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2.1-12 WATER INTO WINE AT CANA

and the action in the Jerusalem temple, the discourses with Nicodemus
and the Samaritan woman, or the further testimony of John the Baptist
or the comments of the narrator. The concentration is particularly on
Jesus' self-disclosure through his word (cf, e.g 2.19-21;3.11, 12,29, 32-4;
4.26, 29, 41-2). The opening and closing signs do not dc[;n(‘[‘fr();;l tln\‘
perspective. In the first Jesus’ Jewish mother believes in the effectiveness
of Jesus’ word (2.5) and in the second a possibly Gentile official bCIiCVL.‘:S'
in Jesus’ word (4.50). The response to Jesus in this section is predomin-
antly positive, even if there are questions raised about the perceptiveness

involved in the acceptance of his signs on the part of both Jerusalemites
and Galileans (cf. 2.23-5; 4.43-5)

(i) Water into wine at Cana 2.1-12

(1) On the third day there was a wedding at Cana in Galilee,
and the mother of Jesus was there. (2) Jesus and his disciples had
also been invited to the wedding. (3) When the wine ran out,
the mother of Jesus said to him, ‘They have no wine.’ (4) Jesus
said to her, “What concern is that to me and to you, woman?
My hour has not yet come.’ (5) His mother said to the servants,
‘Do whatever he tells you.’ (6) Now six stone water jars for the
purification rites of the Jews were standing there, each holding
from eighty to one hundred and twenty litres. (7) Jesus said to
them, ‘Fill the jars with water.’ And they filled them to the brim.
(8) He said to them, ‘Now draw some out and take it to the
master of the banquet’ So they took it. (9) When the master
of the banquet tasted the water that had become wine and did
not know where it had come from, though the servants who
had drawn the water knew, the master of the banquet called the
bridegroom (10) and said to him, ‘Everyone serves the good
wine first and the inferior when people become drunk. You have
kept the good wine until now.” (11) Jesus did this, the first of the
signs, in Cana of Galilee and revealed his glory, and his disciples
believed in him. (12) After this he went down to Capernaum
with his mother, brothers and his disciples, and they stayed there

a few days.

The first of the ‘greater things’ that shows Jesus’ heaven-sent role is now
narrated. This inaugural scene of Jesus’ mission sets its stamp on the
readers’ construal of Jesus’ character and identity. The portrayal of the
extraordinary deed of turning water into wine associates him both with
the plenty of the messianic age and with divine beneficence. The account
takes the basic form of a miracle story, a form found frequently in the
Synoptic Gospels. So vv. 1-2 provide the initial setting, vv. 3—4 depict
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2.1-12 WATER INTO WINE AT CANA

this GOSPd (cf- also 19.25-7) she is not given her personal name of Mar

known from .th.e Synoptics and presumably familiar to Christian rcadcrt'
from the tra.dmon, Attention is concentrated on her familial.rclationship
to Jesus, Wh‘Ch enables her to have an important intermediary function
in involving her son in dealing with an embarrassing situation of need
(cf. vv. 3-5). Jesus and his disciples had also been invited to the
wedding. The mention of the disciples here prepares for the narrator’s

comment about their beliefin v, 11, since they do not appear again in the

story itself. The response of the other characters to Jesus after his deed is

not of interest to the narrator. What counts is the effect of the sign on his

disciples.

3‘.4 The situation of need to which Jesus eventually responds — the
wine ran out — might appear to modern readers to be a trivial one
and therefore Jesus” use of miraculous powers to be somewhat frivolous.
Weddings, however, were not simply private family affairs but could often
involve a whole village and in Jewish custom the wedding feast lasted for
a week with guests coming and going during that time and the groom
being responsible for ensuring there was sufficient wine for the whole
period, often through organizing donations ahead of time from close

relatives and friends. To run out of wine was not simply a social embar-

rassment but entailed a serious loss of family honour, suggested a lack of
cooperative friends and had dire implications for the web of reciprocal

obligations in which a person was involved.

