From Utility to Empathy ：
Art-based Co-creation for Facilitating New Understandings of Human–Companion Species Relations in Chinese Townships


Introduction
1.1 Contextual Dilemma: Structural Inhibition of Emotions and the "instrumentalized" Fate of Animals
In the context of Chinese rural areas, the estrangement between humans and animals does not stem from individual indifference but is deeply embedded in the structural dilemma characterized by "anthropocentric meaning" and "functional existence". This dilemma is woven together by the emotional suppression of the elderly and the instrumental definition of animals.
1. Exclusion of reciprocal networks: Animals as "ineffective socializing" First, the sense of value of elderly people in rural areas is highly dependent on the "interpersonal reciprocal network" centered around children and neighbours (Gao and Wu, 2024) Because animals are unable to provide substantial social capital or real returns, they are systematically excluded from "valuable relationships". This means that the indifference of the elderly towards the other is not due to a lack of emotion, but rather a lack of culturally recognized channels of expression - in the pragmatic native logic, excessive concern for animals is often seen as "unproductive" or "emotionally misplaced" and thus structurally suppressed.
2. The discipline of the narrative of suffering: The stigmatized warmth Secondly, this repression has deep historical and ethical roots. The study by Liu (Liu, 2020)and Wu (Wu, 2025)indicates that the life course of rural elderly people is filled with family-centered narratives of "sacrifice" and "endurance". Emotional energy is overconsumed by family changes, resulting in an extreme squeeze of the space left for non-human lives. Under the collectivist moral norm of "suffering - forbearance", projecting tender attachment onto animals is seen as an "emotional shame or deviation", further intensifying the involution of emotional expression.
3 Solidification of instrumental rationality: Resources rather than Partners Under the above-mentioned emotional structure, the social roles of animals are long locked in a set of "instrumental classification systems". Zuo (Zuo, 2025) emphasizes that traditional rural residents define animals as "resources with practical value" (such as guarding the house or as food), rather than as "pets" in the modern urban logic. This function-based evaluation standard makes it difficult for "empathy" to take root in the rural context, where animals have to show their practicality in exchange for living space.
To sum up, the turmoil of social transformation (Pang, Van Hoven and Du, 2025)and the inertia of rural ethics have jointly built a deep barrier. The "emotional aphasia" of the elderly and the "instrumentalized survival" of animals are mutually causal and together form an ethical deadlock that urgently needs to be broken through artistic intervention.


1.2 Research Response: Establishing the intervention framework of "practical ontology"
In response to the structural dilemmas mentioned earlier, this study is not content with an empirical description of the current situation but aims to establish an "Ontology of Practice" framework. The framework, through the triple reconstruction of ontology, epistemology and axiology, demonstrates why "participatory co-creation based on art" is the logical necessity to break the emotional aphasia in towns and villages and to rebuild the relationship between humans and animals.
1. Ontological Reconstruction: From "Inherent facts" to "social construction" This study refuses to view "indifference of the elderly/instrumentialization of animals" as a static objective fact, but as a kind of "socially constructed reality". The "utilitarian view of animals" in the rural context is generated in a specific logic of historical scarcity and reciprocity. Because reality is "constructed", it has the possibility of being "reconstructed" through new interactive practices - which provides ontological legitimacy for the shift from "utilitarianism" to "empathy".
2. Epistemological breakthrough: Art as a "manifest mechanism" At the epistemological level, this study holds that knowledge is not a one-way collection but is generated through "dialogue, embodied practice and co-creation". For the tacit knowledge of "emotional aphasia" among elderly people in rural areas, traditional interviews have difficulty reaching deep experiences. Therefore, art practice here is not just a data collection tool, but an "art as a way of knowing" - it brings to light the tender emotions suppressed by mainstream narratives through non-verbal visuals and tactile sensations.
3. Axiological orientation: From "neutrality" to "Transformative intervention" This study explicitly rejects value neutrality and adopts the "Transformative Paradigm". Given the structural hindering of emotion by utilitarian logic, the core ethical motivation of the study lies in "Intervention”: that is, through co-creation activities, to jointly create a cultural space with the elderly that allows "empathy" and "care" to occur, rather than simply observing and recording.
Conclusion: Logical Inevitability In summary, the framework constructed in this study indicates that the choice of participatory art is not an arbitrary form of innovation, but the only reasonable path derived from the above philosophical position. Only through the perspective of "social construction", the method of "artistic cognition", and the position of "transformational intervention" can the strong barriers of human-animal relationships in the rural context be truly loosened.

