Lecture 2 – Wages

I. ORIGIN OF WAGES - CONCEPT OF SUBSTITUTION
Excerpts from Book of Rites, Royal regulation
諸侯之下士視上農夫，祿足以代其耕也。
“The officers of the lowest grade in the feudal states had an emolument equal to that of the husbandmen whose fields were of the highest quality; equal to what they would have made by tilling the fields.”

II. THE PRODUCTIVITY THEORY
II.1 Wage justice to attract workers
Excerpts from Book of Rites, Doctrine of the mean
日省月試，既廩稱事，所以勸百工也
“By daily examinations and monthly trials, and by making their rations in accordance with their labours: this is the way to encourage all the classes of artisans.”

Excerpts from Book of Rites, Record on example
子曰：「事君大言入則望大利，小言入則望小利；故君子不以小言受大祿，不以大言受小祿。」
“The Master said, ‘In the service of a ruler, when great words are spoken to (and accepted by) him, great advantages (to the state) may be expected from them; and when words of small importance are presented to him, only small advantages are to be looked for. Therefore a superior man will not for words of small importance receive great emolument, nor for words of great importance small emolument.’”

Excerpts from Book of Rites, Record of prevention
子云：「君子辭貴不辭賤，辭富不辭貧，則亂益亡。」故君子與其使食浮於人也，寧使人浮於食。
“The Master said, ‘The superior man will decline a position of high honour, but not one that is mean; and riches, but not poverty. In this way confusion and disorder will more and more disappear.’ Hence the superior man, rather than have his emoluments superior to his worth, will have his worth superior to his emoluments.”

Excerpts from Liaofan’s Four Lesson, 3. The way to accumulate merit
何謂是非？魯國之法，魯人有贖臣妾於諸侯者，取金於府；子貢贖人於諸侯而還其金，孔子聞之曰：「賜失之矣，聖人之舉事也，可以移風易俗，而教導可施於百姓，非獨適其身之行也。今魯國富者寡而貧者眾，贖而受金則為不廉；不受則後莫復贖，自今以來，魯人不復贖矣。」
In performing good deeds, there is also what appears to be goodness that is not
actually goodness. In the state of Lu, the law provides that if there are people who are captured by another state, then if people are willing to pay back a ransom to bring back the captured, the government usually gives a reward. Confucius's student, Zi Gong, after he paid the ransom to bring back the captured people, did not want to receive the reward. When Confucius heard this, he scolded him saying, ‘you are wrong, because what a gentleman does can affect the society. It becomes a model for everyone; you cannot do it just for yourself. In the state of Lu there are very few wealthy men; most people are poor. If you start this example of making the receipt of reward money a shameful thing, then who is going to be able to afford to pay the ransom? The tradition of paying ransom to bring back the captured will disappear.’
子路拯人於溺，其人謝之以牛，子路受之。孔子喜曰：「自今魯國多拯人於溺矣。」自俗眼觀之，子贡不受金為優，子路之受牛為劣；孔子則取由而黜赐焉。
In another example, a student of Confucius, Zi Lu, saved someone from drowning
and was given a cow as a token of gratitude. Zi Lu received the gift and when Confucius heard this, he said, ‘Very good. Now people in the state of Lu will be happy to save drowning people, because one is willing to rescue and one is willing to thank. They created a proper model.’ And if you use the two examples just mentioned, an average person would view Zi Gong not receiving the reward money as being very good and Zi Lu receiving the cow as not being a good thing. Confucius' view is different from the average person.
乃知人之為善，不論現行而論流弊；不論一時而論久遠；不論一身而論天下。現行雖善，其流足以害人；則似善而實非也；現行雖不善，而其流足以濟人，則非善而實是也。然此就一節論之耳。他如非義之義，非礼之礼，非信之信，非慈之慈，皆當抉擇。
Therefore, when one performs a good deed, one cannot just look at conduct but has
to consider other effects. One should not see only the present but also the final outcome. One should not only consider only one's own personal gain but how it affects the greater society. If I perform something that appears to be a good deed, yet the final result actually hurts people, then it is something that appears to be goodness but is not. Or, on the other hand, if behaviour or conduct is not good but the result benefits others, the ultimate result is goodness. There are other examples of what appears to be goodness but actually is not, such as improper forgiveness and tolerance; overly praising someone and causing the person to lose his sense; keeping a small promise and causing a greater trouble; spoiling a child and causing later problems; these are all worth contemplating.

