Hlk123316728][bookmark: _Hlk123318059]
LITERATURE REVIEW  
1.1. [bookmark: _Toc145927536]Introduction
The literature review section of this study contains a critical analysis of the themes that have emerged from the research into the intersecting topics of: LGBTQIA+, Colonialism and the British Empire.  The review is organised into the following subsections:
Theme 1: Key Terms and Theories
This theme investigates and provides critical analyses of cornerstone theories relating to the subject matter including: Definitions of LGBTQIA+, the British Empire, Queer Theory, Othering, Biopower and Biopolitics, Colonisation, Intersectionality and Decolonial Theories. 
Theme 2: Pre-Colonialism 
This theme examines the historical representation of LGBTQIA+ people before the onset of colonisation. However, the author recognises a lack of resources about pre-colonialisation because Indigenous Peoples’ sexualities and gender identities were erased by settler colonisers who wished to ‘civilise’ the Indigenous Populations (Ogunnaike, 2016; Rosa and Flores, 2017; Freire, Ramos and Macedo, 2014). The author is also aware that the primary research that does exist from this time is heavily biased towards a western European perspective (Stoler, 1995; Morgensen, 2010). A Foucauldian perspective of power is utilised to explore and critically analyse this topic. 
Theme 3: Morality 
This theme investigates how Christian morality influenced the construction and ideas of sexuality and gender identities in former British Colonies.  The British Empire developed from the 15th century, shifted towards more formal state control in the 19th century (Ferguson, 2004; Aldrich, 2008), and promulgated anti-LGBTQIA+ legislation (Aldrich, 2008). Given that British society was heavily influenced by a Christian theology, hostile to LGBTQIA+ people (ibid.), this section further explores how morality and state control enacted on Indigenous Populations erased their traditional understanding of sexuality and gender identity (ibid.). 
Theme 4: Modern Day: Homonationalism and Heteroactivism 
The final theme explores the legacy and continuing impact of the British Empire on former British Colonies, with a particular focus on the contemporary context. It highlights how different former British Colonies have differing interactions with LGBTQIA+ legislation, with some keeping anti-LGBTQIA+ legislation and others who have not (Amusan, Saka and Muinat, 2019; Guardian, 2019; Wahab, 2016, 2021). The literature review also acknowledges the limitation of western understanding of sexuality and gender identity on other non-western countries (ibid.). Moreover, it explores the nuanced debate surrounding LGBTQIA+ rights in Africa and the perception of how this is seen as a western import (Kuloba, 2016; McAllister, 2013; Izugbara et al, 2020). It discusses the concept of Homonationalism and how it can be utilised as a tool to help the author and the reader understand the relationship between LGBTQIA+ rights and nationalism (Tucker, 2020; Davies, Isakjee and Dhesi, 2017; Puar, 2013). Finally, it looks at the impact of homonormalisation, creating a new Other for those LGBTQIA+ people who do not fit into the accepted norm, thereby shedding light on the complex legacy of colonialism/coloniality on contemporary LGBTQIA+ issues in former British Colonies.




1.2. [bookmark: _Toc145927537]Theme 1: Key Terms and Theories
In this section, the writer will provide definitions and cornerstone theories uncovered during their inquiry into the subject matter. The definitions included are: Colonialisation; Decolonisation; The British Empire; LGBTQIA+ People; Queer Theory; Othering; Biopolitics and Intersectionality. These theories are critically analysed and utilised to create a deeper understanding of the subject matter and to establish a foundation for subsequent sections in this dissertation. These definitions provide a framing to contextualise, inform debate and critically analyse the findings presented in the literature. 

Colonialisation is a multifaceted historical phenomenon that has far reaching consequences on the contemporary world. (Paradies, 2016; Kohn, 2013; FitzPatrick, 2018). It is complex and involves the domination and control of the ‘Other’ (FitzPatrick, 2018), using ‘war, forced labour, and assimilation and eradication of social, cultural and spiritual practices’ (Paradies, 2016, p. 84), by a dominant group. It should be noted there is a distinction between Colonialism and Coloniality (Pillay, 2021). Mignolo and Vazquez (2013) suggests that Colonialism is a singular event, whereas Coloniality is a continuous process. However, although the concept of coloniality has its strengths, for example being seen as an ongoing process (ibid.), Wolfe (2006) and Stoler (1995) argue that colonialism should be framed as a structure which erased the Indigenous through assimilation or genocide. Wolfe (2006) elaborates that Indigenous Peoples’ rights were subject to the relationship between colonial and Indigenous power. In the case of Australia, Indigenous Australians, were denied rights to their territory (ibid.); this was further impacted by the settlers’ belief that land belonged to no-one, and the lack of any other competing European presence in the area (ibid.). This stands in contrast to the Americas, where multiple European powers were scrambling for control (ibid.), therefore Indigenous People were able maintain land rights (albeit temporary) by playing European powers against each other (ibid; Aldrich, 2008). However, even in cases where Indigenous authority was recognised, ultimate sovereignty over colonised territories was held by the European powers in whose name the colonies had been ‘discovered’ (Wolfe, 2006). 

Stoler (1995) applied a Foucauldian lens to question and explore why the study of colonialism had not sufficiently considered and challenged Eurocentric understanding of Empire. Through examining cultural and historical research, Stoler (1995) analysed the role of race in the development of European sexuality and colonial power, revealing that race and sexuality are interlinked and must be analysed together (ibid.). This was further explored by Morgensen (2010) who investigated how Homonationalism formed within colonial biopolitics, which involved the sexual colonisation of Indigenous Peoples as part of sexual modernity (ibid.). Morgensen (2010) further suggests that we need to understand the historical impact of the formation of sexuality within a colonial framework and to be accountable for queer projects in relation to Indigenous decolonial efforts. 

On the other hand, Grosfoguel (2007) contributed an important caveat in relation to the study of colonialism and challenged the analysis presented by Morgensen (2010) and Stoler (1995), in which he argues that the notion of the singular act of decolonisation was a myth and that the process of decolonisation is ongoing. 

Conversely, Ellinghaus (2017) postulates that colonisers created a singular Indigenous identity, thereby destroying multiple heterogenous Indigenous Peoples’ beliefs and practices. Ellinghaus’s (2017) book ‘Blood Will Tell’ provides insights into the process of settler colonialism and its impact on the lives of Indigenous Peoples. By tracing the history and concept of the blood quantum, which defined who was an indigenous American or not, Ellighaus (2017) provides a powerful critique of the ways in which the U.S government, continuing the British legacy, disposed of Indigenous People’s lands.  

Hence, for the purpose and scope within this thesis, the author will concentrate on the ongoing manifestations of Coloniality as an unfolding phenomenon when referring to Colonialisation, combined with Wolfe’s (2006) theoretical understanding of the destruction of Indigenous social, cultural and spiritual practices and the continuing consequences this has today on ex-colonial British territories. It will also include the argument as proposed by Stoler (1995) who used a Foucauldian approach to propose that to colonialism and sexuality mutually inform each other, thereby creating a unique perspective of colonialisation and coloniality. 

Decolonial theory is a heterogenous theoretical model and not a homogenous school, which is in a state of evolving and has been influenced by various philosophies and paradigms (Bogaerts and Raben, 2012; Pillay, 2021). At its core, this approach aims to analyse the enduring legacy of colonialism, including legal and economic consequences (Tuhiwai Smith, 2013; Bogaerts and Raben, 2012; Pillay, 2021). 

Furthermore, decolonial theory highlights the limitations of Liberal and Marxists understanding of colonialism because they lacked the ability to deconstruct and failed to incorporate the perspectives and experiences of colonised peoples (ibid.). However, the decolonial approach is not without its limitations, as according to Chambers (2020), proponents of this theory have misunderstood Descartes' ideas on subject and object. It is more complex than westernised people imposing epistemological knowledge on Indigenous People (ibid.) and that erasure of Indigenous knowledge was political, rather than epistemological (ibid.).  Additionally, Tilley (2011, p.24) argues that.  

‘scientific research began to decolonize Africa by challenging stereotypes, destabilizing Eurocentric perspectives, and considering African topics on their own terms’.

The author is particularly interested in exploring Decolonial theory as a process rather than a singular event and one which takes a pluralistic view combined with an epistemological understanding based on postmodern sociological theories (Chambers, 2020).

The British Empire was the world’s largest Empire (Ferguson, 2004) in world history. The Empire began through trade, in particular the British taking land and trade ports (ibid.). By 1913 the British Empire accounted for 23% of the world’s population (ibid.). Many former British Colonies joined the Commonwealth (ibid; Commonwealth, 2022). Currently, 14 overseas territories are under British sovereignty (Brendon, 2007). When referring to the British Empire, the author of this paper is focusing on the period of the late 19th century and specifically focuses on the African continent. 

LGBTQIA+ People:  LGBTQIA+ is an acronym for Lesbian, Gay, Bisexual, Trans, Queer (or Questioning), Intersex and Asexual, as defined by Dente (2018) and Wagaman (2016). The plus symbol is used to include individuals who identify with the LGBTQIA+ Community, with many identifying as non-heteronormative, according to Kronk and Dexheimer (2021). By including the plus symbol, the movement becomes more inclusive and intersectional. (ibid.)

Additionally, this author is aware of how their westernised upbringing can influence and create barriers to understanding of the way in which non-westernised groups of people interpret sexual orientations and gender identities differently. Therefore, the author has taken a social constructive view of the term LGBTQIA+ and will use the technique of Queer word making (Duong, 2012) which is a process of creating different labels which best fit with people’s experiences (ibid.). Nevertheless, the convenience in this paper, the term LGBTQIA+ will be used. However, it is important for the reader to also consider the intersectionality of this term within diverse cultural contexts. 

Queer Theory is a post-structuralist and social constructive field which emerged out of queer and women’s studies. It examines sexuality and gender identity as a social and cultural phenomenon (Browne and Nash, 2016; Foucault, 2008; Butler, 1999), thereby challenging heteropatriarchal norms by describing them as socially and culturally constructed (ibid.). 

One of the most prominent works in the field of Queer Theory is Judith Butler’s Gender Trouble (1999), in which they challenge the traditional differentiation between sex as a biological construct and gender as a social and cultural construct. They propose that both sex and gender are constructed through cultural and political practices, rather than being innate or fixed categories (ibid.). Butler (1999) drew on Foucault’s ideas of ‘Discipline and Punish’ to argue that power operates on the body, with gender as the dominant cultural agent in that operation to construct gender identities and sexual orientations. 

Additionally, for the author, Stewart (2017, p.62), offers an interesting but insightful definition for Queer Theory. 

‘Queer Theory and politics necessarily celebrate transgression in the form of visible difference from norms. These ‘Norms’ are then exposed to be norms, not natures or inevitabilities.’ 


Queer Theory and Decolonisation Theory are often discussed in isolation (Ferreira Da Silva, 2007; Asante and Hanchey, 2021; Kao, 2021; Gill and Piers, 2019). Finley (2011) suggests by incorporating Queer Theory techniques within research into indigenous people, it offers a unique opportunity to critically examine and disrupt the dominant narratives of colonialism and its impact on the formation of post-colonial LGBTQIA+ beliefs in former British Colonies. 

The author of this dissertation believes that to effectively address the ongoing genocide of Indigenous People, the maintenance structures of white supremacy and settler colonialism and heteropatriarchy that impact people in former British Colonies, it is necessary to subvert and disrupt the established ways of thinking about settler colonialism and decolonisation through queering their logics (Smith, 2010). This allows for the deconstruction of oppressive gender and sexuality norms imposed by colonialism and the examination the way in which these norms have been internalised by the colonised, enabling a more holistic and inclusive approach.

Queer Theory has its strengths, for example it disrupts the hegemonic heteronormative practices (Showden, 2012) and addresses complex, fluid and moving sexuality and gender identities (ibid.). It also highlights how power and domination is structured in society (ibid.). However, some have argued that Queer Theory has erased gay and bisexual experiences (Feldman, 2009; Green, 2002), creating division with the broader LGBTQIA+ community, and focusing on the individual rather than the community who are seeking political recognition (ibid.). Furthermore, Butler (1999) has argued that Queer Theory should not become an academic discipline rather it should be a critique of academia. 

Colonisers justified the control of colonised people by considering them inferior (Ogunnaike, 2016; Rosa and Flores, 2017; Freire, Ramos and Macedo, 2014), thereby creating a binary power structure. This is a form of Othering (Brons, 2015). Othering is where a person identifies another as being different from their own concept of their Self (Brons, 2015; Ishwerwood and Harris, 2014). It creates a power dynamic where the person who is doing the Othering is in control (Brons, 2015). In the context of colonialism, this means that colonisers perpetuated the myth that they were superior to the colonised Indigenous People. (Tuiwaih-Smith, 2013). This dual dynamic still has impact today (ibid.).

Hegel’s (1977) philosophy is a cornerstone concept in various fields. He is credited with exploring the Other in the relation to the Self. According to Hegel (1977), self-consciousness makes us human. It is this ability that helps humans to be able to define themselves, relate to others and recognise difference. Furthermore, Hegel (1977) explained that the Self and the Other is a dialectic, where humans become self-conscious only when we are confronted with another being who is self-conscious. Additionally, we must recognise the Other as a self-conscious being. Without this we cannot, as humans, able to become self-conscious ourselves (ibid.). Furthermore, Hegel (1977) related this to ‘Lord/Bondsman dialectic’, in which two people meet and find that their own self-consciousness is dependent on the other’s (ibid.).  One person will try to dominate the other, as Hegel (1977, p. 111) stated:
‘On approaching the other it has lost its own self, since it finds itself as another being; secondly, it has thereby sublated that other, for this primitive consciousness does not regard the other as essentially real but sees its own self in the other.’

Hegel (1977) goes on to suggest that on first meeting, the two people will not be able to recognise themselves in the other. This leads to a struggle of death, but instead of killing each other, often humans will agree a solution where one becomes the master, and the other becomes a slave (ibid.). However, this solution is not static, as it does not recognise full consciousness (ibid.). The self-awareness of the masters is not independent, but rather relies on the presence of the slaves. The act of producing goods and through or by their own creativity allows the slaves to recognise their own agency and in turn overcome their sense of disconnection from their labour. This realisation leads to their attainment of self-consciousness. In contrast, the lord (coloniser) becomes limited by the slaves' work (ibid.).

For Hegel, this explained why human beings engaged in slavery (Riker, 2022). Additionally, for Hegel it was this recognition of being equals that could create a sense of sameness which recognised both individuality and difference (ibid.).