Ontology
2.1 Rejecting positivism: The social constructivism of reality 
This study ontologically rejects the "single objective reality" presupposition of positivism and instead adopts the constructivism position. According to the theories of Guba & Lincoln and Berger & Luckmann, the notion of rural elders regarding animals as "tools" is not an objective truth but rather common sense that has been "habitualized" and institutionalized through long-term social interaction. This view of reality echoes Gadamer's hermeneutics - understanding cannot be separated from history and "previews (prejudices). Therefore, the "utilitarian animal view" of the town is a "realistic version" produced by both history and daily life. Based on this, the goal of the study is not to "discover" the established truth, but to "re-construct" a new possibility of coexistence between humans and animals through interventional practice.

[bookmark: OLE_LINK27]2.2 Theoretical Framework: Relational Ontology and Multispecies Becoming-with
[bookmark: _Hlk215667837][bookmark: _Hlk215667856][bookmark: _Hlk215667891]Relational ontology: Reality as "the generation of relations" to go beyond the static perspective, this study employs relational ontology. Barad's (Barad, 2007)theory of "relations preceding entities" and Ingold's (Ingold, 2021)theory of "interlaced lifelines" suggest that reality is "intrinsically co-constructed" in continuous interaction. Within this framework, Donna Haraway's(Haraway, 2010) theory of "companion species" provides a core perspective: the relationship between humans and animals is not subject-object dualism, but rather a process of "becoming with". Animals, as active "co-agents," shape the world together with humans through everyday interactions. This ontology precisely defines the state of existence of the "daily companion animals" in the township - they are neither pets nor vagrants, but nodes dynamically defined in the network of village relationships.

2.3 Companion Species: "Co-generation" between humans and animals
This study uses Donna Haraway (Haraway, 2010).The "Companion Species" theory of 2008 goes beyond the binary division of "subject-object" View human-animal relationships as "becoming with" achieved through co-living and co-working in "contact zones. Haraway uses the etymological cum pains to emphasize that species identity is continuously shaped through historical entanglements.
Combining Kirksey and Helmerich’s(Kirksey and Helmreich, 2010) Multispecies Ethnography, this study further explores "decentralized humans", referring to non-human beings as "agents" with initiative. This framework precisely captures the living conditions of cats and dogs in rural areas of China: they are neither typical "pets" nor "vagrants", but "Everyday Companion Animals" that share the pace of life and labor with the elderly.
Therefore, the ontological inference of this study is that the transformation of human-animal relationships in rural areas should not be reduced to the correction of individual attitudes but should be understood as "the reshaping of the relationship structure". The study aims to explore new realities based on empathy by engaging in this "co-generation" process through participatory practice.


2.4 Deriving Methodology from Ontology: The Inevitability of method choice
The methodological choice in this study is not a technical preference but a logical necessity based on constructivism and relational ontology.
[bookmark: _Hlk215668002]First, reality is continuously generated in interaction (Berger and Luckmann, 2016).When it comes to the emotional structure deeply embedded in labor and ethics among elderly people in rural areas, research cannot stop by observing and must follow the "participatory worldview" of Reason and Bradbury (Bradbury, 2015)and enter the "generative process" through participatory action in order to capture dynamic reality.
[bookmark: _Hlk215668023]Secondly, Gadamer (Gadamer, 2013) views understanding as a dialogue of horizon fusion. Given the masking of emotions by language in rural contexts, participatory art co-creation becomes a necessary medium for achieving dialogue, providing a non-verbal safe space for suppressed shame and softness.
Finally, Haraway (2010) and Kirksey and Helmerich (2010) 's multi-species perspective demands to go beyond the one-way "human attitude". This determines the central position of multi-species ethnography in this study - it aims to show how animals as "actors" are involved in shaping social reality.
In conclusion, the use of "participatory art co-creation" and "multi-species ethnography" is the only way to achieve Alignment between theory and practice: because reality is co-constructed, participation is necessary; Because the relationship is entangled, co-creation is necessary; Because animals are actors, they must be present.

