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1 - A summary of the historiographical materials relating to your chosen saint 

St Thomas Aquinas was thirteenth century Dominican friar who is perhaps one of the more well-known and highly regarded saints to emerge from the medieval period. His impact has been felt not only through his saintly intercessions but primarily through the scholarly work that he did during his life. His works, which among which is his best-known work The Summa Theologica, Aquinas has made a contribution to not only Christian theology but also the areas of ethics, political theory and apologetics that is still debated and taught today. Yet with any historical figure, especially one of such philosophical magnitude, the number of sources and accreditations to him are numerous, often with differing motivations and purposes for invoking this intellectual titan.
To begin, the first material that shall be covered his Aquinas entry into the “Oxford Dictionary of Saints”. This work, published in 1978[footnoteRef:1], but has been reprinted as late 2011[footnoteRef:2], is a compendium of all the saints that have been officially canonised by the Catholic church in its lifetime. Therefore, the work does not go into depth about the Aquinas, it does a synopsis of his life as well as canonisation and feast days[footnoteRef:3]. The entry also highlights key events in his life such as how “the most important work of his life, the Summa Theologica, c.1266[footnoteRef:4]”.  From an academic perspective, the entry in the dictionary is useful obtaining key dates and events from Aquinas life but does not elaborate on either his philosophy or greater details of the aforementioned events. For example, it is possible to gleam that “In 1269, he was recalled to Paris for three years[footnoteRef:5]” but the details after are sparse. Therefore, it is a prime example of simple yet concise focus on the life of Aquinas viewed through a catholic lens. [1:  D. H. Farmer, Oxford Dictionary of Saints. (Oxford: Oxford University Press, 2011). IV]  [2:  Ibid. IV]  [3:  Ibid. 419.]  [4:  Ibid. 419.]  [5:  Ibid. 419.] 

In comparison, other works that written about Aquinas in the last century go further than the previous example and attempt to grapple with both the more delicate parts of Aquinas life and his philosophical works. Unsurprisingly, each of these books interpret Aquinas in different way. Starting with F.C. Copleston’s “Aquinas” first published in 1955[footnoteRef:6]. The impetus of this work is that is not a review of Aquinas life, but rather an analysis of Aquinas philosophy and thinking and it can be applied to discussions of today. An instance of this can be found in the fifth chapter where Copleston remarks how through Aquinas’ “commentary on Aristotle’s Ethics[footnoteRef:7]” can be used to ascertain “Aquinas’ own ideas about human moral conduct[footnoteRef:8]”. Immediately this work presents a far more detailed and philosophical approach to understand and cataloguing Aquinas and his ideas than the previous of the ‘Oxford Dictionary’. Looking at the work from an academic perspective, it is infinite more use in understanding Aquinas but is however distant from any theological persuasion, portraying Aquinas’ ideas through a secular format.  [6:  Ibid. 6]  [7:  F. C. Copleston, Aquinas. (Harmondsworth: Penguin Books Ltd, 1982).  199.]  [8:  Ibid 199] 

Similarly, Anthony Kenny’s “Aquinas” first published in 1980[footnoteRef:9], offers up a similar academic perspective on Aquinas. This is confirmed by Kenny stating in the preface that the book “is written for readers who may not necessarily share his (Aquinas’) theological interest and beliefs[footnoteRef:10]”. Also, this work attempts to do a similar job as Copleston’s work, attempting to break down what the major components of Aquinas’ philosophy were, with focus to the metaphysical[footnoteRef:11] and mind aspects[footnoteRef:12]. Plus, the nature of this lends itself to more philosophical study, and while covering aspects of his life such as the initial condemnation of his theology[footnoteRef:13] in greater detail than the ‘Oxford Dictionary’ or Copleston, the work does serve better as an analysis of Aquinas’ work rather than him as a saint.  [9:  A. Kenny, Aquinas. (Oxford: Oxford University Press, 1980). 4.]  [10:  Ibid. 5]  [11:  Ibid. 32]  [12:  Ibid. 61]  [13:  Ibid. 26] 

