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The Archetypal Psychology of James Hillman and its Influences on Archetypal Astrology: Perspectives of Three Astrologers

INTRODUCTION

When asked the question, “What is the key to unlock the work of James Hillman for those uninitiated into Jungian psychology, or the archetypes, or to an astrology which has developed out of these?”, the answer was as iconoclastic as it was poetic. Laurence Hillman, the son of James Hillman, himself a practicing astrologer and psychologist of forty-four years’ experience, responded:
The key to his work, and what I teach my students, is what we call the archetypal eye, which is something my father came up with which essentially means that you can recognize archetypes. The simplest description I can think of is this: it is a way of seeing; it is seeing Venus in a chocolate mousse.’[footnoteRef:1]  [1:  Laurence Hillman. Personal communication, 10 December 2021 (note: mousse translates to moss here).] 


This essay peels away some “moss” to seek bedrock, and considers the archetypal psychology of James Hillman and the manner in which it has informed cultural uses of the sky, with particular reference to the notion of epistrophe, and the emergence of an archetypal cosmology which informs and guides a new discipline – archetypal astrology. In a recent conversation with Laurence Hillman, he recounted that ‘a lot of different people tell you different things about what “archetypal psychology” and “archetypal astrology” mean. One of the greatest lessons I learned from my father was when you use any term whatsoever, define it, because everyone in the room has a different idea of what it means’.[footnoteRef:2] Consequently, a preference is given here for the use of the word cosmography as being generally synonymous with cosmology due to the paired implications of the former – cosmography implies the unity of earth below and the heavens above, inclusive of geology, geography and astronomy. The word is also strongly visual as opposed to purely mathematical and defined the unique approach of Johannes Kepler (1571 – 1630 CE) in his Mysterium Cosmographicum (ca. 1596 CE). The appeal to Kepler is intentional as the Mysterium explicated a three-dimensional, geometric and Copernican vision of the universe which – though ill-fated with the discovery of Uranus – viewed the geometry of the Renaissance cosmos as directly explicable through five, nested, regular Platonic solids. It was a new view of the cosmos but stood on the foundations of the old. There is another reason for the use of the word cosmography which will surface in the next section. [2:  Laurence Hillman. Personal communication, 10 December 2021.] 


How Hillman’s cosmography has influenced the emergence of, the subsequent evolution of, and certain orientations to, twenty-first century archetypal astrology will be examined, including an oppositional view on archetypal astrology from astrologer Melanie Reinhart. This dissenting voice is a concerned voice, suggesting that archetypal astrology is irrelevant to – or irreverent to – the astrologer/client relationship and offers the perception that astrology today is becoming reductionist, disciplinary, potentially scientific, or all three contemporaneously. The role of Reinhart’s perspectives is not intended to stand as separate from other astrologers’ views, or a complaint, but as a voice which critically punctuates the narrative presented here from the position of an experienced astrologer. 

This is followed by encounters with the theoretical and practical lenses which guide the praxis of two present-day practicing astrologers – Lawrence Hillman and Safron Rossi – with commentary on how the work of James Hillman informs their work or is a departure from it. Their respective archetypal astrology orientations are characterised as follows:1) A change from a Jung-Hillman archetypal psychological approach to a thespian astrology of archetypal actors and the re-making of the zodiac (Laurence Hillman), and; 2) A therapeutic astrology of mythic figures as exemplified by a new examination of the Kore goddesses (Safron Rossi).[footnoteRef:3]  [3:  Safron Elizabeth Rossi, The Kore Goddess: A Mythology and Psychology, (Arroyo Grande CA: Winter Press 2021).] 


An important primary source contribution informing this essay will be the perspectives provided through personal conversations with these three astrologers who consented to participate in in-depth interviews (i.e., Hillman[footnoteRef:4], Rossi[footnoteRef:5], and Reinhart[footnoteRef:6]). Such in-depth interviews are considered important to provide for a conversation which has purpose, gaining insight into certain issues on a more personal level, and to access contexts and experiences which are often not available within academic publications.[footnoteRef:7] Ultimately, some answers are sought to this question: How faithful are these astrologers in representing the cosmology of James Hillman in their respective work?  (681) [4:  Laurence Hillman. Interview. Conducted by John Murray, 10 December 2021. Elapsed time 00:59:49]  [5:  Safron Elizabeth Rossi. Interview. Conducted by John Murray, 8 December 2021. Elapsed time 00:47:34]  [6:  Melanie Reinhart. Interview. Conducted by John Murray, 3 December 2021. Elapsed time 01:15:14]  [7:  Monique Hennink, Inge Hutter and Ajay Bailey, Qualitative Research Methods (2nd ed.) (London UK: SAGE Publications), pp. 116,134.] 

