The Traditionalism and Radicalism of Confucius' 'Rectification of Names'.
While the simple fact of Confucius' Rectification of Names' being an ancient doctrine would indicate that there is little chance of the doctrine escaping the accusation of traditionalism this is not necessarily the case. Many philosophies and doctrines are debated at the time of inception or even a rebuttal can come before the philosophy in question exists - just look at Mengzi and Xunzi though Mengzi lived before Xunzi their philosophies can be seen to directly oppose one another with Mengzi responding to Xunzi's claims. 
Perhaps it is important to note that Kongzi or Confucius as later translated did not write down the doctrine, rather he passed it down to his disciples who are believed to have compiled his teachings shortly after his death into the Analects of Confucius. Modern scholars however are of the opinion that it was compiled centuries after his death and is unlikely to be a completely accurate transcribing of Confucius' teachings. This is not to say that these teachings should be dismissed, if only because of their relevance has lasted so many years and are still relevant to modern society, it is simply something that should be kept in mind (Eno, 2015, p. i). 
However, this essay will focus on whether Confucius' 'Rectification of Names' can escape conservatism. Using analects 13.3, 12.11 which cover the 'Rectification of Names' and 2.3 - the concept of virtue ethics to create a basis for the debate, with further analysis and examples, drawing on ethics, politics and the doctrine of the 'Rectifications of Names' place in the modern world. 
To begin with it is important to first define the doctrine by deconstructing it before explanation and analysis. 'Rectification' means the act of correcting something (Cambridge Dictionary, n.d) and in this context 'Names' can, and perhaps more easily, be understood as titles or roles. Taking this further and in the manner in which Confucius means it to apply, the doctrine means to correct a title, in the instance that someone is not living up to their duties for example if a worker is not carrying out his or her duties can they be called a worker, or if a King is not acting as a King should, is he a King? 
This question is more something to be left open ended, arguments to either side can be made but it is not the focus for this debate. However, it does make it very clear that the 'Rectification of Names' can become political if it is not already as the title or role or name of King is inherently a political one. Though it is just an example the doctrine is believed to have come about during a time of destabilisation as Confucius lived from 551 – 479 BCE (Wilson, 2022), during what is known as the Spring and Autumn period more specifically during the first half of the Zhou Dynasty (1046 – 256 BCE) when states fought for control (Britannica Editors, 2019), in other words when rulers were not being rulers but instead warmongers. 

According to Robert Eno's translation of the Analects of Confucius, analect 12.11 was marked to have been said earlier in Confucius' life and as such is considered in later interpretations while taking 13.3 into account. Analect 12.11 says, paraphrased, 'Let the ruler be ruler... fathers fathers... if the ruler is not the ruler... fathers not fathers... though I possess grain, will I be able to eat it?' (Eno, 2015, p. 62) - meaning allow people do their job or perhaps people should do their jobs and live up to their name or else society cannot function and will fail. Though this makes perfect sense on its own when paired with analect 13.3 it becomes the doctrine of Zhengming or as translated the doctrine of the 'Rectification of Names'. 
If 12.11 tells you the doctrine, 13.3 explains it more fully. Analect 13.3 is translated by Eno to say 'If names are not right then speech does not accord with things; if speech is not in accord with things, then affairs cannot be successful; when affairs are not successful, li and music do not flourish; when li and music do not flourish, then sanctions and punishments miss their mark; when sanctions and punishments miss their mark, the people have no place to set their hands and feet.' (Eno, 2015, p. 66). As mentioned at the start of this paragraph, while 12.11 simply says if people do not do their jobs, then things will fail, 13.3 explains how things will fail. Analect 13.3 shows the need for the 'Rectification of Names' because if people are not doing their jobs nor living up to their names or titles society will fail much like a house of cards, if one card is not steady the whole stack of cards will come tumbling down. In the case of the 'Rectification of Names' if one person does not do his or her job particularly in the 'higher' levels of society, meaning a minister or ruler because they have a lot more they should be upholding, then things will crumble. 
[bookmark: _Int_zp1TRqHA]Why is this necessary to explain the full scope of the 'Rectification of Names'? Because it provides a jumping off point for the argument that Zhengming cannot escape Conservatism. While expecting someone to do their job cannot reasonably be classed as conservative because it is their job and they should be doing that, the emphasis on the role can be argued as conservative. Perhaps not a ruler as that is arguably a job with similarity to a boss but the names of father and son both of which are mentioned in analect 12.11 can be considered a traditional concept. Particularly if the idea of gender roles is pulled into the conversation as it is considered to be conservative to confine someone to a role because of how they were born. 
Moreover, the idea of filial piety particularly in combination with Confucius is an ancient idea but a pervasive one, lasting even into modern times and though it has evolved to some level with society there is still a traditional expectation particularly in the East. Western views have arguably changed more or at least did not have the same filial expectation as some cultures in the East... actually to use examples because East and West are not such a clear-cut line... using the UK as one example filial piety is not so emphasised particularly in the modern world whereas in Mexico also in the Western hemisphere it is emphasised, a filial piety that is mirrored in say China in the Eastern hemisphere, even today.
