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83 31—14.31 JESUS’
FAREWELL DISCOURSE (PART ONE)

but at least it can be claimed that_]
be betrayed but knew the identity 0?_5;5 not only knew he was going to
event was part of the divine plan aCcor]de‘ betraycr'what is more, cvcn’:his
He remains in sovereign control of his dmg' to which Jesus was operating.
to happen, he takes the initiative and co estiny because, knowing what has
The. betrayal can also be depicted in ter mmands Judas to carry out his act.
behind the scenes. In the battle betweenms of other forces that are at work
Judas has _unwittingly become an instrugOOd and evil, light and darkness,
into the l?lght joins the powers of darkne:nint Of Satan and in going off
f:osmlc d1mension of events, whether to tlsl.e r(;it}?ls Qo§1?el: pointing to the
influence, is never a means of diminishing hun:me initiative or to Satanic
response of faith and that of rejecting Jesus’ i e r.espon51b.111ty Both the
dec151ons.fo_r Which peopliiiig aCCountarl;‘lleltalglzzl tho' discipleship are
further dJst.tm.ctlve feature. Juxtaposed with the ‘def i s 'has /
peloyed Disciple. The latter is the only one who sheCtlng dl,sap e
'Entlhis scenke. Jés’:dask]esus’ intimate relationship wi:}:e:}g: S;:tllfenro:::lflgee
o make o ”
B s throu‘;houfiot\;’: (511'1;1118)"50 this dlscipl.e’s intimate relationship
: actic events of his ministry prepares him

to be the witness who makes known the true significan
ce of Jesus (cf.

21.24).

(iii) Jesus ’ farewell discourse (part one) 13.31—14.31
(31) When he had gone out, Jesus said, ‘Now the Son of Man has
been glorified and God has been glorified in him. (32) If God has
been glorified in him,! God will also glorify him in himself and will
glorify him immediately. (33) Little children, I am with you only a
little longer. You will seek me, and, as 1 said to the Jews, “Where I
am going you cannot come.”’ so now I say it to you. (34) 1 give you a
new commandment, that you love one another. As I have loved you,
so you also should love one another. (35) By this all will know that
you are my disciples, if you have love for one another’’

(36) Simon Peter said to him, ‘Lord, where are you going?’
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o be weighty factors for considering the longe
o= Vg SyrP A cop® goth arm Diatessaron.Two such factors exist. It 1s extremely difficult
‘° find any reason for the addition of this virtually redundant clause, which is: in any
 gase, characteristic of Johannine style (cf. €8 14.3,7)- Accidental dittogr?phy is I'l:lled
ther hand, there is an obvious
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THE GOSPEL ACCORDING TO ST JOHN

Where I am going you cannot follow me now,
later.’ (37) Peter said to him, ‘Lord, why CN;
> T will lay down my life for you.’ (38) Jesus
down your life for me? Truly, truly, I £
to you, the cock will not crow before you deny me three timz
(14.1) ‘Do not let your hearts be troubled. You believe in
believe also in me. (2) In my Father’s house there are many
dwelling places. If there were not, would I have told you that é
go to prepare a place for you? (3) And if I go and prepare a place
for you, I will come again and will take you to muyself, so that
where I am you also may be. (4) And you know the way to where
I am going.”> (5) Thomas said to him, ‘Lord, we do not know
where you are going. How can we know the way?’ (6) Jesus said
to him, ‘I am the way and the truth and the life. No one com
to the Father except by me. (7) If you have known me, you
know my Father also. From now on you do know him and have

seen him.’ (8) Philip said to him, ‘Lord, show us the Father an
him, ‘Have I been with you fo

it will suffice us.’ (9) Jesus said to
ot know me, Philip? The one wh

so long a time and you do n
has seen me has seen the Father. How can you say, ““Show us the

Father’’? (10) Do you not believe that I am in the Father and the
Father is in me? The words that I speak to you I do not spea ,
f my own accord. The Father who dwells in me does his works
) Believe me that I am in the Father and the Father is in mu
t, believe because of the works themselves. (12) Truly, trul

you, the one who believes in me will also do the work
y and will do greater ones than these, because I am goin
k in mynameIwilld