THE ARCHETYPAL PSYCHOLOGY ORIENTATION OF JAMES HILLMAN

In his opening comments to what has become known in astrological circles as the ‘Paracelsus Lecture’[footnoteRef:8], the psychologist James Hillman (1926 – 2011) provided an intimation of his views on astrology, noting poetically if not carefully: [8:  Safron Rossi, personal communication, 3 December 2021.] 


	….[my] commitment is only to an abiding interest, a love even, for
	astrology, as an archetypal phenomenon that is widespread, timeless, 
emotionally compelling, deeply resonating and generatively resourceful –
and also powerfully dangerous. Therefore, because of these qualities,
the word archetypal is appropriate to the field itself.[footnoteRef:9] [9:  Marielle Churaqui, ‘Heaven Retains Within its Spheres Half of All Bodies and Maladies (Paracelsus): Astrology and Cosmology’, Appendix of ‘An Examination of James Hillman’s Views on Astrology’ transcribed by Marielle Churaqui (unpublished MA thesis, University of Wales Trinity Saint David, 2011) p.1. ] 


Later in this address, Hillman pointed out that it was not astrology itself, which was dangerous, but that it contained two potential if not imminent “dangers” – that of an astrological literalism grounded in its precision with respect to chronological time at the expense of not recognizing a ‘timeless world’ and, participation in another dangerously compelling power in astrology: the temptation to predict.[footnoteRef:10] If, according to Hillman, one of the qualities of astrology is that it is “powerfully dangerous”, and the same danger applies to that which is “archetypal”, the references must allude to something that is not inherently dangerous to the world community, but that there are dangers lurking to the unsuspecting practitioner. A few of these dangers are raised by Reinhart and are treated later in the essay.  [10:  Marielle Churaqui, Appendix of ‘An Examination of James Hillman’s Views on Astrology’, p. 7.] 


What Hillman was possibly revealing in the Paracelsus Lecture was not the dismissal of astrological explanations or enquiry, but his own phenomenological view of events as what they appear to be, together with the importance of recognizing that which is not immediately apparent in similar circumstances. That is, one needs to pay attention to the “other half”. This is what the Renaissance-era physician, alchemist, and humanist Theophrastus von Hohenheim (1493 – 1541 CE) - known more widely and eponymously as Paracelsus – referred to in his description of what characterizes the ideal physician. We have a description of that cosmographic physician, accorded to Paracelsus, in translation from the historian and mythographer Jean Seznec (1905 – 1983) and noted in his 1940 La Survivance Des Dieux Antiques (The Survival of the Gods of Antiquity): 

The physician must have knowledge of man’s other half, that half
of his nature which is bound up with astronomical philosophy; otherwise, 
he will be no man’s physician, since Heaven retains within its sphere half 
of all bodies and all maladies. What is a physician who knows nothing of cosmography?[footnoteRef:11] [11: Jean Seznec, The Survival of the Pagan Gods, tr. by Barbara F. Sessions (Princeton NJ: Princeton University Press 1953 (1995)), p. 58. Originally published in French as La Survivance Des Dieux Antiques, Studies of the Warburg Institute, vol. XI, London, 1940) (in text title translation, J. Murray).] 


For Paracelsus to use the term cosmographia (in a Renaissance sense) implies, as noted earlier, the sum of earthly geology, geography as well as the heavens; and so, it would describe both heaven and earth as inseparable, as one. One possible implication is that, for Paracelsus, he was continuing in the humanist tradition established not long before his time by Marsilio Ficino (1433 – 1499 CE). That is, there is no understanding of the person without attention to the physical cosmos and the internal cosmos. Seznec noted this, stating that ‘the first effect of humanism was to encourage astrology and alchemy’ such that ‘physiology and psychology are inseparable’.[footnoteRef:12] Just as Paracelsus carried forward the tradition and hallmarks of the humanist healer of the soul provided by Ficino, so one may conjecture that Hillman provided to twentieth century psychology (and possibly to astrology) a therapeutic approach which is similarly humanist, Neoplatonist, and deeply astrological. Does Hillman possess a cosmography which stands on the shoulders of classical antiquity as his guide? Has he influenced present-day astrology with a cosmography of his own making? It may not be possible to answer these questions definitively. However, it is of interest to clarify if the psychological approach of James Hillman is truly cosmographical in the sense that it subsumes much of psychologia and astrologia, and has informed and influenced a new culture, or a new way of viewing the term “cosmos”, among practicing astrologers. [12:  Jean Seznec, The Survival of the Pagan Gods, p. 57,59.] 