Epistemology
3.1 Rejecting empiricism: Empathy cannot be "measured", it can only be understood
[bookmark: _Hlk215668121]At the epistemological level, this study rejects the dominance of empiricism and opposes the view of the world as a collection of "quantifiable facts". Reason & Bradbury (2015) and Guba and Lincoln  (Lincoln and Guba, 1983)both pointed out that the "transcendent objectivity" of positivism fails to capture the deep meaning and emotion generated in complex situations.
This logic is particularly ineffective in rural contexts. The emotions of the elderly are deeply embedded in the regeneration of social capital (Gao and Wu, 2024) and the "family suffering" morality(Wu, 2025). Quantification tools are highly distorted by the "shame mechanism" in the culture - respondents often deny attachment on scales but show warmth in small actions. Therefore, this study abandons the "extraction-measure-test" approach and turns to a hermeneutic paradigm: viewing empathy as a "relational phenomenon" that emerges gradually in dialogue and co-creation, rather than an independent metric waiting to be measured.

3.2 My Epistemology: Hermeneutics
[bookmark: _Hlk215668269]This study adopts Gadamer's(Gadamer, 2013)  hermeneutic stance, which holds that knowledge is an "event" generated in understanding and dialogue. This framework contains three core mechanisms:
1. Face up to "bias": View preconceptions as premises of understanding rather than errors. When the researcher's "emotionalism" meets the old man's "philosophy of suffering" and "instrumentalistic animal view", this collision is the opportunity for meaning to emerge.
2. Pursuing "Fusion of Horizons”: Knowledge is not a one-way application of theories or a narrative of life, but a new possibility of "co-seeing" that emerges from the convergence of the perspectives of researchers and the elderly in co-creation.
3. Follow the Hermeneutic Circle: Adhere to the dialectical unity of the part and the whole - interpret the small actions of the elderly towards animals in the overall structure of their family ethics and social capital.
Therefore, artistic co-creation is not only a means of data collection, but also the best field for different perspectives to meet in matter and images, thereby generating understanding itself.

3.3 Epistemological Framework: Art Co-creation towards "Visual fusion"
This study adopts Gadamer's (Gadamer, 2013)hermeneutic stance that knowledge is not the product of objective measurement, but an "event" generated in dialogue. In this framework, the core of understanding lies in the encounter and fusion of different historical "Horizons".
In the context of Chinese rural areas, this encounter faces a huge tension: on one side is the elderly group deeply influenced by the history of collectivization and the "philosophy of suffering", whose views on animals are often strongly instrumental (Gao and Wu, 2024; Wu, 2025); On the other side are researchers who hold the theory of companion species and the ethics of emotion. Direct interviews can easily lead to conceptual oppositions or constitute a kind of "conceptual violence" - forcing the elderly to flatten their complex and contradictory emotional experiences in questionnaires.
To break this deadlock, this study introduces the extended epistemology of (Bradbury, 2015)and establishes "Presentational Knowing" as the core mechanism. Art co-creation is constructed as a third space that promotes "visual convergence”:
1. Transforming the "shame mechanism”: Artworks like paintings, videos act as intermediaries, allowing the elderly to bypass the self-censorship of language and embed hidden care into unorthodox expressions. This turns the "unspeakable" experiential knowledge into a shareable form.
2. Facing "previews" and "cycles”: Researchers no longer try to strip away the "biases" of both sides but view them as prerequisites for understanding. Through the “interpretive cycle”, the small actions parts of the elderly towards animals are placed back into the overall structure of the whole of their family ethics and social capital for interpretation; The researchers also corrected the single critique of "utilitarian logic" through their works.
Therefore, the transformation from "utilitarianism to empathy" is no longer a one-way correction of the situation, but rather a new relational existence mode that gradually emerges in the interweaving of multiple perspectives and artistic practice, characterized by "seeing together".

3.5 Multi-species Epistemology: Knowing with Animals
[bookmark: _Hlk215668672]Building on hermeneutics, this study further introduces multi-species epistemology, arguing that knowledge is the product of interaction across species. According to Kirksey and Helmerich (Kirksey and Helmreich, 2010)the study focuses on "decentralized human" and acknowledges the agency of non-human life in the construction of meaning.
This perspective is crucial to the rural context. As Haraway (2010) put it, human-dog relationships are "contact zones" where emotions and risks are intertwined. In the lives of the elderly, dogs are not passive symbols but are directly involved in shaping the order of life through continuous "being with". Therefore, this study shifts from "observing animals" to "co-perceiving with animals”. Here, art co-creation plays a key epistemological role as a non-verbal medium - it captures animal postures and rhythms beyond language, allowing animals to go beyond human monologues and enter the path of knowledge generation in their own unique way.

