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This essay critically examines the material in chapter 4 of Jung on Synchronicity and the Paranormal[footnoteRef:1]. Carl Gustav Jung (1875-1961) had a lifelong interest in occults including mediums, spirits, divinatory techniques as well as parapsychological phenomena, so did he seeking for the meaningfulness in those areas in his own way and left a series of valuable writings spread over his books, collected works and papers, letters as well as his autobiography. This book is considered as an excerpt collection of his major writings on the subjects of synchronicity and paranormal, and also a helpful and thoughtful introduction of Jung’s ideas and involvement in these areas. The material examined is the last chapter in the Part I Encountering the paranormal, the excerpts, to some extent, directly and indirectly ‘projecting’ Jung’s understanding about cosmology, time and the merits of astrology. [1:  Main, Roderick, Jung on the synchronicity and the Paranormal, Princeton, N.J.: Princeton University Press 1997] 

The evolution of Jung’s cosmology
Synchronicity is generally known as Jung’s cosmology as well as an important idea about cosmology in the 20th century. The excerpts selected chronologically, from his early attempt and understanding of astrology, to his practice of oriental divinatory technique, such as I Ching, resulting in a deeper think about time, coincidence, and unconsciousness thereafter, illustrate the development process of his concept and proposition of synchronicity. From these writings, it seems that the sequence of his thought or the evolution of Jung’s cosmology can be observed in roughly five levels,
1. Objective level: time and space
In the Foreword to I Ching, Jung states ‘synchronicity takes the coincidence of events in space and time as meaning something more than mere chance’[footnoteRef:2] Again, in the letter to Andre Barbault, Jung mentioned the meaningfulness of time and space, when making a comparison between synchronicity and quantitative time, the notion he formerly used. In case of leaving meaningfulness aside, time and space, in Jung’s idea about synchronicity, represent the fundamental containers or universe, the universe of events and existence of bodies. Also, noticeably, the speculation of the relativity of time and space, inspired by a conversation with Albert Einstein, who was working on the theory of relativity at that time, contributed Jung’s earliest thinking on synchronicity[footnoteRef:3]. Therefore, the rudimental observation or the origin of Jung’s cosmology was born on the level of time and space, the phenomena world, or, literally, the level of objective world. [2:  Jung, C.G. ‘Foreword to “I Ching”’, CW11 1950]  [3:  Coward, Harold Taoism and Jung: synchronicity and the self, Philosophy East & West Vol 46, p477-495, October 1996] 


2. Spiritual level: Psychic and physical
With a series of paranormal experience, difficult clinical diagnosis reaching a scientific dead end, and inexplicability about the results during his occasional practice of occults. Jung never stop probing the answer from a totally different, or irrational angle, the spiritual and occult way, such as astrology, by which he might observe and understand the world more comprehensively, just like what he claimed ‘I often found that the astrological data elucidated certain points which I otherwise would have been unable to understand’[footnoteRef:4]. More than that, also, the undeniable results of practice of I Ching convinced him that there should be some connection or interaction between the psychic and the physical world, such interaction affecting decisively to the coincidence of events occur at the same time. In consequence, the notion of synchronistic was introduced. Hence, beyond the objective level, in some way, the cosmos can be described by psychic and physical, or a phenomenological world. [4:  Jung, C.G. Letter to B. V. Raman, Letters vol.1. pp475-6, 6 Sep 1947] 

3. Philosophical level: Causal and acausal
On the one hand, generally, our physical world can scientifically be described by the natural laws, which are established on the principle of causality and constructed by statistical truths, while, the psychic world, on the contrary, is usually depicted by mysterious, unperceivable, incomprehensible, and ‘lack of the connectedness’[footnoteRef:5], ascribed to the principle of acausality. Therefore, to some extents, causal and acausal can be deemed as another type of expression of physical and psychic. On the other hand, the increasing concern about psychic and paranormal made Jung feel that it was not sufficient to explain the subjective world only by the principle of causality, and meanwhile, he introduced the experience of I Ching practice and of the contact of oriental culture and occults to illustrate that there must be another science, like the science of I Ching, which is distinct from but coexists with the western scientific and causal reasoning, as a science on the ‘synchronistic’ principle[footnoteRef:6], suggesting ‘the idea of an acausal parallelism’[footnoteRef:7], the theory of synchronicity, which also can be considered as a way to cover or accept acausal events in our world. [5:  Storm, Lance Synchronicity, causality, and acausality The Journal of Parapsychology, Durham Vol 63, Iss.3 Sep 1999]  [6:  Jung, C.G. ‘Richard Wilhelm: In Memoriam, CW15, 1930]  [7:  Jung, C.G. ‘Richard Wilhelm: In Memoriam, CW15, 1930] 

4. Psychological level: conscious and unconscious
To expound primarily the correlation between psychic and physical world, and the idea of an acausal parallelism, and secondary the psychic events, it’s remarkable that Jung introduced the unconscious, ‘which shows that there is a peculiar coincidence with time’[footnoteRef:8] To support his viewpoint, in his letter to Freud, Jung tried to imply that the personal unconscious, such as a complex, cannot be diagnosed by psychological methodology, but, in some way, can be detected with the help of occults, such as astrology. Further, by taking the validation of the experimental application of astrology as the help of his clinical psychological diagnosis and repeatedly practice of I Ching, which is not based on the principle of causality, for example, Jung tried to demonstrated the existence of collective unconscious and archetypes, which are exactly the expressions of occults and paranormal phenomena. On such psychological level, it seems that Jung attempted to build a bridge between inner world to outer cosmos, from exploring the whole picture of the macro-world by realization the collective unconscious and archetype, and then to dwelling on discovering of the self-awareness of individual.  [8:  Jung, C.G. Letter to B.Baur Letters vol.1, pp.138-9, 29 Jan 1934] 