II.2 Principle of division of labour
Excerpts from Mencius, Teng Wen Gong i
陳相見孟子，道許行之言曰：「滕君，則誠賢君也；雖然，未聞道也。賢者與民並耕而食，饔飧而治。今也滕有倉廩府庫，則是厲民而以自養也，惡得賢？」孟子曰：「許子必種粟而後食乎？」曰：「然。」許子必織布而後衣乎？」曰：「否。許子衣褐。」許子冠乎？」曰：「冠。」曰：「奚冠？」曰：「冠素。」曰：「自織之與？」曰：「否。以粟易之。」曰：「許子奚為不自織？」曰：「害於耕。」曰：「許子以釜甑爨，以鐵耕乎？」曰：「然。」「自為之與？」曰：「否。以粟易之。」「以粟易械器者，不為厲陶冶；陶冶亦以其械器易粟者，豈為厲農夫哉？且許子何不為陶冶。舍皆取諸其宮中而用之？何為紛紛然與百工交易？何許子之不憚煩？」曰：「百工之事，固不可耕且為也。」「然則治天下獨可耕且為與？有大人之事，有小人之事。且一人之身，而百工之所為備。如必自為而後用之，是率天下而路也。故曰：或勞心，或勞力；勞心者治人，勞力者治於人；治於人者食人，治人者食於人：天下之通義也。
When Chen Xiang, formerly a Confucian, but converted by Xu Xing, visited Mencius, he quoted the words of Xu Xing to the effect that the ruler should cultivate the land equally and along with his people: “Wise and able princes should cultivate the ground equally and along with their people, and eat the fruit of their labour. They should prepare their own meals, morning and evening, while at the same time they carry on their government. But now, the prince of Teng has his granaries, treasuries, and arsenals, which is an oppressing of the people to nourish himself. How can he be deemed a real worthy prince?”
Mencius said, “I suppose that Xu Xing sows grain and eats the produce. Is it not so?” “It is so,” was the answer.
“I suppose also he weaves cloth, and wears his own manufacture. Is it not so?” “No. Xu wears clothes of haircloth.”
“Does he wear a cap?” “He wears a cap.”
“What kind of cap?” “A plain cap.”
“Is it woven by himself?” “No. He gets it in exchange for grain.”
“Why does Xu not weave it himself?” “That would injure his husbandry.”
“Does Xu cook his food in boilers and earthenware pans, and does he plough with an iron share?” “Yes.”
“Does he make those articles himself?” “No. He gets them in exchange for grain.”
Mencius then said, “The getting those various articles in exchange for grain, is not oppressive to the potter and the founder, and the potter and the founder in their turn, in exchanging their various articles for grain, are not oppressive to the husbandman. How should such a thing be supposed? And moreover, why does not Xu act the potter and founder, supplying himself with the articles which he uses solely from his own establishment? Why does he go confusedly dealing and exchanging with the handicraftsmen? Why does he not spare himself so much trouble?” Chen Xiang replied, “The business of the handicraftsman can by no means be carried on along with the business of husbandry.”
Mencius resumed, “Then, is it the government of the kingdom which alone can be carried on along with the practice of husbandry? Great men have their proper business, and little men have their proper business. Moreover, in the case of any single individual, whatever articles he can require are ready to his hand, being produced by the various handicraftsmen - if he must first make them for his own use, this way of doing would keep all the people running about upon the roads. Hence, there is the saying, ‘Some labour with their minds, and some labour with their strength. Those who labour with their minds govern others; those who labour with their strength are governed by others. Those who are governed by others support them; those who govern others are supported by them.’ This is a principle universally recognised.”