It is no accident that James Hillman fully understood the implications of a Paracelsian view of cosmography and similarly had familiarity with Seznec’s The Survival of the Pagan Gods when he addressed the astrological community two decades ago. In Re-Visioning Psychology, Hillman quotes verbatim the same text (which is of obscure origin and may be a gloss attributed to Paracelsus) and then promptly steps into the Renaissance of the sixteenth century as if it were familiar territory, definitively claiming that ‘cosmography here refers to the imaginal realm, the archetypal powers bearing the names of the planets and the myths portrayed by the constellations of the stars’.[footnoteRef:13] In addition, Hillman offers that ‘archetypal psychology envisions the fundamental ideas of the psyche to be expressions of persons – Hero, Nymph, Mother, senex…[puer] and many other specific prototypes bearing the names and stories of the gods; these are the root metaphors.[footnoteRef:14] To these prototypes, Glen Slater adds Hermes, Aphrodite and Hades to paint a picture of the ‘scope of Hillman’s work as mirroring the polytheistic emphasis that anchored his critique of classical Jungian thought and became the basis of his critique of classical Jungian thought’.[footnoteRef:15] D’Heurle and Feimer expand the historical timeline of Hillman’s influence to periods well before C.G. Jung, claiming that Re-Visioning Psychology ‘is [his] major contribution to the new archetypal psychology…a bold and imaginative work which illuminates that third realm between body and spirit…a world of imagination, passion, fantasy and reflection’ which has re-made psychology and ‘is a return to the most complex and richest periods of western civilization’.[footnoteRef:16] [13:  James Hillman, Re-Visioning Psychology, (New York NY: HarperPerennial Edition, 1992), p. 105.]  [14:  James Hillman, Re-Visioning Psychology, p. 128.]  [15:  Slater, Glen, ‘Between Jung and Hillman’ (paper presented to the C.G. Jung Society of Seattle, Seattle   Washington USA 12 February 2010), pp. 16.]  [16:  D’Heurle, Adma and Joel N. Feimer, ‘A New Image of the Psyche: The Archetypal Psychology of James Hillman’, Cross Currents, 25 (3) (Fall 1975), pp. 290, 291.] 


The cosmography provided by Hillman is inherently astrological in its orientation, is polytheistic, and was noted as the ‘polytonality of the gods’ by Thomas Moore in his The Planets Within when he writes ‘[a] polytheistic psychology, in which all the gods and all sides of them are tempered and tuned in’ provides for the wide range of psychological experience.[footnoteRef:17] That range of experience, for Hillman, is characterized by the ability of the soul (as psyche) to extend its reach to commune with the Jungian archetypes in the form of a polytheistic, god-rich world of the imagination which is distinct from, but intimately connected with, physical matter. That community of the imagination is not merely a series of events in a person’s life, nor is it the episodes which affect the physical body, but is a process – the process of epistrophe.[footnoteRef:18]  [17:  Thomas Moore, The Planets Within: The Astrological Psychology of Marsilio Ficino, (Lindesfarne Books, 1982), pp. 201-202.]  [18:  Marielle Churaqui, Abstract of ‘An Examination of James Hillman’s Views on Astrology’, p. ii.] 

TOWARD AN ARCHETYPAL COSMOGRAPHY – THE NOTION OF EPISTROPHE

The Neoplatonist term epistrophe (Greek ἐπιστροφή, to ‘turn back around or to come back’) involves the active process of ‘linking an earthly phenomenon to its corresponding archetype’ and thereby invites the individual into the realm of the imagination – that realm of images – which can be understood through, and potentially mediated by, the practices of astrology.[footnoteRef:19] According to Marielle Churaqui, ‘Hillman calls this method of linking specific ways of being in the world (epistrophe) with particular myths’; a way for the yearning soul to find its way back to its origins.[footnoteRef:20] The idea of “method”, however, was antithetical to Hillman and it was a terminology which he tended to eschew whenever it was presented to him. Laurence Hillman recalls: ‘my father was averse to - really averse to - methods and “how to’s”; he hated that. He just did not like adherence to methods, which created a lot of confusion and enemies around him, because people wanted to know, “How do I do this? How do I access the imaginal realm?’[footnoteRef:21] Carried too far, this notion of epistrophe, for Hillman, was representational of one of the two “dangers” attributed to astrology - that of the literalist interpretation. Churaqui reminds that ‘Hillman critiques any tendency to literalise. He thus often writes about the risk of following interpretation rules literally’. For him, adopting literal perspectives…[implies] a loss of soul.[footnoteRef:22] The notion of epistrophe, when understood in the context of a Hillman cosmography, provides the critical link which takes a psychology of the archetypes naturally into an astrology of the archetypes and thereby manifests that Paracelsian duality of earth and heaven, body and soul, ease and dis-ease, poesis and mythopoesis. This link is similarly crucial for Hillman for it provides a rational basis for an archetypal cosmography which is accepting of, informed by, interpreted within, but not solely dependent upon, an archetypal astrology. It is how James Hillman recused himself publicly from astrological practice or an open admission that astrology was veracious.  [19:  Marielle Churaqui, ‘An Examination of James Hillman’s Views on Astrology’ (unpublished MA thesis, University of Wales Trinity Saint David, 2011), pp. 13.]  [20:  Marielle Churaqui, ‘An Examination of James Hillman’s Views on Astrology’, pp. 23-24.]  [21:  Laurence Hillman. Personal communication, 10 December 2021.]  [22:  Marielle Churaqui, ‘An Examination of James Hillman’s Views on Astrology’, pp. 30.] 

