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Introduction
	There is a multitude of images of the sacred, those imposed upon us by culture and religion, but what is sacred space?  For some, it maybe a lovely and imposing cathedral, for others, an idyllic waterfall and wooded glen.  With this type of variety, it begs us to question the origins of sacred space and what exactly is it.  In this paper, I will endeavour to answer the question, is sacred space a human construct or natural phenomenon? In order to accomplish this, I will be utilizing the works of Mircea Eliade and Émile Durkheim’s opposing views on sacred space, natural verses human construct, and Belden Lane’s rules for understanding sacred space to provide a framework and a means of comparison.  The site to be examined is Lake on the Mountain in Prince Edward County, Ontario Canada which was sacred to the People of Turtle Island, and the site of the settler’s Methodist church.   This paper is divided into five sections: Competing Views on Sacred Space, Methodology, Cultural and Physical Landscape, Lane’s Axioms, and the Conclusion.
Before beginning our journey into the sacred, I must first reveal my own background to expose any biases that might creep in.   I was born into a settler family, one which arrived upon Turtle Island in the early 1600’s.  As Dr. W.K. Burr states, ‘The Burrs were of New England stock, descendants of the old Puritans, who were practically religious refugees seeking a home in a land where they would be free to worship God as their conscience dictated’.[footnoteRef:1]  As a settler, my father like his before him imparted the view that nature or the land was there to be taken mastery over and to be exploited for benefit.  It is with this lens of white privilege, Anglo Saxon, Protestant settler background that I now will comment on Sacred Space including both settler and people of Turtle Island.  Efforts were made to contact both the Mississauga and Mohawk Nations to gain firsthand knowledge, unfortunately nothing back was received, and I was forced to rely on Settler publications regarding the First Peoples and their connection to Lake on the Mountain. [1:  Wesley K. Burr, Historical Sketches of Prince Edward County (Picton: Picton Gazette, 1971), p. 89.] 

Competing Views on Sacred Space
	Prior to attempting to define sacred space as a human construct or a natural phenomenon, this document will first look at Mircea Eliade and Émile Durkheim’s contrasting opinions of sacred space.  For Eliade, ‘Every sacred space implies a hierophany, an irruption of the sacred that results in detaching a territory from the surrounding cosmic milieu and making it qualitatively different’.[footnoteRef:2]  He viewed sacred space as separated from the profane and a natural construct.  The sacred space has revealed itself to the person or the world.  As Eliade explains, the revelation or hierophany, identifies a fixed point or center in which one can acquire orientation to the world.[footnoteRef:3] One only has to be open to perceive the sacred. [2:  Mircea Eliade, The sacred and the Profane: The Nature of Religion (New York: Harcourt, 1959), p. 26.]  [3:  Eliade, p. 23.] 


For Durkheim, the world is also divided between the sacred and profane realms with anything being sacred.[footnoteRef:4]  As he explains, ‘Sacred things are those things protected and isolated by prohibitions; profane things are those things to which such prohibitions apply, and which must keep their distance from what is sacred’.[footnoteRef:5]  The people or society being the ones who instill and maintain the prohibitions between the sacred and the profane.  In other words, Durkheim felt sacredness is a human construct, ‘external cause of those sui generis sensations that make up the religious experience is society’[footnoteRef:6] The sacredness for him had nothing to do with a natural construct.  Quite the opposite, as Durkheim explains, ‘The gods also need man; without offerings and sacrifices, they would die’. [footnoteRef:7] His conclusion is that places lose their sacredness without ritual and belief supporting it. [4:  Émile Durkheim, The Elementary Forms of Religious Life (New York: Oxford University Press, 2001), p. 36.]  [5:  Durkheim, p. 40.]  [6:  Durkheim, p. 313]  [7:  Durkheim, p. 38] 