(13) And whatever you as
er may be glorified in the Son. (14) If you a
in my name, I will do it. f
‘me, you will keep my command
her, and he will give you another Advoca
‘the Spirit of truth, whom the worl

Jesus answered, ¢
but you will follow
I not follow you now
answered, ‘Will you lay

ments. (16)

o

reading, lit. ‘And where I am going you
C* L W it* cop® eth. The longer variant b
and the way you know’ — is syntactically :
ess likely to be original. There would be
e longer to the shorter reading.
’, and is found in p%° & BW A © it
@igalsd copt”>?)«do not have it an
tead. The evidence is best explain
o with what will be said in 16.23
c construction containir
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—14.31 ESUS’ é
13.31 J FAREWELL DISCOURSE (PART ONE)
cannot receive because it neither sees no
him because he rel:nains with you and w

t leave you orphans; I will ¢co
?lfe world will no longer see methuzoyc)”:u‘;'i(lll9) In a little while
live and you will live. (2?) On that RVt ::le mel; because. I
my Father and you are in me and [ in you. (21) Tl?:v that I am in
my commandments and keeps them is the one l:) “el who has
The one who loves me will be loved by my Father v:n:; Iov?; s
and reveal myself to that person. (22) Judas, not fscari tw. .‘ljove
him, ‘Lord, what has happened, that you will reveal (c’)l; sallf to
us and not to the world?’ (23) Jesus answered and saidyto ]l;j‘:n ‘tl(;-
anyone loves me, that person will keep my word, and m Fat;jer
will love him, and we will come to him and ma,ke our Xweui,,
with him. (24) The one who does not love me does not kee mg
words; and the word that you hear is not mine but that olf)‘ thz
Father who sent me.

(25) ‘I have said these things to you while I remain with you.
(26) But the Advocate, the Holy Spirit, whom the Father will
send in my name, will teach you all things and remind you of
all that I said to you. (27) Peace I leave with you; my peace I
give you. I give to you not as the world gives. Do not let your
hearts be troubled or afraid. (28) You heard me say to you, “I
am going away and I am coming to you.” If you loved me, you
would rejoice that I am going to the Father, because the Father is
greater than I. (29) And I have told you this now before it occurs,
so that when it occurs you may believe. (30) I will no longer
speak much with you, for the ruler of the world is coming. He
has no hold on me, (31) but the world must know that I love the
Father and that I do just as the Father has commanded me. Rise,

let us go from here’

.r knows him. You know
ill be! in you, (18) I will

In approaching the first part of the more extended farewell discourse
material, some preliminary comments, which apply to both parts and to the
prayer of chapter 17, are appropriate. With the departure quudas,]esus can
address the remaining disciples about the future. At this point the evangelist
employs the conventional literary device of a farewell speech, by means of

! J: . . s * jbed gyreppal
‘ Some witnesses have the present tense at this point, including B D* W it* )%

. bo
goth, while others have the future, including 966'75‘"‘1 Bl by© 11 d‘.]'J S}’l;'h (r.:}?gu ;li
could be argued that a copyist changed the present to the ﬁ.ltf.l!'e ft_O a J}lll;:nt t}ie Spi I%t’s
to the perceived time perspective of the disciples in the narrative, 1or_what e
indwelling would still be future (cf. also 7.39). Slightly more hk'e y 1s td e
contained two temporal perspectives — ‘remains’ (Posf—wsurrecnor:i)nzlsls and gave both
resurrection) and that a scribe smoothed out a perceived awkwar B

verbs the same tense.
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THE GOSPEL ACCORDING TO ST JOHN

} 5 i ——
which a narrative’s central character, usually in the face of imminent 4
becomes the vehicle for imparting some cacyl

of its implied author’s dom:
concerns. Other examples of this form in the Bible include Gen 04r:;ma'm“
Jacob’s last words to his sons, Deut. 33 with Moses’ final b ’ wices

lessing (althougl,
dress), Josh. 23“‘4:

’s last instructiom:
'

the whole of Deuteronomy can be seen as his farewell ad
with Joshua’s final words, 1 Chron. 28—9 with David
Acts 20 with Paul’s speech to the Ephesian elders, and 2 Peter, which has
the form of Peter’s last will and testament. Second temple Jewish literature -
provides further examples of the genre in 1 Macc. 2.4 B

9=70; 2 Bar. 31—4;
44—7; 2 Enoch 57—66 and various passages in Jubilees ]

3 and The Testaments
of the Tivelve Patriarchs. Graeco-R oman examples include Plato, Phaedo

(with Socrates’ farewell speech), Xenophon, Cyropaedia 8.7.6—28; Dio
Chrysostom, Oration 30. The content of these farewell addresses is given
added force and emotional impact as readers are made to imagine what a
particular figure, knowing he was facing death, would have wanted to sa
most urgently to a later generation who regarded him as an authority an
needed continued leadership. Among the typical features of such speeches
in ancient literature were the announcement of departure to a gathering o
family or friends, words of consolation, predictions or promises about the
future, blessings on those who remain, the appointing of a successor, final
hortations and instructions about future conduct, and a prayer. All these;
ourse, are found in one form or another in John 13.31—17.26.

uke 22.22) and on the former of the Son of
13.26; Matt. 24.30; Luke 21.27). Matthew extends
)] >. He prefaces the whole discourse with
 the sign of your coming?’ (24.3), so
iswer to this question, and adds to th
to the coming of the Son of Man o
, 44). John creatively brings together
. coming, draws traditional material from
a farewell speech, and in the process
“oming, so that it is no longer simpl?i"
1t one which is already being experienced

terial are Jesus’ teaching on faith and
en up in John 14.12-14;15.7,16;16.23-4
’ desertion and of Peter’s denial from Mark



= 51/14.31

JESUS’ FA
& REWELL DISCOURsE (PART ONE)

1.26-31 parr, which appear in John 13,
o what will happen ©© the disciples i chey s e
drawing on J?S‘}S 3P°C§1YPUC discourse from, Mark l;]ﬁ;f" there is a further
form the basis for John’s de‘{eli?pment s e . . '13 parr., which will
the Synoptic discourse the disciples are to]q that, bcca:ses "f] 15:18__1‘6_43_ In
Jesus. they will find themselves handed OVEr 10 Counel ebo Lhel'r allegiance to
L standing before governors and Kifigtor »Deaten in synagogues,

: bear wi
brought €0 trial, however, they are not to be B they ams

£ 2 concer
o ——— iy ned about what to say

16.32. In the prediction

of the disciples.

Again the fourth evangelist has emp
own distinctive fashion. There are some si
of the discourse may_reﬂect diﬁ’.erex.lt stages of its composition, so that
the second half contains greater indications of hostile relations with the
synagogue than the first, and the prayer in chapter 17 with its requests
for unity may come frorp th_e period when there was the danger of false
teaching and schism, a situation on which 1 John looks back.

Discussion of the traditions behind the farewell discourse should not
make us lose sight of its effectiveness as a literary device which brings
to the fore a major characteristic of the Gospel as a whole, namely, its
functioning on two levels or its combination of two temporal perspec-
tives. Moses’ farewell discourse in Deuteronomy is, of course, set in the
time of Moses, but it was written several centuries later and addresses
people of that time through its appropriation of the Mosaic law for a
new setting. This serves at least two rhetorical purposes. It confers Mosaic
authority on the later appropriation and gains imaginative and emotional
power by having its readers place themselves back with the Israelites who
are on the verge of entering the promised land. Similarly, the Fourth
Gospel’s farewell address is a creative appropriation of Jesus’ teaching for
2 later situation. Having Jesus himself give this teaching shortly before
his death confers his authority on the evangelist’s perspective. But, as t.he
content of the discourse indicates, two other factors intensify this claim
to authority. Unlike in the case of Moses and other figures 'who.have
delivered farewell addresses shortly before their deaths, Jesus is believed
by writer and readers to have been raised from the dead and to be present
again for his followers, so his farewell words can b'e hea-rd as the wotrhds
of the living and exalted Christ. What is more, in this filscourﬁg 3
Process of interpreting and updating his teaching is exlp;hgtlybazlt ;tﬁis
to the Holy Spirit, who functions as his successor in re tion bo