When Jesus’ mother apprises him of the situation, he rebuffs her. The
question What concern is that to me and to you ... . ? can denote either
a peaceable or hostile response depending on the context. Jesus'question here
clearly expresses a refusal to become involved and a rejection of his mother’
implied request that he should do so. There is an interesting parallel to this
question in 1 Kgs 17.8-24 LXX, where the widow of Zarephath uses preciscly
the same words to Elijah. The dialogue is surrounded by two miracles. In the
first Elijah replenishes the meal and oil that have run out and in the second
restores the widow’s son to life. Elijah’s words, ‘Your son lives’, are also the same
as Jesus uses to the official in 4.50. It could well be that the formulation of the
first two Johannine signs draws on the Elijah traditions and is designed to show
Jesus as a greater prophet than Elijah in his miraculous powers. Addressing
one’s mother as woman would not have been usual. It need not, however,
express a harsh attitude, as is clear from Jesus’ use of the same address to the
Samaritan woman (4.21), his mother again at the cross (19.26), and Mary
Magdalene at the empty tomb (20.15). Yet, employed by a son to a mother, it
does suggest distancing.

My hour has not yet co

This is the first mention of a theme that will be pervasive 1
Its plot moves towards Jesus’ future hour, which is depicted as an hour

me supplies the reason for such distancing.
n the narrative.
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THE GOSPEL ACCORDING TO ST JOHN

of glory and has at its heart his crucifixion and t‘X;llt;ltiOl'l (cf. 7.30; 8.20):
12.27-8:13.1:16.32;17. 1). The hour is also an eschatological hour in thyy
the exaltation of Jesus inaugurates the benefits of the life of the age 1o
come and its resurrection (cf. 4.21; 5.28). There is a further twist to this
theme in that John’s Gospel frequently collapses two temporal perspec-
tives, that of the post-exaltation period and that of Jesus’ earthly mission,
so that the hour can already be anticipated in the offers of life and other
benefits of the new order that Jesus makes (cf. ‘the hour is coming, and
now is’ in 4.23; 5.25). The force of this first reference to his hour is that
Jesus is working according to a schedule and agenda not determined
by humans but by God, not instigated by his earthly mother but by his
heavenly Father. A similar pattern will be at work later in 7.1-10, as
Jesus responds to his brothers’ suggestion that he go and show his works
publicly at the feast in Jerusalem. Jesus rebuffs them, saying that his time
has not yet come, but then goes to the Feast of Tabernacles anyway. The
pattern can also be seen with the second and seventh signs. Both the
official and the two sisters, Mary and Martha, do not have their request
granted immediately but instead receive different forms of rebuff (cf. 4.48;
11.4-6) before Jesus eventually acts. The characterization of Jesus is clear.
It is not that he is indifferent to human need. He listens and responds,
but he does so on his own terms. His initial refusal to do anything also
heightens the tension by prolonging the crisis.

But a further question is raised by this verse. If ‘My hour has not yet
come’ is the reason for not acting, does this mean that when Jesus does
act, his hour has come and within a very short lapse of time? The hour
as a whole remains future, awaiting the end of Jesus’ mission, but, as has
been noted in other references to the hour, it can be anticipated at points
in Jesus’ ministry. Since the hour is an hour of glory and the narrator will
explicitly state that in this sign Jesus revealed his glory (v. 11), the turning
of water into wine should be seen as one of those proleptic eschatological
moments.

5 The narrator does not move straight to the miracle but builds suspense
again through depicting the response of Jesus’ mother. This response
comes as a surprise. Jesus’ words should have had the effect of discouraging
her, but instead she is expectant and tells the servants, Do whatever he
tells you. With her leaving of the initiative to Jesus and her trust in the
efficacy of her son’s words, she serves as a model for believing readers.

6 Now six stone water jars for the purification rites of the Jews
were standing there. A family would normally possess only one such
jar, so others may have been brought in for the occasion. But such an
observation concentrates attention on the surface level of the narrative.
The number and size of the jars remain unusual and the symbolic nature
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WATER INTO WINE AT CANA

of what will occur is « ¥ :

Themanba s 1S signalled by the menton of Jewish purification rites
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n pointed out, The command to the servants — Fill

. ' T = suggests that the jars stood empty. The servants’
compliance with the

, the head
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as some commentators have done,

ut became wine is to miss its point,
nce of Jesus’ provision.