Methodology
	To help with this journey of discovery, the works of Mircea Eliade, Émile Durkheim, Belden Lane, among others will be utilized to better define and identify the source of the holy other.  As well, I will be incorporating the results of my own fieldwork at Lake on the Mountain to provide additional input.  The focus of this investigation is to compare and contrast two concepts of sacred space, one of the Settler and the other, the People of Turtle Island to determine if sacred space is a human construct or natural phenomenon.  For study purposes, we will use the geographic location of Lake on The Mountain, Prince Edward County since both the Settler, and People of Turtle Island, utilized this site.  For purpose of comparison, I will be utilizing Belden Lang’s four rules for understanding sacred space:
a. sacred place is not chosen, it chooses, 
b. sacred place is ordinary place, ritually made extraordinary, 
c. sacred place can be trodden upon without being entered,
d. Impulse of sacred place is both centripetal and centrifugal, local, and universal.[footnoteRef:8] [8:  Belden Lane, Landscapes of the Sacred: Geography and Narrative in American Spirituality
(Baltimore: Johns Hopkins University Press, 2002), p. 19] 

The application of these rules allows for a framework to compare and contrast the
Settlers and People of Turtle Island in relation to Lake on the Mountain as a sacred site based upon Mircea Eliade and Émile Durkheim’s differing concepts of sacred space natural verses human construct. 

Cultural and Physical Landscape
Located on the shores of Lake Ontario in Southeastern part of the Province of Ontario, Prince Edward County occupies 1050 sq km, and is surrounded by 800 km of shoreline[footnoteRef:9]  It is a lovely area with rolling fields, vineyards, orchards, sand dunes, and quaint villages.   Bordered on all sides by water, the County feels more like an island.  Its human occupation is thought to go back to shortly after the glaciers retreated about 12,000 years ago.[footnoteRef:10]  By the time the first white explorers arrived in the 1500’s, the Iroquois Nations (Mohawk, Oneida, Seneca, Cayuga, and Onondaga) occupied the lands to the south of Lake Ontario, while the Ojibwa (Mississauga) occupied the lands to the north.  As a result, the land later named Prince Edward County was considered a no-mans land although indigenous peoples did on occasion camp in the area.[footnoteRef:11]  However, the area was under the control of the Mississauga just prior to the arrival of the settlers in 1784 and the Huron-Wendat before them.  After the American Revolution, those loyal to the crown (Loyalists) became refugees and sought a new life in the still British controlled territories such as the Quinte area.  The Quinte area being lands adjacent to the Bay of Quinte which separates the north shore of Prince Edward County from the mainland (see Fig 1).  The British subsequently negotiated with the Mississauga for the Quinte peninsula opening the way for settlement.  The Mohawk of the six-nation Confederacy loyal to Britain claimed traditional hunting rights in the Quinte area and were thus granted land at Tyendinaga after the American Revolution.[footnoteRef:12] This territory is located at the North end of Long Reach, Bay of Quinte, adjacent to the Town of Deseronto and some distance from Lake on the mountain. [9:  Steve Campbell, and others, Picton and the County: Spirit of Place (Ottawa: Magic Light Publishing, 2022), p. 4.]  [10:   Steve Campbell, p. 12.]  [11:  Richard Lunn, and Janet Lunn, The County (Picton: Picton Gazette, 1967), p 3.]  [12:  Steve Campbell, and others, Picton and the County: Spirit of Place (Ottawa: Magic Light 
Publishing, 2022), p. 13.] 


Figure 1. Prince Edward Count/Lake on the Mountain, 2022, Image: Google Maps [online]. 
The first settlers to the Quinte area arrived in 1784 and found nothing but wilderness.  After acquiring land grants in North Marysburgh (1796), Peter VanAlstine built a sawmill, gristmill, and store at Lake on the Mountain.[footnoteRef:13]  As a result, a community was established adjacent to the lake made up mostly of labourers and their families.  The community continued to expand with additional machine and moulding shop, and ferry service at the base of the escarpment (see Fig. 2).  The Glenora United Church (Lake on the Mountain) was constructed in 1876 as a Methodist church on land donated by the Wilson Family.[footnoteRef:14]  It is located near the Northwest corner of the lake along the main road to Picton, County Road 7.  The Wilson family were wealthy and owned a grist mill, sawmill, machine shop and iron moulding shop at the base of Lake on the Mountain, on Adolphus reach.[footnoteRef:15] [13:  David R. Taylor, The Lake on the Mountain – Glenora Community (Picton: Printcraft, 2004), p. 3.]  [14:  History of the Churches of Prince Edward County, ed. by Patricia C. Taylor (Picton: Picton Gazette, 1971), p. 103]  [15:  David R. Taylor, The Lake on the Mountain – Glenora Community (Picton: Printcraft, 2004), pp. 18-19.] 


