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A Critical Comparison of Two Secondary Sources
Introduction
This essay compares and contrasts Lynn White Jr’s ‘The Historical Roots of our Ecologic Crisis’[footnoteRef:1] with Val Plumwood’s ‘Gender, Eco-Feminism and the Environment.’[footnoteRef:2] [1:  Lynn White Jr., ‘The Historical Roots of Our Ecologic Crisis’, Science, 155.3767 (1967), pp.1203–07.]  [2:  Val Plumwood, ‘Gender, Eco-Feminism and the Environment’, in Controversies in Environmental Sociology, ed. by Robert White (Cambridge: Cambridge University Press, 2004), pp.43-60.] 

Context
Lynn White Jr.
Lynn White Jr (1907-1987) was a professor of history at the University of California, specialising in the medieval period,[footnoteRef:3] as well as being a public intellectual and a committed Christian.[footnoteRef:4] White’s key works include ‘The Historical Roots of our Ecologic Crisis’, published in 1967 in the journal Science, and Medieval Technology and Social Change, published in 1962.[footnoteRef:5] In the decades since its publication, ‘The Historical Roots of our Ecologic Crisis’ has become one of Science’s most cited papers,[footnoteRef:6] and has been highly influential in a range of fields, including history, religion and ethics, as well having an impact on the environmental movement in the United States and beyond.[footnoteRef:7] Elspeth Whitney has suggested that, ‘Few pieces of writing by an academic historian… have had such a major impact on contemporary thinking on a contemporary issue.’[footnoteRef:8]  Bron Taylor has suggested a number of key factors that may have contributed to the paper becoming so prominent, including the wide readership of Science and the timing of publication at the height of 1960s cultural change when environmental concerns were beginning to become prominent.[footnoteRef:9]  [3:  American Historical Association, ‘Lynn White Jr, In memoriam’, Perspectives, October 1987. <https://www.historians.org/person/lynn-white-jr/> [Accessed 14/11/2025].]  [4:  Elspeth Whitney, ‘Lynn White Jr.'s “The Historical Roots of Our Ecologic Crisis” After 50 Years’, History Compass, 13 (2015), pp.396-410, p.399.]  [5:  American Historical Association, ‘Lynn White Jr, In memoriam’.]  [6:  Bron Taylor, Gretel van Wieren and Bernard Daley Zaleha, ‘Lynn White Jr and the greening-of-religion hypothesis’, Conservation Biology 30.5 (2016), pp.1000-1009.]  [7:  Whitney, ‘Lynn White Jr.'s “The Historical Roots of Our Ecologic Crisis” After 50 Years’; Bron Taylor, ‘The Greening of Religion Hypothesis (Part One): From Lynn White, Jr and Claims That Religions Can Promote Environmentally Destructive Attitudes and Behaviors to Assertions They Are Becoming Environmentally Friendly’, Journal for the Study of Religion, Nature and Culture 10.3 (2016), pp.268-305.]  [8:  Elspeth Whitney, ‘The Lynn White Thesis: Reception and Legacy,’ Environmental Ethics 35.3 (2013), pp.313-331.]  [9:  Bron Taylor, Dark Green Religion: Nature Spirituality and the Planetary Future (Berkeley: University of California Press, 2010), p.11; Bron Taylor, ‘The Greening of Religion Hypothesis (Part One)’.] 