On the other hand, the emphasis on those roles can be used to argue that there is a way for the doctrine to escape Conservatism. The doctrine can 'radically' be used to delegitimise those in power instead of using the doctrine as a method of making sure people do their jobs through what can be called shame as shown through Confucius' analect 2.3 'Guide them with policies and align them with punishments and the people will evade them and have no shame. Guide them with virtue and align them with li and the people will have a sense of shame and fulfill their roles' (Eno, 2015, p. 5).  As can be seen in this analect, Confucius believed that instilling people with Li otherwise translated as Rules of Propriety, for instance societal and cultural norms, for example how people in the UK shake hands as a sign of respect and in Japan, they bow to show the same. Confucius believed that installing people with this sense of propriety meant that they would follow laws and rules through an instilled sense of morality rather than just with the idea of punishment because if there is only the risk of punishment then people will only look for a way around the punishment, such as not getting caught or simply skirting the letter of the law. The idea is that the sense of propriety makes someone disinclined to commit the immoral act in the first place, rather than simply avoiding the punishment after the fact. 
So, on the other side of this coin of instilling the sense of propriety necessary for people to their jobs Zhengming can be used as a criticism. Rather than encouraging people to fulfil their roles it can be used to remove people from said roles. With the expectation of people fulfilling the scope of duty that their name or title requires Confucius' 'Rectification of Names' provides leverage to criticise those not fulfilling that duty. When referring to something a bit more serious such as a ruler or leader or boss in general this criticism can be used to delegitimise them and, in some instances, remove them from power, an instance of this can be seen when Mencius expanded on Confucius doctrine after the Tyrant King Zhou was deposed, when asked if it was acceptable now for a subject to kill his king, Mencius simply replied that a King was not killed but an outcast because Zhou acted as a Tyrant and not a king and as such did not live up to the name nor fulfil his duties (Plantin, 2024). 
Therefore, there is space to make the argument that Confucius' 'Rectification of Names' can escape conservatism through radical interpretation, radical because it can be considered to have betrayed the original intention. Although, Confucius also states in analect 12.22 'Cherish people...know people' (Eno, 2015, p. 64) though on its own it could be argued that it means very little when looking deeper into it and related analects it means care for people and know people, be wise to them. When looking a little further it can also be connected to the idea of Li and a sense of propriety, though it deals with Ren – benevolence and Zhi – knowledge, meaning that when people have a sense of shame, they will not commit immoral acts and when not committing moral acts is purely based on rule people seek to avoid it (analects 2.3). As a result, you need Ren and Zhi together for if you have caring without knowledge or knowledge without caring there is a lack of balance where people do things because they feel they should but don't understand why and vice versa people do things despite knowing they shouldn't because they don't care. 
[bookmark: _Int_tvZKjyfR]On the subject of whether Confucius 'Rectification of Names' can escape conservatism and even embrace radicalism, there is rarely a closed answer as there can always be a counter argument as there is here. It can be argued that the question is more complicated than that particularly in the modern world when things have not only changed so drastically from when Confucius originally taught his doctrines, to even the possible centuries later when disciples of disciples compiled his teachings into the written form but also that his teachings have spread far around the world as a philosophy that is so ingrained even in modern Chinese society has 'rivals' in parts of the world influenced more by Western philosophy despite arguable similarities. 
To be more specific, it could be said that the application of the conservative view of Confucius' rectification of names may not be so conservative when applied to a modern society as the definition of a name changes over the course of time. A few examples of these changes can easily be seen in the West, just look towards the role of a King, just two hundred years ago a ruler in the UK had actual political power to make law and policy however, today the monarchy is a figurehead where rulers reign but do not rule, is this not a distinct change in what it means to be a ruler? Even more recently if you look at the definition of a mother and father in the west not even eighty years ago roles were a lot different than they are today. In the 1950's fathers were expected to provide but societally they had very little to do with parenting of their children whereas mothers were expected to do it all, in the modern world while not perfect these roles have balanced out. It is clear that these roles are no longer 'traditional'. However, the actual requirement that everyone be defined by a name, a role, a title is rather conservative in manner so perhaps at its base intention Confucius' 'Rectificication of Names' is conservative, that is not to say it cannot escape the marker. 
Here, however, the problem of authority should be noted as it is all well and good to define what a name should be and should mean even as it changes and flexes with society as it evolves but who gets to decide what this means, of course with previous example of the role of mother and father the answer could easily be the people, as the economy and women's rights evolved so too did the change in the definitions of a name. A similar answer can be given when looking at what gives people the authority to criticise someone for not fulfilling their role in regard to the Zhou King that was deposed while the question of authority doesn't necessarily go away the answer in both situations are the people.
In conclusion, as with many philosophical questions the answer is an open one, there is evidence to both sides of the argument on whether Zhengming can escape conservatism. Though in this response it may be more accurate to say there is more evidence to it being able to escape conservatism not only because it can be interpreted radically to delegitimise those with names but also because Names themselves rarely remain conservative as times change. Though there may be vestiges of tradition clinging to a name and role things still change around it, particularly in terms of respect as treating others with the respect due to them as a fellow human being can hardly be called conservative, the degree and manner in which that respect is shown may vary. Once an elder's word might have been law, then it was simply good advice now many younger generations often see their elders' stories as just that rather than advice from a life well lived, at least until later in life when they have the experience to appreciate what was shared with them and in some instances when a young person's view does not align with their elders, say in political terms they may never come to appreciate it as to them it is absolutely incorrect. 
Therefore, while the question can tentatively be answered with a yes, Confucius' 'Rectification of Names' can escape conservatism it must be noted that there will always be arguments to the contrary in the present as it an open question and moreover as society changes it is likely that so too will the answer. 
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