Figure 2. Lake on the Mountain/Glenora, 1800’s, Illustrated Historical Atlas of Hastings and Prince Edward Counties, Ontario, Belleville: Mika Silk Screening, (1972).
The Bay of Quinte provides a protected waterway from Amherst Island to the Murray Canal, approximately 121 km in length.  Along the Adolphus reach of the Bay of Quinte, lies Lake on the Mountain situated on a limestone ridge above the bay at 44° 02’ 08” N 77° 03’ 34” W.[footnoteRef:16] The lake is located in North Marysburgh Township in the municipality of Prince Edward County, Ontario.  A brief description is provided by A.E. Christie in his 1974 study of the lake, ‘The lake, situated on a limestone escarpment 52 metres above the Bay of Quinte, has an area of 81 hectares with a maximum depth of 30 metres and an average depth of about 10 metres.  The lake is rock rimmed for most part, a 23-metre bluff along the southwestern shore providing protection from prevailing winds’.[footnoteRef:17] [16:  Google Maps, [online], Lake on the Mountain [cited 25 November 2022]. Available from: https://www.google.com/maps/place/44%C2%B002'08.8%22N+77%C2%B003'34.6%22W/@44.035769,-77.061807,17z/data=!3m1!4b1!4m6!3m5!1s0x0:0xc12cd2d933b211f3!7e2!8m2!3d44.0357691!4d-77.0596133]  [17:  A. E. Christie, Nutrient Enrichment Studies in a Marl Lake: Lake-On-The-Mountain, Prince Edward County (Queen’s Printer for Ontario, 2011), pp. 2-5.] 

Situated high above Adolphus reach, Lake on the Mountain is a beautiful place with a magnificent view.  It was one of my Grandparents favourite picnic spots during those hot summer road trips about the County.  In describing Lake on the Mountain, Alon Capon quotes from an 1834 Montreal Gazette report which states, ‘Nothing can exceed the amazement – terror I had almost called it – which some people express on finding themselves surrounded by lofty, dark woods, and floating upon the surface of water as black as ink, over an abyss which they have been told is unfathomable’.[footnoteRef:18] [18:  Alan R. Capon, Stories of Prince Edward County (Belleville: Mika Publishing, 1973), pp. 38-40.] 


Lane’s Axioms
It Chooses.  Lake on the Mountain was sacred to the First Peoples of the area, and the Settlers constructed a sacred space, a Methodist church on the site.  Utilizing Belden Lang’s first rule it chooses, this document must first demonstrate how does it chose.  To do so, Edward Casey’s Moments of Nature: ambient array, sensuous surface, anchoring site, and arc,[footnoteRef:19] will be employed as part of field work to delve into how sacred space chooses.  During my 4th of December 2022 visit to Lake on the Mountain, the following was noted: the Ambient array, that is what encircles or distinguishes place.  Lake on the Mountain rests on top of a 60 m limestone cliff which drops dramatically into the bay below (see Fig. 3).  In pre-settler times, a spectacular and powerful waterfall would have erupted in the spring originating from the lake.   [19:  Edward S. Casey, Getting Back to Place: Toward a Renewed Understanding of the Place-World 
(Bloomington: Indiana University Press, 1993), pp. 204-222.] 

The sensuous surface, colours, shapes, and textures which permeate the site are the various shades of green during the spring/summer, a wide variety of red and orange in the fall provided by the local vegetation, and a blanket of white in the winter.  As for things such rocks, trees, other objects, Lake on the Mountain is ripe.  The lake itself is surrounded by woodland with the North side open at the cliff face.  