Val Plumwood
Val Plumwood (1939-2008) was an influential ecofeminist, philosopher and activist.[footnoteRef:10] Whilst primarily being an independent scholar, Plumwood held teaching positions at a number of universities, including in Australia and the USA.[footnoteRef:11] She was part of a group of Australian researchers who, in the 1970s, began to critique Western anthropocentrism as a root cause of environmental issues, asking whether there was a need for a new environmental ethic.[footnoteRef:12] Drawing connections between feminist, environmentalist and decolonial struggles, she explored how Western cultural attitudes to women, nature and so-called primitive cultures are deeply interconnected, enabling multiple forms of exploitation, oppression and destruction.[footnoteRef:13] She famously survived a near-fatal crocodile attack, which she said had a fundamental influence on her work,[footnoteRef:14] leading to her reflecting on humans as part of the food web, or as part of what she called an ‘ecological community of kindred beings.’[footnoteRef:15] Plumwood’s major works include the books Feminism and the Mastery of Nature,[footnoteRef:16] published in 1992, and Environmental Culture: the Ecological Crisis of Reason,[footnoteRef:17] published in 2002, both of which are seen as key publications in the development of ecofeminist thought.[footnoteRef:18]  [10:  Freya Mathews, ‘Obituary: Val Plumwood’, The Guardian, 26 March 2008, <https://www.theguardian.com/education/2008/mar/26/australia.world> [Accessed 10/11/2025].]  [11:  Mathews, ‘Obituary: Val Plumwood’.]  [12:  Mathews, ‘Obituary: Val Plumwood’.]  [13:  Plumwood, ‘Gender, Eco-Feminism and the Environment’.]  [14:  Mathews, ‘Obituary: Val Plumwood’.]  [15:  Val Plumwood, ‘Nature in the Active Voice’, Australian Humanities Review 46 (2009), p.121, cited in Deborah Bird Rose, ‘Val Plumwood’s Philosophical Animism: Attentive Interactions in the Sentient World.’ Environmental Humanities 3.1 (2013), pp.93-109. ]  [16:  Val Plumwood, Feminism and the Mastery of Nature (Oxon: Routledge, 1993), cited in Rose, ‘Val Plumwood’s Philosophical Animism’.]  [17:  Val Plumwood, Environmental Culture: The Ecological Crisis of Reason (Oxon: Routledge, 2002), cited in Rose, ‘Val Plumwood’s Philosophical Animism’.]  [18:  Deborah Bird Rose, ‘Val Plumwood’s Philosophical Animism: Attentive Interactions in the Sentient World.’ Environmental Humanities 3.1 (2013), pp.93-109.] 

Summary of articles
‘The Historical Roots of our Ecologic Crisis’
White’s paper explored what he believed to be the fundamental roots of the environmental crisis, focusing on his arguments for the role of religious beliefs in people’s view of nature and the development of technology, with particular attention to Christianity. White combined several strands of argument, perhaps the most fundamental of which is his assertion that both the roots of and the remedy for the environmental crisis are philosophical and ideological rather than technological and scientific.[footnoteRef:19] White’s focus was on the impact of Judeo-Christian beliefs on people’s relationship with non-human nature, particularly the influence of Western forms of Christianity, which he framed as ‘the most anthropocentric religion the world has seen.’[footnoteRef:20] Drawing on examples from the Book of Genesis, in which God creates man in the likeness of the transcendental God and gives him dominion over animals, White concluded that – for Western Christians – ‘no item in the physical creation had any purpose save to serve man’s purposes.’[footnoteRef:21] As evidence for the influence of this way of understanding the world on the environmental crisis, White suggested that developments in ploughing technologies in the Middle Ages, which he linked to Christian beliefs, profoundly altered man’s relationship with the land, turning people from being part of nature to becoming exploiters of nature.[footnoteRef:22] White’s paper built on this by arguing that modern science was ‘cast in the matrix of Christian theology’, inheriting ‘orthodox Christian arrogance towards nature,’[footnoteRef:23] and that the fusion of science and technology and the direction it took was strongly influenced by these anthropocentric Christian views, thus allowing the extreme environmental impacts of technology. White’s conclusion was that Western Christianity bears a ‘huge burden of guilt’[footnoteRef:24] for the ecological crisis, and he argued for rethinking the basic axioms of Western culture to re-set the relationship between humans and non-human nature. White suggested that the ‘remedy’ should be sought from within Christianity, proposing St Francis of Assisi as a patron saint of ecologists.  [19:  White, ‘Roots’, p.1207.]  [20:  White, ‘Roots’, p.1205.]  [21:  White, ‘Roots’, p.1205.]  [22:  White, ‘Roots’, p.1205.]  [23:  White, ‘Roots’, p.1207.]  [24:  White, ‘Roots’, p.1206.] 

