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The focus of this document report will be an extract from what has been deemed Hammurabi’s Law Code. The monument had been taken to Susa by the Elamite King Shutruk Nahhunte in the 12 century BC, and was uncovered there in modern day Iran in the early twentieth century. The Babylonian King Hammurabi ruled from around 1792 BC to 1750 BC according to an unknown author, these dates, however, have also been mentioned by Mario Liverani in 2014. Around 1780 BC Hammurabi had his code of laws inscribed on a “near-cylindrical basalt stele” (Gates, 2004: 61) which stands at 2.1 meters in height. Within the context of the time in which it was erected this stele does not “cover all areas of jurisprudence” (Leick, 2007: 158), or even all areas of daily life during the reign of Hammurabi, meaning that it is no longer acceptable to identify the stele as a Law Code, however throughout this report I will refer to it as thus for convenience sake. The laws that were inscribed on the stele were not a predetermined set of laws, but rather a case by case illustration “of how justly Babylonia was ruled under” (Liverani, 2014: 247) Hammurabi. The codex Hammurabi is now thought of as a representation of “Hammurabi as a king of Justice, listing some legal decisions, without being a complete code of laws” (Leick, 2007: 158, Bottéro 1992: 156-184). This is illustrated by the fact that within the prologue and epilogue of the monument Hammurabi states that he was chosen by the gods “to govern and to regulate the law” (Leick, 2007: 158).

The extract from Hammurabi’s Law Code, which is a translated version of Law Code’s 137 to 152, that is the focus of this document report can be split into six separate sections. The first section encompasses the first 4 laws which deal with the putting away of a woman. Law Code 137 details how a man can put away a woman, whether concubine or wife, that had bore him children. The way in which he could do this was to make sure that the children would be well provided for by giving the woman a “field, orchard, and property” (Stol, Richardson and Richardson, 2016: 182), and also to return to the woman her dowry. This first Law Code also deals with inheritance, meaning that when the children were full grown they were to present their mother with what would equate to the amount a son would inherit from his father and then she would be free to marry a man of her choice. Laws 138 to 140 describe how much a man should pay a wife who had not given him children so that he could put her away. From these we can deduce that the woman's dowry is always repaid to her family if she is to be put away, but if there was no agreed marriage settlement, or bride price, then she was to be given either one mana of silver, or if he was a free man then only one third of that. The next section of laws include laws 141 to 143, which highlight what should be done in the cases of adultery. Law 141 documents what should be done if a wife commits adultery without cause, if the man divorces her she is to be given nothing, if he does not and the husband takes another wife she will remain as a maid-servant. The next two laws could have been consulted if it had been the man that had been adulterous, then the women would receive her dowry and the couple would be divorced, however during this time if she had not been faithful as well then she would be thrown into a river. The third section of the extract covers laws 144 to 147, and these laws would be considered in reference to disputes concerning concubines and maid servants and the bearing of children. These laws seem to illustrate how “a woman with children was well protected under Babylonian law” (Stol, Richardson and Richardson, 2016: 182). Which we can see from the fact that if the maid-servant given to the husband by his wife had children then the husband could not bring in a concubine. This same maid-servant could one day have the same rank as her mistress and could not be sold for money. However, if the maid-servant did not bear children then she could be sold. Also if there was no maid-servant given and no children born then he could bring in a concubine although she would not have the same rank as his wife. The next two laws of the fourth section detail how to deal with the situation of a sick wife. The man may take another as his wife but he cannot put away his first wife, however if she chooses to leave then her dowry will be returned to her and she will go. Again it seems that unless the wife is at fault, in the way of adultery, then she will always receive her dowry if she is to be put away. Law 150 is all that comprises of the fifth section of this extract of Hammurabi’s Law Code. This ‘law’ deals with matters of inheritance, in respect to when the husband dies first. If it was his will that his wife would inherit his estate then his sons cannot dispute this, even if this goes against the norm of Babylonian society were the sons would automatically inherit their father’s estate. However, this meant that it was then under the widows discretion to bequest the estate upon her death to any male relative of her choosing. From this law we can see that there is no mention of leaving the estate to a female relative, this could be interpreted to mean that if was not legally, or more to the point socially, acceptable that a female would have the authority to bequest such things to anyone she liked, even if a male would have this opportunity. The last two laws, 151 and 152, details how to deal with situations that involve debt. These laws tell us how if an individual is in debt before marriage then their new spouse is not responsible for it in any way, however unless they have a specific agreement, or contract, excluding a spouse from the others debt that was gathered after a marriage had begun then a spouse could be responsible for the others debt.