Figure 3. Atop the escarpment looking west, 	Figure 4. Lake on the Mountain, 4 December
4 December 2022, 11:27 EST, Lake on the 		2022, 11:29 EST, Prince Edward County,
Mountain, Image: Steven Burr.			Image: Steven Burr.

The ground or anchoring site is the lake itself which laps at the rim of the precipice. It is a lovely lake, and a cool place to be in the summer when the prevailing Southwest winds scoot across the lake providing a damp and cooling breeze (see Fig. 4).  In the fall the breeze becomes bitterly cold as it was on the 4th of December.
The arc or receding band of land or sea that serves to hold everything in view is an amazing sight to see.  Looking east, we can gaze right down Adolphus reach.  To the North, we peer over the undulating grounds of Lennox and Addington County, and to the west, we can see Picton Bay and the entrance to Long Reach.  Downwards, we can see the rooftops of Glenora and the Ferry boats crossing the bay to the mainland.  The atmosphere or mood of Lake on the Mountain can change from enchanting to a raging wind-swept cauldron.  Today, Lake on the Mountain is a 103-ha provincial park that attracts numerous tourists each year.  
	In utilizing Casey’s moments of nature, I find through my fieldnotes Lake on the Mountain exhibiting all of these traits.  For the myself, it certainly attracts and must be protected, otherwise there would not be a Provincial Park.  Lake on the Mountain is indeed a unique geographic location and attractor.  This site for all intense purposes reinforces the view that a sacred space is a natural construct. People have been drawn to the site since the People of Turtle Island first discovered it in their migration North following the receding glaciers.  It is also contested space between the Ojibway and Iroquois nations who were both drawn to this location.  Lake on the Mountain chooses in line with Lane’s first rule.
Ordinary Place made Extraordinary.  As Lane states, ‘Above all else, sacred place is storied place’.[footnoteRef:20]  For Lane, locations are accepted as sacred due to the tales talked about them.  For the First Nations who hunted and fished in the area, ‘It was known as Onkenoga, “Lake of the Gods” to the Hurons and they offered gifts to the three sisters that lived in the bottomless lake’.[footnoteRef:21] This is the first indication of ritual related to Lake on the Mountain in the pre-settler era. [20:  Lane, p. 15.]  [21:  Janet Kellough, Legendary Guide to Prince Edward County (Picton: Kellough Productions, 2006), p. 52] 

Similarly, the Mohawks have a Lake on the Mountain tale as follows:
[bookmark: _Hlk120804065]Perched high above the Bay of Quinte on Canada’s Lake Ontario is the beautiful and mysterious Lake on the Mountain. Fathomless and fed by secret springs, the water level never varies, and for hundreds of years it has been a sacred place to the Mohawk Indians. Long ago, before the land we know existed, Sky Woman lived high above it.
One day, she fell from the sky. And soon after, she gave birth to a daughter. But the child did not live long. Sky Woman buried her, and from her body three sisters were born: Corn and Beans and Squash, the great sustainers of life.
The Mohawk people believed that the spirit of the sisters lived forever in this lake, which they called Onokenoga — “Lake of the Gods.” They often visited the lake to make offerings to the Three Sisters. They offered thanks, and they requested blessings — for a successful hunt, a bountiful harvest, and plentiful fish. And the Three Sisters not only provided, they carried the Mohawks’ humble messages of praise and gratitude to Manitto, the Great Creator.[footnoteRef:22] [22:  Amy Friedman, Lake on the Mountain (a Mohawk tale), Record on Line, 5 November 2012, Lifestyle section https://www.recordonline.com/story/lifestyle/2012/11/05/tell-me-story-legend-lake/49304163007/ [Accessed 1 December 2022]] 

	Adding depth to the site is the story of the Mohawk maiden Tayouroughay revealed in Helen Merrill’s book Picturesque Prince Edward County (1892).[footnoteRef:23]  There are several versions of this tale, and the most easily readable version can be found at https://www.recordonline.com/story/lifestyle/2012/11/05/tell-me-story-legend-lake/49304163007/.  In accordance with a settler paper “The Picton Times”, Lake on the Mountain was a favourite camping ground for the Mohawks.[footnoteRef:24]  The First Peoples therefore acknowledge Lake on the Mountain as a sacred site and told stories including that of a creation myth.  They visited the site and offered thanks and requested blessings at the lake they considered Lake of the Gods. [23:  Merrill, Hellen M., Picturesque Prince Edward County (Picton: The Gazette Book and Job Printing House, 1892), pp. 33-35.]  [24:  Legend of Lake on the Mountain, Tyendinaga Newsletter, Issue 13/91, p. 17.] 