Moreover, Beauvoir (2011), in her seminal work the ‘Second Sex’, related women’s experiences to the master/slave dialectic. Similarly, Butler, a notable feminist and queer theorist, was influenced by the master/slave dialectic (Salih, 2002; Lloyd, 2007). 

Hegel’s understanding of Othering is criticised as he held racist views (James and Nappik, 2022) and believed black people could not achieve a level of self-consciousness (ibid.). He also supported colonialism as it brought the colonised into the Eurocentric thinking based on enlightenment principles (ibid.). Some believe that, although Hegel had racist views, this was not apparent in his writings and argued for universal justice through revolutionary struggle (ibid.; Heller, 2020; Tibebu, 2011). However, this circumvents Hegel’s belief that Black and Indigenous Peoples have a dormant dialectic, meaning they are stuck and cannot possibly reach self-consciousness (James and Nappik, 2022). Therefore, it is important to understand the historical context of this theory and how it may have lasting racist undertones.

This was further explored by Fanon (Badenhorst, 2022) who reinterpreted the Hegelian As Fanon (1986, p.216.-217) stated: ‘man is human only to the extent to which he tries to impose his existence on another man in order to be recognised by him’ thus starting the same as Hegel but is radically different. Fanon (1986), in contrast to Hegelian philosophy, argues that the master refutes the consciousness of the slave and that the master's primary objective from the slave is not recognition but rather their labour.

Furthermore, instead of Hegel’s interpretation of people being on the same level as subject-subject, Fanon proposed that the colonisers viewed black and indigenous peoples as subject/object (Badenhorst, 2022). However, according to Badenhorst (2022) Fanon was heavily influenced by Kojève’s interpretation of Hegel which has been criticised for misunderstanding Hegel’s original work and was more focused on Kojève’s own thoughts. 

In lieu of this different understanding of the Other and Othering, Brons (2015) explored the Other and Othering in detail. According to Brons (2015), there are two distinct forms of Othering: crude and sophisticated. 

‘Crude Othering is a more sophisticated Othering … [and] corresponds more to Hegel’s dialectic …  [sophisticated Othering] partially depends on self-other distantiation’ (ibid, p.70.).  

Furthermore, utilising the concept of sophisticated Othering can serve as a mechanism to enhance our understanding of the Self and the Other Brons (2015).

Understanding the concept of Othering is important as it can help to reveal ways in which dominant groups maintain power by marginalising and dehumanising subordinate groups (ibid.). It also can help as a useful tool for combating Othering and creating greater empathy towards marginalised groups.

Biopolitics is a seminal concept within sociological thought that intersects in various fields of political theory, biology, social constructivism and colonialism. The term is associated with Foucault (1990) and is used interchangeably with biopower (ibid.). This theory highlights how westernised countries, such as Britain, have utilised biopolitics to control populations by creating a heteropatriarchal system of oppression (ibid.) to maximise birth rate and exert control over life (ibid.). Foucault (1990, p.140) defines biopower as ‘numerous and diverse techniques for achieving the subjugation of bodies and the control of populations’.  Governments deploy regulatory control and utilise a series of interventions to supervise the mechanics of life including: ‘propagation, births and mortality, the level of health, life expectancy, and longevity’ (ibid., p.139).  As a result, this creates ‘segregation and social hierarchization, exerting [its] influence on the respective forces of both these movements, guaranteeing relations of domination and effects of hegemony’ (ibid., p. 141).

The ideas of Foucault have been further developed by Hardt and Negri (2009) who have suggested that modern politics is essentially biopolitics. This control is pervasive and affects the very consciousness and physical bodies of individuals (ibid.). In addition, Hardt and Negri (2009) distinguish between biopower and biopolitics. Biopower, according to them, is the exercise of control that imperial sovereignty or Empire exerts over the production of the multitude, through the use of ‘power-over’ tactics (Hardy and Negri, 2009. p. 24). On the other hand, the concept of biopolitics seeks to elucidate the actions and behaviours of the masses who, by opposing biopower, are progressively manifesting themselves as having ‘power to’ create a shared identity that consists of the oppressive rule of biopower (Dillon and Reid, 2001, p. 65).

These theories are further explored and synthesised in Discussion 1: Power, Biopolitics, Space and Control and Discussion 2: Othering – a frame to synthesise Decolonial and Queer Theory. 

Intersectionality is a seminal concept within sociologically thought and is initially credited to Kimeberle Crenshaw (1989) who highlighted the unique experiences of Black Women and how their experience distinguishes them from White Women.  This theory and its application have increased in sociological understanding and have been applied to many other areas (Collins, 2015). However, although intersectionality is a useful tool it has limited ontology, meaning it can be at risk of not addressing the inherent issue that the theory ‘participates in the very power relations that it examines’ (Collins, 2015; Cho, Crenshaw and McCall, 2013, p.795).

Nevertheless, Cho, Crenshaw and McCall (2013) state that the concept of intersectionality involves a perspective that considers interconnected issues of homogeneity and heterogeneity and their intersecting relation to power dynamics.  Additionally, intersectionality enables the reader to analyse how race, gender and sexual orientation interplay and how varying forms of oppression impact on marginalised groups of people. It is essential that any analysis of marginalised group is caveated with an exploration of power (ibid.).

This is further argued by Salskov (2019, p.262), who states that ‘power is inherent in all knowledge production’ and further claims that ‘power is presumed rather than investigated’ (ibid., 262). Salskov (2019) also argues that it is crucial to maintain an openness to a range of interpretations in order to avoid adopting problematic epistemic tendencies that limits the scope of investigations.  

To summarise, the research in this theme critically explores important definitions relevant to the thesis and research. It also highlights the complexity of the subject and how there are multiple interpretations. Instead of focusing on one definition of the Other, the writer has decided for this thesis, it would be ne helpful to interpret resources from a pluralistic social constructive view.

1.3. [bookmark: _Toc145927538]Theme 2: Pre-Colonialism
The author acknowledges that most of the knowledge pertaining to traditional African culture has been documented by individuals who were associated with the oppressive colonial system (Murray, Roscoe, and Epprecht, 2021; Bayly, 1999); this can cause a bias in the research.  Nevertheless, upon critically examining the available literature, the author found that many former British Colonies, before the arrival of the British Empire, did not have anti-LGBTQIA+ attitudes or a formal legal framework. There is evidence that in some former British Colonies, there was not a tradition of hostility towards LGBTQIA+ people, and instead were embraced as members of their communities, culture and religions (Murray, Roscoe and Epprecht, 2021; Pausacker and Whiting, 2019; Haskins, 2014). However, it is important to recognise there is a complexity to this issue (Haskins, 2014). Some pre-colonised cultures rejected LGBTQIA+ people (Han and O’Mahoney, 2014). Moreover, some have even increased anti-LGBTQIA+ legislation since their independence (Haskins, 2014; Murray, Roscoe and Epprecht, 2021; Pausacker and Whiting, 2019). 

The British purposefully criminalised homosexuality in colonial countries, this was achieved through introducing penal codes (Han and O’Mahoney, 2014; Aldrich, 2008). This contrasts with other European colonising countries such as France and Spain (Han and O’Mahoney, 2014) which did not create anti-LGBTQIA+ legislation in their colonised territories (ibid.; Aldrich, 2008). This legacy can be seen within post Franco and Spanish Colonies with many not having formal anti-LGBTQIA+ legislation (Aldrich, 2008). 

It is crucial to acknowledge the invisibility and erasure of indigenous custom and belief, in relation to LGBTQIA+ needs to be considered, as stated by Picq and Tikuna (2019), where indigenous queer expression and identities have become invisible owing forgotten and mis-translated histories. Moreover, the fluidity of LGBQTIA+ identities in the pre-colonial era does not conform to western ideas of essentialist binary gender and sexual orientation (Rifkin, 2011; O’Sullivan, 2021).  Furthermore, British Colonies were composed of diverse countries, cultures, languages and religious beliefs (Ferguson, 2004) thus creating a myriad of historical possibilities.  In addition, Jones and Ferguson (2020) argue that colonialisation imposed a homogenous view on the culture and belief systems of pre-colonial peoples and disregarded their heterogeneity. As a result, colonised peoples were often viewed as sub-human and lacking westernised morality, therefore requiring salvation from their supposed depravity (ibid.). The author of this thesis is taking a pluralistic view of this analysis, recognising the multiplicity of different LGBTQIA+ people’s experiences in former colonial countries (ibid.) and being aware of the author’s own westernised upbringing and perceptions.  

By employing Foucault’s (1977) concepts within his seminal work ‘History of Sexuality’ (ibid.), deconstructing notions of truth, and reflecting on the pre-colonial history of sexuality this perspective helps to disrupt:

‘what was considered immobile; it fragments what was thought unified; it shows the heterogeneity of what was imagined consisted with itself’ (ibid., p.147).

Foucault’s lens helps to illustrate that there is some evidence of pre-British-Colonised countries being more accepting of LGBTQIA+ people, although they would not have described it as such (Murray, Epprecht and Roscoe, 2021; Pausacker and Whiting, 2019; Haskins, 2014). This includes Southeast Asia, which recognised some people as Hijra (Dutta, 2012), which is a term used for trans people (ibid.).  Moreover, in Nigeria the Igbo and Yoruba tribes did not have binary essentialist genders (Uchendu, Roets and Vandenbroeck, 2019; Willis, 2018); this was similar in Ghana (Bawa, 2019). One of the most famous LGBTQIA+ individuals to be recorded is a King Mwanga of Buganda now within modern Uganda, who was gay (Nannyonga-Tamusuza, 2005).  In fact, biological sex was not equated to the two-gender hegemony of western Eurocentric states (Gomes da Costa Santos and Waites, 2021).  However, despite this acceptance in some areas, non-heteronormative sexuality and gender identities were expressed as don’t ask and don’t tell (Msibi, 2011). Power and control are explored further in Discussion 1: Power: Biopolitics

1.4. [bookmark: _Toc145927539]Theme 3: Morality 
This theme discourse delves into the Christian influence on British Colonial rule and its impact on anti-LGBTQIA+ legislation in the British Empire, which began in the 15th Century (Piers, 2007). Although Britain, in the beginning, focused on imperialism through private companies such as the East India Company (Vaughan, 2019), towards the late 19th century the British introduced formal state control (ibid.). 

British society was dominated by Christianity, which historically has shown less favourable attitudes to LGBTQIA+ people (ibid.). Some of the tenets of Christianity, at this time were used to justify anti-LGBTQIA+ legislation (ibid.). In addition, some Europeans saw colonised people as inferior (Wolfe, 2006; Ogunnaike, 2016; Rosa and Flores, 2017; Freire, Ramos and Macedo, 2014). 

Through the imposition of Christianity upon Indigenous People, traditional religious practices were erased (Picq and Tikuna, 2019; Peatrik, 2021). However, it should be noted that this was not just a British phenomenon; other European countries such as the Netherlands, Spain and Portugal also engaged in conversion of Indigenous People’s religious practices and beliefs (Oostindie and Howland, 2011; Burchardt and Leinius, 2022; Coates, 2016). Additionally, Christian missionaries not only brought religion but morality too (Jensz, 2012).   

Morality is a huge influence on anti-LGBTQIA+ legislation, Before the 18th century, much European writings on sexuality involved a moral discussion based on Judeo-Christian code (Runkel, 1998). This code established what was described as sinful and everyone was believed to be at risk of lustful temptation (ibid.) which was believed to cause a breakdown of moral awareness (ibid.). Therefore, homosexuality and other non-procreational sexual acts were all viewed as immoral (ibid.). Morality was used to justify the subjugation of Indigenous People (Mooney, 2020). Furthermore, only acts which violated natural law could lead to justification of violence as decreed by Pope Innocent IV (ibid.). The only way to save Indigenous People, in the colonisers’ eyes, was to convert them to Christianity (ibid; Jindra, 2021; Kling, 2020).  Furthermore, the connection between LGBTQIA+ rights and Christian morality involves more than simply beliefs and attitudes, but also encompasses power and privilege (Todd et al, 2020).

However, by the 18th century there were philosophers, such as Immanuel Kant (Filkschuh, Ypi and Aiei, 2014; Eberl, 2019) and Adam Smith (Ince, 2021) who argued against the barbaric practices of slavery and objected to the idea that the Europeans had the right to subjugate Indigenous Peoples. Moreover, Diderot, an opponent of anti-colonialism highlights the brutality and violence of settlers, arising from an absence of legal restraint (Imbruglia, 2015). Diderot did not see indigenous people as primitive (ibid.). He challenged the narrative that indigenous people were dangerous and could not be trusted to trade and highlighted that Europeans equally rapacious (ibid.). Diderot believed that indigenous people shared the same desire to create rules which allow life to flourish (ibid.).  Morality is explored further in Discussion 3: Morality.

The impact of the British Anti-homosexual laws in former colonies is well discussed elsewhere (Human Rights Watch, 2008). The British introduced anti-homosexual legislation firstly in India, via the Indian Penal Code 1860 (ibid.), where it was an offense to engage in an act of buggery (ibid.). This was because ‘soldiers and colonial administrators—particularly those without wives at hand—would turn to sodomy in these decadent, hot surroundings’ (Human Rights Watch, 2008, p.16). The Criminal Law Amendment Act of 1885 went even further by prohibiting all forms of same-sex activity between men (ibid.). This legislation was exported and institutionalised across the British Empire (Human Rights Watch, 2008).

Although, the author has focused on the criminalisation of male same-sex acts, it should be noted that the British saw any departure from heterosexuality as deviant and immoral. Although, Lesbians were not criminalised owing to MPs wanting to erase and maintain invisibility and control of women (Dwyer and Rundle, 2019). Trans people were not directly discriminated against (Hines and Santos, 2018), British colonialism introduced strong ideas of the morality of gender and heteronormativity (Gunther, 1998). Foucault (1977) proposes people’s bodies are controlled and oppressed. In India the Hijras (Dutta, 2012) were supressed by the British and labelled as deviant (ibid.). 

