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	For completion by the first marker:
Comments: This is an excellent, well-researched dissertation. I am happy to award it a distinction. You have chosen a topic that has great relevance both historically and theologically, and explored it in an organised and sequentially clear way. Your topic is timely and intriguing from both a sociological and political perspective, and you do a good job of pointing out the reasons why extremists might be prone to embrace an apocalyptic attitude. Your discussion of historical topics around cosmology and apocalyptic themes, including primary source exegesis from Islamic sages, as well as the use of the Qur'ān and ḥadīths, is generally well done and makes some excellent points. 
In the comments that follow, I include critique on parts of the dissertation that can be improved, further researched and refined as you prepare the dissertation for publication, which, with revisions and additions, I hope you will consider doing. Most of these are minor issues and do not detract from the worth of the work overall. Keep in mind that these are meant to improve and not take away from the considerable achievement you have made with this dissertation.
Chapter 1: Your introduction is well-organised, and your rationale and methodology sound. This is an excellent, thorough and carefully developed chapter. It is earnest and careful in its scholarship. Your discussion of the terms eschatology, apocalypse and millennialism is generally good, though see below (‘p. 6’) for some suggestions for improvement. Your acknowledgement of the ‘insider-outsider’ issue (p. 12), the delicacy of approach to certain religious topics, and controlling for bias is especially perceptive and described with finesse. Your discussion (p. 13) of the linguistic challenges in translating the Qu’ran into English is sensitive to the pitfalls and traps of translation, and the need to contextualise for full understanding. In your recapitulation of the chapter topics (p.14) I was especially impressed with the lucidity and flow of this sentence: ‘When apocalyptic  fervour reaches its revolutionary climax, the public transcript of the metanarrative disintegrates and the secret transcript of apocalyptic eschatology prevails.’
p. 6: the Greek word ἔσχατος is missing an acute accent, and your interpretation of how the Intermediate Greek Lexicon defines it is not quite right. In general, it is a better idea to cite the full edition of the Greek-English Lexicon, not the Intermediate edition. (Also, there is something wrong with the phrasing in n. 20. Perhaps you inadvertently combined two sources?) In addition, when discussing the meaning and origin of Greek words, it is good practice to mention the verbs from which a noun derives: in the case of ἀποκάλυψις, this would be ἀποκαλύπτω. It would have been even better to discuss in more detail the etymology of these words and their connotational development, which is very important for understanding the history of this topic.
On p. 7, when you quote Campion claiming ‘cosmological beliefs mirror theological convictions’, it would have been good to develop the evidence of this in more detail. It is an important concept for your argument and needs some elaboration.
In Chapter 2, the section on the history of Islam and apocalyptic texts, provides a good backdrop into how and why apocalyptic texts were created and developed. You make clear the connection of historical unrest with the rise of millenarian and apocalyptic ideas. It is very interesting to see the interweaving of Judeo-Christian ideas of eschatology with pre-Islamic and Islamic ones, and this is an important point to consider. 
On p. 21, you mention an ‘ancient form of a naturalistic materialistic worldview – whose worldview exactly is this, and are you equating naturalism with materialism? It would be good to contextualise a bit more here. Is this an ancient position or one of scholars attempting to categorise?
Chapter 3 contains the meat of your argument, and is generally persuasive. Your inclusion of the commentators on cosmology and doctrines of the end time is crucial in the development of the topics of your dissertation and presents a reasonable assessment of the most important considerations on this issue. Your description of the cosmic apocalyptical themes in the religious texts, commentaries and less canonical Islamic apocalyptica is in the main well done, especially the discussions of particular cataclysmic events such as the Sun rising in the west and the cleaving of the sky. Your drawing in of Jewish cosmology as in the Book of Enoch is also well done. And the section of the ‘tribulations and fierce battles’ provides a good counterpoint to the earlier discussions. 