servant who was in charge of the arrangements for the festivi
only other extant use of the Greek term in Heliodorus, Aeth.
tone down the miracle by suggesting,

that only the water that was drawn o
which lies precisely in the extravaga

9-10 Only through the reaction of the master of the banquet upon tasting
the sample is it made clear that the water . . . had become wine. Unlike
the servants, he does not know from where (m6Bev) the wine has come.
This foreshadows what will be said about people’s ignorance of the origins
of various aspects of the new order, including Jesus himself, its Inaugurator
(cf. e.g. 3.8; 4.11; 7.27-8; 8.14; 9.29-30; 19.9) and is another gf the signgls
that the wine symbolizes that new order. In the Jewish Scr%ptur'es wine
in abundance signifies the salvation of the end time — ‘fI'he time is surely
coming, says the Lord, when ... the mountains shall drip sweet wine, and
all the hills shall low with it. I will restore the fortunes of my people Israel,
... they shall plant vineyards and drink their wine’ (Amos 9.13—14.; cf. a]sg
Isa. 25.6; Jer. 31.12; Joel 3.18). 2 Bar. 29.5 ar.Id 1 Enoch 1()'..19 continue th(;sS
tradition in their depictions of the messiamc. age. In addition, wine stan
for life and joy (cf. Ps. 104.15; Eccl. 31?1‘; Sir. 31 57‘?1’] :;)(;30)~ In inaugu-
' w order, Jesus provides life that is to be e :
mn;i;h ccol:liment of Jthe nfaster of the banquet — Everyone ;erv«;,(s ;L\:
good wine first and the inferior when people become drunk.
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THE GOSPEL ACCORI )ING TO ST JOHN

have kept the good wine until now — functions on ;ll llLIInlbL.'r‘()‘f-lcvt.I\..
It confirms indirectly that a miracle has tflk(.‘l] plucc,_hl(.u-l'gll lt; Spc.lkt‘r'
does not know that this is what he has w1t|’wsscd. It ulu K‘,]TS (.“: ’JCSus
supply has not only saved the bridegroom.s. honour. ?u’t a ;0 en Lllx]cg
it. His hospitality surpasses the norm, evcn.lt the guests mig lt}:mt be in
the best condition to appreciate it. There is also an 1ronz .”[]) t.dc‘ master
of the banquet attributing the supply of good wine tolt lc) (rinh cgr(‘)fl)m‘
when in reality it has come from Jesus, who will ShorF y be c,};.)ll'(,tl’(]_( as
the true bridegroom (3.29). Jesus is a guest at a weddmg,hm w] ic : the
bridegroom fails in a crucial aspect of his role. He.fulﬁls the role of the
bridegroom and does so in a way that exceeds all its usual expectations.
In addition, the reversal of what is alleged to be the usual practice at such
feasts also has symbolic force by underscoring the tiple sequence in the
order of salvation. The best comes last; the good wine of the new age
has been saved ‘until now’. The ‘now’ is at a wedding banquet and in the
Jewish Scriptures this serves as another image of the end time, when Go'd,
the bridegroom, rejoices in his bride, Israel (cf. Isa. 62.4-5). Elsewhere in
the New Testament Rev. 19.7, 9 presents Jesus as the bridegroom at the
eschatological wedding banquet.

11 Jesus’ miraculous act is described as the first of the signs. The
term translated as ‘first’ (dpx")) can also mean beginning (cf. 1.1-2) or
foundation. This opening miraculous deed will set the pattern for the rest.
In the LXX onpeiov, sign, was used of visible phenomena, not necessarily
miraculous, that conveyed further knowledge or meaning. It is associated
with Moses in Exod. 4.1-17, where three miraculous signs are meant to
confirm to the people his call from God and to produce belief. One of
these is the turning of water into blood. Later the plagues are described
as signs, designed to pass judgement on Pharaoh and to show that Yahweh
is the one true God (Exod. 7.3; 10.2). Deut. 13.1-5, however, establishes
that the display of signs and wonders are not sufficient in themselves
to authenticate a prophet; the prophet’s teaching must also be in line
with God’s commandments. In the Synoptics Jesus, of course, performs
miracles but they are not designated as signs. Instead, when asked for a
sign, he states that none will be granted (Mark 8.11-12), except the sign
of Jonah (Matt. 12.39; 16.4; Luke 11.29-30). In Graeco-Roman writings
'sign” had a broad variety of connotations, but in religious contexts most
frequently referred to portents or omens and in discussions of forensic
rhetoric referred to the sort of argument or evidence that did not in itself
constitute proof but, as part of a cumulative case, could be convincing.
In thn the signs testify to who Jesus is, just as Moses’ signs had testified
itr(:d:;sd st:;;;u(: asoil.(:i’stmessengelr..)But they are not unambiguous and
it dec[z[:ﬁ.ﬂ ]0 _]e'sus elieve that, like the false prophet of Deut.