‘Gender, Eco-Feminism and the Environment’
Plumwood’s ‘Gender, Eco-Feminism and the Environment’[footnoteRef:25] covers some of the key themes that she explored throughout her life, detailing her interpretation of the development of ecofeminist thinking and varieties of approaches, as well as exploring a number of key areas of debate within ecofeminism. The paper builds on the work of ecofeminist historical scholars who have argued that Western culture has created radical binaries or ‘dualisms’ separating nature from reason, female from male, matter from mind, and so-called primitive societies from so-called civilised societies. Plumwood argued that, in this western worldview, nature, women, matter and people of other ethnicities and cultures are linked together as part of a lower order, while elite males are linked with a higher order of culture, mind and civilisation. She said that these realms had been ‘hyper-separated’, with the higher order being viewed not only as superior, but of a different kind, and the lower order being seen to exist only as a resource to serve the higher order. These ‘hyper-separated dualisms’ and ‘value hierarchies’[footnoteRef:26] were seen by Plumwood as crucial to understanding both the destruction of nature and the oppression of women and people of other ethnicities and cultures. She argued for a critical ecofeminist approach that focused on collapsing these hyper-separations, that recognised that women are no more inherently part of nature than men are, and that rejected women’s exclusion from culture.  [25:  Plumwood, ‘Gender, Eco-feminism and the Environment’.]  [26:  Plumwood, ‘Gender, Eco-feminism and the Environment’, p.44.] 

The paper also provides Plumwood’s analysis of some key areas of debate within ecofeminism at the time. For example, she looked at different ecofeminist standpoints on people’s relationship with non-human animals; critiquing ontological veganism, she argued in favour of what she called ‘ecological animalism’, emphasising human continuity with non-human life and situating both humans and other animals ‘within an ethically and ecologically conceived universe.’[footnoteRef:27]  [27:  Plumwood, ‘Gender, Eco-feminism and the Environment’, p.52.] 

Analysis 
It is important to examine and critique these papers because both authors’ arguments have been highly influential and, as Whitney has said of White (and which is also applicable to Plumwood), ‘If White is incorrect in his analysis…and we continue to follow his prescription for a solution, we may be at the mercy of forces we are not even considering.’[footnoteRef:28] [28:  Elspeth Whitney, ‘Lynn White, Ecotheology, and History’, Environmental Ethics 15. 2 (1993), pp.157-58, cited in Robin Attfield, ‘Social History, Religion, and Technology: An Interdisciplinary Investigation into Lynn White Jr’s “Roots”’, Environmental Ethics 31 (2009), pp.281-306.] 

Style and audience
Whilst both papers are argumentative in approach, building their cases for the authors’ normative positions, they are very different in style. White’s paper could be said to be polemic, with provocative statements that are not always backed up by evidence, and anecdote and rhetorical flourishes are incorporated throughout. Plumwood’s article, by contrast, has a more formal academic style and tone. This difference can perhaps be at least partially explained by the format and intended audience: White’s paper was the text of a speech delivered to the American Association for the Advancement of Science (AAAS) [footnoteRef:29] whilst Plumwood’s article was published as a chapter in Controversies in Environmental Sociology, a sociology textbook aimed at academics and students.[footnoteRef:30]  [29:  White, ‘Roots’.]  [30:  Robert White (Ed), Controversies in Environmental Sociology (Cambridge: Cambridge University Press, 2004).] 