NOVAM DISCIPLINAM – THE EMERGENCE OF ARCHETYPAL ASTROLOGY

Though it would likely be considered an anathema for James Hillman, it did not take long for the archetypal perspective to bring forth a new ascendant field of astrological endeavour – archetypal astrology. From one perspective, Hillman’s ‘insistence on the eponym “archetypal psychology” was no passing fancy, and is a reflection of his fundamental reconceptualization of the nature of psychology’.[footnoteRef:23] Consequently, it was a logical step for mid-twentieth-century Jungian astrology to peel open the archetypal “eyes” of Hillman’s vision and then cast their gaze upon a novel synthesis of his work; as applied to classical and Neoplatonist astrology. From another, more personal perspective, when considering whether James Hillman’s archetypal psychology was relevant to, a forerunner to, or a continuation of a much earlier archetypal form of astrology, Laurence Hillman recounted:  [23:  Adma D’Heurle and Joel N. Feimer, ‘A New Image of the Psyche: The Archetypal Psychology of James Hillman’, p. 290.] 


I think you have used the appropriate words there, which is a continuation of… I have been doing archetypal astrology since 1977 when I started practicing astrology at age sixteen; because I was born into, and raised in, an archetypal worldview. There were proponents like [Richard] Tarnas – who was very much influenced by my father – who loved his work. Then, following him and really important today, Kieron Le Grice, Safron Rossi and these other people who are well-known in the field…but archetypal astrology has been around for a while, even before them.[footnoteRef:24]  [24:  Laurence Hillman. Personal communication, 10 December 2021. ] 


The birth of a new discipline, particularly among academics, involves new media of interprofessional communication, and archetypal astrology maintained that tradition with the founding of the periodical Archai: The Journal of Archetypal Cosmology in 2009. Writing in the first issue of Archai, Keiron Le Grice (pronounced “le-grease”) referred to archetypal astrology as a ‘new approach, based on an observed correspondence between the planets in the solar system and specific themes, qualities, and impulses associated with a set of universal principles and thematic categories known as planetary archetypes.[footnoteRef:25] The principal proponent of this set of principles – Richard Tarnas – was clear as to their importance to this nascent field by announcing that ‘the concept of planetary archetypes, in many respects the pivotal concept of the emerging astrological paradigm…[are] understood to be pervaded and structured by powerful numinous forces rendered to the human imagination as the divinized figures and narratives of ancient myth, often associated with the celestial bodies.’ [footnoteRef:26] These principles, for Tarnas, are rooted in the archai which in turn derive from Hillman’s commitment to depth psychology as being ‘both traditional and revolutionary’.[footnoteRef:27] With respect to the archai, ‘we are traditional because we return all things to their deepest principles; we are revolutionary because these same archai are the radicals of existence’ and will spontaneously make themselves known.[footnoteRef:28] Tarnas demonstrates his close alignment to, and faithfulness with, James Hillman’s cosmography by claiming that the very idea of archetypes ‘is itself an archetype, an arche’ which derives naturally from Hillman’s Re-Visioning Psychology. There exists, however, one important distinction between Tarnas and Hillman, and it is within the concept of the spiritus rector or guiding spirit. Tarnas prefers the qualities of the archetypes as expressed in the mega-cyclic recurrence of the geometry of the outer planets, while Hillman considered the archetypes principally in their personified form as ‘gods…. recognizable as persons’.[footnoteRef:29],[footnoteRef:30]  [25:  Keiron Le Grice, ‘The Birth of a New Discipline’, Archai: The Journal of Archetypal Cosmology, 1 (1), (Summer 2009), p. 4.]  [26:  Richard Tarnas, ‘Archetypal Principles’, p. 23.]  [27:  James Hillman, ‘The Jungian Theory of Myth’, in Jung on Mythology, ed. by Robert A. Segal (Princeton NJ: Princeton University Press, 1998), p. 272.]  [28: James Hillman, ‘The Jungian Theory of Myth’, p. 272.]  [29:  Richard Tarnas, ‘Archetypal Principles’, p. 27.]  [30:  James Hillman, Re-Visioning Psychology, p. 35.] 