Finally, there are other works about Aquinas that while again offering their own interpretation on Aquinas’ philosophy, do place a heavy emphasis on the Christian and saintly nature of the man. Two prominent examples of this are G.K. Chesterton’s “St Thomas Aquinas[footnoteRef:14]” and “The Life of the Angelic Doctor: Saint Thomas Aquinas” by Pius Cavanaugh published in 1881[footnoteRef:15]. The critical difference between these works is that both authors are Catholics, and would certainly believe in the saintly nature of Aquinas. Moreover, “The Life of the Angelic Doctor[footnoteRef:16]” is a ‘hagiography’, a biography of a saint. In regards to an academic perspective, such as work is important in understanding the religious attitude and veneration held for Aquinas, as well as offering the most detailed biography of Aquinas’ life than the aforementioned examples. Yet there is the saintly aspect to the writing, shown in examples such as “He seems to have been free from all the little faults of childhood[footnoteRef:17]”. This particular example is characteristic of the writing of saint’s lives and while debatable, does offer concise information about Aquinas’ life that other sources have not offered. On the other hand, Chesterton’s work on Aquinas interprets his philosophy through the Christian belief, arguing in favour of it while not attempting to filter it through a secular mindset. In his section on Aquinas’ Aristotelian influence, this is demonstrated best by his quote of modern philosophers in discarding or filtering Aquinas have “began their modern carrier by falling into a big blunder[footnoteRef:18]”. Therefore, this work offers a unique perspective on Aquinas, choosing instead to illustrate his virtues rather than attempt to portray in a certain way like Copleston or Kenny.  [14:  G. K. Chesterton, St Thomas Aquinas. (London: Hodder and Stoughton Ltd, 1962).]  [15:  P. Cavanaugh, The Life of the Angelic Doctor: Saint Thomas Aquinas, of The Order of Friar Preachers; by A Father of The Same Order.  (New York: P. J. Kenedy and Sons, 1932) Available Online: http://www.todayscatholicworld.com/life-of-the-angelic-doctor.pdf [Accessed 14/04/2019]]  [16:  Ibid.]  [17:  Ibid. 5]  [18:  G. K. Chesterton, St Thomas Aquinas. (London: Hodder and Stoughton Ltd, 1962). 61.] 

In conclusion, the sources mentioned in this section are but a handful of the vast amounts of books, articles and works that exist on, about or credit Saint Thomas Aquinas. While each of these works offer a different and interesting interpretation and analysis of Aquinas, they are all useful in charting the numerous influences the saint has had upon both modern and older writers and historians. 

2 - A commentary on a textual source relating to a miracle resulting from your saint’s intercession

The miracles attributed to Saint Thomas Aquinas are both typical of a medieval saint and unique amongst the numerous other medieval examples of miracles we have recorded. This is due to in part to the nature of Aquinas’ canonisation and the role he played in life. Unlike martyr saints like Saint Thomas Beckett, Aquinas was first and foremost a scholar of the church and spent the vast majority of his life comprising theological and philosophical works. Yet at his canonisation these works, as well as miracles attributed to him, were key in securing his canonisation. 
For this commentary, the first source that will be consulted is “The Life of the Angelic Doctor: Saint Thomas Aquinas” by Pius Cavanaugh. While this saint’s life was published in 1881[footnoteRef:19], some 500 years after Aquinas death and Canonisation[footnoteRef:20], it is written by a Dominican friar and is approved by several higher-ranking members of the Catholic Church[footnoteRef:21], specifically the Archbishop of New York[footnoteRef:22], thus confirming its accuracy. As this is a life, numerous examples of miracles are jotted throughout and thus several examples will be addressed. [19:  P. Cavanaugh, The Life of the Angelic Doctor: Saint Thomas Aquinas, of The Order of Friar Preachers; by A Father of The Same Order.  (New York: P. J. Kenedy and Sons, 1932) Available Online: http://www.todayscatholicworld.com/life-of-the-angelic-doctor.pdf [Accessed 14/04/2019]]  [20:  ODS 419]  [21:  P. Cavanaugh, The Life of the Angelic Doctor: Saint Thomas Aquinas, of The Order of Friar Preachers; by A Father of The Same Order.  (New York: P. J. Kenedy and Sons, 1932) Available Online: http://www.todayscatholicworld.com/life-of-the-angelic-doctor.pdf [Accessed 14/04/2019]]  [22:  Ibid.] 