Axiology
4.1 Axiological stance: Beyond Neutrality, towards transformation
[bookmark: OLE_LINK24]This study explicitly rejects the positivist presupposition of "value neutrality". According to Guba and Lincoln (1994), absolute objectivity is merely a myth; In the view of Bradbury (Bradbury, 2015), inquiry must be directed towards "human purposes worthy of pursuit".
This position is crucial to the rural context of China. In this context, the emotional expression of the elderly has long been constrained by practical logic and family ethics, and care for animals has often been marginalized and even stigmatized. To insist on what is called "calm observation" is actually a tacit consent and collusion to this structure of emotional suppression Bradbury (Bradbury, 2015). Therefore, this study takes a "transformative" stance: not only aimed at describing the status quo but also committed to breaking silence and empowerment through artistic co-creation. We see "restoring empathy and multi-species connection" as the ultimate ethical goal of the study, rather than merely data acquisition.
Animals and emotions are often incorporated into a framework of "health utilitarianism" in existing geriatric research literature. Many studies tend to view pets merely as a "health resource" or "risk factor" for reducing cognitive vulnerability or delaying dementia (Zhang et al., 2022)(Sun et al., 2022). However, this functionalized perspective systematically masks the real and hard-to-quantify emotional interstructures in rural fields, simplifying the complex "person-partner" relationship to a single health indicator.
[bookmark: _Hlk215668835]To go beyond this limitation, this study introduces the perspective of moral psychology, emphasizing that "empathy" and compassion have ontological value beyond utilitarian calculation. As Wu (2025) pointed out, empathy is the moral engine that drives altruistic and caring behavior, and its value lies in the individual's ability to be "touched by the situation of others" itself, rather than the direct rewards it brings; (Goetz, Keltner and Simon-Thomas, 2010) further argued that compassion is the inherent ability of human beings to respond to the suffering of others and is the core mechanism for maintaining group cooperation. However, in the specific Chinese cultural context, the expression of this empathy is strongly regulated by social norms. Peng (Goetz and Peng, 2019) and Wu (2025) have shown that Chinese collectivist culture is not lacking in empathy but rather binds it closely to family responsibilities and established moral order. For animals outside the "circle of responsibility", the empathy of the elderly is often suppressed or stigmatized due to a lack of legitimacy. This strongly explains why elderly people in rural areas show emotional restraint towards animals - not an emotional lack, but an "absence of cultural recognition space".
Therefore, this study adheres to a value shift from utilitarianism to empathy, aiming to point out that if we only view animals as "tools for preventing aging", we cannot see the hidden emotional connection between the elderly and animals; If we only view emotion as a "resource for maintaining order", we cannot recognize that care for non-living beings has independent value in itself. The core position of this study is to view empathy as a public value worthy of being constructed and nourished by creating new cultural Spaces to legitimize and give meaning to the suppressed tender emotions of the elderly in rural areas.
Based on this value position, this study focuses not only on the legitimacy of empathy as a goal, but also on who has the right to participate in the reconstruction of this value. This leads directly to a methodological shift towards "empowerment and co-construction”: According to Bradbury’s "participatory worldview", we must break the traditional binary opposition of "researcher-researched" and transform the elderly from passive "researched" to active "co-actors”, To truly achieve the co-creation of emotions and values.

4.2Axiology-driven Methodology: From "Empathetic Generation" to "Participatory Design"
This study establishes a transformational value theory centered on "empathy and compassion", a position that directly determines that research cannot stop at abstract philosophy but must be implemented as concrete Participatory Art design. Participatory art is no longer an option but a logical necessity when the goal of the study is no longer to "measure" empathy in a one-way way but to "co-generate" it with the participants. The disciplinary effect of this axiology on research design is manifested in the following three progressive levels:
1. Practice construction: Field Empirical research on empathy generation confirms that empathy is constructed in participatory practice (Yi et al., 2025)(Beck, Giese and Khoo, 2025). Rather than observing learning, collective creation creates an emotional atmosphere of "suffering with", allowing participants to confront the complexity of "the pain of the other" and shift from abstract sympathy to concrete responsibility. This determines that the methodological core of this study lies in creating a field of "doing something together" to practice the logic of human and animal co-living.
2. Embodied mediators: Recombination of vision and perception for the inarticulate nature of elderly people in rural areas, art provides the necessary embodied and visual mediators. Touching materials and hands-on creation are effective pathways to deep memory, while visualizing practices (such as animal portraits) transform animals from functional "gatekeeping tools" into "visual subjects" with faces (Whitley, Kalof and Flach, 2021).This visual transformation is a key mechanism in helping older people rebuilds emotional connections.
3. Design Implementation: Structuring the value framework in summary, the value framework of "empathy, empowerment, and care" not only determines methodological choices but also directly reshapes specific research design elements. This study brought the elderly, animals and researchers into the same "co-seeing, co-doing, co-feeling" field, and this logic strictly modulated subsequent key design decisions - including the positioning of participants (from subjects to co-creators), the way of multi-species intervention (from background to foreground subjects), and the rhythm of the research process (adapting to the nonlinearity of emotion generation). Only by being implemented in such specific designs can the ethical promise of opening up emotional Spaces for non-human life and giving new positions to the elderly be fulfilled.