5. Synchronicity level: Time, the integration of four levels of thought
Generally, in scientific world, the notion of coincidence is usually used to explain the events occur simultaneously and meaningfully. However, such explanation will get less convincible when coincidence getting often. The think, in a sense, over and over, was prompting Jung to develop his theory about time, or simultaneity, mysterious, or psychic, and occasionally, or acausality, as the four levels, or at least three of them, shown above. With maturing think of the previous four levels, the synchronicity became a theory, and is described as ‘two or more events constitute synchronicity when a meaningful connection-meaningful association-can be made between the events, but it is only synchronicity when meaningfulness is the connecting principle between the events with no causal connections’[footnoteRef:9]. The theory, or the ultimate observation of the cosmos, can be considered as a comprehensive integration of those four levels of thought, in which time connects all different conditions, just like in a quantum world, time becomes the only measurement of the particle and wave.  [9:  JUNG, C. G. The structure and dynamics of the psyche. Routledge & Kegan Paul. p 849-850, 1960] 

Astrology in Jung’s cosmology
It’s undeniable that astrology made brilliant contribution to Jung’s probing in psychology occult as well as cosmology. Not only is astrology, in Jung’s cosmology, a supplementary tool to assist in his psychological clinical diagnosis, but more importantly a channel connecting the different worlds, a medium shuttling in his theory as well as an expression of his cosmology of synchronicity. 
First, when time becoming the only measurement, just as Jung stated in Dream Analysis, ‘we can designate the condition of energy, universal energy, in no other way than by time’[footnoteRef:10], the question is ‘how can we read time and make it meaningful?’ Jung chose astrology as his answer. His understanding about astrology was revealed in his Letter to B. Baur, that due to the precession of equinoxes, tropical astrology is not to interpret an astronomical statement but to uncover the enlightenment hiding behind the time. On the other hand, astrology can be deemed as an integration of a time and a place, because the only data to make a birth chart are the time of birth and place. [10:  Jung C.G. Dream Analysis: Notes of the Seminar Given in 1928-1930, p.412, 1984] 

Secondly, astrology, without a doubt, is a part of occults, and based on the principle of acausality and the collective unconscious. Therefore, the natal chart of astrology, on the psychic level, can provide empirical evidence for his research and observation in the spiritual world and also improve his understanding for the phenomenological world. Besides, on the level of unconscious, not only is the understanding of astrology significant for Jung to get acquainted with the process of construction of collective unconscious and the archetype, as well as the the reaction, energy transmission or universal relevance to individuals from collective unconscious and the archetype, but also can a natal chart considerably contribute to perceive the inner world and inherent characteristics of individual, especially for the psychologist, thereby to explore the possibility of self-awareness and personal development.
Thirdly, because of the possession of all conditions of the his idea sychronicity, including time, psychic, acausal and unconscious, the significance of astrology, in Jung’s view, is embodied in the expression of his theory of synchronicity, as his description about such association between astrology and synchronicity, ‘It is not so much a question of superstition as of a truth which remained hidden for so long only because it had less to do with the physical side of events than with their psychic aspects’[footnoteRef:11]   [11:  Jung, C.G. ‘Synchronicity: an acausal connecting principle’. CW 8, 1952] 

In all, astrology is, to some extent, in Jung’s cosmology, either working as a container, like time filling with events and space filling with the existence, to store and integrate the contents composing the synchronicity, or functioning as a wire connect the time and space and conducting the information between the various levels of world. Astrology, for Jung, not only is an enlightenment to other occults, but analogous as a key or a door to the unknown world, where the truth is really there.
Conclusion
Granted that Jung’s cosmology can be understood in five levels as above stated, however, all angles of observation are pointing to his ultimate proposition of synchronicity, just like a process of construction. Time and space are more an objective and scientific model than others, which provides a theoretical axiom about the cosmology. While, psychic and physical, as well as causal and acausal are more like a classification of macro-world from the level of visualization and the level of methodology. The latter two are prone to emphasize the interaction and integration, they put the observation and understanding about the cosmos and individual into the microscopic perspective. The cosmology constructed by Jung, is not a work trying to explain the outer space from scientific perspective but a theory to perceive inner cosmos. Meanwhile, because of the theory of synchronicity neither based on traditional scientific theory, hypothesis nor causal reasoning, such theory, to mainstream society, is difficult to be accepted, even in today, nearly a century after the theory going into the public. Noticeably, in the theory of synchronicity, archetype plays a crucial role, however, process of the construction and understanding of the archetype are completely intangible and bewildered, only can the archetype be observed or perceived by some paranormal or occult way, which are often standing on the opposite side of the so called scientific methodology, the occults, such as astrology, often be tabbed a label of pseudoscience, also resulting in the isolation to the public and rejection by the academic world. Nonetheless, in explanation of his theory, Jung listed a series of validation of astrological practice, and insisted the merit of astrology, so as to make the public or a group of people realize that the value of astrology on self-exploration, self-awareness and the individual development.
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