Commencing first with chapter 12, the chapter opens immediately with mention of miracle. These miracles are those that were most typical of medieval miracles, healing. Cavanaugh states that “The deaf and dumb, the blind, lepers, paralytic and possessed” all were able to be cured via intercession of Saint Thomas Aquinas at his tomb. Immediately, the lack of depth in discussing this seemingly numerous miracles is considerably odd, but considering that this is one of the later chapters and specific examples are detailed before, this is not particularly questionable. In fact, the end of chapter 11, there is specific mention of a healing miracle at Aquinas’ funeral. The “sub-Prior of Fossa-Nuova[footnoteRef:23]” who was reported to be “old and blind[footnoteRef:24]” was seized by a “firm confidence in the merits of Saint Thomas Aquinas[footnoteRef:25]” and placed his eyes on the body of Aquinas and regained his sight upon invoking him[footnoteRef:26]. This miracle does lend credence to the saintliness of Aquinas, as a blind old man regaining his sight certainly is miraculous. But rather the interesting way in the miracle is recorded is does suggest additional motive. The line “firm confidence in the merits of Saint Thomas Aquinas[footnoteRef:27]” indicates the author was trying to retroactively condemn those who doubted Aquinas after he died. As Aquinas was not canonised till 50 years after his death and his opinions were initially condemned very shortly after his death[footnoteRef:28], the language choice here does imply altera motive, and could in theory put into question the validation of this miracle.  [23:  Ibid. 163]  [24:  Ibid. 163]  [25:  Ibid. 163]  [26:  Ibid. 163]  [27:  Ibid. 163]  [28:  A. Kenny, Aquinas. (Oxford: Oxford University Press, 1980). 26.] 

Another miracle recorded in this source and attributed to Aquinas is perhaps one of the more well-known ones attributed to him, the miracle of the herrings. Cavanaugh accounts that while recovering from illness near the end of his life, Aquinas requested herrings and that Father Reginald “was much troubled that he could not procure some…[footnoteRef:29]” Yet “a large quantity was found in the basket of a fish vender who came from Terracina as if by chance[footnoteRef:30]”. It is this miracle that was amongst one of the weaker examples cited in Aquinas’ canonisation process, and even the writer here remarks that none were consumed by Aquinas for fear of fault[footnoteRef:31]. Yet there was multiple witness to this miracle according this work as well as the official first canonisation documents, which does indicate that while appearing rather weak as justification for sainthood, was enough of a miracle to convince several people including Father Reginald. Therefore, this does not detract from the implication of Aquinas being saintly, as the work is meant to propagate Aquinas life and holiness, even seemingly odd examples such as these.  [29:  P. Cavanaugh, The Life of the Angelic Doctor: Saint Thomas Aquinas, of The Order of Friar Preachers; by A Father of The Same Order.  (New York: P. J. Kenedy and Sons, 1932) Available Online: http://www.todayscatholicworld.com/life-of-the-angelic-doctor.pdf [Accessed 14/04/2019] 151.]  [30:  Ibid. 151]  [31:  Ibid. 152] 