loyed Synoptic material in his
gns, however, that different parts
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1HE GOSPEL ACCORDING TO ST JOHN

fol(liovvers and to his mission in the world. The
endorsed as authoritative by ¢t i ‘hri
is further persuasive force iyn Trfv:tl::g lfa:tlel;lsrte::rough e Sri K:
back in the situation of Jesus’ disciples before hise(;S t?] Place'thcmsclvg‘
understand the significance of that event and to be e;il\t/e, Aol ol
their own future. However, both that literary setting g Wbl about
readers’ own situation — well aft L the wricer s
C . _ er the completion of the events sti
ugtold in the narrative — make their demands on the prese : still ol
this reason, the language and temporal perspective of _]eslzls’ farrl:: ‘;ln-
frequently, sometimes within the same saying, between that a - Sl}lﬁ‘
to c;h:h pre—resurre_ction setting of the earthly Jesus’ address to hﬂpdr;l::::la
an at appropriate to the o i i i
i andptﬁe fe i post-resurrection situation of the exalted
The first part of the discourse as it now stands consists of thmg
sections. (i) 13.31-8 forms its introduction, in which the theme of Jes ¢
k. -departure .is announced (cf. vv. 33, 36). (ii) 14.1—-27 is its extended main
body, (%eahng with both Jesus’ departure and his return. It is marked of
md.usic_), with ‘Do not let your hearts be troubled’ occurring in -
in wv. 27. (ii1) 14.28—31 provides the conclusion, restating ths
am going away and I am coming to you’ — and the appropri e
and supplying the exit line of v. 31c. The main body of ¢
discourse (14.1—27) itself falls into three subsections.
ricular statement of the theme of Jesus’ departure and
, vv. 4—14 then function as an interpretation of the
5, 12), while vv. 1527 function as an interpretal
vv. 18, 23).

Johannine message is thys E

L101)

hto the night confirms that Jesus’ hour has con

' troubled announcement and the dark mood o
further announcement makes clear yet again that
of glory: Now the Son of Man has been
been glorified in him. If God has beer
also glorify him in himself and vill
been noted earlier, ‘Son of Man’
sus that has the strongest eschatologicz
“explicitly linked with descent from
cteristically for John, the perspec a}
ized eschatology. The Son of
tic events of his mission. The ‘N¢
»es not refer to the past aspects of |
tion that takes place through Jesus® d
soints. For the implied author that glor

‘and here, as elsewhere, Jesus is mad
on vantage point.Yet, from the perspectt



13.31—14.31

ESUS’ F
]J AREWELL DISCOURSE (PART ONE)

of the NATANS s.unfoldmg plot, Jesus’ death el .
second formulation employs the future mminent and so the

tense,
5 2 . { < 6 g
underlmes that the reference is to Jesus’ d re the lmmcdlatcly'

2 3 eath rathe
.t the end of history. Again, whereas the SY"Opticsrs;ha?( torsomc event
¢ak of the Son of

Man'’s suffering and death and his coming in glory.ay tu
O Separate event
s7

S distinctive contribution is to see the Son of :
fering and death. of Man’ glory in the

It is also made plain again in Jesus’ anno
_nd honour are inseparable from those of

the Son of Man’s glorification and Jesus in hj ;
hsgh up inco the glory of God I s fus poss ayE1 €01y 5 e i
stresses the distinct, though still inseparable, i in h§ms€lf ‘(v. 32)
God but more likely that it refers back to the subject oer s}lis in relation to
The sense, then, is that God is glorified in Jestimb alsot e Clljluse — God.
be glorified in God by participating in the divine glo elr:;a es Jesus to
of the farewell discourse the disciples are being preparercil.f rom tfze start
away by being given a totally different perspective on whatc:) I1;1.1156 5(;15 A
in death entails. Far from his crucifixion demonstratin his h ne]}i)l?rt.ure
and disgrace, it is to be seen as the means by which tie Gocli1 of ;’UO’;
secures Jesus’ honour and in so doing identifies this God’s ow i
with that of Jesus.