3 g or leading the people astray (cf. 7.12, 47). As in the
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2.1-12 WATER INTO WINE AT CANA

Synoptics, when asked, Jesus does not submit to the demand for some

unambiguous proof on which people might base their belief (cf. 4.48;
6.30). Nevertheless, he performs signs wh ’

W ich, for those with eyes to see,
serve to establish and confirm his identity. Given the forensic themes in

tbis CEOSPCI’ 5 Ty Well. be that its audience would have also associated
‘signs’ with their rhetoncal. function and considered them not as proofs
but as part Of, the cumulative witness of the narrative to Jesus’ identity.
After all,JeS}ls, works are said to testify to who he is (cf. 5.36; 10.25) and
the. evangelist’s statement of purpose confirms that the signs have been
wriften d9wn as part of the Gospel’s overall testimony in order that the
readers might continue to believe that Jesus is the Christ, the Son of God
(cf. 20.30-1; 21.24).

In this opening sign Jesus revealed his glory, and his disciples
believed in him. Glory has been mentioned earlier in the prologue,
where it is that of the incarnate Logos and full of grace and truth,
replacing the grace and truth associated with the law and Moses (1.14,
16, 17). The reality of the incarnation is underlined by the sheer mater-
iality of this action in the midst of normal human life, while at the same
time the divine glory of the Logos is disclosed precisely in and through
his enabling water to become wine. Again, such glory surpasses that
associated with the law, as the wine of the end time replaces the water
used for the law’s purification rites. This perspective is reinforced, if, as
noted above, ‘on the third day’ may be seen as an allusion to the glory
manifested in the giving of the law in Exod. 19.16. Jesus’ glory both awaits
its full demonstration and confirmation in the future hour of death and
exaltation and is disclosed in anticipation in his earthly mission. The last
sign in that mission, the raising of Lazarus, is also explicitly connected to
the revelation of this glory (cf. 11.4, 40) and the inclusio thereby provided
suggests that this is the perspective from which to view all the signs.

The narrator gives no explanation of how the disciples knew about the
miracle when the master of the banquet did not. Nevertheless, they are said to
have believed and their response to this sign raises the question of the relation
between signs and belief, which will surface again in the narrative, most
immediately in 2.23-5. Here the disciples have been shown to have already a
considerable measure of belief in Jesus (cf. 1.35-51) and so presumably the sign
strengthens and confirms them in that belief. More generally, the evang_ehst
will be concerned neither to advocate a faith that is merely dependent on signs
nor to devalue such signs. Instead the self-disclosure of]es.us through the signs
is seen as creating the conditions which can initiate or reinforce the response

of faith (cf. e.g. 10.37-8;11.15;20.31).
12 This transitional verse describes a move to Capernaum after the

wedding and a limited stay there on the part of Jesus, hi.s family members
and the disciples. His brothers have not been mentioned as being at
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who drink old wine are not able to appreciate the new — ‘And no one
after drinking old wine desires new wine, but says “The old is good™
(Luke 5.39). Certainly of the miracle reflects these themes.
Disciples and wedding guests drink freely in the presence of the true
bridegroom, who supplies wine in abundance, and here it is the new
that is most definitely the good wine. Whether the Lukan sayings in

themselves would provide a sufficient basis for the construction of the
miracle story is another matter.

the account
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2.1-12 WATER INTO WINE AT CANA

the building are sealed by the priests themselves and by any others who
may be so incli'ned. On the morrow they are allowed to examine the
seals, and on going into the building they find the pots filled with wine.
The basic points of contact with John's story are obvious, although here
there is no water in the pots that is transformed into the wine. Elsewhere,
however, there are stories of Dionysus in which such a transformation
does occur. Rivers taste of wine (Lucian, Ver, hist. 1.7) and fountains and
springs produce wine on the days that celebrate the appearance of the
god (Pliny, Nat. 2.231, 31.13; Diodorus Siculus, Hist. 3.66.2). Particularly
striking is the story in Achilleus Tatius (Leuc. Clit. 2.2.1-6) of how wine
came to the people of Tyre. Dionysus visits a hospitable herdsman who
can only ofter him the same drink ‘as that of the oxen, since vines did
not yet exist’. They drink a toast and the drink becomes wine. ‘The
herdsman, drinking of it, danced for joy, and said to the god: “Where

did you get this purple water, my friend?”’ Dionysus then takes him to a

. ‘ 2 . . . . .
vine and says, ‘Here is your water . . . this is its source.’ Since worship of