The author wishes to highlight and emphasise how colonial people were subjected to the enforcement of these laws.  As Human Rights Watch suggested:
‘Colonial legislators and jurists introduced such laws, with no debates or “cultural consultations,” to support colonial control. They believed laws could inculcate European morality into resistant masses. They brought in the legislation, in fact, because they thought “native” cultures did not punish “perverse” sex enough. The colonized needed compulsory re-education in sexual mores. Imperial rulers held that, as long as they sweltered through the promiscuous proximities of settler societies, “native” viciousness and “white” virtue had to be segregated: the latter praised and protected, the former policed and kept subjected.’
(Human Rights Watch, 2008, p. 5)

However, these arguments are not sufficiently nuanced and do not focus on the dual reality of British law and customary law (Wekesea, 2017). Gomes da Costa Santos and Waites (2019) argue that this reflects westernised hierarchies where customary law is not valued enough to be considered within this context. Therefore, it can be argued that English law can be contextualised in a local level. On the other hand, indigenous or customary law could be overruled by British law (Wekesea, 2017) and ‘customary laws were seen as inferior’ (ibid., p.18). There is, however, minimal evidence of the British actively prosecuting indigenous people for same-sex acts (ibid.).

However, Christianity is not a unified religious institution, but rather a diverse movement encompassing many different interpretations and expressions (Coley, 2016). As a result, there are differing perspectives on homosexuality and gender identity within the religion (Endsjø, 2020). Additionally, Ritchie (2015) highlights that not all former British Colonial countries have anti-LGBTQIA+ legislation and in fact some, such as Canada, Australia and America have progressive LGBTQIA+ rights (Ross et al, 2021), however these three countries are seen as part of the Western elite where LGBTQIA+ rights have become a symbol of modernism (Puar, 2013). And Christianity is, of course, not the only religion that discriminates against LGBTQIA+ people (Dreier, Long, Winkler, 2019). 

Despite this the discourse highlights how British colonialism introduced strong ideas of morality of gender and heteronormativity, subjecting people to these laws, which were introduced to support colonial control.

1.5. [bookmark: _Toc145927540]Theme 4: Modern Day: Cultural Imperialism, Homonationalism and Heteroactivism 
So far, the existing literature has highlighted the legislation and attitudes for LGBTQIA+ people before and during the British Empire in former British Colonies. Although the British Empire no longer exists, there are varying disagreements about when the end came: some state it was after India achieved independence in 1947 and others say it was the end of British rule in Hong Kong in 1997 (Holland, 2000). However, many former British Colonies are members of the Commonwealth (Commonwealth, 2022). As discussed previously, the British introduced anti-LGBTQIA+ legislation (Human Rights Watch, 2008) in their colonies, which several nations have maintained since independence (ibid.). Arguing that being LGBTQIA+ is un-African is a western import (Kuloba, 2016; McAllister, 2013; Izugbara et al, 2020), which is at odds with the history of pre-colonial Africa. This is at a time when the UK has become more liberalised in its attitude towards LGBTQIA+ people having gained legal recognition and protections: Gender Recognition Act (2004); Civil Partnership Act (2004); Equality Act (2010); Marriage (Same Sex Couples) Act (2013), and the. However, the UK has a dualistic understanding of gender (man/woman) and sexuality (straight/gay), and this can lead to a limited understanding of these concepts which is frequently spread through political influence, media and culture (Milestone and Meyer, 2021; Edensor, 2020). This impact can be positive as it can increase awareness of LGBTQIA+ peoples’ experiences and promote tolerance (ibid.). However, it can also result in a limited understanding of gender and sexuality on other countries (ibid.).  

[bookmark: _Hlk136171510][bookmark: _Hlk136171501]This is at odds with the history of pre-colonial Africa (ibid.).  Moreover, some African countries have increased their anti-LGBTQIA+ legislation, such as Nigeria which have passed legislation in 2014 criminalising same-sex relationships and imposing prison sentences of up to 14 years (Amusan, Saka and Muinat, 2019). Uganda is a further example, where in 2019 there were attempts to introduce the death penalty (Guardian, 2019; Wahab, 2016, 2021) however this was defeated, but the death penalty was passed by the Ugandan Parliament in 2023 (BBC, 2023). To understand why Uganda has such laws we must look at its colonial past (Kuloba, 2016). Uganda was a colony of the British Empire, as Dube (2012, p.2) states: ‘the African continent was “penetrated by the West, its male subjugator, and inseminated with Western seed(s) (Of Christianity, Commerce and Civilization)’. 

The issue of LGBTQIA+ rights has become a symbol of modernisation and liberalism, in the western world (Slootmaeckers, Touquet and Vermeersch, 2016) but some African states see this as modern imperialism, the imposition of western values on their nation states (ibid.). Additionally, Puar (2013) has argued that homosexuality [and gender identity] has now become a part of nationalism, a Homonationalism (ibid). This is further argued by Schotten (2016, p.354) who says the West:

 ‘both sanctions homosexuality and produces it in sanitized forms, normalizing queerness into patriotism, marriage and consumption, while queering racialized threats to the nation and national security as (for example) terrorist.’

[bookmark: _Hlk134354532]However, it is important to note that Homonationalism is rooted in a westernised concept, and the author is mindful how this term relates to non-western states (Tucker, 2020). Homonationalism is a form of Biopolitics (ibid.). Biopolitics as a framework has limitations in examining the modern power techniques used to exercise control of life and death but also how death becomes sanctioned. Homonationalism enables the reader to challenge these limitations (ibid.; Davies, Isakjee and Dhesi, 2017). Additionally, Homonationalism is only accepted if LGBTQIA+ people take on heteronormative accepted practices such as marriage and raising a family (Puar, 2013; Lockhart, 2022) thereby isolating other groups within the LGBTQIA+ community who do not fall into this category (Lockhart, 2022).  Homonationalism helps us to understand that these matters are not just about biopolitics but also about international relations and how a sense of nationality is created. Homonationalism can present in different ways and one of the ways in which it is used is through Pinkwashing. According to Blackmer (2019), Ritchie (2014) and Wahab (2021), the term Pinkwashing describes the exploitation of LGBTQIA+ rights to divert attention from or justify other forms of oppression, particularly in the Israeli treatment of Palestinians. Furthermore, the term has been used in different contexts, such as in, former British Colonies, where governments and political movements use LGBTQIA+ rights to illustrate that they are progressive but still engage in oppressive practices against other groups (Wahab, 2021).  

Western nations promoting, a middles-class and white homosexuality as the accepted norm, creates a hegemonic idea of what homosexuality is, queer black and brown people are seen as the Other (Bacchetta, El-Tayeb, and Haritaworn, 2018). This has led to some queer people excluded (Richardson, 2017). This homonormalisation creates a new ‘Other’ for those LGBTQIA+ people who do not fit within the new framework (Johnston, 2018). However, Brown (2012), highlights that space and place is important when using a queer critique. Brown (2012) further argues that homonormalisation is limited to western culture, such as the UK and is a ‘product of exactly the same spaces and social networks that it critiques’ (Brown, 2012, p.1067) thus this can create a knowledge and understanding which is hegemonically westernised and biased (Browne, Browne and Nash, 2018). 

Despite Homonationalism being linked to westernised neo-imperialism it does not consider the local context of why ex-British colonial countries regulate LGBTQIA+ people’s identity. For example, Singapore, which was a colonial country for over 140 years (Radics, 2019; Oswin, 2014) and achieved independence in 1965 (ibid.), still discriminate against LGBTQIA+ people because the government wishes to promote heterosexuality and increase their population (Radics 2019; Oswin, 2014). Furthermore, in Christian ex-colonial countries the ongoing debate of accepting LGBTQIA+ rights in Christianity can be read as causing contradictions (Vanderbeck and Johnson, 2015). Various studies have shown the complexity of religion with sexual orientation and gender rights (ibid.). Despite this, religion is often seen as a key block to LGBTQIA+ positive legislation (ibid.). This does not allow a complex view of religion and often religion is seen as a homogenous mass which is inherently homophobic (ibid.).  The Conservative Right in the UK and the US have sent evangelists to former colonial countries to promote their version and understanding of Christianity, which is homophobic, transphobic (ibid.).
 
The Conservative Right are heavily influenced by heteroactivism (Browne et al, 2018). Often touted as ‘gender ideology’ (ibid.), this movement aims to keep a traditional dichotomy between male and female and any changes to this are seen as an existential threat to humanity (Nash and Browne, 2020). Furthermore, as well as gender, heteroactivists aim to undo LGBTQIA+ legislation, supporting academics who are anti-trans and challenge same-sex education in schools (ibid.). Moreover, heteroactivists have been creating new ways to resist LGBTQIA+ rights without seeming homophobic (Browne, Brown and Nash, 2018).

Overall, understanding the complex intersection of race, cultural, and socio-political dynamics is crucial for developing a nuanced and inclusive understanding of queer experiences beyond Western norms and how this understanding can help to advocate for LGBTQIA+ rights in former British Colonies. 

1.6. [bookmark: _Toc145927541]Conclusion
To conclude the section, the literature review has illustrated and provided an in-depth exploration of many different theories and paradigms which explain the historical and continuing impact on colonialisation of the identities of sexuality and gender in former British Colonies.  Through the exploration of key themes such as key terms and theories, pre-colonialism, morality, modern-day, Homonationalism and heteroactivism, the literature review highlights the impact of colonialism on indigenous understanding of sexuality and gender identity. It also identifies and discusses the continuing impact of anti-LGBGTQIA+ legislation introduced by the British Empire on former British Colonies. By using a decolonising model, it illustrates the limitation of westernised understanding of sexuality and gender identity, on former British Colonies and how this debate affects LGBTQIA+ rights in Africa today. Ultimately, this literature review contributes to a greater understanding of the historical and contemporary struggles LGBTQIA+ people experience in former British Colonies and the ongoing process of decolonisation and social justice.

2. [bookmark: _Toc145927542]
DISCUSSION OF RESULTS
2.1. [bookmark: _Toc145927543]Introduction
This section will discuss and provide a comprehensive critical analysis of the main findings from the Literature Review of this thesis. There are four main discussion points: Discussion 1: Power and Biopolitics; Discussion 2: Othering a framework to synthesise Queer Theory and Decoloniality; Discussion 3: Morality - a nuanced debate and Discussion 4: Modern Day Implications of Cultural Imperialism and Homonationalism. 

Discussion 1 explores how British Colonialism regulated and maintained control over LGBTQIA+ sexualities and gender identities in former British Colonies. The study draws and interprets Foucault’s theories of biopower and biopolitics to deconstruct normative notions of gender and sexual orientation and how these concepts have had long lasting impacts on the treatment of LGBTQIA+ people in former British Colonies. The author argues that decolonialisation must include an analysis of the intersection of gender and sexuality and how these were used by the British as tools to oppress indigenous peoples, introduce ideas of heteropatriarchy, subject Indigenous Peoples to settlers’ ideas of sexuality and gender identity. 

Discussion 2 explores the concept of Othering, which the author has highlighted as a key paradigm to synthesise Queer and Decolonising theories. Othering is a seminal concept in understanding group dynamics. Hegel (1977) was one of the first theorists of Othering, and this concept was further developed by Beauvoir (2011) and Fanon (1987).  This discussion highlights how Othering has influenced the past and how it continues to affect the present. Overall, by understanding how certain groups are othered, how this relates to power and control and using intersectionality as a framework, the author was able to synthesise Queer and Decolonising theories. 

Discussion 3 delves into the impact of morality on the sexuality and gender identity of former British Colonial subjects, and how this continues to affect them today. The author highlights the use of Judeo-Christian moral code in shaping Britain’s views of gender and sexual orientation, which led to violence and discrimination against LGBTQIA+ people. The author explores the impact this had on former British Colonies in Africa, especially Uganda and Nigeria who have imposed anti-LGBTQIA+ legislation based on Christian morality. The author also explores how other countries such as South Africa and Mozambique have enshrined LGBTQIA+ rights in their constitutions and are more accepting of LGBTQIA+ relationships. Finally, the author also explores the complex relationship between Christianity and LGBTQIA+ rights in former British Colonies and the role of colonialism in shaping attitudes towards LGBTQIA+ people. 

Lastly, the author in Discussion 4 explores the contemporary implications of the oppression faced by LGBTQIA+ people in former British Colonies. This focuses on cultural imperialism and Homonationalism that perpetuate the marginalisation and exclusion of individuals who do not fit into the binary essentialist idea of gender and sexuality. Using Uganda as an example, the author examines how pre-colonial values in Uganda and subsequent British values produced a new cultural space where westernised patriarchy and heteronormativity was established as the natural norm. Furthermore, the author explores how Homonationalism and the convergence of nationalist and LGBTQIA+ movements, can be harmful to marginalised communities, including those within the LGBTQIA+ community, and can be used to promote an anti-immigration and nationalist’s agenda. Finally, the author raises important questions about how British values related to gender and sexuality are promoted globally, and how they can have both positive and negative impacts on the lives of LGBTQIA+ people.

2.2. [bookmark: _Toc145927544]Discussion 1: Power and Biopolitics 

[bookmark: _Hlk127102364]This discussion critically explores the complex and multifaceted nature of sexuality and gender identity, building upon Foucault’s (1977) seminal work ‘History of Sexuality’, which is highlighted in this critical study’s Literature Review Theme 1: Key Terms and Theories and Theme 2: Pre-Colonialism. Foucault’s (1977) theoretical paradigm examines biopolitics and biopower as tools to deconstruct normative notions of truth. It enables reflection on the pre-colonial history of sexuality and gender identity, providing a starting point for the author to further develop this topic. This discussion will expand upon Foucault’s theoretical framework, examining its potential for critical analysis and reflection on the complex ways in which sexuality and gender identity have been constructed and regulated throughout the British Empire. Through a detailed examination of this topic, the author aims to contribute to broader academic discussion on the complexities of gender identity and sexuality, while providing an insight into the historical and contemporary challenges LGBTQIA+ people experience in former British Colonies.

Foucault (1977) in ‘History of Sexuality’ offers a critique of how Western societies developed and constructed an idea of sexuality as a natural and universal aspect of human life. Foucault (1977) argues that historically sexuality has been used to regulate and control human behaviour by creating and imposing norms of what is considered ‘normal’ and what is regarded as ‘deviant’ (ibid.). Furthermore, Foucault (1977) similarly stated that gender identity is a social construct which is used to maintain hegemonic patriarchal power. In the context of colonialism Foucault’s theory is particularly useful as it creates a critical lens to explore the way in which power and control were exerted over colonised peoples and how colonisers introduced and enforced ideas of gender and race classification (Stoler, 1995). Thus, Foucault’s theory and work offers a broad nuanced understanding of how power is used in society and how this power has been used to control sexuality and gender identity.