su

& ;
GotcllceGmer’lt that his reputation
- God’s glory is revealed in

n reputation

33 The disciples are addressed as Little children. This diminutive term
(texvia) occurs only here in the narrative, although it is employed seven
times in 1 John. The use of this family or kinship language underlines that the
prologue’s assertion in 1.12, that those who received the Logos were given
authority to become children of God, is true of the disciples, and it will occur
again in the farewell discourse in the notion of 14.18 that they will not be left
orphaned. What follows is the announcement of Jesus’ imminent departure — I
am with you only a little longer — and its consequences for his disciples
— You will seek me, and, as I said to the Jews, “‘Where I am going
you cannot come,” so now I say it to you. Jesus has in fact made such
an assertion to ‘the Jews’ twice — in 7.32—6 and 8.21—4. It will become clear,
however, that the disciples are only temporarily in the same position as ‘the
Jews”. After a short period of separation, they will seek him and find him,
because he will come to them (cf. 14.18-19; 20.15).

34-5 The promulgation of the love commandment at this point appears
to be an abrupt shift of topic, particularly since the announcement of v. 33
will be taken up in the exchange with Peter in vv. 36—8 and the narrative
would flow more smoothly without these intervening Verses. I_t may well
be that they have been inserted into an earlier form of the. discourse. Acs1
the text stands now, however, they introduce a theme that wﬂl be repeate

in 15.12-14, 17 and their position is not totally inappropriate. In the time
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435 GOSFEL ACCURKDIING 10O 51 JOHRIN

following Jesus’ departure, his disciples may not have his physical pre
with them but they have his clear instruction about how to live: I give you .
new commandment, that you love one another. As I have loved y
so you also should love one another. The commandment is not n,
because it differs in content from what can be found in the Jewish Scripturee
(cf. Lev. 19.18) but because it forms part of the new revelation and the neyw
order that has come with Jesus. It is therefore grounded in his own love for
his followers, which entails his death, and it is shaped by and participates '

the relationship of love between Jesus and the Father. In particular, Jesus’
for his own (cf. 13.1) serves as the foundation and model for his disciples’
for one another. After Jesus’ departure, the carrying out of this command
be the sign of the continuation of his cause and his mission in the worl,
this all will know that you are my disciples, if you have love for g
another. The identifying mark of the community Jesus leaves behind is to
the mutual love of its members. o

36—8 In the dialogue between Peter and Jesus that now follows, Peter ign
the challenge of these instructions in order to return to what Jesus has
previously and to press the more immediate question, Lord, where are v
going? Jesus does not answer this question directly. It will be taken up ir
. the exchange with Thomas in 14.5—6. He focuses instead on Peter’s pr
Jinability to go with him — you cannot follow me now, but you
| later. Peter’s response, though still uncomprehending, does at.
ize that death may be entailed — Lord, why can I not follow
vill lay down my life for you. It becomes clear at this po:
Johannine version of traditional Synoptic material (cf. Mark
In the Synoptics Peter talks about dying with Jesus and ¢
diction of his denials. Here in the Fourth Gospel it con
n and is formulated in more characteristically Johan:
‘the language of laying down one’s life for others, 2
for the noble shepherd and for himself in 10.11, 17
15.13. Ironically, then, in asserting he will lay do
is depicted as believing himself capable of the sort

stinction between ‘now’ and ‘later’ in Jesus’ wo
s been completed and his love demonstrated

say to you, the cock will not cr¢
es. Again, the double Amen introductior
ted in the tradition. The version of
nd Matt. 26.34 is introduced by a sing
prediction and its later fulfilment have th
d Luke (cf. 22.34) have a single cro :
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13.31—14.31 JESUS’