Several settler myths developed in the early 1800’s about Lake on the Mountain adding additional depth to the site; one being the lake was fed from an underground channel from Lake Erie, another the lake was bottomless,[footnoteRef:25]or it was a volcano[footnoteRef:26].  It should be noted that none of these myths were spiritually related or pertaining to God.  The settler did not perceive landscape as sacred as did the indigenous peoples.  For example, not far from Lake on the Mountain is a large depression named the Devil’s Punchbowl, a natural amphitheatre where the first peoples would gather to celebrate, exchange information, and tell stories.[footnoteRef:27] However for the settler, it seemed to be a good site for the local dump.  [25:  Debra Hook, and others, By Thunderation Bootjack, all around the Haystack (Toronto: Newsweb Enterprises, 1974), p. 30.]  [26:  Janet Kellough, Legendary Guide to Prince Edward County (Picton: Kellough Productions, 2006), p. 52.]  [27:  Steve Campbell, Janet Davies, and Ian Robertson, Prince Edward County: An Illustrated History (Bloomfield: 
 County Magazine Print Shop, 2009), p. 4.] 

A Methodist church was built adjacent to lake on the Mountain in 1876 to serve the growing labour force working in the mills and machine shop and their families.[footnoteRef:28]Land was provided by the Wilson family who owned most of the surrounding property.  It is a red brick structure with a white spire that served as a navigation landmark for the mariners on the bay far below (see Fig. 5).   In reviewing literature relating to the church, the construction of the church was not related to the sacredness of Lake on the Mountain, but to the religious requirements of the settler community. [28:  History of the Churches of Prince Edward County, ed. by Patricia Taylor (Picton: Picton Gazette, 1971), pp. 103-104.] 


Figure 5. Lake on the Mountain United Church, 4 December 2022, 11:40 EST, Prince Edward County, Image: Steven Burr.
	Why was it important for the settlers to build a church at this location?  For theologian Gordon Lathrop, ‘The primary identification of place was this: place for gathering around bath, word, and meal’.[footnoteRef:29] In other words, the church itself was made sacred through rituals performed there.  The situating of this church had nothing to do with the sacredness of the land which manifested itself to the First Peoples at Lake on the Mountain.   Lathrop goes on further to explain, ‘The Christian sense of sacred place is organized around the local enacting of the ordo, the experienced, primary theology of the liturgy makes use of the materials of place as well’.[footnoteRef:30]  Again this reinforces the concept that sacred is a human construct for the settler.  This appears to be at direct opposition to the Aboriginal view which identifies the Lake, as Lake of the God.  For the First Peoples, it was not sacred due to ritual, but sacred due to being and in kinship with.   [29:  Gordon W. Lathrop, Holy Things: A liturgical Theology (Minneapolis: Fortress Press, 1989), p. 107.]  [30:  Lathrop, p. 109.] 

   	The Jesuit priest and theologian Avery Dulles outlines the Christian (settler) manifestation of sacred as follows, ‘Revelation for Christians, the normal way of access to revelation is through the Church which reads and proclaims the biblical message’.[footnoteRef:31] The settler is cut off from God’s creation banished to the peripheral requiring the church to access the sacred.  As Lathrop explains, ‘It may be that the gathering place will follow the old Christian custom, orienting the meeting toward the east, toward the place of the rising sun, with the sense that being at this place yields a map of the cosmos: being here and waiting for what is coming from there’.[footnoteRef:32]  As a result, the wood and red brick structured church was built at Lake on the Mountain for the labourers and their families working in the nearby mills. [31:  Avery C. Dulles, Models of Revelation (New York: Orbis Books, 1992), p. 117.]  [32:  Lathrop, p. 108.] 