By using this critical perspective on the regulation of sexuality and gender identity in former British Colonies, it helps the author to disrupt the hegemonic ideas of heteronormative essentialist notions of sexual orientation and gender identities and enables the exploration of how westernised imperialism used biopolitics and biopower against colonial subjects. This in turn affected the experiences of Indigenous Populations’ non-heteronormative sexualities and gender identities (ibid.). Drawing on the insights gained from the perspective above, the following narrative in this chapter explores further how biopolitics and biopower together with their mechanisms were used in former British Colonies to control non-heteronormative sexualities and gender identities.  

Anti-LGBTQIA+ legislation and attitudes were actively constructed and maintained by the British state and other dominant institutions to control and regulate various colonised populations (Mooney, 2020; Jindra, 2021; Kling, 2020). 

Using biopolitics and biopower as a framework this helps to deconstruct gender and sexuality and challenges the legacy, historical perspective and ongoing effects of colonialisation. Additionally, it is evident that the laws and policies that were imposed on former British Colonies often aimed to enforce heteronormativity and suppress non-normative forms of sexuality and gender identity (ibid.), thereby reinforcing westernised expectations of sexuality and gender identity. 

This has had a long-lasting impact on the treatment of LGBTQIA+ individuals in former British Colonies but has also helped to reinforce existing power structures and hierarchies (ibid.). Ultimately, the author’s understanding of biopolitics is that it provides a critical lens for examining one of the several ways in which state power is used to regulate and control populations, including those who identify as LGBTQIA+.  By using this framework, the author can examine the ongoing effects of colonial rule on the experiences of LGBTQIA+ people in former British Colonies, and the ways in which these experiences are influenced by economic, social political and ongoing coloniality dynamics.

This framework enables the author and reader to form an understanding of how British interpretation of sexuality and gender identity has been imposed on to other cultures through their colonialism, and that these British ideas continue to shape laws, policies and attitudes towards LGBTQIA+ people in many former British Colonies (Puar, 2013; Schotten 2016; Slootmaeckers, Touquet and Vermeersch, 2016). As such, it is important that sexuality and gender identity is included in the discussion of decolonising. Stoler (1995), who was one of the first to propose combining the study of decolonising with LGBTQIA+ peoples’ experiences, suggested by combining Foucault’s theory of biopolitics with sexuality, gender identity and colonialism, it offers a unique analysis, and provides a new perspective and understanding of how sexuality and gender identity were used as tools of oppression on Indigenous Peoples. Her approach also helps to uncover the history of sexuality and gender identity in a British Imperial context. She shows how the British Empire exercised the right of death, control of gender and sexual orientation by imposing an essentialist interpretation of a binary gender and sexuality as societal norm on colonised people (ibid.).

Moreover, the phenomenon of heteropatriarchy was introduced and established by western imperialists (Nash and Browne, 2020), legitimised and further enforced by Christian morality (discussed in Chapter 3: Morality a nuance debate) and perpetuated a view of what was considered normative and what was not. Many former British Colonies maintained the religious morality that came with colonialisation, hence why Jensz (2012) argues that this influenced the new rulers of former British Colonies to adopt non-heteronormative identities based on westernised concepts of Christian morality. 

Additionally, in former British Colonies, the British subjected indigenous people to ‘settler sexuality’ (Morgensen, 2010, p.106), which is ‘a white national heteronormativity that regulates Indigenous sexuality and gender by supplanting them with the sexual modernity of settler subjects.’ (ibid.).  

This was violently imposed on the Indigenous Population.  Settler sexuality enhances the exploration of how sexuality and gender identity were instrumental in the colonisation process, as well as the forcible imposition of British culture, politics, and economics ideas on indigenous peoples (ibid.).

Furthermore, Smith (2011, p.61) argues that:

 ‘it has been through sexual violence and through the imposition of European gender relationships on Native communities that Europeans were able to colonize Native peoples.’

This was further expanded by Wolfe (2006) who argued that ‘settler colonizers came to stay [and that] invasion is a structure, not an event’ (Wolfe, 2006, p.388). Wolfe (2006) additionally states that British states participated in law in a logic of elimination, creating a legal framework aimed at stamping out indigenous beliefs (ibid.). Wolfe (2006) goes on to say that this was achieved through the action of performing genocide, other practices such as converting people to a Christian faith, to eliminate Indigenous Peoples’ customs, as well as imposing British ideas of sexuality and gender identity. 

In her work Ellinghaus (2017) expands upon Wolfe (2006) demonstrating how, as well as destruction, there was also a movement to unify Indigenous People into one people and country, thereby eliminating the possibility of creating distinctive indigenous nations. Therefore inadvertently, Indigenous People’s concepts of sexuality and gender identity have been destroyed or assimilated with the coloniser’s essentialist binary understanding of gender and sexuality. Ultimately, the enduring impact of settler colonialism on Indigenous People underscores the long-standing nature of the colonial project, which continues to shape the contemporary world in profound ways.

However, this argument is nuanced. It is true that some cultures had a more accepting attitude towards LGBTQIA+ people and communities and it is important to note that attitudes and laws regarding LGBTQIA+ people have varied widely throughout history and across different cultures (Murray, Epprecht and Roscoe, 2021; Pausacker and Whiting, 2019; Haskins, 2014). 

The historical records illustrate that LGBTQIA+ people have been accepted and persecuted in various societies and cultures, even before the advent of colonialism (Msibi, 2011). For example, ancient Greece and Rome had a relatively accepting attitude towards homosexuality, but at the same time, some societies such as medieval Europe and ancient China had strict laws against homosexuality and imposed severe punishments for same-sex relationships (Murray, Epprecht and Roscoe, 2021; Pausacker and Whiting, 2019; Haskins, 2014; Msibi, 2011). These examples demonstrate the need for a nuanced understanding of the historical and cultural contexts in which attitudes towards LGBTQIA+ people have developed. 

To conclude this section, the analysis presented in Discussion 1: Power and Biopolitics, has demonstrated the intricate ways in which power, control, and domination were exercised in colonial societies, particularly how a binary essentialist understanding of sexuality and gender identity was used as tool a of colonialisation to impose Western values. By examining the way in which the British Empire sought to regulate and control the sexual and gendered bodies of colonised peoples, the author has highlighted the historical roots of colonialism and the long-lasting impacts that these policies still have on former British Colonies. The author's use of the concept of biopolitics aims to enhance our comprehension of the impact of colonialism and imperialism on our world. Furthermore, it sheds light on the ongoing struggles for self-determination and resistance that persist today.

2.3. [bookmark: _Toc145927545]Discussion 2: Othering: a frame to synthesise Decolonising and Queer Theories 
In this discussion, the author investigates the complex intersection of decolonising and Queer Theories, through the lens of Othering, a fundamental concept in group dynamics. The author’s exploration of this theme draws on two primary Literature Review themes: Theme 1: Key Theories and Definitions and Theme 2: Pre-Colonialism.

The author is interested in using the concept of Othering, as it is a phenomenological term in which an individual person perceives another human being (Crang, 1998; Hegel, 1977; Fanon, 1987) and is a cornerstone theory to understanding group dynamics. Othering is a process of categorising people into two different groups: the self and the other. The other is viewed as being different, inferior, or even exotic (Hegel, 1977). This categorisation can be based on race, gender, sexuality and more (ibid.). 

There is clear evidence that British colonisers viewed themselves as superior to the colonised, they saw the indigenous populations as primitive, uncivilised and in need of subjugation (Aldrich, 2008). The concept of Othering is a central theme in the works of Hegel (1977), Beauvoir (2011) and Fanon (1987), who have discussed the ways in which the process of categorisation can shape individuals’ perceptions and interaction with each other and different groups of people. Moreover, understanding the role of Othering in the past and present is crucial in addressing the negative effects that it can have on both the individuals who are labelled as the ‘Other’ and on the larger society.

Using Othering as a paradigm to synthesise decolonising and Queer Theories underscores the significance of these concepts in exploring the intersectionality of these theories. By examining the relationship between Othering and decolonising and Queer Theories, this chapter seeks to provide a novel and nuanced perspective on this complex issue.

The author understands that Othering is heavily based on Hegel’s Master-Slave Dialectic and its significant influence on modern sociological and philosophical thought (Cole, 2004). According to Hegel (1977), the dialectic between the master and slave leads to the creation of a dichotomy of the self and the Other. In this process, the master views himself as superior and the slave as inferior; the slave comes to internalise this hierarchy, viewing themselves as inferior and the master as superior. Additionally, Hegel suggests that being self-conscious enables each to see the Other both as the Self and not Self (ibid.). 

With Hegel’s ideas forming the foundations of Othering, other scholars have further been developed this theory: Fanon (1987) who related it to decolonising; Beauvoir (2011) related to it gender oppression (Cole, 2004). The author asserts that Othering remains a significant factor when examining identity, power dynamics and oppression. Understanding how Othering occurs, how it is implemented, and the effects it has, and the intersections of these factors, can help us understand the complexities of social relations and the challenges we face in working towards a more just and equal society today.

The author seeks to delve deeper into exploring Othering, drawing from the proposal highlighted by Brons (2015), who synthesised Hegelian ideas of the Master/Dialectic with the process of Othering, as well as deconstructing them both. Brons (2015) illustrated this as a Ven diagram to explain their thoughts:

H	  O

Figure 1:  adapted from Brons (2015)
This diagram serves a as useful tool for understanding the interplay between different types of Othering. The H represents Hegelian thought, and the O represents Othering, in particular the notion of unequal opposition (ibid.). This synthesis helped deconstruct Othering from a monolithic idea to one which has many parts (ibid.).  This included crude and sophisticated Othering (ibid.). The main difference between the two is that crude Othering is singularly ‘self-other’ (ibid., p.86) whilst sophisticated Othering ‘partially depends on self-other identification’ (ibid., p. 86).  Figure 1, above illustrates how these two theories interconnect: 

‘The overlap between H and O is sophisticated Othering; crude Othering is in O, but not in H; quasi-Othering is in H, but not O. Hence, crude Othering, which seems to be the paradigmatic form of Othering, is not Hegelian, and conversely, quasi-Othering which seems to be the closet to what Hegel had in mind, is not Othering’ (ibid., p.86).

If Hegel is correct in the assumption that to understand the Other, we need to be able to recognise ourselves and acknowledge the other at the same time, then Hegel’s proposed theory is an essential attribute of being human (ibid.). The author, reflecting on this concept, feels that this is a potential way to understand one and another better but there are barriers and structures which prevent this from happening. 

Therefore, the author is also interested in the work of Simone de Beauvoir (2011), seminal work, the Second Sex. It explores the Woman as the Other and gives a fascinating insight into the challenges of overcoming Othering and is heavily grounded in Hegel’s theories of the Master and Slave dialectic (ibid.).  Beauvoir (2011) declares that ‘one is not born, but rather becomes, a woman’ (Beauvoir, 2011, p.283). Beauvoir (2011) argues that women are the Other in society and are oppressed by men to maintain heteropatriarchal structures. Furthermore, Beauvoir (2011) suggests that this being a woman is a social construct (ibid.). This interpretation of the master/slave dialectic is different from Hegel’s in that Beauvoir argues that Othering is not a universal concept, rather women have been subjected to specific and historical oppression. 

Moreover, for Beauvoir (2011), instead of humans meeting at a subject-to-subject level, men and women meet each other as a subject to object (Other) relationship, where the subject (the one with the power) is a man and the Other and is a woman without agency or controls.  Focusing on Beauvoir’s contribution and understanding of Othering, helps the author to understand the ingrained heteropatriarchal system and provides a platform to challenge these notions. This relates to how the way in which the British Colonial system worked as it introduced strict binary ideas of gender onto Indigenous Populations as well as a formal coded patriarchy.

Furthermore, in the context of Colonialism, Fanon reinterpreted the Hegelian master-slave dialectic, which is comparable to Beauvoir’s condemnation of the heteropatriarchal system of oppression (Badenhorst, 2022).  Fanon (1986, p.216.-217) established his understanding through Hegel: ‘man is human only to the extent to which he tries to impose his existence on another man in order to be recognised by him’ thus starting the same as Hegel but radically different insofar as he suggests ‘for Hegel there is reciprocity, here the master laughs at the consciousness of the slave. What he wants from the slave is not recognition but work’ (Fanon, 1986, p. 220).

Furthermore, instead of Hegel’s interpretation of people being on the same level as subject-subject, Fanon proposed that the colonisers viewed Black and Indigenous Peoples as subject/object and this relationship is experienced through violence and oppression (Badenhorst, 2022). For the author, this analysis and argument helps us understand why indigenous people were considered as inferior.
This is similar to Butler’s understanding of how LGBTQIA+ people are othered, as Butler (1999, p.22-23) suggests: 
‘The institution of a compulsory and naturalized heterosexuality requires and regulates gender as a binary relation in which the masculine term is differentiated from a feminine term, and this differentiation is accomplished through the practices of heterosexual desire’.

These theories build on and challenge Hegel’s interpretation of the master/slave dialectic and highlight the ways in which oppressed groups are dehumanised.  The author will use Fanon’s (1986) and Beauvoir’s (2011) understanding of Othering going forward when discussing Othering as a basis to synthesise queer and decolonising theories. Using Fanon’s interpretation of Othering, the author understands that there was unequal power between colonisers and indigenous and that colonisers were able to create the conditions for hierarchies of domination (ibid.). This system of Othering and exploitation was used to maintain control of the colonised populations and reinforced the power dynamics which sustained the British Empire (ibid.). 

Using both Decoloniality and Queering Theories, which emphasise those that have experienced marginalisation and being othered as the focal point of their own justice and liberation (Pillay, 2021; Browne and Nash, 2016) helps the author unpick the Othering which still takes place to this day. Additionally, the philosophers and academics (Fanon, 1986; Butler, 1999) who are proponents of these theories believe that the othered community holds their true knowledge and that the current westernised paradigms harm individuals and groups who fall under these categories. By centring these perspectives, Decoloniality and Queer Theories aim to challenge and disrupt the power dynamics that sustain oppression and work towards the liberation of marginalised peoples.

The author believes that it would be useful to integrate, Queer Theory with Decoloniality because both are based on the premise of groups being Othered. Queer theorists have clarified, explored, and expanded on inequality, Othering, hegemony and systems of oppression (Butler, 1999; Browne and Nash, 2016; Stewart, 2017). However, there has been limited integration of Queer Theory and Decolonial thought (Stoler, 1995). Stoler (1995) argued that indigenous people were controlled to maintain imperial power. Moreover, some queer theorists (Asante and Hanchey, 2021; Kao, 2021; Gill and Piers, 2019) have suggested that the lack of discussion on the homogeneity of sexualities and gender identities within a decolonised context can limit the ability to critique heteropatriarchy. Merging Decolonial and Queer Theories can create new possibilities for intersectional analysis that challenges binary debates and opens the space for conversing about the complexities of being human, this could be a form of intersectionality.
 