Sources and evidence
The papers also differ in the sources the authors utilised to build their cases. As a historian, White based his thesis on historical evidence, whilst Plumwood mainly drew on the work of other ecofeminist thinkers to describe the development of the field and to provide an analysis of a number of debates within ecofeminism. These differences in approach mean that the authors’ arguments have received different types of critique. Whilst White’s paper has been analysed for the quality and reliability of his historical evidence and theological arguments, Plumwood has been scrutinised largely on her portrayal of other ecofeminist viewpoints (comments on Plumwood’s analysis have mostly related to her more well-known works, such as Feminism and the Mastery of Nature, but can equally be applied to this paper).
For example, several commentators have noted that White’s paper included very little in the way of evidence to back up his statements. Ben A. Minteer and Robert E. Manning have argued that subsequent research in social science, ecology, history and environmental humanities has challenged many of the core assumptions and arguments in the paper. [footnoteRef:31] Elspeth Whitney has stated that, ‘breathtaking categorical assertions were made without much in the way of supporting evidence’[footnoteRef:32] – indeed, the lack of references makes it challenging to follow up on many of his assertions. Scholars have examined White’s wider work on medieval technology for more detailed historical evidence to support his claims, but have often found the evidence to be inadequate. Robin Attfield, for example, has argued that in writing ‘The Historical Roots of our Ecologic Crisis’, White went beyond the evidence to make his case; Attfield says:  [31:  Ben A. Minteer and Robert E. Manning, ‘An appraisal of the critique of anthropocentrism and three lesser known themes in Lynn White’s “The historical roots of our ecologic crisis”’, Organization & Environment, 18.2 (2005), pp.163–76.]  [32:  Whitney, ‘The Lynn White Thesis: Reception and Legacy,’ p.316.] 

White discarded or de-emphasised numerous qualifications and nuances present in his earlier work so as to heighten the effect of certain rhetorical aphorisms and to generalise their scope and bearing well beyond what the evidence could bear.[footnoteRef:33]  [33:  Robin Attfield, ‘Social History, Religion, and Technology: An Interdisciplinary Investigation into Lynn White Jr’s “Roots”’, Environmental Ethics 31 (2009), pp.281-306.] 

Some of Plumwood’s key arguments have also been challenged in terms of how she used evidence to build her case, particularly her representation of other ecofeminist views on ‘ontological veganism’, a position which she argued against. Richard Twine, for example, whilst supportive of Plumwood’s broader dualisms thesis, has argued that she depicted a ‘naïve vegan universalism’[footnoteRef:34] that was not actually representative of the positions of the people whose views she was in argument with, and could therefore be seen as presenting a straw man critique.[footnoteRef:35] Whilst acknowledging that views on veganism have evolved in the past 20 years, Twine has suggested that even at the time that she was writing, the evidence did not support Plumwood’s account of the views of other ecofeminists with regard to veganism.[footnoteRef:36]  [34:  Richard Twine, ‘Val Plumwood’s Contribution to Intersectional Veganism’, TRACE Journal for Human-Animal Studies 10, April (2024), pp.220-39, p.223.]  [35:  Richard Twine, ‘Ecofeminism and Veganism: Revisiting the Question of Universalism’, in Ecofeminism: Feminist Intersections with Other Animals and the Earth, 2nd edn. Ed. by Carol J. Adams and Lori Gruen (London: Bloomsbury, 2022), pp.229-248, p.241.]  [36:  Twine, ‘Ecofeminism and Veganism’, p.241.] 