FA
REWELL DISCOURSE (PART ONE)

poth prediction and fulfilment. John’s vers; on foll

Mark and Luke. In the context of the firrstive gs ‘:V::hr(\)’:zt::?w or vcolmbincs
s later fulfilment (cf. 18.17, 25-7) serve to (e ﬂmhc Pr;dlcnpn .apd
of Jesus’ words. er the reliability

1 The imperatives here set the ton :
tllje discourse. Its message is to be one oef f;(::;sts};ialr)xcc,gy—(;;thls i
hearts be troubled —but also one that demands full bel; t? nYot v o
in God; believe also in me. The rest of the discussion ivx—l_l ;"l: e
the relation between Jesus and God in such a way as to sh ; ah bt
faith in God entails having faith in Jesus as the one whomon:):lv thl::’::’ g

2_4. The reassurance'th.at now follows takes up the traditional language of
Jewish and early Christian eschatology: In my Father’s house there
many dwelling places. Despite ‘my Father’s house’ serving as a refere::::
to the Jerusalem temple in 2.16, there is little warrant for finding here
either a feference to rooms in the he'avenly temple or to the believing
community as a splr_lt.ual temple. The imagery is more general and taken
frOI_n apocalyptic ‘wntmgs 31_30‘” the afterlife, cf. especially 1 Enoch 39.4-8,
which speaks of .the dwelling-places of the holy, and the resting-places
of the righteous’ in heaven, which was pictured as God’s house. If there
were not, would I have told you that I go to prepare a place for
you? When has Jesus told them this? Some avoid this question by offering
a different translation — ‘If there were not, I would have told you. For I go
to prepare a place for you. But the first sentence of this rendering reads
very strangely after Jesus’ announcement, and the logic of the connective
‘for’, which begins the second sentence, is by no means clear. The first
translation is to be preferred syntactically, even if it means accepting there
is no clear answer to the question raised by its own question. The closest
parallel earlier in the narrative is 12.26, where Jesus says that where he is,
there will his servant also be, but this requires a major inference in order
to find the notion of a place being prepared. An alternative is to hold that
the evangelist intends a reference to a traditional saying known to his
readers but not included in the narrative. In any case, this announcement
now answers Peter’s question from 13.36 about where Jesus is going. He
is departing to be with his Father in heaven and this will be benefxcial to
the disciples because he will prepare places for them there. What is more,
he will ensure they take up those places — And if I go and prepare
a place for you, I will come again and will take you to mysglf,
so that where I am you also may be. The language of Jesus coming
again and taking believers to be with him is that of early Chsrlstlalz_
Imminent expectation. Mark’s apocalyptic discourse speaks of the Son o

Man coming and gathering the elect (13.26; of. Matt. 24.30-1) and Paul

in 1 Thess. 4.15—17 awaits the coming of the Lord, which will result in
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THE GOSPEL ACCORDING TO ST JOHN

believers being with the Lord for ever. The Fourth Gospel here follg
the pattern of Jewish thought, in which the benefits of the age to com
are reserved and guaranteed in heaven for the righteous in the prese
until the eschaton, and of its Christian adaptation, whereby it is
exaltation of Christ to heaven that secures such benefits until the paro
Some scholars suggest that the eschatological perspective has already b
reinterpreted in these verses so that the reference is to what happens
believers’ deaths or to a spiritual relation with Christ after his exaltatio;
It is more likely, however, that, as with the language of resurrection of
dead and judgement in 5.24—9, traditional future eschatology and a
realized version have been juxtaposed. Here a reference to the paro
and its consequences for believers is maintained (cf. also 21.22-3), bu
formulation already contains hints of the reinterpretation of the not
of Christ’s coming and of his dwelling together with believers that
developed later in this chapter. In v. 23, in particular, the same term
here, ‘dwelling place’ (Lovm)), refers no longer to a heavenly location
to a presence with believers.
In any case, the statement here serves to develop Jesus’ answer to P