Excerpts from Mencius, Teng Wen Gong ii
彭更問曰：「後車數十乘，從者數百人，以傳食於諸侯，不以泰乎？」 孟子曰：「非其道，則一簞食不可受於人；如其道，則舜受堯之天下，不以為泰，子以為泰乎？」 曰：「否。士無事而食，不可也。」 曰：「子不通功易事，以羡補不足，則農有餘粟，女有餘布；子如通之，則梓匠輪輿皆得食於子。於此有人焉，入則孝，出則悌，守先王之道，以待後之學者，而不得食於子。子何尊梓匠輪輿而輕為仁義者哉？」 曰：「梓匠輪輿，其志將以求食也；君子之為道也，其志亦將以求食與？」 曰：「子何以其志為哉？其有功於子，可食而食之矣。且子食志乎？食功乎？」 曰：「食志。」 曰：「有人於此，毀瓦畫墁，其志將以求食也，則子食之乎？」 曰：「否。」 曰：「然則子非食志也，食功也。」
Peng Geng asked Mencius, saying, “Is it not an extravagant procedure to go from one prince to another and live upon them, followed by several tens of carriages, and attended by several hundred men?”
Mencius replied, “If there be not a proper ground for taking it, a single bamboo-cup of rice may not be received from a man. If there be such a proper ground, then Shun's receiving the kingdom from Yao is not to be considered excessive. Do you think it was excessive?”
Geng said, “No. But for a scholar performing no service to receive his support notwithstanding is improper.”
Mencius answered, “If you do not have an intercommunication of the productions of labour, and an interchange of men's services, so that one from his overplus may supply the deficiency of another, then husbandmen will have a superfluity of grain, and women will have a superfluity of cloth. If you have such an interchange, carpenters and carriage-wrights may all get their food from you. Here now is a man, who, at home, is filial, and abroad, respectful to his elders; who watches over the principles of the ancient kings, awaiting the rise of future learners - and yet you will refuse to support him. How is it that you give honour to the carpenter and carriage-wright, and slight him who practises benevolence and righteousness?”
Peng Geng said, “The aim of the carpenter and carriage-wright is by their trades to seek for a living. Is it also the aim of the superior man in his practice of principles thereby to seek for a living?”
“What have you to do,” returned Mencius, “with his purpose? He is of service to you. He deserves to be supported, and should be supported. And let me ask - Do you remunerate a man's intention, or do you remunerate his service.”
To this Kang replied, “I remunerate his intention.”
Mencius said, “There is a man here, who breaks your tiles, and draws unsightly figures on your walls - his purpose may be thereby to seek for his living, but will you indeed remunerate him?”
“No,” said Geng.
Mencius then concluded, “That being the case, it is not the purpose which you remunerate, but the work done.”

III. STANDARD AND SCALE OF WAGES
III.1 Real wages
Excerpts from Book of Rites, Royal regulation
制：農田百畝。百畝之分：上農夫食九人，其次食八人，其次食七人，其次食六人；下農夫食五人。庶人在官者，其祿以是為差也。
“According to the regulations, the fields of the husbandmen were in portions of a hundred acres. According to the different qualities of those acres, when they were of the highest quality, a farmer supported nine individuals; where they were of the next, eight; and so on, seven, six, and five. The pay of the common people, who were employed in government offices, was regulated in harmony with these distinctions among the husbandmen, as they serve as the standard of the wage scale of common labourers.”

Excerpts from Adam Smith, Wealth of Nation (1776)
“Mr. Cantillon seems, upon this account, to suppose that the lowest species of common labourers must everywhere earn at least double their own maintenance, in order that one with another they may be enabled to bring up two children; the labour of the wife, on account of her necessary attendance on the children, being supposed no more than sufficient to provide for herself.”

III.2 Scale of wages
Excerpts from Henry George, Social problems (1883)
“The condition of labour in these first and widest of occupations, determines the general condition of labour, just as the level of the ocean determines the level of all its arms and bays and seas.”

Excerpts from Mencius, Wan Zhang ii
「大國地方百里，君十卿祿，卿祿四大夫，大夫倍上士，上士倍中士，中士倍下士，下士與庶人在官者同祿，祿足以代其耕也。次國地方七十里，君十卿祿，卿祿三大夫，大夫倍上士，上士倍中士，中士倍下士，下士與庶人在官者同祿，祿足以代其耕也。小國地方五十里，君十卿祿，卿祿二大夫，大夫倍上士，上士倍中士，中士倍下士，下士與庶人在官者同祿，祿足以代其耕也。耕者之所獲，一夫百畝。百畝之糞，上農夫食九人，上次食八人，中食七人，中次食六人，下食五人。庶人在官者，其祿以是為差。」
“In a great State, where the territory was a hundred li square, the ruler had ten times as much income as his Chief ministers; a Chief minister four times as much as a Great officer; a Great officer twice as much as a scholar of the first class; a scholar of the first class twice as much as one of the middle; a scholar of the middle class twice as much as one of the lowest; the scholars of the lowest class, and such of the common people as were employed about the government offices, had for their emolument as much as was equal to what they would have made by tilling the fields. In a State of the next order, where the territory was seventy li square, the ruler had ten times as much revenue as his Chief minister; a Chief minister three times as much as a Great officer; a Great officer twice as much as a scholar of the first class; a scholar of the first class twice as much as one of the middle; a scholar of the middle class twice as much as one of the lowest; the scholars of the lowest class, and such of the common people as were employed about the government offices, had for their emolument as much as was equal to what they would have made by tilling the fields. In a small State, where the territory was fifty li square, the ruler had ten times as much revenue as his Chief minister; a Chief minister had twice as much as a Great officer; a Great officer twice as much as a scholar of the highest class; a scholar of the highest class twice as much as one of the middle; a scholar of the middle class twice as much as one of the lowest; scholars of the lowest class, and such of the common people as were employed about the government offices, had the same emolument - as much, namely, as was equal to what they would have made by tilling the fields. As to those who tilled the fields, each husbandman received a hundred acres. When those acres were manured, the best husbandmen of the highest class supported nine individuals, and those ranking next to them supported eight. The best husbandmen of the second class supported seven individuals, and those ranking next to them supported six; while husbandmen of the lowest class only supported five. The salaries of the common people who were employed about the government offices were regulated according to these differences.”