Approaches to anthropocentrism 
Whilst there are therefore clear differences in the authors’ approaches to their topics, there are some key similarities in the content of their articles. They shared a focus on what they saw as anthropocentric Western worldviews, and both saw the separation of people from the rest of nature as being at the root of the ecological crisis. Both authors suggested that nothing less than a transformation in this basic way of understanding the world was necessary for addressing this crisis. 
However, whilst White blames Christianity for the dominance of this anthropocentrism in Western society,[footnoteRef:37] Plumwood’s focus goes further back, to Plato and reason, although she suggested that Christianity and Descartes played fundamental roles in cementing and deepening human/nature divides.[footnoteRef:38] Neither of these views is uncontested, and there has been much debate on the historical origins of anthropocentrism in the Western worldview. For example, Freya Mathews has proposed looking at the development of theory itself,[footnoteRef:39] whilst David Abram has suggested separation from non-human nature began with the phonetic alphabet replacing sensory participation in the world with abstract symbols.[footnoteRef:40] Patrick Curry, whilst agreeing that Ancient Greek philosophy and Christianity influenced the development of value-hierarchies, puts more emphasis on the influence of the Scientific Revolution.[footnoteRef:41] [37:  White, ‘Roots’.]  [38:  Plumwood, ‘Gender, Eco-Feminism and the Environment’.]  [39:  Freya Mathews, ‘The Dilemma of Dualism’, in Routledge International Handbook on Gender and Environment, ed. by Sherilyn MacGregor (New York: Routledge, 2017).]  [40:  David Abram, The Spell of the Sensuous: Perception and Language in the More-than-Human World, Twentieth Anniversary Edition (New York: Vintage Books, 2017).]  [41:  Patrick Curry, Ecological Ethics, 2nd edn. (Cambridge: Polity Press, 2011), p.129.] 

Monocausal or multidimensional drivers
Perhaps the most common critique levelled at White has been that, in framing religious beliefs as the cause of the environmental crisis, he overstated his case and oversimplified complex drivers of change. Soon after the paper’s publication, Lewis Moncrief challenged White’s ‘monocausal’ explanation and argued for a more complex pluralistic approach.[footnoteRef:42] Minteer and Manning,[footnoteRef:43] James A. Nash[footnoteRef:44] and John McNeill[footnoteRef:45] have all similarly argued that it is important not to overemphasise any single driver of the environmental crisis, given its complex nature. Nash, for example, has argued that technology and industrialisation have a momentum beyond the influence of religion, and that religious concepts are often adopted or distorted to justify actions that are motivated by other considerations.[footnoteRef:46] Whitney highlights that changing perspectives on the relationship between ‘nature’ and ‘culture’ have led scholars since White to argue that, ‘religious and, more generally, cultural attitudes towards nature cannot be neatly separated from more pragmatic concerns stemming from economic, social and environmental conditions.’[footnoteRef:47]  White, however, maintained that the Judeo-Christian worldview had influenced all of these other developments in Western society. In a follow-up article aimed at addressing some of the critiques of ‘The Historical Roots of our Ecologic Crisis’, White differentiated between the ‘causes’ and ‘roots’ of historical events, explaining his deliberate choice of the latter word to emphasise that, while there are often multiple layers of causes, he was seeking to uncover the deeper roots on which these layers have developed.[footnoteRef:48]  [42:  Lewis W. Moncrief, ‘The cultural basis for our environmental crisis’, Science 170.3957 (1970), pp.508-512, cited in Minteer and Manning, ‘An appraisal of the critique of anthropocentrism’, p.165.]  [43:  Minteer and Manning, ‘An appraisal of the critique of anthropocentrism’.]  [44:  James A. Nash, Loving Nature: Ecological Integrity and Christian Responsibility (Nashville: Abingdon Press, 1991), p.74, cited in Whitney, ‘The Lynn White Thesis: Reception and Legacy’, p.319.]  [45:  John McNeill, Something New Under the Sun: An Environmental History of the Twentieth Century (London: Penguin, 2000), p.327.]  [46:  Nash, Loving Nature, cited in Whitney, ‘The Lynn White Thesis: Reception and Legacy’.]  [47:  Whitney, ‘The Lynn White Thesis: Reception and Legacy’, p.315.]  [48:  Lynn White Jr., ‘Continuing the Conversation,’ in Western Man and Environmental Ethics: Attitudes toward Nature and Technology ed. by Ian G. Barbour (Reading, Mass: Addison-Wesley Publishing Company, 1973), pp. 55-64, p.57.] 

