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Social exclusion of Muslim Women and Islamophobia.
Muslims have lived in the UK for many years and have pockets of communities throughout the UK, indeed figures show that these communities are increasing, according to the Office for National Statistics (2015), Muslim’s are the second largest religious group in England and Wales, an increase from 2001 to 2011 of 1.2 million.
In recent times there has been an escalation in Islamophobia, heightened, since terrorist attacks such as, the twin towers attack in the United States of America, The Guardian (2011), attacks in the United Kingdom, France and Tunisia. BBC News, (2017), BBC News (2016), BBC News (2015). In addition, there has been a significant increase in resentment and prejudice amongst the western world and the Muslim community. According to Soltani (2016), women, especially Muslim women, confront to great challenges with multi-layers of discrimination throughout their religion, ‘gender equality and migration’, and concurs that there is an affinity to associate terrorist attacks with Islam. Recently, letters were sent to homes in Cardiff, Sheffield, Leicester and London asking people to punish a Muslim by verbal abuse, arson and attacking them, whilst further hate crimes, such as the stabbing of a young Muslim boy in Oldham is further evidence. (ITV, 2018). Furthermore, according to Lusher (2017), writing for the Independent, acid attacks on Muslim women have increased in London where a series of attacks had been carried out, and that there had been an increase in incidents in London in 2016 to 416, after he requested the information from the police.
In the report compiled by Reynolds and Birdwell (2015) many have argued that Islamophobia has increased due to media perceptions citing all Muslims as a threat to Western or British values, who are either terrorist or extremist in nature, indeed whilst, there are obvious differences in Western values and cultures in the United Kingdom there has been an ideology or norm that states that Muslim communities challenge integration into British society, in agreement Raad Al-Abed and Hamendi, (2018) report that… ‘media and literature were used as weapons to facilitate and control people’s orientations and opinion on those brutal events and by relation their attitude to Islam.’ 
Barriers faced by Muslim women recorded as part of a study in 2015 by the Office of National Statistics, stated that there were contributing factors that affect Muslim women. Significantly, factors include; family pressures where cultural norms such as women should look after children in the home and the men are the wage earners. The report further notes that women are disadvantaged because of Islamophobia and their religion, discriminated against through employment which may be centred around their Islamic sounding name, religion or culture and furthermore, inclusion of women within their own society had failed to have any input in the day to day running of Mosques. These social controls are embedded within society, Muslim women face control from within their own community and outside.
Cultural traditions such as dressing in the burqa, niqab or hijab or indeed any of the other traditional dress chosen by Muslim women may have singled them out and created a controversy about what they should wear, the Burqa is seen by Muslim women as protecting their modesty commanded by their religion to not show their bodies to anybody other than their husbands, in contrast to western values who are more tolerant towards nudity and sex.
“…the ubiquitous assumption that the veil accentuates Muslim ‘otherness’ visa`-vis British values paints the veil as ‘dangerous’ whilst ignoring its multi-layered symbolism. We would argue that the veil embodies multiple levels of meaning and is better understood when embedded in wider socio-cultural and socio-political contexts.” (Chakraborti, and Zempi. 2012).
In France, President Sarkozy reiterated that ‘full veils are a sign of debasement’ and are unwelcome which pose a public threat to the principles of secularism and gender equality, this resulted in a new legislation being passed in (2011), where women are not allowed to cover-up their face using the face veil in educational public spaces, cited in Lyon and Spini (2014: 344) and who further suggest that in a non-Muslim country the veiled woman may be portrayed as a symbol of feminism.
According to Ali (2017) the term hijab as written in the Quran, has been misconstrued and was not a scarf but a social barrier or difference, she points out that clerics have the duty to teach the Quran to everyone within the Muslim faith and have added additional words or grammar to change the way it reads. She also points out that fundamentalists have conflated the term to deny women their rights and promote oppression within the culture. These clerics could be construed as deviants, Becker (1963) suggests that, social groups themselves create deviance by constructing the rules whose infraction constitutes deviance. These rules can be applied in ways that target certain, unfavourable groups. An individual who is recognised as a deviant can lead to a change in the individual’s public self. (Becker, 1963). The person is then labelled as deviant as in this case of a Muslim woman, Foucault (2003, pp.55-75) concurs, that patterns of deviance changes when systems of power, surveillance, morality and knowledge are modified, in this instance, because of the threat of terrorism. Hagan (1984) cited in framework concludes that deviance can be a continuous variable simply because of the differences between the type of deviance and its seriousness. Abercrombie and Warde et.al (2000, pp 515). 
In 2016 a plan by the then Prime Minister, David Cameron introduced a policy for greater integration for Muslim women to learn English thus making them more inclusive and able to access employment. The Muslim Council of Britain had initially welcomed the investment but had stated that Muslim women had been singled out and that other nationalities had difficulty speaking the language, furthermore there was also an exam at the end of the lessons which if not passed, would be under scrutiny if the person could stay under their current visa which only lasted for a limited period. Muslim women who could not speak the language were interviewed, the first group over 35 years of age, were raised in small villages, many from poor families and backgrounds and had not had any education, their duties in life centred on learning the Islamic faith and being domesticated.
 A Pakistani mother stated that; ‘I only went to school for a few months. The idea of working was never a consideration, it was expected that you get married and look after the children, school is not important to our families for us [women].’ Wigfield and Turner (2016).
Gender equality has long been an issue and is generally defined in terms of the male species, man is the normality, woman is the other. When thinking of sexism traditionally the association is usually female but can also affect men. Gender inequality may be accepted in general society without thought, whilst challenging them might encourage anxiety or ultimately, challenging the issue may create empowerment from within. Gender inequalities can be personal, cultural and structural. Thompson, (2007, pp. 68-70). According to Foucault (1980) ‘power is not something that’s acquired, seized or shared, something that one holds onto or allow to slip away: power is exercised from innumerable points, in the interplay of non-egalitarian and mobile relations’ (Foucault, 1980: 94). 
In a report from the Guardian, Dhillon, (2017) reports on a case where an Islamic female is fighting inequality having become a female Islamic Judge who was herself a victim of violence from her husband.
“Now that I’m a Kazi, now that I have knowledge, now that I have arguments, I am finally free. And I want other Muslim women to feel free. Jahanara (2017), (cited at Dhillon, 2017). 
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