Finally, the last miracle that will be covered in this commentary is that of Aquinas levitating. This particular example takes place at “the convent church of St. Dominic at Naples[footnoteRef:32]” in 1272[footnoteRef:33]. The sacristan had noticed Aquinas would go to church alone at night to pray and decided to follow him. He witnessed Aquinas be “wrapt in ecstasy and was raised several feet from the ground[footnoteRef:34]” while in the chapel of St. Nicholas. Other fathers came quickly to see this event and reported that the crucifix that Aquinas had been praying before now spoke to him, speaking in such a way to imply that it was God speaking through it to him[footnoteRef:35].  The number of witnesses to this miracle, as well as the specific nature of the words spoken by and too Aquinas support the indication of a miracle. In addition, the nature of this miracle, with God directly addressing Aquinas in view of others, would seem to suggest that there was no doubt in his saintliness, and that he was indeed divinely blessed even when other miracles seemed weak.  [32:  Ibid. 143]  [33:  Ibid. 137]  [34:  Ibid. 143]  [35:  Ibid. 144. ] 

Overall, all the aforementioned miracles attributed to Aquinas are recorded in a work published many centuries after his death and were more than likely copied or transcribed from other sources. Yet the proliferation of witnesses, and differing types of miracles attributed to Aquinas suggest that there is no attempt to deceive or construct a narrative around certain miracles like it is arguable there was in other examples of saintly intercession. Moreover, the genuine language and tone set by the work does indicate a genuine belief that the attributed miracles did indeed take place and further illustrates that Aquinas is indeed worthy of veneration. 
[bookmark: _Hlk5821516][image: https://upload.wikimedia.org/wikipedia/commons/c/c2/Lippo_Memmi_-_Triumph_of_St_Thomas_Aquinas_-_WGA15020.jpg]3 – A commentary on a material or visual source relating to the cult of your chosen saint

As has been mentioned in previous parts of this portfolio, the sainthood of Thomas Aquinas has focused less on his intercession miracles or miracles, of which many have occurred, but rather his theological and intellectual standing, coupled with his long reaching influence on Christian theology and teaching. As a result of this, physical sources of the Cult of Aquinas from the medieval period differ from other examples of the period, with a greater focus being placed on art rather than medals or relics. Therefore, this section will be examining the painting “Triumph of Saint Thomas Aquinas” by Italian artist Lippo Memmi[footnoteRef:36].  [36:  L. Memmi, Triumph of Saint Thomas Aquinas [tempera on wood]. Santa Caterina, Pisa. ] 
“Triumph of Saint Thomas Aquinas” by Lippo Memmi (1323)

To begin, this painting is estimated to date to 1323[footnoteRef:37], which is the year in which Aquinas was canonized by Pope John XXII. Immediately this demonstrates that even prior to his official canonisation, Aquinas was viewed very highly by those in the Church, especially within the Dominican Order of which he was a part. This can be seen by the commissioning of this painting even while his sainthood was being debated and the fact it was placed in the Santa Caterina Church in Pisa, in the Tuscany Region of Italy, which at the time was in possession of the Dominicans[footnoteRef:38], demonstrating the strong belief in him by his fellow Dominicans. Furthermore, unlike more popular material sources of saints such pilgrimage badges, having a painting done of Aquinas, who at the time was not even an official saint and would require a prerequisite of decent wealth to create, shows the influence the Cult of Aquinas had in the upper echelons of medieval society, hinting at a difference between Aquinas and more local popular Saints like William Of Norwich[footnoteRef:39] in who revered him as a saint, but also showing that a similar level of devotion existed towards saints in all levels of medieval society.  [37:  Web Gallery of Art, Triumph of Saint Thomas Aquinas (1996). Available online: https://www.wga.hu/html_m/m/memmi/various/thomas.html [Accessed: 13/04/2019]]  [38:  L. Memmi, Triumph of Saint Thomas Aquinas [tempera on wood]. Santa Caterina, Pisa.]  [39:  Ibid.] 