	Applying Intersectionality as a framework for synthesising various perspectives into a unified theory
Using intersectionality (Crenshaw, 1989) as a tool and framework the author can combine both theories of Othering and biopolitics by incorporating the relationships between the Self, the Other, and power in a coherent system. This intersectional system deconstructs and challenges the legacy of British Empires’ power dynamics in former British Colonies. The author asserts that incorporating a Foucauldian perspective into Othering highlights the influence of power on the formation of societal norms related to gender identity and sexuality (Foucault, 2008). It also uncovers ways in which power influences the experiences of marginalised people and reinforces oppression in former British Colonies (ibid.). Furthermore, biopolitical techniques such as surveillance, discipline and control may be used to target specific groups that are seen as the Other based on factors such as race, ethnicity, gender, and sexual orientation (ibid.). These techniques maybe used to marginalise or exclude these groups from mainstream society, and to reinforce social and cultural boundaries that keep them separate from the dominant culture, therefore, biopolitical techniques can be seen as a form of Othering, as they work to create and reinforce social and cultural boundaries are and often linked to regulation and control of populations (ibid.). The combination of these two concepts, in the authors opinion, can provide a more nuanced understanding of how power is exercised over populations and how certain groups are marginalised or excluded through the use of biopolitical techniques in former British Colonies. 




This understanding is illustrated in Figure 2: Power, Othering, and Intersectionality. 
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 Figure 2: Power, Othering and Intersectionality, Jake Furby (2023)

To conclude this section, the author has explored using intersectionality as a framework to synthesise biopolitics and Othering in order to understand the impact oppression has on marginalised groups in former British Colonies. The integration of Othering, Queer Theory and Decoloniality, as proposed by the author, is a valuable route to understanding the complexities of power dynamics, Othering, and intersectionality. By incorporating Foucauldian analysis within this model, the author expanded upon the role of power in shaping societal norms and reinforcing oppression, which is a crucial aspect of understanding how marginalised groups are affected by these dynamics. Using intersectionality as a framework, the author has brought together these perspectives, and this has helped the author to explore the relationship between the self, the other and power, in a comprehensive way. The author’s approach can lead to a deeper understanding of these dynamics: how they are interconnected and how they contribute to the experiences of marginalised people. The integration of these theories could create space for debating the complexities of being human, and challenge binary debates that often perpetuate oppressive systems. Overall, this approach can contribute to the ongoing work of deconstructing and challenging power dynamics, which have been inherited by the British Colonial system, and promote equality and social justice across former British Colonies.

2.4. [bookmark: _Toc145927546]Discussion 3: Morality a nuanced debate
[bookmark: _Hlk127394215]As discussed in the thesis’s Literature Review Theme 3: Morality, this chapter explores the author’s understanding of how Morality impacted on former British colonial subjects’ sexuality and gender identity and how it impacts to this day. 

The author understands that Britain predominately has a history of being a Christian country with a strict idea of gender and sexual orientation based on a binary essentialist view, informed by the Judeo-Christian moral code (Runkel, 1998). Although attitudes are changing, the cultural legacy of this impact is ongoing (Puar, 2013; Schotten 2016; Slootmaeckers, Touquet and Vermeersch, 2016). 

In Christianity, the historical and traditional interpretation from the Bible about homosexuality is that it is a sin, and some Christian denominations have taken this to mean that LGBTQIA+ individuals are inherently immoral or disordered (ibid; Human Rights Watch, 2008). This has led to a long history of discrimination against LGBTQIA+ people in Christian societies, as well as persecution and violence in some cases, as in Britain (Runkel, 1998)

However, in recent years many Christian denominations have become more accepting of LGBTQIA+ individuals and relationships and have begun to ordain openly gay or transgender clergy and perform same-sex marriages, including in Britain (Coley, 2016). This illustrates that some Christian denominations response to homosexuality is not uniform, and there is variation in how different religious communities interpret and apply religious teachings to sexuality and gender (Endsjø, 2020). 

Moreover, the Judeo-Christian moral code, and particularly the Anglican Church’s, interpretation of Christian values, have had a significant influence on views of gender and sexual orientation (Andrews, 2009). This code has shaped oppressive laws, against LGBTQIA+ people for centuries (ibid.). It has affected societies across the world, including former British colonies (Picq and Tikuna, 2019; Peatrik, 2021).  The relationship between Christian morality and LGBTQIA+ rights is not just a matter of beliefs and attitudes, but also of power and privilege (Todd et al, 2020). Those who hold power in society, including religious leaders, may use their influence to maintain the status quo, while those who are marginalised and oppressed may struggle to be heard (Butler, 1999; Todd et al, 2020). Christian morality has had a significant impact on the treatment of LGBTQIA+ rights in former British colonies. They have often had inherited anti-sodomy laws and other discriminatory policies in the colonial past (Mooney, 2020; Jindra, 2021; Kling, 2020). Additionally, the colonisers used this moral code to justify the subjugation of Indigenous Peoples, claiming to believe that they were saving them from sin and immoral practices by converting them to Christianity. This involved introducing a binary essentialist understanding of gender and sexuality. Whether the colonisers really believed they were working towards salvation of the indigenous people or not. the social and economic oppression people continued unabated (ibid.). 

The debate about the impact of Christian morality on former British colonies is complex and nuanced; for example, Canada, Australia and America have relatively progressive LGBTQIA+ attitudes and legislation (Ross et al, 2021), all those these countries are often seen by former colonies as being part of the westernised, global north elite where LGBTQIA+ rights have become a sign of what a westernised modern society is (Puar, 2013). This illustrates the complexities of decolonisation and its relationship with modern cultural imperialism. On the other hand, different former British colonies in Africa have varying opinions on LGBTQIA+ people (Izugbara et al, 2020). For example, Uganda and Nigeria, have strengthened anti-LGBTQIA+ laws based on a narrow-based interpretation of Christian morality. In Uganda, a proposed Anti-Homosexuality Bill in 2009 would have imposed the death penalty for some homosexual acts, and the bill's supporters cited biblical passages to justify their position (Wahab, 2016); that bill, after some hesitation, has since been passed into law (BBC, 2023).  In Nigeria a law passed in 2014 criminalized same-sex relationships and imposed prison sentences of up to 14 years (Amusan, Saka and Muinat, 2019).  In contrast, South Africa and Mozambique have enshrined LGBTQIA+ rights in their constitutions and are more accepting of LGBTQIA+ individuals (ibid.). South Africa holds the distinction of being the pioneer country to incorporate safeguards for LGBTQIA+ people in its constitution, and acknowledges same sex marriage (Izugbara et al, 2020); and Mozambique repealed its colonial-era sodomy law in 2015 and has taken steps to protect LGBTQIA+ individuals from discrimination and violence (ibid.).

The author is interested in exploring why this is the case. In countries such as Uganda and Nigeria, conservative Christian groups have often been at the forefront of campaigns against LGBTQIA+ rights and have used biblical language and symbolism to bolster their arguments (Wahab, 2016; Amusan, Saka and Muinat, 2019). Additionally, the economic, political and cultural legacy of colonialism and imperialism had a significant impact on attitudes towards LGBTQIA+ rights in former British Colonies (Han and O’Mahoney, 2014). Although, both Uganda and Nigeria were subject to repressive colonial laws that criminalised same-sex relationships (ibid.), there are also many Christians in these countries who support LGBTQIA+ rights, and who argue that their faith compels them to stand up for the marginalised and oppressed (Izugbara et al, 2020).

In South Africa the relationship between Christianity and LGBTQIA+ rights is somewhat different. While many Christians in these countries still hold conservative views on sexuality and gender, the influence of Christian morality on public policy has been tempered by other factors such as the legacy of anti-colonialism, the anti-apartheid struggle and its acceptance of international human rights norms (Izugbara et al, 2020). 

Also, in South Africa the constitutional protections for LGBTQIA+ individuals were introduced as part of a broader process of post-apartheid reform and reconciliation. Therefore, the new political structure based on the socially liberal agenda influenced the development of the LGBTQIA+ rights (ibid.). 

The author is also conscious that Christianity is not the only religion that has influenced attitudes towards LGBTQIA+ people. Other religions such as Islam, Hinduism, and traditional African religions have also shaped and informed LGBTQIA+ rights (Dreier, Long, Winkler, 2019). 

To conclude this discussion, is important to note that the Judeo-Christian moral code has changed and evolved over time, and the views held by different formerly colonies societies have changed as well. Today, a significant number of individuals and groups in former British Colonies are actively striving to foster impartiality and inclusivity irrespective of their sexual orientation and gender identity.

Nevertheless, the legacy of the Judeo-Christian moral code continues to shape attitudes towards LGBTQIA+ individuals in former British colonies, and many communities still face significant challenges to this day.  
  
2.5. [bookmark: _Toc145927547]Discussion 4: Modern day: Cultural Imperialism and Homonationalism 
So far, the author’s discourse has primarily focused on examining the impact of biopolitics and how it affected LGBTQIA+ people in former colonies; a discussion of combining Foucauldian framing of power with the concept of Othering; and using intersectionality as a paradigm that can help to deconstruct oppressive systems. The author has also discussed how Christian morality was used to justify the oppression of non-heteropatriarchal peoples in former British Colonies. 

In this final discussion, the author will investigate the contemporary implications of this oppression, how it has presented through cultural imperialism and Homonationalism, and how these factors have shaped LGBTQIA+ peoples’ experiences in former British colonies today.

[bookmark: _Hlk134354322]As discussed, British values related to gender and sexuality are often based on binary essentialist understanding of gender and sexual orientation, which can limit the ways in which individuals are expected to express and understand their identities (Rifkin, 2011). However, the author is aware that many individuals do not fit neatly into these binary categories (Puar, 2013; Schotten 2016; Slootmaeckers, Touquet and Vermeersch, 2016).

The author believes that the imposition of British values related to gender and sexuality, on other cultures, can result in the marginalisation and exclusion of individuals who do not conform to these binary categories (Puar, 2013; Bacchetta, El-Tayeb, and Haritaworn, 2018; Richardson, 2017). Furthermore, the imposition of British cultural norms related to gender and sexuality can result in the erasure and marginalisation of some traditional beliefs and practices relating to gender and sexuality (ibid.). This is effectively a continuation of post-colonial oppression and marginalisation arising from the application of colonial laws to bolster post-colonial political elites (ibid.). 

[bookmark: _Hlk134354300]British values including those related to gender and sexuality are often promoted and disseminated globally through political influence, media and popular culture (Milestone and Meyer, 2021; Edensør, 2020). Some people interpret this as cultural imperialism (ibid.). While this can help to raise awareness of LGBTQIA+ issues and promote acceptance in some contexts, it can also be considered as an imposition of British norms on cultures (ibid.). 

On the other hand, this perceived cultural imperialism can also have a negative impact on the lives of LGBQTIA+ people (ibid.). For example, in some countries British efforts to promote LGBTQIA+ rights may be seen as a form of cultural imperialism has been seen as threats to traditional cultural values and practices (ibid.). This can result in a backlash against LGBTQIA+ individuals and organisations.

In Uganda homosexuality is illegal, and legislators have introduced the death penalty for certain homosexual acts (Kuloba, 2016; BBC, 2023). One of the reasons for this is that homosexuality is seen as unAfrican (ibid.). Kuloba (2016) argues that to understand why Uganda has homophobic laws, we need to examine the impact British colonialisation had on the country. Kuloba (2016) elaborates further on the fusion of pre-colonial and European values in Uganda which they argue produced a new cultural space. Kuloba (2016) further claims that Africa in the post-colonial era is a hybrid offspring, which consciously and sometimes unconsciously demonstrates an awareness of this hybridity in forming a national identity arising from multifaceted and sometimes conflicting historical experiences and contradictions. 

In the case of Uganda, the emergence of this new hybrid space established westernised heteronormativity and patriarchy as the natural order. Christianity and the Bible were adopted as national values rather than foreign ones (ibid.). As a result, the concepts of sin and punishment underwent a redefinition and were internalised from new perspectives (ibid.). According to Kuloba (2016) Africans embraced hybridity as their identity and culture. Hybridity established boundaries for citizenship and Africanness, with its citizens adhering to certain rules, regulations, beliefs, and values.

Pressure from Britain, Europe and America to drop antigay legislations in Uganda and respect homosexuality as a human right is viewed as a pervasive insult to Africans and for some represent a new attempt at colonisation. Furthermore, some see this pro-LGBTQIA+ advocacy as anti-Christian (Kuloba, 2016). LGBTQIA+ activism is seen as an attack on what is perceived natural; it is feared to be influencing young African men to behave like women (ibid.).  ‘Same-sex relationships are deemed fruitless, feminising the citizenry without empowering women to perform men's sexual duties of fathering children’ (ibid., p.26-27). This is seen as dangerous to the nation and ‘reduces men to feminine sexual status’ (ibid., p.27). Anti-LGBTQIA+ legislation, therefore, is viewed as guarding cultural and religious imperatives, rather than damaging Uganda's international reputation (ibid.). In summary, the author states that homosexuality is viewed as an individual entitlement in Europe and America, whereas in Africa it presents a dilemma in the context of hybridity where patriarchal structures hold sway as the primary political power. Also, the identification and the oppression, the Other, the enemy within, can be politically useful. 
Homonationalism 
The author is also wishes to explore Homonationalism. Homonationalism is a term used to describe the convergence between nationalist and LGBTQIA+ movements, or the use of LGBTQIA+ rights to justify and promote nationalist and anti-immigrant agendas (Puar, 2013; Schotten, 2013; Morgensen, 2010; Browne and Nash, 2017). It refers to the ways in which some LGBTQIA+ people, particularly in the West, have aligned themselves with nationalist and anti-immigrant movements and governments, often at the expense of other marginalised communities, including those within the LGBTQIA+ community who are also marginalised (ibid.). 

The West, which includes Britain, has sometimes been accused of portraying LGBTQIA+ people as "enlightened" or "modern" compared to how some immigrant communities are seen as conservative and hold traditional values (Puar, 2013; Schotten, 2013).  Furthermore Puar (2013) argues that Homonationalism reinforces oppressive power structures, as it relies on the exclusion and marginalisation of certain groups to advance the interests of others. Puar (2013) also points out that LGBTQIA+ rights should not be used as a justification for policies that harm other marginalised communities or for upholding the status quo of oppressive systems.