	Both the People of Turtle Island and the Settlers developed myths and stories regarding Lake on the Mountain.  However, it is only the People of Turtle Island who perceived it as a sacred place, the Lake of the Gods.  Their sense of being and participation connected them with the landscape.  It was only the indigenous people who carried out rituals such as the offerings of thanks, and the requesting of blessings to the gods at the Lake.  As a result, the site is indeed an ordinary place of water, rocks and trees made extraordinary through the many stories, myths, and rituals through the lens of the People of Turtle Island.  In this instance Lake on the Mountain certainly fits within Lane’s second axiom of an ordinary place made extraordinary and falls in line with Eliade’s assertion that sacred space is a natural construct.  
	For the Settler, Lake on the Mountain was a source of power and commerce.  The site itself was not sacred, but by building a church, it became the de facto sacred space.  The settler constructed their sacred space and reinforced it with ritual and ordo.  In both instances, it is an ordinary place filled with water, rocks (brick), trees (lumber), made extraordinary through the stories, rituals and ordo of the people visiting/residing there.  The Settler created their sacred space separate from the Lake to carry out their religious rituals in spite of the many stories and myths regarding the lake.  In the case of the settler, I see it as being heavily slanted towards sacred space being a human construct as defined by Durkheim.  With two differing conclusions being drawn, this demonstrates that Lane’s axiom is dependent on which world view, People of Turtle Island or Settler, one is utilizing
Trodden Upon without Entry.  Today, if you have the money and technology, you can secure a parking pass to visit Lake on the Mountain (see Fig. 6).  However, I have yet to find the parking machine or a place online to purchase a parking pass.  In accordance with my fieldnotes from the 4th of December, the site seems more sterile now than it was forty to fifty years ago.  For the most part, there are only a couple of picnic tables and benches remaining, parking is limited, and you are encouraged to visit only briefly.  Encroaching upon the site are many new houses and businesses.  If you do manage a visit when the winds are warm and the climate agreeable, you will be undoubtably elbow to elbow with the hundreds of other tourists milling about in a small area at the edge of the Lake.  You will certainly be trodding upon the hallowed grounds of the Mohawks and Ojibway, but you will not enter.  
Too many distractions and noise permeate the area.  The Provincial Park site for visitation is ridiculously small in area and one is restricted from walking about the lakeshore.  Adjacent to the Lake is a resort, restaurant, craft brewery, dance pavilion and gallery which is advertised on the web and has become so popular the municipality has banned roadside parking.  However, this does not distract from the shear beauty of the area which can provide an awe moment for those new to the place (see Figure 7).  

Figure 6. Lake on the Mountain Parking,	Figure 7. Lake on the Mountain,
4 December 2022, 11:34 EST, Prince		4 December 2022, 11:30 EST, Prince Edward 
Edward County. Image: Steven Burr.		County, Image: Steven Burr.
	The adjoining church at Lake on the Mountain is no longer a place of worship.  It is a private residence and business.  You can enter part of the church but not the sanctuary.  A church still from the outside, but its raison d’etre is no longer spiritual but commercial.  It would be difficult indeed to experience the sacred under these circumstances.  God, it seems has abandoned this once sacred place along with the settlers who once attended here.  This observation itself falls in line with Durkheim’s assertion that the gods will die if not worshiped.[footnoteRef:33]  However it should be noted, I would still feel that my behavior is still being stimulated or inhibited within the church structure itself.  This reaction to entering the church is very much in my view, culturally induced through years of religious indoctrination of my youth.  Could this stimulation or inhibition be seen as participatory?  I would postulate my behaviour is a social construct, an attempt to domesticate one’s spirituality by organized religion as opposed to the sense of participation as defined by Levy-Bruhl.[footnoteRef:34] [33:  Durkheim, p. 256.]  [34:  Levy-Bruhl, Lucien., How Natives Think : (Les Fonctions Mentales Dans Les Sociétés Infétieures) (London:
        Allen & Unwin, 1926), p. 90.] 