It is important to be aware of all the nuances in the work of the Islamic exegetes in describing their positions. Here it is best not to depend on the opinions of secondary scholarship (although they should certainly be mentioned), but to examine all the parameters of the primary material. I am thinking in particular of what you say about al-Razī. In his case, you have chosen isolated quotations from his work to imply that his views are more against ‘pagan’ philosophies than they actually are. (Here I am depending on the thoughts of a colleague who is expert in Islamic philosophy and on al-Razī in particular.) It is not accurate to say, as you do on p. 28, that his ‘exegesis was primarily written to refute the once prevalent Greco-Islamic philosophies.’ Since he was a voluminous writer, and highly skilled at argument, caution should be observed when making categorical statements about what his professed opinions are. He was a great synthesizer of Islamic (including Ibn Sina) and Greek thought and, as far as cosmology is concerned, can shift from denial of an ensouled universe to defence of it (to point out just one example). His Great Commentary contains many contradictory theological and philosophical positions. In preparing your dissertation for publication, these nuances must be taken into account.
On p. 44, you mention ‘human desire to learn the future of matters of great importance, such as the duration of dynasties and the world.’ Here it may be apposite, since you are talking about discovering the future in relation to cosmology, to bring in a mention of Abū Ma‘šar’s Book of Religions and Dynasties, which deals with the rise and fall of kingdoms, religions and dynasties. The doctrine of Jupiter-Saturn conjunctions seems to have been developed particularly within Arabic astrology because of Arabic interest in these kinds of questions. It would be interesting to contrast this type of material, which is not necessarily apocalyptic, with the Arabic apocalyptic material. As you mention on p. 48, ‘the cyclical nature of cosmic phenomena...rationally confirmed the most fundamental eschatalogical principles of Islam...’. How does this reconcile with the ideas of reductio ad nihilum and creatio ex nihilo as stated by the commentators? This would also be an interesting further topic to explore. 
Your conclusion (pp. 48-50) summarises the previous themes of the dissertation in an organised and clear manner. It would be good not to editorialise too grandiosely, for example with phrases like ‘the hitherto neglected field of Islamic apocalyptic eschatology’ (p. 48) – since there is scholarship on this topic, it is not quite right to say that the field is ‘neglected’ full stop. Similarly, you say (p. 48) that your work can ‘lead to a holistic comprehension of Islam as a religion.’ This is a rather grand claim – a more cautious assessment of your work would be circumspect and more persuasive (something like ‘this work has sought to make a contribution to the field of Islamic eschatology and enhance understanding of Islam as a religion’). Again, to say (p. 48) that ‘Greco-inspired philosophical cosmologies...were perceived as heretical and as a result were short-lived and inconsequential’ is too simplified and unnuanced. It is best to avoid this kind of blanket statement. 
Your bibliography is comprehensive, and it is impressive to see the wealth of Arabic sources you were able to use because of being a native Arabic speaker. In the English section of the bibliography, I would add the work of Todd Lawson, who writes on apocalypse in Islam. Also relevant and important (though not in time for your dissertation) is the new book Roads to Paradise: Eschatology and Concepts of the Hereafter in Islam (Brill 2017). On pp. 2 and 50, where you mention authors dealing with apocalyptic thought and cosmology, you could also mention de Callataÿ, Godefroid. Annus Platonicus: a study of world cycles in Greek, Latin and Arabic Sources. Louvain-La-Neuve: Université Catholique de Louvain, Institut Orientaliste, 1996. This is an authoritative work on the Platonic Great Year, including world cycles in Arabic sources. 
Your English is generally excellent, but there are some grammatical errors that should be corrected.
Typos are infrequent, but should be checked before further publication.
All in all, this is a very well conceived and executed dissertation, and I commend you for it.
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Comments:

This is a fascinating dissertation on a topic of both historical significance and great contemporary importance. It is very well-written, clearly structured and benefits from the student’s fluency in Arabic, wide knowledge of original primary sources and familiarity with Islamic cosmology. The apocalyptic texts in Arabic literature are framed well within the western scholarship and secondary literature on apocalyptic belief, starting with Norman Cohn, but including figures such as Richard Landes. I have no critical comments to make. If there is a controversial discussion point it is on whether Greco-inspired theories were quickly discarded in favour of a more strictly Koranic tradition, or whether syncretism was more pervasive. I hope the dissertation will be developed for publication. In the meantime I am happy to award a distinction.
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