An example of Homonationalism can come from Britain, where some politicians have used LGBTQIA+ issues to criticise immigrant communities, arguing that they are more homophobic or transphobic than the home community (ibid.). 

This has often involved the UK Government presenting LGBTQIA+ rights as a sign of Western exceptionalism and using these rights, to justify policies such as bans on immigration or travel from certain countries (ibid., Schotten, 2013).

Another way that Homonationalism operates is through the marginalisation of certain groups within the LGBTQIA+ community itself (Lockhart, 2022). For example, some LGBTQIA+ people who have aligned themselves with nationalist or conservative movements have been accused of ignoring or downplaying issues that affect LGBTQIA+ people of colour, trans and gender-nonconforming people, and other marginalised groups within the LGBTQIA+ community (ibid.). This can include supporting policies that harm those groups, such as laws that restrict access to healthcare, education, or housing, or that criminalise certain behaviours or identities (ibid.).

Homonationalism has been linked to the legacy of colonialism and imperialism, particularly in former British Colonies, in different ways (Mogensen, 2010, Aldrich, 2008). 

One way in which this link has been explored is through the concept of "pinkwashing." (Blackmer, 2019; Ritchie, 2014; Wahab, 2021). Pinkwashing is defined as nations using LGBTQIA+ rights as a smokescreen to justify other forms of oppression, particularly in the context of Israeli treatment of Palestinians (Blackmer, 2019; Puar, 2006). The term was first used to describe the ways in which the Israeli government and its supporters use the country's relatively progressive LGBTQIA+ policies to present Israel as a modern and democratic state, and to deflect criticism of its treatment of Palestinians (ibid.). However, the concept of pinkwashing has also been applied to other contexts, including former British Colonies, where governments and political movements have used LGBTQIA+ rights to present themselves as more modern or progressive than their colonial predecessors (Wahab, 2021). This can involve portraying LGBTQIA+ issues as a Western or modern phenomenon and using them to distance themselves from traditional or indigenous cultures (ibid.). It can also involve presenting LGBTQIA+ rights to attract investment or tourism from the West, or to compete with other countries in the region (ibid.).

In addition to the concept of pinkwashing, Homonationalism in former British Colonies can also be understood in the context of colonial-era laws that criminalised homosexuality and other forms of non-normative sexual and gender expression (Han and O’Mahoney, 2014; Aldrich, 2008). Many of these laws were enacted by colonial powers such as Britain and were used to impose Western norms and values on colonized societies, often with devastating consequences for LGBTQIA+ people in those societies (ibid). 

In some former British Colonies, LGBTQIA+ rights have been used to promote nationalist or conservative agendas that are hostile to immigrants, refugees, and other marginalized groups (Wahab, 2021). This can involve presenting LGBTQIA+ people as more deserving of rights and protections than those who are seen as less modern or less Western (ibid.). It can also involve ignoring or downplaying issues that affect LGBTQIA+ people of colour, trans and gender-nonconforming people, and other marginalised groups within the LGBTQIA+ community (ibid.).

Critics of Homonationalism in former British Colonies argue that this approach to LGBTQIA+ politics is ultimately counterproductive as it reinforces colonial power structures and undermines the potential for solidarity across different communities (Puar, 2013; Schotten, 2013; Blackmer, 2019; Ritchie, 2014; Wahab, 2021). They also point out that LGBTQIA+ rights cannot be fully realised without addressing other forms of oppression and inequality, and that using them to justify or distract from other forms of oppression is ultimately self-defeating (ibid.). Instead, they advocate for a more intersectional approach to LGBTQIA+ politics that recognises the interconnectedness of different forms of oppression and works to address them (ibid.).

The idea of an intersectional approach to LGBTQIA+ politics is based on the recognition that different forms of oppression and marginalisation are interconnected and cannot be understood or addressed in isolation (Puar, 2013; Schotten, 2013). This approach emphasises the importance of addressing not only homophobia and transphobia, but also racism, sexism, ableism, and other forms of oppression that affect LGBTQIA+ people in different ways (Puar, 2013; Schotten, 2013).

In the context of Homonationalism, an intersectional approach to LGBTQIA+ politics would require acknowledging the ways in which LGBTQIA+ rights have been co-opted by nationalist or conservative agendas and used to marginalize other groups (Puar, 2013; Schotten, 2013). It would also require recognising and addressing the ways in which colonialism and imperialism have contributed to the marginalization of LGBTQIA+ people in former British colonies, and the ongoing legacies of these systems of oppression (ibid.). By doing so, it could help to build a more inclusive and equitable LGBTQIA+ movement that addresses the root causes of oppression and works to create a more just and equal world. 

To conclude this section, the author has explored the impact of British colonialism on LGBTQIA+ people in former British Colonies, commenting on the use of cultural imperialism and how this has affected the lives of LGBTQIA+ people who may have been considered a threat to traditional cultural values. This has been demonstrated in Uganda, where pressure from Britain and other western countries to accept LGBTQIA+ rights is indeed viewed as a form of cultural and political imperialism. Furthermore, the discussion has highlighted the issue of Homonationalism, where some LGBTQIA+ people in Britain have aligned themselves with nationalist and anti-immigrant movements, often at the expense of other marginalised groups. Therefore, the author argues that it is important to acknowledge the intersectional nature of oppression and work towards promoting equality and justice for all marginalised communities. 
2.6. [bookmark: _Toc145927548]Conclusion
In this chapter four discussion points have been addressed: Power and Biopolitics; Othering: a frame to synthesise Decolonising and Queer Theories; Morality a nuanced debate; and Modern day: Cultural Imperialism and Homonationalism. These discussions presented highlight the complex of and ongoing impact of British colonialism on gender identity and sexuality of individuals in former British Colonies.  The author of this thesis explored ways in which power mediated through biopolitics was used to regulate and control LGBTQIA+ people and how this has created a lasting legacy of discrimination and marginalisation. Additionally, the author explored the need for an intersectional analysis on how race, power, sexual orientation and gender identity intersect. The discussion also emphasised the importance of understanding the role of morality, culture and religion in shaping current attitudes towards, and ongoing challenges for, LGBTQIA+ people in former British Colonies. This is in the context of an effort to understand their legacy without becoming subjected to a new form of cultural imperialism in the form of Homonationalism. Overall, the discussions presented insights into the ongoing struggle for LGBTQIA+ rights and the ongoing impact of colonialism on gender identity and sexuality. 
CONCLUSION AND RECOMMENDATIONS 
This chapter will summarise the study, identify key findings and discuss the implications of the research. 

To conclude this dissertation, has critically examined the complex and multifaceted impact British colonialism has had on LGBTQIA+ rights and attitudes. By exploring the historical and contemporary sources and using key sociological theories, this paper has shed light on the ways in which the British Empire controlled Indigenous Peoples’ sexual orientation and gender identity and how this legacy continues to impact.

The study found that sexuality and gender identity are intricate factors that British colonisers manipulated through utilising biopower to create authority, regulation, and control of LGBTQIA+ people. This has had a long-lasting impact on LGBTQIA+ people in former British colonies. Consequently, some former British colonies have increased their anti-LGBTQIA+ legislation by imposing long prison sentences and introducing the death penalty for certain sexual acts (BBC, 2023).

Moreover, the concept of Othering offers a framework to synthesise and integrate Decolonising and Queer Theories, enabling a comprehensive and nuanced understanding of the intersectionality of race, gender, sexuality and power. This approach highlights the need for more inclusive approaches that consider LGBTQIA+ people in a colonial context. 

Furthermore, the discussion and discourse surrounding Morality emphasised the need for an understanding of how culture and religion form, shape, and influence attitudes to LGBTQIA+ people. This study also illustrated the importance of engaging with local LGBTQIA+ communities, organisations, and advocacy groups in former British colonies to safeguard their rights and affirm their identities, while being cautious not to impose new forms of cultural imperialism based on western values. This approach encourages a respectful and empathetic engagement that promote acceptance and inclusivity.

Lastly, a significant finding from the study revolves around modern-day cultural imperialism and Homonationalism. This highlights the need for a greater dialogue and collaboration between LGBTQIA+ movements, Decoloniality, and anti-racism work. It shows how these issues are interrelated and how they can work together to challenge oppression in all forms. By recognising the intersectionality of these issues, the author suggests that they could effectively unite to confront oppression in various manifestations, empower the collective struggle for justice and equality, and promote a more inclusive and harmonious society.

This study has addressed a gap in the research by exploring the intersectional impact of colonialism on LGBTQIA+ people in former British colonies. By doing so, it has added new insights and perspectives to existing literature on colonialism and its effects on marginalised groups. The study has also used an array of cornerstone sociological concepts from historical and contemporary sources. Overall, the strength of this thesis lies in its comprehensive critical analysis of a complex and multifaceted subject.

This study has restricted its scope to former British Colonies. This focus and its conclusion may not be applicable to the experiences of LGBTQIA+ people in other parts of the world. Additionally, the study focuses on race, sexuality and gender identity and not on other forms of oppression such as ableism and class. However, some concepts have a more generally applicability, particularly Othering and the use of difference – race, sexuality, gender identity and economic power – to marginalised groups for the political advantage of the dominant group in power. 

Moreover, the study has not engaged in collecting primary data, relying instead on secondary data which can be biased and selective, omitting important perspectives and experiences from LGBTQIA+ people themselves. Additionally, nearly all historical sources have been written from a western perspective. In particularly there is comparatively little research on LGBTQIA+ people carried out by writers from former British Colonies.

Finally, the author of this thesis is aware that their westernised upbringing, as well as identifying as part of the LGBTQIA+ community, and having heritage from former British colonies, could have influenced their interpretation of the data. While efforts were made to reduce bias, for example by using the phenomenological technique of bracketing off one’s experience, the researchers own positionality being interpretivist may have influenced their conclusions. 






RECOMMENDATIONS
The research has highlighted some key recommendations. There should be further research into the following areas:
1. Acknowledge and address the ongoing impact of the British colonialism on gender identity and sexuality in former British colonies. This could be done through changing educational policy in UK universities and schools.
2. Develop understanding of the intersectional nature of power, Othering, race, sexuality, and gender identity and the nature of the oppressions marginalised groups experience. 
3. Economic, cultural, and educational engagement with the local LGBTQIA+ people, communities and organisations in former British colonies to support them in claiming their rights and identities. This could include supporting the development of local advocacy groups, providing resources and training, and arguing for policy change at local and national levels. 
4. Foster a dialogue and collaboration between organisations involved in LGBTQIA+ rights, Decoloniality, and anti-racism. 

These recommendations would be useful for a variety of individuals and groups, including: 
1. Writers and academics interested in gender and sexuality studies, postcolonial studies, and social justice issues.
2. Educators and policymakers who work in universities and schools, particularly those in former British colonies.
3. LGBTQIA+ people and communities in former British colonies who are seeking support and recognition for their identities and experiences.
4. Allies and supporters of LGBTQIA+ rights and social justice who are interested in learning more about the impact of British colonialism on gender identity and sexuality. 

Overall, this dissertation provides insights into the ongoing struggles for LGBTQIA+ rights and the ongoing impact of British colonialism on gender identity and sexuality. By working in an intersectional frame, adopting an inclusive and collaborative approach we can address these complex issues and promote equality and social justice for all.
3. [bookmark: _Toc145927549]
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3.1. [bookmark: _Toc145927550]Appendix 1: Ethics Form

APPLICATION FOR ETHICAL APPROVAL

In order for research to result in benefit and minimise risk of harm, it must be conducted ethically. A writer may not be covered by the University’s insurance if ethical approval has not been obtained prior to commencement.

The University follows the OECD Frascati manual definition of research activity: “creative work undertaken on a systematic basis in order to increase the stock of knowledge, including knowledge of man, culture and society, and the use of this stock of knowledge to devise new applications”. As such this covers activities undertaken by members of staff, postgraduate research students, and both taught postgraduate and undergraduate students working on dissertations/projects.

The individual undertaking the research activity is known as the “principal writer”.

Ethical approval is not required for routine audits, performance reviews, quality assurance studies, testing within normal educational requirements, and literary or artistic criticism.
Please read the notes for guidance before completing ALL sections of the form.
This form must be completed and approved prior to undertaking any research activity. Please see Checklist for details of process for different categories of application.  

SECTION A: About You (Principal Writer)
	1
	Full Name:
	Jake Laurence Alfred Furby

	2
	Tick all boxes that apply:
	Member of staff:
	☐
	Honorary research fellow:
	☐

	
	Undergraduate Student
	☐
	Taught Postgraduate Student
	☒
	Postgraduate Research Student
	☐



	3
	Institute/Academic Discipline/Centre:
	Humanities and Social Sciences 


	4
	Campus:
	Carmarthen 


	5
	E-mail address:
	
2006254@student.uwtsd.ac.uk

	6
	Contact Telephone Number:
	
07935200575

	
	For students:

	7
	Student Number:
	2006254

	8
	Programme of Study:
	MA Equity and Diversity in Society

	9
	Director of Studies/Supervisor:
	Ken Dicks




SECTION B: Approval for Research Activity
	1
	Has the research activity received approval in principle?
(please check the Guidance Notes as to the appropriate approval process for different levels of research by different categories of individual)
	YES
	☒
	NO
	☐

	
	
	Date

	2
	If Yes, please indicate source of approval (and date where known): Approval in principle must be obtained from the relevant source prior to seeking ethical approval
	Research Degrees Committee
	☐
	

	
	
	Institute Research Committee
	☐
	

	
	
	Other (write in) Supervisor. 

	☒
	



SECTION C:  Internal and External Ethical Guidance Materials
	
	Please list the core ethical guidance documents that have been referred to during the completion of this form (including any discipline-specific codes of research ethics, location-specific codes of research ethics, and also any specific ethical guidance relating to the proposed methodology).  Please tick to confirm that your research proposal adheres to these codes and guidelines. You may add rows to this table if needed.