5.1 Relational Rigor: Reframing Trustworthiness in Multispecies Art Practice
This study rejects the positivist pursuit of a single objectivity and instead places (Lincoln and Guba, 1983) classic "Trustworthiness" framework under Haraway's (2010) "response-ability" ethics Reconstructing Rigor as a relational practice of responsibly generating meaning among the researcher, the elderly and the animal. This is achieved through four dimensions:
1. Credibility: From "Member Checking" to "field fusion" This study goes beyond the traditional "member checking" and adopts a "Co-interpretation" mechanism based on Gadamer hermeneutics. Given that meaning is generated through interaction, the elderly's self-interpretation of the artwork is regarded as the core authority. Researchers achieve "horizon fusion" through continuous dialogue with participants, ensuring that the conclusion is not a one-way decoder by the researchers but is directly confirmed by the participant validation.
2 Confirmability: From "data triangle" to "Artistic multi-species mutual evidence" Based on the cutting-edge perspectives of(Kirksey and Helmreich, 2010) and (Petitt et al., 2025), this study extends the scope of evidence to non-human life and artistic materiality. Implementing Artful Multispecies Triangulation:
· Human narration: The oral account and memory of the elderly.
· Multi-species evidence: Animal body movements, interaction rhythms and spatiotemporal locations.
· Artistic data: The force of the brushstrokes, the choice of materials, and the pauses in the interactions. Only when these three elements corroborate each other does the understanding of the relationship have a solid empirical basis, thus avoiding subjective assumptions.
3. Dependability: From "Process documentation" to "ethical Audit" This study deepens the traditional "Audit Trail" to "ethical audit". By writing the reflexive journal, not only methodology adjustments and decision transitions were documented, but also how researchers maintained a sensitive "response ability" to animal emotions and on-site atmosphere, ensuring that the research process remained logically consistent and ethically responsible in the face of uncontrollable animal/art emergencies.
4. Transferability: The "Multisensory Thick Description" strategy is adopted in response to the complexity of the relationship between elderly people and animals in rural areas. Accurately reproduce the scents, sounds, touches and subtle emotional fluctuations of the scene, providing readers with rich Contextual details. This enables readers to judge on their own whether the findings of this study apply to other similar rural or aging contexts.
In summary, the rigor of this study does not depend on alignment with objective truth, but is based on the honesty of relationships, the meticulousness of observations, and the transparency of multimodal verification.

5.2 Relational Writing: As a field practice of "Re-engraving" and "Audit Trajectory"
In the framework of constructivism and relational ontology, writing is not only a tool for recording reality, but also a "re-inscription" of human-animal-field relationships. This study integrates field notes and reflective logs into a systematic writing practice to ensure traceability and interpretability of knowledge generation (Hammersley and Atkinson, 2019).
1. Field notes: From "neutral replication" to "Thick Descriptive construction" According to (Emerson, Fretz and Shaw, 2011), notes are not neutral replicas of original experience, but rather construction processes that involve selection and interpretation. Drawing on the participatory observation structure of (Spradley, 2011), this study uses the “immediate recording + extended writing” model to construct three levels of text:
· Thick Description: Capturing the atmosphere, sound and physical sensations of interaction, preserving the fine texture of the coexistence of elderly people and animals in rural areas.
· Language and Emotion recording: Instant capture of key phrases such as "It's embarrassing to feed a dog" and slight emotional fluctuations.
· Preliminary analysis: Record theoretical associations that trigger on-site inspiration. Through this structure, the notes present both "their life (the experience of the other)" and "my co-construction with them (the interactive field)."
[bookmark: _Hlk215669411]2. Reflection Log: Ethical Audit Starting from "Discomfort" To ensure the transparency of the methodology, this study established an independent reflection log (Ortlipp, 2015). Based on the critical reflection framework of Plack (Plack et al., 2005), specifically "discomfort (discomfort)" was used as the starting point for analysis: when feeling uncomfortable in the face of an elderly person's rough treatment of an animal, deliberately questioning oneself whether "empathy" is understood as the only legitimate emotion. This reflection makes personal value presuppositions explicit and avoids unconscious cultural judgment, thus constructing a clear "Audit Trail”.
Field notes preserve the materiality and richness of the multi-species context, while reflection logs examine the researcher's location and ethics. The combination of the two forms an ongoing "interpret-reinterpretation" cycle, providing a solid and transparent empirical basis for subsequent data analysis.