Plumwood’s emphasis on dualisms and value-hierarchies arguably offers a more nuanced approach, which allows for more multidimensional understandings of how the ecological crisis developed. Like White, her focus was on deep roots rather than direct causes, however, her analysis went well beyond religion, examining Western worldviews in much broader terms and seeking to demonstrate the interconnectivity of different forms of oppression. She argued that:
The eco-feminist focus on the larger political and historical context of human/nature dualism can give us a fuller, more integrated and coherent conception of the environmental problematic, broadening the narrow ‘deep’ focus on non-human and wilderness issues to represent more closely the full range of issues and concerns in real environmental struggles.[footnoteRef:49] [49:  Plumwood, ‘Gender, Eco-feminism and the Environment’, p.58.] 

It could therefore be argued that Plumwood’s ‘Gender, Eco-Feminism and the Environment’ offered a broader view of the roots of the ecological crisis than White’s paper. However, Plumwood’s abstract approach remains open to critiques of oversimplification. Curry, for example, whilst supporting Plumwood’s analysis of dualisms and value-hierarchies, has argued that the reality is ‘messier and more complex than the logic.’[footnoteRef:50] Similarly, in a review of Feminism and the Mastery of Nature, Bruce Bratley and Rob Krueger highlighted Plumwood’s lack of attention to social and cultural context, the inclusion of which they suggested would have helped to support her arguments[footnoteRef:51] – the same could be said for Plumwood’s analysis of the development of anthropocentric worldviews in ‘Gender, Eco-Feminism and the Environment’. However, as long as a messier reality is acknowledged, this abstraction can be argued to be useful in providing a clarity of analysis of some of the key driving forces in Western society. [50:  Curry, Ecological Ethics, p.130.]  [51:  Bruce Bratley and Rob Krueger, ‘Review of Feminism and the Mastery of Nature, by Val Plumwood’, Economic Geography, 72.4, (1996), pp.476–478.] 



Ways of addressing the ecological crisis
Whilst both authors agreed that Western anthropocentrism is at the root of the ecological crisis, their different views on how and why this way of thinking developed led them to different conclusions on how they thought it should be addressed. White argued that, ‘Since the roots of our trouble are so largely religious, the remedy must also be essentially religious, whether we call it that or not.’[footnoteRef:52] Whilst he saw other religious traditions and animistic worldviews as less anthropocentric than Western Christianity, he questioned their viability in Western societies and suggested that the ‘remedy’ should be found within Christianity itself, specifically in the teachings of St Francis of Assisi.[footnoteRef:53] Whitney has challenged this logic, arguing that, even if religion was the key driver of environmental destruction in the past, this does not necessarily imply that it is the best solution in the twenty-first century.[footnoteRef:54] Taylor has also argued that analysis of the evidence from studies of the links between religiosity and environmental values and behaviours suggests that religions are unlikely to have a pivotal role in addressing the environmental crisis.[footnoteRef:55] [52:  White, ‘Roots’, p.1207.]  [53:  White, ‘Roots’, p.1206-7.]  [54:  Whitney, ‘The Lynn White Thesis: Reception and Legacy,’ p.318]  [55:  Bron Taylor, ‘Religion and environmental behaviour (part one): World religions and the fate of the Earth,’ The Ecological Citizen 3 (2019), pp.71-6, P.71.] 

Plumwood, seeing deeper roots for anthropocentrism and emphasising interconnections with other forms of oppression, argued for an approach based on broader ethical and ecological understandings. She suggested that, ‘Countering the human/nature dualism associated with human-centeredness gives us two tasks: ‘(re)situating humans in ecological terms and non-humans in ethical terms.’[footnoteRef:56] This can be viewed as both a deeper and broader approach than that advocated by White.  [56:  Plumwood, ‘Gender, Eco-feminism and the Environment’, p.57.] 