	1
	UWTSD Research Ethics & Integrity Code of Practice
	☒

	2
	UWTSD Research Data Management Policy
	☒

	3
	[List any other relevant documents here]
	☐



SECTION D: External Collaborative Research Activity
If there are external collaborators then you should gain consent from the contact persons to share their personal data with the university. If there are no external collaborators then leave this section blank and continue to section E.
	1
	Institution
	


	2
	Contact person name
	


	3
	Contact person e-mail address

	

	4
	Is your research externally funded?
	YES
	☐
	NO
	☒

	5
	Are you in receipt of a KESS scholarship?
	YES
	☐
	NO
	☒

	6
	Are you specifically employed to undertake this research in either a paid or voluntary capacity?
	Voluntary
	YES
	☐
	NO
	☒

	7
	
	Employed
	YES
	☐
	NO
	☒

	8
	Is the research being undertaken within an existing UWTSD Athrofa Professional Learning Partnership (APLP)?
	If YES then the permission question below does not need to be answered.
	YES
	☐
	NO
	☒

	9
	Has permission to undertake the research has been provided by the partner organisation?
	(If YES attach copy)
If NO the application cannot continue
	YES
	☐
	NO
	☒




Where research activity is carried out in collaboration with an external organisation
	10
	Does this organisation have its own ethics approval system?
	YES
	☐
	NO
	☒

	
	
If Yes, please attach a copy of any final approval (or interim approval) from the organisation (this may be a copy of an email if appropriate).




SECTION E: Details of Research Activity
	1
	Indicative title:
	How did the British Empire impact LGBTQIA+ rights in former colonial countries?

	2
	Proposed start date:
	09/2022
	Proposed end date:
	09/2023

	
	Introduction to the Research (maximum 300 words per section)
Ensure that you write for a Non-Specialist Audience when outlining your response to the points below:
· Purpose of Research Activity
· Proposed Research Question
· Aims of Research Activity
· Objectives of Research Activity
Demonstrate, briefly, how Existing Research has informed the proposed activity and explain
· What the research activity will add to the body of knowledge 
· How it addresses an area of importance. 

	3
	Purpose of Research Activity

Thirty-six out of fifty-four former British Colonies discriminate against same-sex sexual behaviour (BBC, 2021), although trans rights are not coded in some countries’ legislation many see trans people as deviant from heteronormative practices, which were heavily influenced by the British Empire views of morality (Human Rights Watch, 2008). The anti-same-sex legislation is an impact of the British Empire (ibid.) which introduced anti-same-sex legislation in the British Empire’s colonies (ibid). This thesis explores pre-colonisation, during colonisation and the current context to ascertain an understanding of the impact the British Empire had on LGBTQIA+ rights in former colonial countries.

(this box should expand as you type)

	4
	Research Question

The research question is: How did the British Empire impact LGBTQIA+ rights in former colonial countries?

(this box should expand as you type)

	5
	Aims of Research Activity

An exploration of the impact that the British Empire had on former colonial countries LGBTQIA+ rights.

(this box should expand as you type)

	6
	Objectives of Research Activity

Desk research will be undertaken to establish themes using thematic analysis. The themes which are identified will be synthesised to establish if there is a correlation. 

(this box should expand as you type)

	
	Proposed methods (maximum 600 words)
Provide a brief summary of all the methods that may be used in the research activity, making it clear what specific techniques may be used. If methods other than those listed in this section are deemed appropriate later, additional ethical approval for those methods will be needed. You do not need to justify the methods here, but should instead describe how you intend to collect the data necessary for you to complete your project.

	7
	
This critical study’s method collects secondary source information only and is non-empirical research. The data collected will be primarily qualitative and is based on interpretive methodology/ I shall be using thematic analysis to highlight themes for discussions, as I will be interpreting legal texts and academic research on this subject.
(this box should expand as you type)

	

	Location of research activity
Identify all locations where research activity will take place.

	8
	
At the student’s home
(this box should expand as you type)

	
	Research activity outside of the UK
If research activity will take place overseas, you are responsible for ensuring that local ethical considerations are complied with and that the relevant permissions are sought. Specify any local guidelines (e.g. from local professional associations/learned societies/universities) that exist and whether these involve any ethical stipulations beyond those usual in the UK (provide details of any licenses or permissions required). Also specify whether there are any specific ethical issues raised by the local context in which the research activity is taking place, for example, particular cultural and/or legal sensitivities or vulnerabilities of participants. If you live in the country where you will do the research then please state this.

	9
	
N/S

(this box should expand as you type)



	10
	Use of documentation not in the public domain: Are any documents NOT publicly available? 

	NO
	☒

	
	
	YES
	☐

	11
	If Yes, please provide details here of how you will gain access to specific documentation that is not in the public domain and that this is in accordance with the current data protection law of the country in question and that of England and Wales.



(this box should expand as you type)



	
	Does your research relate to one or more of the seven aims of the Well-being of Future Generations (Wales) Act 2015?
	
YES
	
NO

	12
	A prosperous Wales
	☐
	☐

	13
	A resilient Wales
	☐
	☐

	14
	A healthier Wales
	☐
	☐

	15
	A more equal Wales
	☒
	☐

	16
	A Wales of cohesive communities
	☒
	☐

	17
	A Wales of vibrant culture and thriving Welsh language
	☐
	☐

	18
	A globally responsible Wales
	☒
	☐

	19
	If YES to any of the above, please give details:

	
	This thesis will explore the impact that British Colonialism  had on former British colonial countries perception of LGBTQIA+ people, in which Wales was a part. This research will help Wales and the UK to address the issues of the past and help towards a more equal Wales and a cohesive community. 


(this box should expand as you type)



SECTION F: Scope of Research Activity
	
	Will the research activity include:
	YES
	NO

	1
	Use of a questionnaire or similar research instrument?
	☐
	☒

	2
	Use of interviews?
	☐
	☒

	3
	Use of focus groups?
	☐
	☒

	4
	Use of participant diaries? 
	☐
	☒

	5
	Use of video or audio recording?
	☐
	☒

	6
	Use of computer-generated log files?
	☐
	☒

	7
	Participant observation with their knowledge?
	☐
	☒

	8
	Participant observation without their knowledge?
	☐
	☒

	9
	Access to personal or confidential information without the participants’ specific consent?
	☐
	☒

	10
	Administration of any questions, test stimuli, presentation that may be experienced as physically, mentally or emotionally harmful / offensive?
	☐
	☒

	11
	Performance of any acts which may cause embarrassment or affect self-esteem?
	☐
	☒

	12
	Investigation of participants involved in illegal activities?
	☐
	☒

	13
	Use of procedures that involve deception?
	☐
	☒

	14
	Administration of any substance, agent or placebo?
	☐
	☒

	15
	Working with live vertebrate animals?
	☐
	☒

	16
	Procedures that may have a negative impact on the environment?
	☐
	☒

	17
	Other primary data collection methods. Please indicate the type of data collection method(s) below.
	☐
	☒

	
	Details of any other primary data collection method:



(this box should expand as you type)
	
	


If NO to every question, then the research activity is (ethically) low risk and may be exempt from some of the following sections (please refer to Guidance Notes).

If YES to any question, then no research activity should be undertaken until full ethical approval has been obtained. 

SECTION G: Intended Participants
If there are no participants then do not complete this section, but go directly to section H.

	
	Who are the intended participants:
	
YES
	
NO

	1
	Students or staff at the University?
	☐
	☒

	2
	Adults (over the age of 18 and competent to give consent)?
	☐
	☒

	3
	Vulnerable adults?
	☐
	☒

	4
	Children and Young People under the age of 18? (Consent from Parent, Carer or Guardian will be required)
	☐
	☒

	5
	Prisoners?
	☐
	☒

	6
	Young offenders?
	☐
	☒

	7
	Those who could be considered to have a particularly dependent relationship with the investigator or a gatekeeper?
	☐
	☒

	8
	People engaged in illegal activities?
	☐
	☒

	9
	Others. Please indicate the participants below, and specifically any group who may be unable to give consent.

	☐
	☒

	
	Details of any other participant groups:



(this box should expand as you type)
	
	



	
	Participant numbers and source
Provide an estimate of the expected number of participants. How will you identify participants and how will they be recruited? 

	10
	How many participants are expected?

	
N/A

(this box should expand as you type)

	11
	Who will the participants be?

	
N/A


(this box should expand as you type)

	12
	How will you identify the participants?
	
N/A


(this box should expand as you type)




	
	Information for participants:
	
YES
	NO
	
N/A

	13
	Will you describe the main research procedures to participants in advance, so that they are informed about what to expect?
	☐
	☐
	☒

	14
	Will you tell participants that their participation is voluntary?
	☐
	☐
	☒

	15
	Will you obtain written consent for participation?
	☐
	☐
	☒

	16
	Will you explain to participants that refusal to participate in the research will not affect their treatment or education (if relevant)?
	☐
	☐
	☒

	17
	If the research is observational, will you ask participants for their consent to being observed?
	☐
	☐
	☒

	18
	Will you tell participants that they may withdraw from the research at any time and for any reason?
	☐
	☐
	☒

	19
	With questionnaires, will you give participants the option of omitting questions they do not want to answer?
	☐
	☐
	☒

	20
	Will you tell participants that their data will be treated with full confidentiality and that, if published, it will not be identifiable as theirs?
	☐
	☐
	☒

	21
	Will you debrief participants at the end of their participation, in a way appropriate to the type of research undertaken?
	☐
	☐
	☒

	22
	If NO to any of above questions, please give an explanation 

	
	


(this box should expand as you type)



	
	Information for participants:
	
YES
	NO
	
N/A

	24
	Will participants be paid?
	☐
	☐
	☒

	25
	Is specialist electrical or other equipment to be used with participants?
	☐
	☐
	☒

	26
	Are there any financial or other interests to the investigator or University arising from this study?
	☐
	☐
	☒

	27
	Will the research activity involve deliberately misleading participants in any way, or the partial or full concealment of the specific study aims?
	☐
	☐
	☒

	28
	If YES to any question, please provide full details 

	
	


(this box should expand as you type)



SECTION H: Anticipated Risks

	
	
Outline any anticipated risks that may adversely affect any of the participants, the writers and/or the University, and the steps that will be taken to address them. 

If you have completed a full risk assessment (for example as required by a laboratory, or external research collaborator) you may append that to this form.  

	1
	Full risk assessment completed and appended? 
	Yes 
	☐

	
	
	No
	☒

	2
	Risks to participants
For example: sector-specific health & safety, emotional distress, financial disclosure, physical harm, transfer of personal data, sensitive organisational information

	
	Risk to participants: N/A


(this box should expand as you type)
	How you will mitigate the risk to participants: 

N/A
(this box should expand as you type)

	3
	If research activity may include sensitive, embarrassing or upsetting topics (e.g. sexual activity, drug use) or issues likely to disclose information requiring further action (e.g. criminal activity), give details of the procedures to deal with these issues, including any support/advice (e.g. helpline numbers) to be offered to participants. Note that where applicable, consent procedures should make it clear that if something potentially or actually illegal is discovered in the course of a project, it may need to be disclosed to the proper authorities

	
	
N/A

(this box should expand as you type)

	4
	Risks to the investigator
For example: personal health & safety, physical harm, emotional distress, risk of accusation of harm/impropriety, conflict of interest

	
	Risk to the investigator:
The investigator is mixed race and identifies as LGBTQIA+ and the content may be upsetting 


(this box should expand as you type)
	How you will mitigate the risk to the investigator:

The writer has a robust emotional and wellbeing support group in place.  

(this box should expand as you type)

	5
	University/institutional risks
For example: adverse publicity, financial loss, data protection

	
	Risk to the University:
Academic Integrity 

(this box should expand as you type)
	How you will mitigate the risk to the University:
The author of the paper will use peer-reviewed resources only – available through the University’s library and will attend Supervisions as required.


(this box should expand as you type)

	6
	Environmental risks
For example: accidental spillage of pollutants, damage to local ecosystems

	
	Risk to the environment: 
N/A



(this box should expand as you type)
	How you will mitigate the risk to environment:
N/A


(this box should expand as you type)



	
	Disclosure and Barring Service

	
	If the research activity involves children or vulnerable adults, a Disclosure and Barring Service (DBS) certificate must be obtained before any contact with such participants.
	YES

	NO

	N/A


	7
	Does your research require you to hold a current DBS Certificate?
	☐
	☐
	☒

	8
	If YES, please give the certificate number. If the certificate number is not available please write “Pending”; in this case any ethical approval will be subject to providing the appropriate certificate number.
	



SECTION I: Feedback, Consent and Confidentiality

	1
	Feedback
What de-briefing and feedback will be provided to participants, how will this be done and when? 

	
	
N/A

(this box should expand as you type)

	2
	Informed consent
Describe the arrangements to inform potential participants, before providing consent, of what is involved in participating. Describe the arrangements for participants to provide full consent before data collection begins. If gaining consent in this way is inappropriate, explain how consent will be obtained and recorded in accordance with prevailing data protection legislation.

	
	
N/A

(this box should expand as you type)

	3
	Confidentiality / Anonymity
Set out how anonymity of participants and confidentiality will be ensured in any outputs. If anonymity is not being offered, explain why this is the case. 

	
	
N/S

(this box should expand as you type)



SECTION J: Data Protection and Storage

	
	Does the research activity involve personal data (as defined by the General Data Protection Regulation 2016 “GDPR” and the Data Protection Act 2018 “DPA”)?
	YES
	NO

	1
	“Personal data” means any information relating to an identified or identifiable natural person (‘data subject’). An identifiable natural person is one who can be identified, directly or indirectly, in particular by reference to an identifier such as a name, an identification number, location data, an online identifier or to one or more factors specific to the physical, physiological, genetic, mental, economic, cultural or social identity of that natural person. Any video or audio recordings of participants is considered to be personal data.
	☐
	☒

	
	If YES, provide a description of the data and explain why this data needs to be collected:

	2
	


(this box should expand as you type)

	
	Does it involve special category data (as defined by the GDPR)?
	YES
	NO

	3
	“Special category data” means sensitive personal data consisting of information as to the data subjects’ –
(a) racial or ethnic origin,
(b) political opinions,
(c ) religious beliefs or other beliefs of a similar nature,
(d) membership of a trade union (within the meaning of the Trade Union and Labour Relations (Consolidation) Act 1992),
(e) physical or mental health or condition,
(f) sexual life,
(g) genetics,
(h) biometric data (as used for ID purposes),
	☐
	☒

	
	If YES, provide a description of the special category data and explain why this data needs to be collected:

	4
	


(this box should expand as you type)



	
	
Will data from the research activity (collected data, drafts of the thesis, or materials for publication) be stored in any of the following ways?
	YES
	NO

	5
	Manual files (i.e. in paper form)?
	☐
	☐

	6
	University computers?
	☐
	☐

	7
	Private company computers?
	☐
	☐

	8
	Home or other personal computers?
	☒
	☐

	9
	Laptop computers/ CDs/ Portable disk-drives/ memory sticks?
	☐
	☐

	10
	“Cloud” storage or websites?
	☒
	☐

	11
	Other – specify:

	☐
	☐

	12
	For all stored data, explain the measures in place to ensure the security of the data collected, data confidentiality, including details of backup procedures, password protection, encryption, anonymisation and pseudonymisation:

	
	
Data will be saved on the student’s university’s Microsoft 365 account only.
(this box should expand as you type)



	
	Data Protection

	
	Will the research activity involve any of the following activities:
	YES
	NO

	13
	Electronic transfer of data in any form?
	☐
	☒

	14
	Sharing of data with others at the University outside of the immediate research team?
	☐
	☒

	15
	Sharing of data with other organisations?
	☐
	☒

	16
	Export of data outside the UK or importing of data from outside the UK?
	☐
	☒

	17
	Use of personal addresses, postcodes, faxes, emails or telephone numbers?
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	· Title of Dissertation: 

The British Empire: The impact of anti-LGBTQIA+ legislation on ex-colonial countries. 