[bookmark: _GoBack]In regards to how reliable the Codex Hammurabi is in terms of historical, social and economic context it has been said that it “only provides a glimpse of Hammurabi’s period” (Liverani, 2014: 244). The inscriptions on the stele of Hammurabi only illustrate certain situations that are difficult to apply or compare to other places and time periods. Although the text only provides a glimpse of this particular time in Babylonian history this does not mean that the text is unreliable. In fact, the code describes some aspects of the time that have been attested throughout Mesopotamian history, thus enabling us to come to the conclusion that the text could be said to be a reliable one. One of the aspects mentioned within the text would be the “three different classes or social conditions” (Liverani, 2014: 244, 245) of the time period, that of the awīlum (free man), the muškēnum (dependent of the palace), and the wardum (slave). The ‘free man’ or awīlum, mentioned above in the previous section of this report, is known to have been an economically independent individual who was either a landowner “in the traditional sense” (Liverani, 2014: 247), or was a middle to high ranking royal or religious functionary who managed the lands that were once assigned to them. Those dependent for the state’s support were known as the muškēnum, and these individuals could be said to be economically “‘semi-free’” (Liverani, 2014: 247) men. Even if thought to be economically semi-free, this was not the legal position that they were thought to occupy as the code and other sources from that period within Babylonia report that the muškēnum were lower in status to “that of the free men and that they were under the protection of the king and subordinate to him” (Liverani, 2014: 247). The individuals that were the property of others were the wardum, or the slaves of the Babylonian time period, these people were either acquired by war or “brought from foreign lands” (Liverani, 2014: 244, 245). Individuals of free status could not become a slave, however they could become someone’s debt servant, who would then work for that person until the debt was satisfied. The Code provides us with a picture of the legal conflicts of the time, and also how these conflicts were resolved. In terms of criminal law, some disputes called for physical punishments which had been emphasised throughout Mesopotamia, however in terms of civil law a financial compensation was sufficient enough to settle the dispute. Both of these solutions that have been put forward to punish those that break the common law at the time can been seen to have implemented within the code of Hammurabi. In terms of the talion law punishment, or physical punishment, law code 143 speaks of throwing a woman into the water. In regards to the monetary compensation, this can be seen through those law codes that speak of the woman’s dowry or bride price. These punishments mostly come across as deterrents to the ‘crimes’ committed, whether criminal or civil. The code of Hammurabi does not bring any new practices into play, rather it puts a “royal seal of approval” (Liverani, 2014: 247) upon the practices of law already in place, which would certainly incline judges to implement them when handling disputes. As we already know the Code of Hammurabi is not a Law Code per se, but an illustration of how certain situations within Babylonian criminal and civil law are handled, and through other sources, elements within the text, it can be fair to say, are reliable accounts of how these situations would be handled during at least the reign of Hammurabi, if not beyond. 

The Stele of Hammurabi was dedicated to both the oppressed and the future king, thus giving us the specific audience for which the monument was erected. However, because the placing of this Stele, which Liverani suggests, was within the Temple of Shamash it would also mean that the inscription was meant for a wider audience, so that most if not all of Hammurabi’s subjects knew that he was chosen by the gods to be the king of justice. Although the stele was not the first ‘law code’, “it was repeatedly copied for well over a thousand years” (Collon, 1995: 99), meaning that it was probably copied out by those who were learning to read and write, perhaps scribes or even those that would go on to higher positions within Mesopotamian society. This would mean that Hammurabi’s Law Code “would have played a role in the intellectual and ideological formation of generations of educated Babylonians” (Slanski, 2012: 103, 104), furthermore fragments of the Law Code, either full copies or excerpts were found in cities throughout Mesopotamia. From this we could say that Hammurabi’s Stele impacted a wider audience for a longer period of time, which it could also be said that that was the point of its erection, at least in regards to the length of time that Hammurabi’s Law Code was recognized. This is illustrated by the fact that the monument was dedicated to the future king “so that he may not change the clauses of the stele” (Liverani, 2014: 247).

In conclusion, this extract from Hammurabi’s Law Code illustrates to us that “the ancient Mesopotamians believed that the family was of central importance to the stability of society” (Bertman, 2003: 275). In fact almost one fourth of the codes 282 laws “are devoted to family law” (Bertman, 2004: 275). The importance of the family is indeed highlighted by the fact that the breaking up of family would have financial consequences to the authority involved, meaning the husband, and as the women would not actually receive her dowry herself as it would be given back to her father, then it would seem her part in this would be social movement, from one house to the other. However, if there were children involved then it was socially expected that the father of the children would make sure that they were provided for. This shows that future generations were very important to the state, as it was the king who had the power to decide “the accepted forms of social or civilised behaviour” (Leick, 2007: 159). All in all, it is quite easy to see how this extract could be historically reliable in terms of the economics, the movement of money through dowries for example, and the social norms of the time, what was expected of people in certain situations. It would be reasonable to conclude that, since the stele’s decipherment in the early twentieth century, the Law Code of Hammurabi has become an essential text to those studying Ancient Near Eastern Law.
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