It has been mentioned earlier that James Hillman noted there exist, for him, two dangers emanating from astrology – literalism and prediction. The first could be classed as a risk factor which could be overcome by extending the reach of astrology into the imaginal realm; the second, however, (i.e. prediction or predictive techniques) is considerably outside of his cosmographic viewpoint. This has been raised by Churaqui when the claim is made that Hillman ‘does not believe in astrology literally’ and it ‘needs to remain a psychological tool’, and ‘is a metaphorical system which cannot accurately predict’.[footnoteRef:31] To highlight this divergence from Hillman, Le Grice claims that ‘there are two main components to archetypal astrology: natal analysis and transit analysis’; the latter comprising world transits and personal transits.’[footnoteRef:32]  By “transit analysis” the reference is to the geometric arrangement of planetary bodies relative to locations on Earth which can ‘reveal a meaningful archetypal pattern’ which can be understood or expressed ‘to be symbolically significant to the quality of human experience’ on the personal level or on the level of the world community.[footnoteRef:33]   [31:  Marielle Churaqui, ‘An Examination of James Hillman’s Views on Astrology’, p. 97.]  [32:  Keiron Le Grice, ‘The Birth of a New Discipline’, p.4 (italics in original).]  [33:  Keiron Le Grice, ‘The Birth of a New Discipline’, p.4.] 


The emergence and growing influence of archetypal astrology is not without its critics. Some instances, albeit these are rare, trace back through Tarnas’ work. John Heron’s scientistic polemic against Cosmos and Psyche exemplifies critiques of Hillman’s archetypal psychology and Le Grice responded to it as follows: ‘I believe his critique is seriously compromised, and ultimately invalidated by certain crucial misunderstandings and misrepresentations of Tarnas’s position’. [footnoteRef:34],[footnoteRef:35] Mats Winther opines that Hillman is oppositional to C.G. Jung and thereby ‘rejects the scientific method, instead advocating a method of subjectivist fantasy, encouraging people to stay in a puerile relationship to the world’.[footnoteRef:36] Even a cursory reading of Hillman reveals that his archetypal positioning is not hostile to the scientific worldview, but Hillman is circumspect about rigid methodologies and a simplistic view that the only reliable knowledge is that which comes from the logical empiricists; as if it possessed a Pantheon-like position of superiority. Such views have been systematically dismantled in the last few decades by mainstream philosophers of science such as Thomas Kuhn.[footnoteRef:37] [34:  Heron, John, ‘A Commentary on Richard Tarnas’ Cosmos and Psyche’, Network Review: Journal of the Scientific and Medical Network, vol. 95 (Winter 2007), pp. 11-16.]  [35:  Keiron Le Grice, ‘Archetypal Astrological Research: A Response to John Heron’s Commentary on Cosmos and Psyche’, in Archetypal Cosmology and Depth Psychology: Selected Essays, ed. by Keiron Le Grice (Ojai, CA: ITAS Publications, 2021), p. 73.]  [36:  Mats Winther, ‘Critique of Archetypal Psychology’, (2014) http://www.two-paths.com/hillmcrit.htm [accessed December 5, 2021], p. 13 (italics in original).]  [37:  Alexander Bird. ‘Kuhn’s The Structure of Scientific Revolutions and its Significance: An Essay Review’, British Journal for the Philosophy of Science 63 (4) (2012): 860.] 


Within present-day astrological circles, one such critic happens to be a patron of the Astrological Association (U.K.) and has been cited for excellence in contributions to astrology as a past winner of the Charles Harvey Award – Melanie Reinhart. In my view, critique in any field nourishes innovation, responsibility, accountability, and the recognition of the vitality of dissent. In a recent conversation, Reinhart indicated that she is often ‘placed’ as an archetypal astrologer due to her work with mythic figures such as the Centaurs Chiron and Pholus. Such a placement speaks to Reinhart’s concern that ‘in astrology, there has been what – on one level – could look like a complete fragmentation into disciplines.’[footnoteRef:38] Going beyond the prospect of astrology becoming a disciplinary matrix akin to the sciences and medicine, Reinhart provides an example. She noted that a forthcoming anthology is being considered editorially as “Centaur astrology”, which takes her to the centre of her complaint about the emergence of archetypal astrology as a discipline within astrology. In her words: [38:  Melanie Reinhart. Personal communication, 3 December 2021.] 


	I am writing an anthology of material on the Centaurs, and they want 
to call it Centaur Astrology, and I thought, oh my God, no! To take the 	
word anthology and then in the very next breath, try to do that to the title?
We already have all these other labels.[footnoteRef:39]  [39:  Melanie Reinhart. Personal communication, 3 December 2021. Note: The word anthology comes to us from the pairing of the Greek legein and anthos which means “to gather flowers”.] 


In addition to a concern over the issue of fragmentation into specialized disciplines, Reinhart raised the issue of appropriation in astrological circles with respect to archetypal astrologers (and evolutionary astrology), linking to the ancient tradition of the astrologer-querent relationship. What follows, at length, summarizes what defines “appropriation” to Reinhart:

Well, the problem is that there is a certain appropriation which is the risk - archetypal astrology and evolutionary astrology are two obvious ones. Each of them having been started by either one person or a very small group of people…. they're not in any way re-defining astrology, in my view. They're trying to clarify the context within which they feel or understand it to be happening. Now, there is a way in which that's completely irrelevant in the consulting situation.