- in 13.36.The disciples cannot follow Jesus in his departure to heaven
~ the Father immediately but they will follow later when Jesus return
¢ n at the parousia. Not unnaturally, on the basis of what he has
adds, And you know the way to where I am going, pres
ing to his statement about his coming and taking the disciples 3

oint Thomas, rather than Peter, becomes the representat
‘uncomprehending disciples with his assertion that the
here Jesus is going and so cannot know the way. This
er explanation by means of an ‘I Am’ saying —
the truth and the life. No one comes to the Fa,
In a first-century Jewish context this wide-rangin
to embody the avenue to the Father stands over a;
ld have been made for Torah. The Scriptures held tha;
(cf. e.g. Pss. 86.11; 119.30) and the communit
its observance of the law, called iCSelf‘th
; CD 1.3). Jesus’ statement reiterates in diffe
I am the gate. Whoever enters though me
ologue has made a similar claim for
—18. Because of the preceding discussior
o be the way is the primary one and the
- clarify how and why he is the way. He
¢ he is the truth as the revelation of God
‘ to bear witness to the truth (cf. 18.37),
on and exaltation embody that truth. Jesus is th




(3.31—14.21 JESUS’ FAR E

WELL DISCOURSE (PART ONE)
the Father because he is the life as the
to

S means of ici

3 : il : a ing T
£ God. Again, his mission has as jts PUrpose tq bripn THcipating in the Jife

(o]

e incal"}“io_“ of the Logos in whom wqs life (]_4‘)3 ils'ffh(ccf;nl 0.10), and
of that life (ct. also 1_1.25).That _]es.us alone s the means of 3¢
Father was a key claim for Johannine Christians in the confli
synagogue, _but AR that would also have been upheld over again t
Al rival claims in thg Graeco—Roman world to mediate the P
;‘XCltlSiVity is rooted in the clims o

t Jewish mon i
‘ : otheism, In Ig. 43
Y there is no Saviour other than the God who is ide:tiﬁc(.i] ::s

| Am, and therefore no salvation apart from thjs God

nbodiment
cess to the
ct with the

divine, Its

7-9 The development of the th_ought of Jesus’ unique mediation of the
Father takes up themes from earlier in the narrative. If you have known
me, you will kn(TW my Fathe,r alsq. Erom NOwW on you do know him
and have seen him. On]esgs mediation

8.19; 10.14, 15, 38; and on his mediation of the vision of the Father, see
1.18;5.37-8; 6.46; 8.38. The first part of t i ;

has been said to Jesus’ opponents; the sec
different and privileged position. ‘From
Jesus’ hour, their relation to the Father wi
and sight. Philip, with his dull-witted requ
said to be already granted, now become
this theme. He is rebuked for his lack of recognition of Jesus, despite the
ame he has spent with him, and Jesus spells out what should have been
obvious — The one who has seen me has seen the Father. How can
you say, ‘Show us the Father’? This high estimate of Jesus’ identity is
related to another major Johannine motif — its Christological elabo_ration
on the Jewish notion of authorized agency, wherebY.the one who is sent
represents completely the one who sends. Since Jesus is the one whom the
Father has sent, in seeing him one sees the Father.

ompletion of
be one of authentic knowledge

est for what Jesus has explicitly
s the foil for the expansion of

10-11 Indeed the relationship between Jesus and thf.: F_ather is such that
Jesus can say, I am in the Father and the Fz:ther is in me, and lilssert
as a consequence that his words are the Fatl'-le'rs words and hlshwor stare1
the Father’s works. These are by now f;a(r)n;l(;ar?);henr:c}se.szns ;e :kir;l; :;e
indwelling of Jesus and the Father, see 10.30, 38; o i

anaCtiher’s v%ords{ see 7.16—17; 8.26—8; 12.49-50; and on _]esu}s1 dsxgintlzz
Father’s works, see 5.17—20, 36; 9.4; 10.1-57—8. In fac;:, thene(;( t;)lreaFather
the disciples — Believe me that I am in the Fat lfr :hemselves ez
is in me. If not, believe because of the. works  d
formulated in the same way as the challenge 1ssued1 to Jeisn r,hepfarewell
in 10.38. As has been observed, in a ngmber of p izesbecause o
discourse the disciples, despite their insxd_er status, ae S,i i
lack of understanding, temporarily placed in the sam :
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