	The People of Turtle Island no longer camp at Lake at the Mountain, or offer thanks and request blessings, nor do the settlers attend church and conduct their rituals.  Trodding about the area, one is impacted by the beauty of the landscape, but not in my experience a sense of a hierophany.  You can indeed trod about and not enter the sacred site of Lake on the Mountain.  Through my fieldwork, I find Durkheim’s view that sacred things are those things protected and isolated by prohibitions such as the case of Lake on the Mountain, a designated Provincial Park with many prohibitions and restrictions.[footnoteRef:35] [35:  Ontario Parks [online]. Lake on the Mountain Provincial Park, 2022, [cited 24 December 2022]. Available 
from: https://www.ontarioparks.com/park/lakeonthemountain] 

Centripetal and Centrifugal.  	As Lane explains centripetal and centrifugal, it is the pulling in and a pushing out manifested in sacred space.[footnoteRef:36]  Expounding further, it is a tension that exists in every religion according to Lane, where the religious impulse periodically moves toward and away from a point where contact with the holy is made.[footnoteRef:37]  For the Mohawks it was the Lake of the Gods, they camped at Lake on the Mountain in the spring to offer gifts and request blessings before moving on.  In this sense, Lake on the Mountain was both centripetal and centrifugal for the indigenous peoples and falls in line with Lane’s fourth axiom.    [36:  Lane, p. 32.]  [37:  Lane, p. 34.] 

However, the inward draw for the settler was one of power the lake provided and not a sense of sacredness.  In particular, that 52 m drop to the bay below which powered the mills and machine shop (see Figure 8).  For the settler, Lake on the Mountain was to be harnessed and tamed and not a sacred space.  Additional settlers were drawn to the area for the employment the mills provided resulting in a small settlement.  The allure of this strangely placed lake did provide a number of journalists from the 1800’s a backdrop for various myths and tales.   

Figure 8. Bruce Ricketts, Glenora/Lake on the Mountain. 2014, Prince Edward County, Image: Mysteries of Canada [online]. 
The movement out or away from Lake on the Mountain by settlers was economic starting at the close of the Second World War.  The mills and machine shop could no longer keep pace with the post war industrial base.  Today, there is movement back towards Lake on the Mountain by the settlers, again for economic reasons.  The tourist industry has exploded in Prince Edward County with the many sandy beaches, vineyards, artisans, quaint villages, and campgrounds.  The result being, the County has been forced to develop a Tourism Management Plan to diminish issues that occurred as a result of the high volume of tourists.[footnoteRef:38] [38:  Quinte News [online], Prince Edward County reveals tourism management plan, 12 May 2021 [cited 20 
 December 2022]. Available from: https://www.quintenews.com/2021/05/12/prince-edward-county-    
 reveals-tourism-management-plan/] 

I can attest through my fieldwork; Lake on the Mountain certainly has a draw to it.  Riding the ferry boat across from the mainland, you see a massive limestone ridge and steep road (see Figure 9).  If you are lucky, you may also catch a glimpse of a bald eagle circling about.  In my own experience, you want nothing more than to reach the top, stand beside Lake on the Mountain and take in the surrounding landscape.  For Lang, ‘Human existence is heavily dependent upon such fixed points; they enable one to dwell in the world with meaning’.[footnoteRef:39] Lake on the Mountain is certainly one fixed point for the First Peoples and the Settlers.  The Indigenous people camped there and identified it as ‘Lake of the Gods,’ a place to provide offerings and request blessings.  This reinforces Tilley’s premise that, ‘Landscapes are experienced in practice, in life activities’.[footnoteRef:40]  The remnants of life activities abound around Lake on the Mountain and Glenora.  The stone mill building is still located at Glenora as well as the machine shop which is now a Fisheries Station for the Province, and the original village store at Lake on the Mountain is now a restaurant.[footnoteRef:41]   [39:  Lane, p. 34.]  [40:  Christopher Tilley, A Phenomenology of Landscape: Places, Paths, and Monuments (Oxford: Berg, 1994), p. 23.]  [41:  Steve Campbell, Janet Davies, and Ian Robertson, Prince Edward County: An Illustrated History (Bloomfield: County Magazine Print Shop, 2009), p. 22.
] 


Figure 9.  Glenora at the base of Lake on the Mountain, 8 July 2016, 07:45 EDT, Adolphus Reach, Image: Steven Burr.