· Research Question

How did British Colonialism affect LGBTQIA+ rights in the former British Empire and what impact does this have today on former colonial countries?

	Abstract/Plan (approximately 500 words):
Crynodeb (tua 500 gair):

Introduction

Aims and Objectives:
Nodau ac Amcanion

Aim

An exploration of the impact that the British Empire had on former colonial countries LGBTQIA+ rights.
Objectives

1. Desk research will be undertaken to establish themes
2. The themes which are identified will be synthesised to establish if there is a correlation 

[bookmark: _Hlk117164850]Introduction

Thirty-six out of fifty-four former British Colonies discriminate against same-sex sexual behaviour (BBC, 2021), although trans rights are not coded in some countries’ legislation many see trans people as deviant from heteronormative practices, which were heavily influenced by the British Empire views of morality (Human Rights Watch, 2008). The anti-same-sex legislation is an impact of the British Empire (ibid.) which introduced anti-same-sex legislation in the British Empire’s colonies (ibid). This thesis explores pre-colonisation, during colonisation and the current context to ascertain an understanding of the impact the British Empire had on LGBTQIA+ rights in former colonial countries. 

· Literature Review
This thesis’s literature review will contain themes that have been identified by the writer when examining the concepts of Colonisation, Empire, LGBTQIA+ people, Decolonisation, and Queer Theory. The research has illustrated abundant and up-to-date research. 

I used the University of Wales Trinity St David’s library website for literature which were relevant to my subject, and I used key academic databases. I searched the following key terms: Decolonis(z)ing, LGBTQIA+, Queer, British Empire, and Commonwealth.

The purpose of this undertaking is to understand the legacy of the British Empire legislation and how it has impacted the rights of LGBTQIA+ citizens in former colonial countries in modern times (21st Century). 

The following literature came from this research. It should be noted that x number of resources originated from x country – this illustrates a potential bias in research


I will first define key terms and theories that will underpin this literature review. This narrative will then give a basis for further exploration of the following themes: pre-British colonial countries’ LGBQTIA+ rights, the History of LGBTQIA+ rights in former British colonial countries, and the current context of LGBTQIA+ rights in former British colonial countries. 

[bookmark: _Hlk117164890]Theme 1 Key Terms and Theories

[bookmark: _Hlk117165001]In this section, the author will provide definitions and key theories they found whilst undertaking my research relevant to this subject.

There are many definitions for Colonialisation (Paradies, 2016) but most agree on the following concepts: “war, forced labour, and assimilation and eradication of social, cultural and spiritual practices” (ibid., p. 84). For this thesis, I shall be focusing on the destruction of natives’ social, cultural and spiritual practices. 

As with Colonisation, Decolonisation has many definitions (Bogaerts and Raben, 2012). It is a process of undoing the legacy of colonialisation, including its legislation and economic impact (Tuhiwai Smith, 2013). I am particularly interested in exploring Decolonisation as a process rather than a singular event (ibid.). 

The British Empire was the world’s largest Empire (Ferguson, 2004). It began through trade, in particular the British taking land and trade ports (ibid.). By 1913 the British Empire accounted for 23% of the world’s population (ibid.). Many former colonial countries joined the Commonwealth (ibid). Currently, 14 overseas territories are under British sovereignty (Brendon, 2007). 

LGBTQIA+ People: LGBTQIA+ stands for Lesbian, Gay, Bisexual, Trans, Queer (or Questioning), Intersex and Asexual (Dente, 2018). The plus represents anyone who identifies with the LGBTQIA+ Community (Kronk and Dexheimer, 2021). There are lots of groups of people who fall under the + category (ibid.). This has been seen as a way of becoming more intersectional (ibid.). 

Queer Theory has many definitions (Browne and Nash, 2016). For me, Stewart (2017, p.62), offers an interesting but insightful definition 

“Queer Theory and politics necessarily celebrate transgression in the form of visible difference from norms. These ‘Norms’ are then exposed to be norms, not natures or inevitabilities.” 
Relating to Decolonising, Finley (2011) has argued that those that study Native people must integrate Queer Theory within their work and goes further to suggest that scholars should queer colonialism. Queer Theory and Decolonisation Theory are often discussed in isolation (Ferreira Da Silva, 2007).  Therefore, I believe that: 
“Logics of settler colonialism and decolonization must be queered in order properly to speak to the genocidal present that not only continues to disappear indigenous peoples but reinforces the structures of white supremacy, settler colonialism, and heteropatriarchy that affect all peoples” (Smith, 2010, pp. 64).

· Theme 2: Pre-Colonisation 
[bookmark: _Hlk117165511][bookmark: _Hlk115529501][bookmark: _Hlk115529852][bookmark: _Hlk115530780]The author is cognizant that most of what is understood of traditional African culture, has been written by individuals who were part of the colonial system (Murray, Roscoe, Epprecht, 2021). However, despite this, through using the literature research, many former British Colonial Countries before the British Empire did not have anti-LGBTQIA+ legislation and embraced LGBTQIA+ people and culture as part of their communities, culture, and faith (Murray and Roscoe, 2021; Pausacker and Whiting, 2019; Haskins, 2014). Nevertheless, it is important to recognise there is a complexity to this issue (Haskins, 2014). Some countries have never accepted LGBTQIA+ people (Han and O’Mahoney, 2010), moreover, some have even increased anti-LGBTQIA+ legislation since their independence (Haskins, 2014). The British purposefully criminalised homosexuality in colonial countries (Han and O’Mahoney, 2014). This contrasts with other European colonising countries such as France and Spain (ibid.) which did not create anti-LGBTQIA+ legislation in their colonised territories (ibid.). This may also explain why many former British Colonies are slow to repeal LGBTQIA+ legislation.  

Invisibility and erasure of native custom and beliefs need to be taken into account, as stated by Picq and Tikuna (2019) that indigenous queer expression and identities have become invisible owing to mis and forgotten translations. Additionally, the fluidity of LGBQTIA+ identities in pre-colonial era does not fit into western ideas of gender and sexual orientation binarism (Rifkin, 2011).  Furthermore, British Colonies were made up of different countries, cultures, languages and religious beliefs (Ferguson, 2004) thus creating a complex myriad of possibilities.  It is important to note the heterogeneity of culture and beliefs pre-colonial times, as owing to colonisation, Jones and Ferguson (2020) argue that a homogenous lens was placed on colonial cultures, where they were seen as unhuman, unwesternised, who needed saving from their depravity (ibid.). I am therefore taking a pluralistic view to this analysis, with the recognition of the multiplicity of different LGBTQIA+ people’s experiences in former colonial countries (ibid.) and to be aware of my own westernised upbringing and lens.  

Using Foucault’s (1977) concepts within his seminal work ‘history of sexuality’ (ibid.), and deconstructing notions of truth and reflecting on the pre-colonial history of sexuality this perspective helps to disrupt 

“what was considered immobile; it fragments what was thought unified; it shows the heterogeneity of what was imagined consisted with itself” (ibid., p.147).

Foucault’s lens helps to illustrate there is some evidence of pre-British-Colonised countries being more accepting of LGBTQIA+ people, although they may not have described it as such (Murray and Roscoe, 2021; Pausacker and Whiting, 2019; Haskins, 2014). This includes Southeast Asia, which recognised some people as Hijra (Dutta, 2012), which is a term used for trans people (ibid.).  Moreover, in Nigeria the Igbo and Yoruba tribes did not have binary genders (Uchendu, Roets and Vandenbroeck, 2019; Willis, 2018), this was also similar in Ghana (Bawa, 2019). One of the most famous LGBTQIA+ individuals to be recorded is the last King of Bugunda King Mwanga who was gay (Nannyonga-Tamusuza, 2005).  In fact, biological sex was not equated to the two-gender hegemony of western Eurocentric states (Gomes da Costa Santos and Waites, 2021).  However, despite this acceptance in some areas, non-heteronormative sexuality and gender identities were expressed as don’t ask and don’t tell (Msibi, 2011). 

It is also paramount to mention that religion is an important factor when considering and contemplating the pre-colonial context (Andrews, 2009). British society was dominated by Christianity, an Abrahamic faith, which historically has shown less favourable attitudes to LGBTQIA+ people (ibid.), additionally, some of the tenets of Christianity, at this time were used to justify anti-LGBTQIA+ legislation (ibid.). In addition, Europeans -saw colonised people as sub-human (Wolfe, 2006). By forcing this lens on indigenous people, it whitewashed traditional practices (Picq and Tikuna, 2019). Additionally, Christian missionaries not only brought religion but morality too (Jensz, 2012).   

Morality is a huge influence on anti-LGBTQIA+ legislation, before the 18th century, European writings on sexuality was a moral discussion based on Judeo-Christian code (Runkel, 1998). This code, established what was described as sinful and everyone was believed to be at risk of temptation (ibid). The code which was heavily influenced by the sin of lust was believed to cause a breakdown of moral consciousness (ibid.). Therefore, homosexuality and other non-creational sexual acts were all viewed as immoral (ibid.). 

· [bookmark: _Hlk117165551]Theme 3: LGBTQIA+ legislation during British rule 

[bookmark: _Hlk115712641][bookmark: _Hlk115713518][bookmark: _Hlk115715728]The British Empire began in the 15th Century (Piers, 2007). Although Britain, in the beginning, focused on imperialism through private companies such as the East India Company (Vaughan, 2019), towards the late 19th century the British introduced formal state control (ibid.). The impact of the British Anti-homosexual laws in former colonies is well discussed (Human Rights Watch, 2008). The British introduced anti-homosexual legislation firstly in India, via the Indian Penal Code 1860 (ibid.), where it was seen as an offense to engage in an act of buggery (ibid,), this was 
 because “soldiers and colonial administrators—particularly those without wives at hand—would turn to sodomy in these decadent, hot surroundings” (Human Rights Wastch 2008,  p.16). This was further expanded under the Criminal Law Amendment Act 1885 which made all same-sex activity between men prohibitive (Human Rights Watch, 2008). This legislation was exported across the British Empire and therefore the British institutionalised anti-homosexual legislation. 

Although, the author has focused on male same-sex acts and relationships being criminalised, it should be noted that the British saw anything which diverted from heterosexuality as deviant and immoral. For example, Lesbians were not criminalised owing to MPs wanting to erase and maintain invisibility (Dwyer and Rundle, 2019) and therefore legislation against same sex women was not implemented (ibid.). Similar  to lesbians trans people were not directly discriminated against (Hines and Santos, 2018).  However,  British colonialism also introduced strong ideas of the morality of gender and heteronormativity (Gunther, 1998). Foucault (1977), proposes that bodies are controlled and oppressed. In India the Hijras (Dutta, 2012) were subjected by the British and labelled as deviant (ibid.). 

The author think it is important to highlight how the historical application of these laws were imposed on colonial subjects. A seminal report by Human Rights Watch suggested:

“Colonial legislators and jurists introduced such laws, with no debates or “cultural consultations,” to support colonial control. They believed laws could inculcate European morality into resistant masses. They brought in the legislation, in fact, because they thought “native” cultures did not punish “perverse” sex enough. The colonized needed compulsory re-education in sexual mores. Imperial rulers held that, as long as they sweltered through the promiscuous proximities of settler societies, “native” viciousness and “white” virtue had to be segregated: the latter praised and protected, the former policed and kept subjected.” (Human Rights Watch, 2008, p. 5)


However, these arguments are not nuanced enough and do not focus on the dual reality of British law and customary law (Wekesea, 2017). Which Gomes da Costa Santos and Waites (2019) argue that this reflects westernised hierarchies where customary law is not valued enough to be evaluated within this context. Therefore, it can be argued that English law can be contextualised in a local context. On the other hand, native or customary law could be overruled by British Law (Wekesea, 2017) and “customary laws were seen as inferior” (ibid., p.18). However, there is minimal evidence of the British actively prosecuting indigenous people on same-sex sexual acts (ibid.). 

· Theme 4: Current context 

So far, the literature has highlighted what the legislation was for LGBTQIA+ people before and during the British Empire. The British Empire no longer exists, with varying disagreements about when the end came, some state it was after India achieved independence in 1947 and others say it was the end of British rule in Hong Kong in 1997 (Holland, 2000). However, despite this many former colonial countries are members of the Commonwealth (Commonwealth, 2022). As discussed previously the British introduced anti-LGBTQIA+ legislation (Human Rights Watch, 2008) in its colonies and many have kept the same legislation since independence (ibid.). 

As the UK has become more liberalised and LGBTQIA+ people have gained legal recognition and protections (Equality Act 2010; Marriage (Same Sex Couples) Act 2013, and the Gender Recognition Act (2004). Contrastingly one of the most interesting arguments that many former colonial countries in Africa use to keep homophobic and transphobic legislation is that it is “Un-African” to be LGBTQIA+ and is a western import (Kuloba, 2016). This is at odds with the history of pre-colonial Africa (ibid.).  Moreover, some African countries have increased their anti-LGBTQIA+ legislation. Uganda is a case in point in 2019 there were attempts to introduce the death penalty, currently, this has not been passed (Guardian, 2019), however same-sex and trans people can be prosecuted and given a life sentence (Aljazerra, 2013).
 

To understand why Uganda has such laws we must look at its colonial past (Kuloba, 2016). Uganda was a colony of the British Empire, as Dube (2012, p.2) states: 

the African continent was “penetrated by the West, its male subjugator, and inseminated with Western seed(s) (Of Christianity, Commerce and Civilization)”. Therefore, I think it is important to understand this hybridity and how it has shaped and modernised Africa to this day.

Other ideas to bring in: 

· Neoliberalism and neo-colonialism
· Challenging the British colonial legacy
· Resistance, resilience and hope
Results Discussion

· TBC

Conclusion/Recommendations
· TBC
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