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A Critical Comparison of Two Secondary Sources
Word Count: 3360
This essay offers a comparison of Bron Taylor’s ‘The Greening of Religion Hypothesis (Part One), an article published in 2016 in the Journal for the Study of Religion, Nature and Culture, to Deborah Rose’s ‘An Indigenous Philosophical Ecology,’ an article published in 2005 for the Australian Journal of Anthropology. Each article discusses the impact of the religious and social beliefs of people on the systems around them while inspecting the ways in which people have already influenced their environment with their personal beliefs and vice versa. This essay will evaluate each article and present information to see both the similarities and differences between Taylor and Rose in their discussion of ‘the greening of religions’[footnoteRef:1] and the role that human beliefs have in their interactions with the world. To begin, some context needs to be given about each author and their academic achievements to understand who they are as individuals to uncover any potential bias or personal influence that their articles may contain.  [1:  Bron Taylor, ‘The Greening Of Religion Hypothesis (Part One)’, Journal For The Study Of Religion Nature And Culture, 10.3 (2016), 269-305 (p. 269).] 

Bron Taylor was born and grew up in California, spending most of his younger years on the coast by the ocean, where he developed a deep love and appreciation for the sea. As he got older, he began working for the state first as a lifeguard and then later as a State Park Peace Officer. He eventually earned degrees in Psychology and Religious Studies at California State University Chico while working as an Emergency Medical Technician before pursuing his MA in Religious Ethics from Fuller Seminary in Pasadena and then a Ph.D. in Social Ethics from the University of Southern California. All the while he remained an active participant in social and environmental activism. He started his career in the university life as an associate professor at the University of Wisconsin Oshkosh, gaining a quick promotion to associate professor and then another promotion to full professor while leading the faculty initiative to create the Environmental Studies program at the university serving as its director from 1993-2002. Afterwards he moved on to the University of Florida where he earned a position as the Samuel S. Hill Ethics Chair where he began the world’s first graduate program for the study of religion and nature. He has traveled across various countries and has been deeply involved in research within Europe, later leading to his selection as a Carson Fellow at the Rachel Carson Center in Munich Germany in 2012. He has written five books plus numerous articles in journals, books, and the popular press as well as an award-winning ecological encyclopedia. He is also the founder of the quarterly Journal for the Study of Religion, Nature, and Culture from which the article mentioned within this essay has been published. Much of his study and his numerous publications are dedicated to his research about the impact and ethics of religious environmentalism, deep ecology and green spirituality, the ways in which humanity fits into their environment, and exploring the ethics of relationships between humans and the non-human species around them.[footnoteRef:2] [2:  Bron Taylor, Bron Taylor, <brontaylor.com> [accessed 13 November 2023].] 

Deborah Bird Rose was born and raised in Washington State and received a Bachelor of Arts in anthropology from the University of Delaware before later achieving an MA and Ph.D. in Anthropology at Bryn Mawr in Pennsylvania. She conducted her doctoral research, funded by the Australian Institute of Aboriginal Studies, at the Yarralin in the Victoria River District in the Northern Territory of Australia. Her doctoral research was focused on her Ph.D. thesis, an interpretive approach to the position of the person within the cosmos which resulted in a monograph titled Dingo Makes us Human which won the Stanner Award. Rose also spent a great deal of time documenting the Indigenous histories, especially those concerning Captain Cook and Ned Kelly, along with the histories of the effects of white settlement on the Aboriginal communities from the indigenous point of view. She also focused on the ethics of colonization and the process of decolonization, the human relationship with other non-human species, rock art in the Victoria River District, and the documentation of Aboriginal relations to the land in context of the Aboriginal Land Rights (Northern Territory) Act, acting as an expert adviser to the Aboriginal Land Commissioner Justice Peter Gray. In 1997 she was elected to the Academy of Social Sciences in Australia and was a Senior Research Fellow at the North Australian Research Unit in the Research School of Pacific and Asian Studies from 1998-2000 before becoming a Senior Research Fellow at the Centre for Resource and Environment at the ANU. She took up the position of Professor in the Centre for Research on Social Inclusion at Macquarie University in 2008. She was the author or co-author of six books, editor or co-editor for six other volumes, and wrote many more journals and book chapters in her lifetime: dedicating much of her life and her work to the study of anthropology, specifically the study and documentation of the histories and traditions of the Aboriginal people in Australia.[footnoteRef:3]  [3:  Ian Keen, Australia National University/Obituaries Australia, 'Rose, Deborah Bird (1946–2018)' (2021) <https://oa.anu.edu.au/obituary> [accessed 13 November 2023].
] 