Legacy and influence
Despite challenges to some of the detail of their evidence and arguments, the broad theses of both authors have been supported in the decades since these papers were published. For example, Whitney has suggested that there has been a ‘grudging recognition’ that White was at least partially correct,[footnoteRef:57] and that his enduring legacy is the basic proposition that religion is an important factor in the ways that human societies relate to nature.[footnoteRef:58] Bron Taylor, Gretel van Wieren and Bernard Daley Zaleha have also concluded that the evidence on links between religiosity and environmental attitudes and behaviours published since White suggests that he was ‘on the right track’ with the main thrust of his argument on the links between Christianity, anthropocentrism and environmental destruction.[footnoteRef:59] Similarly, Plumwood’s work on dualisms has been highly influential in the development of ecofeminist thought and activism. Mathews, for example, has suggested that most people would agree that Plumwood gave ‘definitive form’ to ecofeminist understandings of dualism,[footnoteRef:60] whilst Kimberley Carfore has argued that Plumwood’s ‘robust analytical framework’ provides a useful political tool that can support activists in challenging oppression.[footnoteRef:61] Twine has also argued of Plumwood’s analysis of dualisms that ‘no account interested in understanding what might link together forms of oppression and exploitation can afford to ignore this work.’[footnoteRef:62] It can therefore be suggested that the central themes of both authors have provided useful insights into the causes of the ecological crisis. [57:  Whitney, ‘Lynn White Jr.'s “The Historical Roots of Our Ecologic Crisis” After 50 Years’, p.398.]  [58:  Whitney, ‘Lynn White Jr.'s “The Historical Roots of Our Ecologic Crisis” After 50 Years’, p.396.]  [59:  Taylor, van Wieren and Zaleha, ‘Lynn White Jr and the greening-of-religion hypothesis’, p.1006]  [60:  Mathews, ‘The Dilemma of Dualism’, no page number.]  [61:  Kimberly Carfore, ‘Ecofeminist Theology: Intersectional Justice and Plumwood’s Philosophical Animism’, SAGE Journal of Feminist Theology, 29.3 (2021), pp.234-246, p.236.]  [62:  Twine, ‘Val Plumwood’s contribution’, p.225] 

Conclusion
In comparing and contrasting White’s ‘The Historical Roots of our Ecologic Crisis’[footnoteRef:63] with Plumwood’s ‘Gender, Eco-Feminism and the Environment’,[footnoteRef:64] this essay has looked at key areas of similarity and difference in the two papers. It has explored differences in style and tone, suggesting that White’s paper – having been originally written as a speech – is more polemic in style compared with Plumwood’s more measured academic approach. The essay has also reflected on differences in the evidence used by the two authors, concluding that whilst they utilised different types of sources, both papers can be argued to have gone beyond what the evidence can be seen to support in some areas. However, it has also been argued here that both authors offer important insights into the roots of the environmental crisis, with Plumwood in particular providing a highly useful analytical framework. Analysis of the central theses of both authors has shown some overlapping themes – particularly their shared characterisation of anthropocentrism as the root cause of the ecological crisis – as well as areas of divergence, such as White’s emphasis on Christianity and Plumwood’s broader analysis of Western worldviews. This comparison of the two papers has emphasised the importance of examining the drivers of environmental destruction in order to develop appropriate and effective responses, with White and Plumwood having made different cases for how to address the ecological crisis based on their analyses of the roots of the problem. In conclusion, whilst some of the evidence and arguments in both papers has been challenged, both authors can be seen to have added important contributions to building understanding of the roots of the environmental crisis and ways in which it might be addressed. [63:  White, ‘Roots’.]  [64:  Plumwood, ‘Gender, Eco-Feminism and the Environment’.] 
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