Excerpts from Book of Rites, Royal regulation
諸侯之下士視上農夫，祿足以代其耕也。中上倍下士，上士倍中士，下大夫倍上士；卿，四大夫祿；君，十卿祿。次國之卿，三大夫祿；君，十卿祿。小國之卿，倍大夫祿，君十卿祿。
“The officers of the lowest grade in the feudal states had an emolument equal to that of the husbandmen whose fields were of the highest quality; equal to what they would have made by tilling the fields. Those of the middle grade had double that of the lowest grade; and those of the highest grade double that of the middle. A Great officer of the lowest grade had double that of an officer of the highest. A high minister had four times that of a Great officer; and the ruler had ten times that of a high minister. In a state of the second class, the emolument of a minister was three times that of a Great officer; and that of the ruler ten times that of a minister. In small states, a high minister had twice as much as a Great officer; and the ruler ten times as much as a minister.”

IV. EDUCATION AS A SOLUTION OF THE WAGES PROBLEM
IV.1 People are differentiated by education
Excerpts from Adam Smith, Wealth of Nation (1776)
“The difference between the most dissimilar characters, between a philosopher and a common street porter, for example, seems to arise not so much from nature, as from habit, custom, and education.”

Excerpts from Analects, Ji Shi
孔子曰：「生而知之者，上也；學而知之者，次也；困而學之，又其次也；困而不學，民斯為下矣。」
“Confucius said, ‘Those who are born with the possession of knowledge are the highest class of men. Those who learn, and so, readily, get possession of knowledge, are the next. Those who are dull and silly, and yet compass the learning, are another class next to these. As to those who are dull and stupid and yet do not learn - they are the lowest of the people.’”

IV.2 Education, wealth, and human standard
Excerpts from Analects, Wei Zheng
子張學干祿。子曰：「多聞闕疑，慎言其餘，則寡尤；多見闕殆，慎行其餘，則寡悔。言寡尤，行寡悔，祿在其中矣。」
“Zi Zhang was learning with a view to official emolument. The Master said, ‘Hear much and put aside the points of which you stand in doubt, while you speak cautiously at the same time of the others - then you will afford few occasions for blame. See much and put aside the things which seem perilous, while you are cautious at the same time in carrying the others into practice - then you will have few occasions for repentance. When one gives few occasions for blame in his words, and few occasions for repentance in his conduct, he is in the way to get emolument.’”

Excerpts from Mencius, Gao Zi ii
曹交問曰：「人皆可以為堯舜，有諸？」
“Jiao of Cao asked Mencius, saying, ‘It is said, “All men may be Yaos and Shuns;”-- is it so?’”
孟子曰：「然。」
“Mencius replied, ‘It is.’”

Excerpts from Xun Zi, Xing E
今使塗之人伏術為學，專心一志，思索孰察，加日縣久，積善而不息，則通於神明，參於天地矣。故聖人者，人之所積而致矣。
“Let any man on the street addict himself to the art of learning with all his heart and the entire bent of his will, thinking, and closely examining; let him do this day after day, through a long space of time, accumulating what is good, and he will penetrate as far as a spiritual intelligence, and he will become a triumvir with Heaven and Earth. It follows that the characters of the sages were what any man may reach by accumulation.”

Excerpts from Xun Zi, Ru Xiao
雖隱於窮閻漏屋，人莫不貴之，道誠存也。
“Although they live in a shabby residence, no one dare to be disrespectful to them, because they possess the true knowledge.”