From these two biographies, it is certainly clear that there are a few similarities and distinctions between Taylor and Rose as individuals. Both grew up in the western part of the United States from areas known for vast and beautiful landscapes, and each attained degrees in what are often considered the ‘soft sciences,’ however; despite both authors pursuit of education based in the humanities Taylor went the route of religious studies while Rose went directly to the study of humanity itself. Their similar yet different academic backgrounds are evident in their essays wherein Taylor actively bases his thesis in the study of religions and the ways in which these human elements effect the environment whereas Rose inspects her thesis from the viewpoint of the people themselves being affected by the systems around them and therefore shaping their perception of religion and society. According to Rose, “… the metaphysics of beneficial connectivity that concerns [this essay] is communicated by and through the living world itself” and “it is also communicated through ceremony, social categories, and other cultural forms…”[footnoteRef:4] Which shows in her own words how the thesis of her essay and the basis of her study is based more upon the natural patterns that the Aboriginal people follow that shift their perception of self and community; falling within the methods of anthropology than religious studies, unlike with Taylor who writes his essay from a more external study of the world and religious beliefs. Rose consistently puts her subject into the world of the human and lets the traditional ecological knowledge of the Aboriginal people shape her argument. Meaning that to Rose’s essay, deep ecology and the place of the human is determined by the behaviors of other species and systems within the environment as opposed to Taylor’s idea of the human behaviors shifting the systems around them. Pulling from Tim Ingold, in his interview conducted by Renny Thomas, the difference between the anthropological approach that Rose uses and other academic paths that Taylor draws from is that “anthropology is continually shaped by the human experience it encounters…”  instead of attempting to give shape to the experiences around it. And anthropology, unlike other “disciplines like economics, psychology, biology, even sociology…” is not locked into a fixed idea of thought. “Unlike these other disciplines, anthropology doesn’t just think about the world. It does its thinking in the world.”[footnoteRef:5] Letting the world shape the people and, in the case of Rose’s essay, letting the study and sources shape the thesis. On the contrary to this is how Taylor has his thesis shape his essay: he starts with the argument that White is not alone in the idea of religions shaping the way that people interact with their environment and builds his essay upon multiple examples of how historically numerous scholars of religion have tried to fit their beliefs around the idea of sacred nature.   [4:  Deborah Rose, ‘An Indigenous Philosophical Ecology: Situating The Human,’ The Australian Journal Of Anthropology, 16(3), 2006, 294-305 (p. 301 & 304).]  [5:  Renny Thomas, Science: The Wire (2020) < https://science.thewire.in > [accessed 13 November 2023].] 

Continuing with the comparison of the essays, it is important to understand the context for each article and the ways in which the writing is influenced by the source in which these articles are found and their audience. For instance, Taylor’s article is published as part of an interdisciplinary journal that he founded that focuses on the relationship between humanity and religious beliefs, namely, ideas that Taylor himself has posed to the academic conversation of religious ecology. This article is hence immediately centered within Western society and schools of thought already established and being openly convened upon within the academic world where scholars are actively combining ecological study with the inspection of religion. Whereas Rose publishes her article in a journal that focuses on anthropology and ethnography, especially within Australia and its neighboring countries in the Pacific and Asian regions, that puts her article into a place outside of the Western focus instead of already being present within them; she also wrote the article a full decade before Taylor. Not only does Taylor’s article already have the benefit of being present within the Western scientific community but his topic also benefits from this same concept. Taylor discusses people and ideas that are being conversed upon widely within academia whereas Rose discusses indigenous philosophy; something historically removed from the Western philosophical conversation. Not only this but Rose focuses solely on the Aboriginal indigenous people of the Northern Australian territory and introduces concepts taught and discussed almost only within those indigenous countries; and though she does mention that some of these concepts are already present within the study of pagan religions and are mentioned within Western philosophy her topic becomes even more narrowed because of the small niche topic she addresses. Both articles are targeted for the academic community, especially those within the discipline of the humanities, but where Rose has her article centralized to a specific region Taylor is writing about a broader global institution dedicated to the topic of his essay. It is worthy of mentioning that while Rose’s article is regionally specific, she also makes the argument that the focus of her work could be used for the broader, Western conversation that she claims is being held about indigenous peoples and their beliefs; stating that the “Indigenous set of concepts can come into productive dialogue with Western philosophical ecologies”[footnoteRef:6] if properly studied and understood. This provides one of the most crucial differences between the two articles, where Taylor presents himself and his work as already present within the ongoing Western discussion of how religion and belief systems shift the way humans interact with their environment, Rose writes in hopes of entering her area of study into this conversation. She bases her argument on “a challenge offered by Val Plumwood; that anthropology can contribute to the work of re-situating the human.”[footnoteRef:7]  [6:  Rose, ‘An Indigenous Philosophical Ecology: Situating The Human’, p. 294.]  [7:  Rose, ‘An Indigenous Philosophical Ecology: Situating The Human’, p. 294.] 