I know that there are people who are very inspired by the cosmology that they
understand as underlying the astrological principles, and that’s wonderful. But I 
come back to the consultation situation; it is not relevant as a foundation. Having 
the capacity to inspire astrologers into deepening their understanding…that is
not necessarily relevant to the actual hands-on working experiences of working
with a client.[footnoteRef:40] [40:  Melanie Reinhart. Personal communication, 3 December 2021 (emphasis implied by voice inflection).] 


Laurence Hillman, in his own astrological practice, adopts an opposing view to Reinhart when he articulates that ‘my consultation practice is dependent upon a new set of astrological principles’.[footnoteRef:41] There exists a tension in astrology today which may have been precipitated by a persistent and incomplete understanding of the notion of archetypes and how these underpin the perceived principles of archetypal astrology. One solution to the problem of “appropriation” could be the recognition that there are multiple forms of the spiritus rector, among them James Hillman’s personified gods (appeasing Reinhart’s concern about the status of the querent/client in personal consultation) and Tarnas’ archetypal qualities which have widespread appeal among contributors to the growing academic community of practicing archetypal astrologers who engage in astrological research and also conduct practice.  	 [41:  Laurence Hillman. Personal communication, 10 December 2021 (emphasis implied by voice inflection).] 


ALIGNMENT, THE PLAY, AND LEADERSHIP - EVOLVING ARCHETYPES AND THE ‘PRACTICAL’ OF LAURENCE HILLMAN

The archetypal astrology of Laurence Hillman (hereafter, “Laurence with a ‘u’” at his request) is a case study in change and the stability of the practical. About twenty years ago, with the publication of Alignments, he credited his father with ‘marinating him in Jungian psychology’ and for providing the basis of using archetypal principles as applied to an astrology of the soul’s calling and purpose.[footnoteRef:42] He states that ‘this is still a main focus of mine, it’s what I’m known for in the field and what people come to me for.’[footnoteRef:43] Five years later, with the release of Planets in Play, Laurence took an important turn to what could be described as a thespian archetypal astrology, adapting the “gods” of James Hillman and the “other half” of Paracelsus and combining these in the metaphor of the theatre – the actors are the archetypes within, and the stage is their cosmography. Claiming that the astrology of archetypes is unwieldy in practice with uninitiated clients, Laurence suggests that the person’s geometric arrangement of the planets at birth (the natal chart) is best imagined ‘by dropping the planets onto an imagined inner circular stage at the moment of birth. The ten actors (the planets of antiquity) stand on a three-dimensional stage amid twelve “costumes” which tell the actors how their behaviours are situational (the signs of the zodiac).[footnoteRef:44] Planets in Play, then, takes the entirety of Richard Tarnas’ planetary cycles approach and combines this with a way of seeing the client through an ‘archetypal eye, that form of imaginative intelligence that is capable of recognizing and discriminating the rich multiplicity of archetypal patterns in the intimate microcosm of one’s own life as well as in the great events of history and culture’.[footnoteRef:45] The soul as personified thespian, the theatre as cosmography, and the play as the events and persons in one’s life provided Laurence with a deeply Paracelsian approach to his archetypal astrology and psychological practice, advantaged by the influences of Jung, his father, and Tarnas.  [42:  Laurence Hillman and Donna Spencer, Alignments: How to Live in Harmony with the Universe (New York NY: Lantern Books, 2002), p. ix. ]  [43:  Laurence Hillman. Personal communication, 10 December 2021.]  [44:  Laurence Hillman. Personal communication, 10 December 2021.]  [45:  Richard Tarnas, Cosmos and Psyche: Intimations of a New World View, (New York NY: Viking Penguin, 2006), p. 70.] 