Through my fieldwork and research, I see shades of Eliade’s hierophany, identified as a fixed point or center such as Lake on the Mountain is to the People of Turtle Island.  However, through the lens of the Settler, I find the human construct of sacred space as identified by Durkheim.  Again, as in the Lane’s second axiom a differing of result which is based upon differing world views.
Conclusion
In this paper, I set out to answer the question, is sacred space a human construct or natural phenomenon?  To do so, I utilized Belden Lane’s four rules for understanding sacred space in relation to Mircea Eliade’s revelation or hierophany (natural phenomenon), and Émile Durkheim’s human construct. As well, I employed my own notes based on fieldwork conducted at Lake on the Mountain to draw conclusions.  In doing so, I have found the following starting of with Lane’s axiom It chooses. Through my fieldwork, Lake on the Mountain exhibited all of the traits identified by Casey’s Moments of Nature: ambient array, sensuous surface, the ground or anchoring site, and the arc or receding band of land.  The name itself, Lake on the Mountain attracts.  In exhibiting these traits, the Settlers and First Peoples were drawn to Lake on the Mountain and because of this, told stories and carried out rituals.  In the case of it chooses or attracts, I would definitely place it in the camp of Mircea Eliade.  The sacred space in the case of Lake on the Mountain is a natural phenomenon or revelation and not a social or human construct.
	Lane’s second rule or axiom, the ordinary made extraordinary is reflected by both the People of Turtle Island and the Settler.  In both instances, it is an ordinary place filled with water, rocks, trees, made extraordinary through the stories, rituals and ordo of the people visiting/residing there.  However, it was only the indigenous who designated the lake as a sacred place, the Lake of the Gods.  The indigenous people carried out rituals such as the offerings of thanks, and the requesting of blessings to the gods at the Lake.  As a result, the site is indeed an ordinary place of water, rocks and trees made extraordinary through the many stories, myths, and rituals through the lens of the People of Turtle Island.  For the Settler, the lake was a source of power and commerce.  They created their sacred space separate from the Lake to carry out their religious rituals in spite of the many stories and myths regarding the lake.  In this instance, I see sacred space being a human construct as defined by Durkheim.  This differing result between the two cultures demonstrates that Lane’s axiom is dependent on which world view, People of Turtle Island or Settler, one is utilizing.
In Lane’s third axiom, trodden upon without entry, I found through my fieldwork, you can indeed trod about and not enter the sacred site of Lake on the Mountain.  In today’s commercialized landscape, God, it seems has abandoned this once sacred place along with the First Peoples who camped here, and the many settlers who at one time earned their living here.  Lake on the Mountain fits Lane’s third rule trodden upon without entry.  In this instance, Durkheim’s view that sacred things are those things protected and isolated by prohibitions such as the case of Lake on the Mountain, a designated Provincial Park with many prohibitions and restrictions.
The fourth axiom of Lane, Centripetal and Centrifugal is also reflected at Lake on the Mountain.  However, the People of Turtle Island who visited the site annually no longer camp at Lake at the Mountain, or offer thanks and request blessings, nor do the settlers who resided there attend church and conduct their rituals.  Through my fieldwork, I see shades of Eliade’s hierophany, identified as a fixed point or center such as Lake on the Mountain is to the People of Turtle Island.  However, through the lens of the Settler it is economic based push/pull.  In this instance, I find the human construct of sacred space as described by Durkheim.
	In concluding this paper, I find sacred space is for the most part a human construct for the Settler, and a natural phenomenon for the People of Turtle Island.  That is not to say a Settler cannot experience a hierophany, nor an indigenous person doesn’t participate in ritual or prohibitions.  Sacred space is not one or the other, but a combination of both depending on your world view and your openness to participation.  I must admit, I have not been able to answer the question definitely, but I have provided a means to view sacred space through the lens of participation vice that of a human construct or natural phenomenon. 
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