5.3 Embodied and Negotiated Multi-species Ethics: Beyond "compliance" Relational commitments
This study views ethics as a key field for implementing "relational ontology" and "empathetic value theory". In the context of the study of elderly people and their companion animals in rural areas, ethics is no longer confined to human-centered compliance checklists, but shifts to a multi-species, Situated Negotiation. This transformation is based on a keen capture of power and time and ultimately condenses into a triple stance of "relationship - reflection - sharing".
[bookmark: _Hlk215669501][bookmark: _Hlk215669520]1. Deconstruction of Power: From "Romanticization" to "Reflective Separation" First of all, it is necessary to confront the "Politics of Representation" in multi-species relationships. Hamilton and Taylor (Hamilton and Taylor, 2017) cautioned that multi-species ethnography must be wary of romanticizing the close relationship between humans and animals, as researchers always hold the "right of representation" over the other. Therefore, this study adopts Pitt's (Pitt, 2018)suggestion, making it clear that "physical closeness does not equate to ethical concern." True care requires a kind of "reflexive distancing”, that is, constantly examining the dependency structure and power inequality behind the relationship to prevent the animal from being reduced to a projection screen of human emotions.
[bookmark: _Hlk215669564]2 Capture of moments: ethical Practice as a "material imagination" Secondly, ethics is restructured into a series of "ethical moments" in the field. As (Turnbull and Van Patter, 2022)pointed out, ethics are not preconceived norms but occur in every hesitation and negotiation such as "whether to show photos with blood" or "how to intervene in the way the elderly treat animals". This requires researchers to have what Richardson-Ngwenya (Richardson-Ngwenya, 2014) calls "material imagination”: to be constantly aware of the participation of animals as agents in documentation and editing, rather than merely being passive material.
3. Position establishment: Relationship, Reflection and Sharing Based on the theoretical awareness mentioned above, this study established the transformational ethical position of "relationship-reflective sharing” to discipline specific research behavior:
· Relationality - Breaking the duality of subject and object: viewing the elderly, animals, and researchers as "co-participants" in the same living world. Reject the dichotomy of subject vs. object and acknowledge that knowledge is co-generated in a network of interactions across species.
· Reflexivity - Examining Moral Judgment: In every image production and narrative construction, constantly examine whether you have solidified the stereotype of animals as "pitiful/dirty” or imposed external moral judgment on the utilitarian old man.
· Shared Responsibility - the transfer of rights: implementing "Shared Ownership". Regarding the attribution of works, the public release of images, and the display of sensitive content (such as scenes of animals suffering), a joint judgment should be made with the participants (including elderly people as rescuers), rather than the researchers' arbitrary decision.
Conclusion: The ethics of this study is not just a ticket to "get in", but an ongoing, embodied practice of care. It requires researchers to maintain a deep sense of responsibility towards non-human life and their human companions in every tiny moment of interaction.

Conclusion
6 Conclusion: Moving towards the practical ontology of Empathy
This study does not aim to reveal the static truth about the relationship between humans and animals in rural areas, but rather to construct a Practice Ontology Framework that supports the transformation from utilitarianism to empathy. In this framework, the ontological "constructed reality" reveals the malleability of the utilitarian view of the town, the epistemological "convergence of perspectives" establishes artistic co-creation as the field of meaning generation, and the axiology clarifies the ethical motivation for creating the space that "allows emotions to occur"; This transformative practice, replacing traditional objectivity with "honesty of relations," ultimately proves that the true contribution of this study is not to provide standard answers, but to show a way of co-constructing (co-constituting)  new relationships with the world  through artistic intervention - in this sense empathy is not an destination to reach, Rather, it is an unfinished practice that is continuously generated in the interaction of multiple species.
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