Dionysus was widespread in the Graeco-Roman world and stories about
him well known, particularly in Asia Minor and Ephesus, at the very least
John’s readers would have picked up on the implied comparison and
contrast. But if that is the case, then it is equally likely that the account
was composed with these parallels in view. The Dionysian stories were
also known in Palestine and may have already penetrated the retelling of
Israel’s history. Haggadic legends include miraculous supplies of wine in
the stories of the patriarchs and depict the water which comes from the
rock struck by Moses as tasting of new wine (cf. Mek. Exod. 18.9). Philo
had already depicted both Melchizedek (cf. Leg. Alleg. 3.82) and the Logos
(cf. De Som. 2. 249) in Dionysiac terms. There is a further dimension to
the parallels. Rulers were depicted as emulating Dionysus and his role as
the provider of life was attributed to them. They include Alexander the
Great and Roman emperors such as Trajan, Hadrian and Commodus,
with an inscription about the last proclaiming him as the ‘new Dionysus’.
Martial (Epig. 8.26) even describes Domitian as surpassing Bacchus. In
this light the evangelist begins his account of Jesus’ deeds with a story of
a prodigious supply of wine that sets this Jewish Messiah who is believed
to be God over against any other gods and rulers who are held to be the
givers of life in abundance.

Whether there is any actual incident in the life of Jesus that gave rise
to this story is extremely hard to know. Some hold that it is likely that
the evangelist himself considered he was retelling a miracle story from his
tradition that had a basis in the ministry of Jesus, since for him a ‘sign’
is not merely symbolic but a concrete deed that points to the glory of
Jesus and the significance of his mission. How present-day readers deal i
with the historicity of so-called nature miracles would then be another
matter, and negative evaluations need not be thought to be dependent on
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bridegroom that seems more appropriate to a friend or fellow-guest thap
to a servant. This i

2 family occasion in a small Galilean peasant town
while, even allowing for Hellenization o

f Galilee, a master of the banquet
s more at home in the Graeco-Roman urban setting of a symposium,
where he would usually

be chosen from among the guests. But more
important than this apparent importation in

to the story is the observation
that nearly all its

features only take their force as part of a sign because
they are elements within specifically

Johannine stylistic structures, literary
motifs and theological themes. Jesus’ relation to his mother, the pattern
of request, rebuff and then r

esponse on Jesus’ own terms, the motfs of
the hour and of the ignorance o

f the origin of Jesus’ gift, the theme
of fulfilment/replacement of Jewish observances, the spectacular na

ture of
the miracle (the other signs all have features showing Jesus as surpassing
th? miraculous activities depicted in the Synoptics), the symbolism of the
wine as the abundance Jesus provides for living and of the wedding at
\Vh{ch Jesus is the true bridegroom (cf. 3.29 and the betrothal-type scene
which follows in 4.1-42) — all these key ingredients of the meaning of the

2 ; oAl
ccount derive from the evangelist’s distinct perspect

ive which fashions
the Gospel as a whole. If one were to add to this list influences from the

Dio e 2o i
Winnys:;\s tradition, in which pots are filled with wine and water becom:
<, en - S . . <+hi €
e en 1t would become almost impossible to isolate within “
acce . . B -, n
fact, the CL‘oun.t any core historical tradition for this event set 1! Cand-t
tha€ ams:SSer;m\fcomcnt of the whole story depends on a view of\'\e.S\J;
only afte 8 g - e DEINg:
Y ater the resurrection, namely, that he was 2 divine

But pre . : N
Preoccupation with matters of facticity, however understm\dab\c 0
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2.1-12 WATER INTO WINE AT CANA