As for the painting itself, it is a complex piece which provides not only a visual representation of the massive influence and standing Aquinas had in the Church, as well as his grander placement in relation to other great people of the church, but also it provides different meaning depending on who is looking at it. As the medium is a painting, and it was displayed in the Church, it was and is going to be viewed by all that the attend the church. Hence, the lay people would be witness to this painting as much as the clergy or wealthier attendants. Consequently, having the focus of the painting be Thomas Aquinas[footnoteRef:40], it presents a few different interpretations. Firstly, it stipulates that Aquinas is a significant and important individual, shown by his central prominence. Even if the person viewing was not aware of who or what Aquinas did, they would at least take that he was somebody of significance. However, for the clergy members or perhaps wealthier attendants who would view this work, what Aquinas is holding would be hold further importance. The book he is depicted holding contains the section of Proverbs 8:7[footnoteRef:41], which speaks of how prayer leads to understanding and wisdom. Moreover, it also speaks of one should prefer “her before sceptres and thrones, and esteemed riches…” The relevance of this Latin section can be interpreted as both a reference to the introduction of Aquinas famous work “Summa contra gentiles[footnoteRef:42]” but also a reminder of memento mori to those who can read it, essentially stating that one’s relationship with God is of greater importance than earthly rulers or wealth.  [40:  Ibid. ]  [41:  Ibid. ]  [42:  T. Aquinas, Summa Contra Gentiles. Translated by Joseph Rickaby, S.J. (USA: The Catholic Primer, 2005). Available Online: https://d2wldr9tsuuj1b.cloudfront.net/15471/documents/2016/10/St.%20Thomas%20Aquinas-The%20Summa%20Contra%20Gentiles.pdf [Accessed: 13/04/2019]. Ibid. 17.] 

In addition to Aquinas’ prominence, the piece also features several other figures and features that add to the influence of the Cult of Aquinas. Commencing again with the figure of Aquinas, the Memmi has portrayed him being surrounded by a mandorla, a whole-body halo that indicates that person within is of the light and is holy. So, in this particular case the artist is portraying that Aquinas is clearly of the divine now and sits among the ranks of saints. Considering that the piece was more than likely commissioned prior to his canonisation, it again reflects the fervent belief in his saintliness that the Cult of Aquinas had in him. This is further reflected by the six figures that sit above Aquinas and look down upon. These include Moses and St Paul, but the most critical are four of the figures that are Matthew, Mark, Luke and John[footnoteRef:43]; the ‘Four Evangelicals’ who wrote the gospels and were among the original disciples of Christ. While the lay man may not be able to tell who they are, there positioning and gaze pointed downwards towards Aquinas would show to them that Aquinas had the approval and respect of those in Heaven, a clear indication of his sainthood. For those that could recognize the figures, the inclusion illustrates the grand significance of Aquinas in the canon of Christianity, placing him near to those who wrote the gospels. A very powerful statement to make.  [43:  L. Memmi, Triumph of Saint Thomas Aquinas [tempera on wood]. Santa Caterina, Pisa. ] 

To add, the painting also makes commentary on the influences of Aquinas, placing Aristotle and Plato on the flanks of him[footnoteRef:44]. The importance of this is twofold. By doing this, it argues that Aquinas’ writings and philosophy can be traced back to the very roots of the western tradition of philosophy, specifically Plato and Aristotle. For the more educated or wealthy, including such figures portrays the intellectual calibre of Aquinas and enforces the idea that he and his works should rank among the highest held philosophers in the western tradition. This would again to them be a testament of his sainthood. Furthermore, Aquinas is positioned above the seemingly defeated figure of Averroes, a 12th century Islamic theologian and philosopher[footnoteRef:45], whose book is placed pages down and he himself looks away from Aquinas towards the ground. This would be of significance to the lay, who would probably have no idea who this was, but to the clergy and intellectuals, this holds multiple significance. First it shows the triumph of Aquinas as a theologian, being of greater size and therefore significance than Averroes. Also, considering the Cult of Aquinas, this could be argued as an example of his sainthood, being able to strongly disprove the heresy that is Islam in an intellectual way and thus provide the truth that is Christianity to those who would be led astray.  [44:  Ibid.]  [45:  Ibid. ] 