A significant turn to the practical for Laurence occurred through his doctoral studies at Meridian University where the cosmography of the theatre became that of the boardroom, working principally with chief executives as actors. Laurence maintains that the leadership literature was essentially absent of an astrological component, and consequently was shaped exclusively by cultural factors with no attention given to astrological factors.[footnoteRef:46] This work also borrowed directly from his father’s view that the interior archai unconsciously make themselves known.[footnoteRef:47] He probed the feminine yin function among male CEOs in order to assess their leadership qualities which could be described by taking the polytheistic abstractions of archetypal psychology (cf. James Hillman) with what were thought of as the more practical applications coming from archetypal astrology (his own). Laurence followed ‘Jung’s assertion that the soul is feminine’ and chose the Moon as the ‘astrological access point to a male leader’s yin function’.[footnoteRef:48] In that regard, the thesis searched for the elder ‘Hillman’s notion of a poetic psychology in order to find suitable language and imagery to convey the yin function to leaders’, that ‘watchful attention to the imaginal realm’ in others.[footnoteRef:49],[footnoteRef:50] The literature review of Laurence’s thesis is a concise synthesis of all the important typologies of archetypal psychology, the yin function (a new term coined by Laurence), archetypal astrology and how these are interconnected with corporate leadership. It is a fitting tribute to C.G. Jung, James Hillman, Richard Tarnas, Keiron Le Grice and others whose work is seminal to the field of archetypal astrology. As Laurence phrased it, ‘the very act of academic inquiry into archetypal astrology, for me, means understanding the mindset of the archetypal eye, standing on the shoulders of the greats, and translating those fabulous ideas into the practical.[footnoteRef:51] [46:  Laurence Hillman, ‘Reading the Yin Function in Male CEOs: Exploring the Efficacy of Archetypal Astrology, p. x-xi.]  [47:  James Hillman, ‘The Jungian Theory of Myth’, p. 272.]  [48:  Laurence Hillman, ‘Reading the Yin Function in Male CEOs: Exploring the Efficacy of Archetypal Astrology (unpublished doctoral thesis, Meridian University, 2019), pp. 17, 30.]  [49:  Laurence Hillman, ‘Reading the Yin Function in Male CEOs: Exploring the Efficacy of Archetypal Astrology (unpublished doctoral thesis, Meridian University, 2019), p. 18.]  [50:  Robert Avens, ‘James Hillman: Toward a Poetic Psychology’, Journal of Religion and Health, 19 (3) (Fall 1980), p. 190.]  [51:  Laurence Hillman. Personal communication, 10 December 2021.] 


The doctoral work of Laurence is the perfect segue into his latest work, teaming up with Richard Olivier (the son of legendary actor Laurence Olivier) to take the thespian model of the archetypes more explicitly to both the dramatists and chief executives. Their latest work, Archetypes at Work, subtly takes archetypal astrology from the theatre of drama into the theatre of the workplace.. Curiously, but understandably, Laurence and Olivier withhold any references to astrology or working with astrological charts when working directly with their model among corporate leaders. The two are acutely aware of their birth right as sons of well-known fathers; so much so that they ‘have founded a club of others in the same circumstances, calling it the “Son Also Rises”, a parody on the book by Hemingway’.[footnoteRef:52] Nevertheless, when asked about the possibility that there is an astrological flavour to the model, the response is an honest one and often leads to remarks such as “Oh my goodness, why didn’t you say so up front?....that’s so cool”.[footnoteRef:53]   [52:  Laurence Hillman. Personal communication, 10 December 2021.]  [53:  Laurence Hillman. Personal communication, 10 December 2021.] 


The leadership model grounded in Archetypes at Work takes the classical archetypes of Jung and James Hillman, the embodiment of these, and seeks to embed the archetypal “eye” into both conscious and unconscious behaviours among leaders. It is a recognition that leaders centuries ago often consulted astrologers regularly to assess their decision-making, their auspicious event timings, and the prospects of gaining advantage over one’s enemies. Laurence maintains that what they have conceived is simply participating in the ‘natural, historical evolution of archetypal characters with time and circumstances while keeping faith with the eternal principles which underlie them’.[footnoteRef:54] Why focus their efforts on corporate leadership and be interested in cultivating archetypal self-awareness? Here, Laurence becomes serious in tone: ‘It is because I believe the world is coming apart very rapidly and very dangerously, and I want to do something about it. I don’t have time to read for ten-thousand people, but one CEO with that many employees gives me leverage. The world may only have time for one hundred readings…of leaders.’ [footnoteRef:55] [54:  Laurence Hillman. Personal communication, 10 December 2021.]  [55:  Laurence Hillman. Personal communication, 10 December 2021.] 

ARCHETYPAL ASTROLOGY AS THERAPEUTIC – SAFRON ROSSI

Safron Rossi is presently a faculty member in the Jungian and Archetypal Studies program at Pacifica Graduate Institute in California of which she is an alumna. Pacifica houses the manuscript collections of James Hillman and the mythographer Joseph Campbell in its Opus Archives, and formerly Rossi was the curator of these collections. Rossi reflects that ‘Hillman’s contributions to the field of archetypal astrology are central to my own approach, both in scholarship and praxis’.[footnoteRef:56]  [56:  Safron Rossi, Personal communication, 8 December 2021.] 