the part Qf thc lnod?rn re.ad.er, may well lead to missing the point of this
story, which lies PfeClSt‘ly n 1ts extraordinariness and extravagance. Ancient
readers of the Gospel, with knowledge of God’s activities in the history of
Israel and o.f the reports :.1bout the deeds of other gods, are not likely to
haYe fOUI'ld it oﬁ’engve or incredible but to have seen it as part of the overall
claim being made in the narrative about Jesus’ divine power. After all, this
Qospel does attempt to persuade its readers that Jesus has divine status and is
indeed the c'hvme Logos incarnate. The evangelist, then, chooses to tell the
story of an m_augural deed which will provide the paradigm for the other
signs. Megsnamc titles have already been applied to Jesus by his first followers,
but Jesus 1s to bf*' seen as surpassing ordinary messianic expectations and as
the sort of Messmh who is himself divine. The depiction of him as turning
water into wine at a wedding banquet, thereby ensuring that the wine does
not run out and, what is more, that the best is saved until last, makes clear
that through his mission Jesus is offering the gift of the life of the new age.
His bestowing of the conditions for human flourishing surpasses, explicitly,
the provision of the law and, implicidly, the claims of rival gods, especially
Dionysus, and imperial rulers. Wine, grain and oil were the three staples of
human existence and an appropriate quantity of wine enabled life to be
celebrated with joy. It is no accident that the first sign and the last ‘1 Am’
saying with a predicate — ‘I am the true vine’ (15.1) — emphasize this theme.
The sheer quantity in Jesus’ provision of wine will be replicated later in the
provision of bread and fish for five thousand and its significance is spelled
out in the mission statement of 10.10 — ‘T have come that they may have life
and have it in abundance’ (cf. also 1.16). The prologue has already stated that
the created world came into being through the Logos and that in the Logos
was life. This sign now shows the incarnate Logos exercising his power over
the created elements by transforming water into wine and by dispensing the
life he embodies. In composing this first sign, the evangelist stakes out the
bold claim the overall narrative makes about Jesus. The other signs, which
have Synoptic equivalents, will provide corroborating evidence of his life-
giving powers. There is a further dimension to its paradigmatic function. It
suggests already that the nature of Jesus’ power and of his bestowal of life will
also be very different from what would traditionally have been expected of
a messianic figure or of other gods and rulers. Jesus’ statement that his hour
has not yet come and the narrator’s comment that this sign revealed Jesus’
glory anticipate the fuller development of the notion that the supreme hour
of Jesus’ glory will paradoxically entail his crucifixion, and his mother’ only
other appearance in the narrative will be at that point. From the evangelist’s
perspective, Jesus’ divine power and glory displayed in this sign is most truly
seen in the apparent powerlessness and shame of the cross, and the supply
of abundant life, indicated by the extravagant quantity of wine, has been
made available for humans only by the incarnate Logos’ absorption of death.
The fulfilment of the promised vision of the marriage of heaven and earth
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15 GOSPEL ACCS

: £ 1.51) is given its first instalment in the
Son of Man (c Story
through the

formed at @ wedding in Cana, but tly’s story ;{jso PO ey
¢ to the hour when this Son of Man will pe g ((;
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(i) Jesus and the temple 2.13-

ssover of the Jews was near, and Jesus went up to
Jerusalem. (14) He found in the temple those selling cattle, sheep
d money changers seated there. (15) Having mad,

d doves an
:nwhip' out of cords, he drove them all out of the temple, bot},

sheep and cattle, and poured out t!le money Chal}gel's’ coins and
overturned their tables, (16) and said to those selling doves, ‘Take
these out of here; do not make my Father’s house a house of
trade. (17) His disciples remembered that it was written, ‘Zea
for your house will consume me.’ (18) The Jews then responded
and said to him, ‘What sign can you show us for doing these
things?’ (19) Jesus answered them, ‘Destroy this temple, and in
three days I will raise it up.’ (20) The Jews then said, “This temple
has been in construction forty-six years, and are you going to
raise it up in three days?’ (21) But he was speaking about the
temple of his body. (22) When, therefore, he was raised from the
dea'd, his disciples remembered that he had said this, and they
believed the scripture and the word that Jesus had spoken.

(13) The Pa

Inf its context in the narrative this passage follows on from the incident
Eingj;lgh;t:;lgﬁ tzi Wladter nto vying, which adumbrated the theme of
ki i inOG:Il(i)lrderbwnhm Judaism. Up until this point Jesus
R s ehe, ut now the same theme is played out in
Y 45, at the time of the major Jewish festival, Passover,
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ith the religious authorities, Sj L P aeon o0 Y T
X , . Since
egarded as God’s owp possession ; Jergsa]em and the temple were b
a:fo f € seen 4 a graphic illustracin :Peml way, Jesus” activity there c1 Ty
the Logos ; : : 10n of the , y
Aftegr itc(z;hmg to "what was his own'h(LI Tlojogues s -
s depiction of R -11a)
the settino : C
parts. The first (vy, 14-17) :‘ SCHNg in v. 13, this account falls into tWO tL'o'
in the temple inc: o e ; eas
ncident jse ..o actions a anyi
t1tself, while the sccondn((i acclompanymg WO;dS o
; vv. 18-22) relates th¢ Wi
' Some manuscri 5 ”
Cripts read (| :
the early date of two Orll::c ‘1’0076)\)\1()1;_ ik g S end
whip’ or ‘a sort of whip’. Despite lamb
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empt to soften the oras lesses — p66 o4 95
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5’ action, appears to be a clear scriba
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