To conclude, this “Triumph of Saint Thomas Aquinas” is a prime example of an early work in relation to the Cult of Aquinas. It demonstrates not only the significance and saintliness of Aquinas to those who would otherwise not know he was, but also shows to those with the knowledge how truly prominent and important he is in regards to both Heaven and dispelling error. 

4 – An analysis of the significance of your chosen saint in relation to one of the themes of the module

Saint Thomas Aquinas is arguably one of the more significant saints to examine in looking at the Cult of Saints in the Medieval Period. Standing outside of the more popular martyr saints like Saint Thomas Beckett or William of Norwich, Aquinas was canonised rather for his intellectual contributions to the church[footnoteRef:46] and seems to have been favoured more by monks and scholars than the common man[footnoteRef:47]. This makes him a particularly unique case as he has since become known for his destruction of heresy and championing of truth, and his impact can still be felt on secular discussions of philosophy and ethics to this day. Thus, looking at Aquinas through an intellectual theme, analysing his contributions to the scholarly institutions of his day and beyond, enable the opportunity to view the Cult of Saints beyond the realm of popular religion and see it through the eyes of the clergy and intellectuals.  [46: A. Kenny, Aquinas. (Oxford: Oxford University Press, 1980). 27]  [47:  Ibid. 27] 

One specific way in which Aquinas is significant in the intellectual theme is through how 
First, it is important to look at Aquinas major works and how these have contributed to his intellectual legacy.  The main writings of his, the Summa Theologica and Summa Contra Gentiles, are critical in understanding what Aquinas’ intellectual significance. To begin, the Summa Theologica is his most well-known work, with Aquinas beginning work on it in 1264[footnoteRef:48]. Described as “a comprehensive statement of his mature thought on all the Christian mysteries[footnoteRef:49]”, its purpose is to explain and illustrate Christian doctrine to those that read it as well as defend against those who were not Christian. For example, one of the most significant parts of this is his ‘Five Ways’ of proving God’s existence. In this section of the summa Theologica, Aquinas lays out how “some things in this world are moved[footnoteRef:50]” and then proceeds to elaborate on how this would lead to the proof of Gods existence. Without repeating it all here, the argument is relatively simple for the most part, and only really gets more complex in the final two ways. Yet as F.C. Copleston notes in Aquinas, such arguments were designed to be appreciated by those who understood “thirteenth century ideas which were familiar[footnoteRef:51]”. Essentially, this demonstrates the intellectual nature of Aquinas and how his particular brand of sainthood was meant for the educated men of the period, as the Summa Theologica was meant for other theologians and novices, not the common man. This gives modern scholars the ability to reflect on how different the appeal of an intellectual saint was to that of a more common and popular saint, such as William of Norwich.  [48:  D. H. Farmer, Oxford Dictionary of Saints. (Oxford: Oxford University Press, 2011). 419.]  [49:  Ibid. 419]  [50:  F. C. Copleston, Aquinas. (Harmondsworth: Penguin Books Ltd, 1982). 115]  [51:  Ibid. 116] 