At the outset of this essay, there was a point made about the importance of definitions and the intent of terminology in James Hillman’s thinking. Safron Rossi agrees in respect to the word cosmology and orients her own archetypal view of the term in this way: ‘When I think of “cosmology”, it does mean a certain structure or order in the universe but must also include a personally meaningful arrangement of the forces, powers and energies which comprise the world as we know it’.[footnoteRef:57] In addition, she reminds that the ‘soul has a need for a cosmology, and cannot exist without one … as Hillman put it, “the soul reaches out for the heavenly bodies in its imaginings about life – to be in relationship to the stars and planets”’.[footnoteRef:58] Not only is her cosmology consistent with Hillman’s at the level of soul (as psyche), but her cosmological understanding is also consistent with the archetypal principles as articulated by Richard Tarnas: ‘we can define an archetype as a universal force that impels, permeates, and structures the human psyche in mythic terms as gods and goddesses. My latest work examines this through the Kore goddess archetype, so little explored by scholars of mythic characters’.[footnoteRef:59]  [57:  Safron Rossi, Personal communication, 8 December 2021 (emphasis implied by voice inflection).]  [58:  Safron Rossi, Personal communication, 8 December 2021 (emphasis implied by voice inflection).]  [59:  Richard Tarnas, ‘Archetypal Principles’, Archai: The Journal of Archetypal Cosmology, 1 (1), (Summer 2009), p. 27.] 


Rossi is not disquieted about archetypal astrology being described as a new discipline, nor is she troubled by its applications to psychological counselling as was Reinhart. The sense of comfort she has derives from the combination of a theoretical stance which then informs her practice in a way which generates an astrology which is therapeutic. Rossi states:

	For Hillman, what is fundamental from an archetypal perspective
Is that we are always in an act of yearning; there’s actually this 
beautiful quote of Hillman’s that I love….from a conference called 
The Return of the Soul to the Cosmos, and he says: “Soul-making 
returns us to the gods; what they gave me and what I brought with 
me on arrival, returning it to them more refined and sophisticated”.[footnoteRef:60]   [60:  Safron Rossi, Personal communication, 8 December 2021.] 


This constitutes the essence of Rossi’s clinical astrological practice, therapeutic in the sense that the astrologer ‘polishes the problems of the soul so it shines in a different light, revealing the god in the disease. I want the client to see clearly – if but for a brief moment – that other heavenly half as the astrologer is performing an epistrophe, returning a message within the human to a myth, and to the gods’.[footnoteRef:61] Here, Rossi is directly echoing the “other half” ascribed to Paracelsus and appearing in Hillman’s writings or addresses on more than one occasion. Additionally, the reference to epistrophe provides an important link between Rossi and Hillman in terms of the yearning soul finding its way back to its origins. Rossi recognizes the importance of relating to lineage, that looking back is just as important as looking forward. Laurence Hillman is in this same tradition, standing on the “greats of myth” while utilizing predictive techniques such as transits to cast the eye forward – not the eye of fate, but the archetypal eye. Rossi recollects that the effort devoted to exploring the philosophical foundations of the archetypal perspective has acted ‘as a bridge between the fields of depth psychology and of astrology’ and those who struggle with its emergence ‘have not yet stood on that bridge and experienced the dance between the Senex and Puer – the dance of the old and the young’.[footnoteRef:62]  [61:  Safron Rossi, Personal communication, 8 December 2021.]  [62:  Safron Rossi, Personal communication, 8 December 2021.] 

CONCLUDING REMARKS

This essay examined certain aspects of the archetypal psychology of James Hillman - with particular reference to the Neoplatonic notion of epistrophe – the process of ‘linking an earthly phenomenon to its corresponding archetype’.[footnoteRef:63] The emergence of an archetypal cosmography as a cultural use of the sky among practicing psychologists was demonstrated to provide a novel and influential path to a new astrological orientation informed and guided by a new set of eyes, the “archetypal eyes” of James Hillman. This new orientation evolved into a new discipline – archetypal astrology – now articulated by a generation of scholar-astrologers led by Richard Tarnas, Keiron Le Grice, Safron Rossi and others who recognise the importance of epistrophe from the standpoint of a kind of astrological uniformitarianism; that is, the present is the key to the past and the past is eternal through the fundamental archetypes which operate chronologically, cyclically, and episodically within the individual.  [63:  Marielle Churaqui, ‘An Examination of James Hillman’s Views on Astrology’, p. 13.] 


Within in-depth interviews, two leading figures within the disciplinary matrix of archetypal astrological today (Safron Rossi and Laurence Hillman) provided perspectives on the way James Hillman has had both personal and professional influence on their lives and work. As Hillman himself may have suggested, there is no need for strict methodologies, rubrics, or his own perpetuation as an icon of the new discipline; the impulses of the archai ensure that, by being simultaneously in the moment and outside of our conceptions of elapsed time. For Safron Rossi, the archetypal “eye” sees mythic figures such as Kore goddess; for Laurence Hillman the pupil of that “eye” grows large as it casts its gaze upon Venus….in a chocolate mousse, and then understands.

---o00o--- ([footnoteRef:64]) [64:  Marielle Churaqui, ‘An Examination of James Hillman’s Views on Astrology’, p. 100.
] 
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