Expanding upon this, this intellectual sainthood can be seen in the miracles attributed to Aquinas. Looking in “The Life of the Angelic Doctor”, it is recorded that Aquinas was granted a vision of Father Romain, “a Dominican professor who had succeeded him at Paris[footnoteRef:52]”. The Father now in Heaven, was able to be questioned by Aquinas about several theological aspects that had been occupying him[footnoteRef:53]. Such a miracle is indictive of the intellectual nature of Aquinas, and allows modern scholars to again see a clear contrast between his miracles and those of other saints. For example, the resuscitation miracle of Roger of Conway performed by the intercession of Saint Thomas Cantilupe[footnoteRef:54], is a far more popularised and lay miracle, with greater emphasis on the community and intercession than the previously mentioned Aquinas miracle. Yet the contrast between these two examples illustrates the significance of Aquinas, who even when witness to miracles, is always focused on the intellectual aspect. Moreover, the outcome of the Aquinas miracle reads as an intellectual caution, saying that Aquinas “was anxious lest any error should have crept into his ‘Summa’[footnoteRef:55]”. Interpreting this as a call for increased studiousness and contemplation on future intellectual work, this miracle offers moderns scholars a glimpse of what was concerning to friars and monks. That instead of asking for healing or other intercessions as was common amongst the lay people, these more educated persons were rather more worried about being incorrect or imparting error in their teachings. Thus, the significance of Aquinas in demonstrated in his ability to offer modern scholars a glimpse into the world of medieval intellectuals.  [52:  P. Cavanaugh, The Life of the Angelic Doctor: Saint Thomas Aquinas, of The Order of Friar Preachers; by A Father of The Same Order.  (New York: P. J. Kenedy and Sons, 1932) Available Online: http://www.todayscatholicworld.com/life-of-the-angelic-doctor.pdf [Accessed 14/04/2019]. 141]  [53:  Ibid. 141]  [54:  S. J. Rudyard & J. A. Ashbee, ‘The Resuscitation of Roger of Conway: A Cantilupe miracle and the society of Edwardian north Wales’, Journal of Medieval History, 41, 3 (2015). Available online: https://moodle.uwtsd.ac.uk/pluginfile.php/250050/mod_resource/content/0/Ridyard%20and%20Ashbee%20Article.pdf. [Accessed: 14/04/2019]]  [55:  P. Cavanaugh, The Life of the Angelic Doctor: Saint Thomas Aquinas, of The Order of Friar Preachers; by A Father of The Same Order.  (New York: P. J. Kenedy and Sons, 1932) Available Online: http://www.todayscatholicworld.com/life-of-the-angelic-doctor.pdf [Accessed 14/04/2019]. 143] 

On the other hand, Aquinas is a significant saint due to his connection back down the very roots of both Christian and western thought. As Chesterton notes in his “St. Thomas Aquinas”, Aquinas offers up a link back to the Ancient Greek philosophers of Plato and Aristotle[footnoteRef:56]. This link he argues can be seen in Aquinas’ work and that Aquinas helped lead what he describes as an “Aristotelian revolution in Christian thinking[footnoteRef:57]”. immediately, this again demonstrates the intellectual significance of Aquinas, that he is part of “the great intellectual tradition[footnoteRef:58]” that can be traced all the way back to the ancient Greeks. For modern scholars attempting to understand the Christian view on concepts such as miracles and such, Aquinas provides the next step in the long development of various doctrines and concepts, and to attempt to understand the medieval Christian way of thinking without consulting Aquinas is avoid a fundamental part of Christian intellectualism. This is compounded by Aquinas “constantly referring back to the authorities from St. Augustine to St. Anselm[footnoteRef:59]”. Overall then, the significance of Aquinas in this regard is that he provides an intellectual milestone for the medieval period, becoming a very important figure in the history of Western Christian thought, without whom it is immensely difficult to look at the intellectual roots of medieval scholars.  [56:  Chesterton 61]  [57:   Ibid 61]  [58:  Ibid 63]  [59:  Ibid 63] 

In conclusion, Saint Thomas Aquinas is a fundamentally significant figure in understanding the intellectual side of the Cult of Saints in the Medieval period. For without him, any modern attempts to decipher the intellectual life of medieval scholars, or how the more educated looked upon events like miracles, would be immensely difficult. Overall, Saint Thomas Aquinas stands as the intellectual saint of medieval, standing in unique and strong contrast to the popular saints that existed in the same period. 
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