Another distinction between the two articles is that much of the information that Rose uses within her article is pulled from studies that she directly conducted and pulls quotes from people whom she developed a personal connection with. She often refers to the people whom she quotes as her ‘teachers’ and explains that in her studies she spent a good deal of time within the Aboriginal communities to conduct her observations. This is in stark contrast to Taylor as the sources he draws upon are from other academic articles, many of which were written by those whom Taylor had not met, makes no mention of meeting, or who had passed away long before Taylor entered their works into the discussion. Taylor’s sources are also not first-hand indigenous practitioners of TEK, and so do not have prior inherited knowledge to the traditional knowledge of an environment around them based upon the teachings and practices of their cultural upbringing, creating another distinction between the source material of these two essays. This gives Rose’s discussion of the importance of traditional ecological knowledge a much more personal air than what is presented by Taylor, where he is much more detached and takes a considerably more traditional academic approach. Another noteworthy difference between the sources of Taylor and Rose is that Taylor’s sources are already a part of the academic discussion of the place of the human and the environmental impact of religion, albeit some of the sources helped to kickstart this movement and did not know they were actively participating in this rising field of study. But for Rose, her sources are not involved within this academic conversation even if only on accident; and therefore, further reinforces how Taylor is already involved within the academic discussion while Rose sits just outside of it. 
In total Taylor creates an article centered around the already occurring discussion within Western philosophy about the history of the study of the impact of religion on human behaviors within the environment. He focuses namely on Lynn White Jr. for much of his discussion and uses the ideas presented in White’s ‘The Historical Roots of our Ecological Crisis’ as a springboard for introducing other environmentalists from, before, and after the time when White Jr. wrote his piece. By using multiple sources from multiple time periods and comparing the ideas and claims of each, he concocts new hypothesis and dismisses the notions that White or other early ‘deep ecologists’ were simply basing their ideas on one another while also illuminating his idea that because of these multiple, individual ideas of these early deep ecologists the ‘greening of religion’ came forth and gained steam in modernity. 
“As should be expected, the environmental luminaries described in this section differed in important ways; after all, they had different cultural, religious, chronological, and geographical contexts. Of these Emerson, Thoreau, and Muir were the best known, but there is no evidence that Leopold knew Schweitzer’s or Carson’s writings, and Schweitzer did not know of Leopold’s… There is, moreover, no evidence Carson read any of Leopold’s writing except his ‘Round River essays’, which were replete with hunting tales that she found distasteful (Meine 1988: 525). But despite their differences, the affinities these thinkers shared were greater than their differences, and in their own ways, their ideas presaged White’s thesis."[footnoteRef:8] [8:  Taylor, ‘The Greening Of Religion Hypothesis (Part One)’, p. 285.] 

Taylor consistently presents various ideas and rhetorical questions to his audience in attempts of creating new hypotheses on the way in which our understanding of how religion in the past also changed the belief systems, a technique he claims to be a more pragmatic way of going about his presented ideas. Much of his conversation is based on the concept of ‘greening religions’ and how these ideas have been present in society for much longer than is often perceived as well as the impacts that this idea has fostered within the community of ‘deep ecology.’ Taylor’s apparent goal with this essay is to inspect the various patterns between religious and environmental studies of the past, such as White Jr., to better understand the ways in which these thoughts have developed over time and therefore further understand the full impact of how religion shapes not only the people who practice and study it but also the vast global systems around it to provide goals for change in the future. Though Taylor does not as explicitly state his thesis to the reader in the way that Rose does, he ends his essay by claiming that “the quest to understand the role of religion in environment behaviors is daunting—all the more so when considering also those individuals and groups who have quasi- or implicitly religious experiences, perceptions, and practices. A careful review of extant historical and social scientific studies can illuminate these questions, if partially and imperfectly.”[footnoteRef:9]  [9:  Taylor, ‘The Greening Of Religion Hypothesis (Part One)’, p. 297.] 

In her essay, Rose puts her attention into creating a work that argues to Western ideologies which are already centered around the environmental impact of human beliefs, the importance of the Aboriginal indigenous philosophies. She mentions how religious beliefs and the ways that people practice or share their traditional knowledge can be proven useful to the popular study of how beliefs of larger religions impact the environment. She makes important note of the fact that as she created her article there was a rising conversation within the western sciences on how to “re-situate the human”[footnoteRef:10] that she believed would benefit from a deep look into the already established practices of indigenous peoples that, while being heavily incorporated into the social lives of these groups, were also heavily reliant upon the traditional ecological knowledge that the native peoples possessed. According to Rose this concept, known now throughout the academic community as TEK, has the capability to hold great merit within the western scientific community. She gives various examples of how the aboriginal people trade songs and sayings within their ‘countries’ based upon their experiences of the patterns and mutuality within their environments that then translate into ecological knowledge that provides them with the ideal hunting and gathering times as well as the changing of the seasons and the overall place of humans within the Australian systems. Rose clearly presents her thesis at the beginning of the essay and repeats it in numerous iterations throughout, never leaving any doubt to her audience of what she is attempting to achieve or posing questions to the audience about what it is she’s getting at. She clearly states her goal as being the incorporation of indigenous ecological knowledge into the western scientific community for the mutual benefit of the Western sciences gaining a new perspective and the indigenous peoples gaining recognition for their long-standing ecological understandings. She states that the TEK of the Aboriginal people is a “philosophical ecology that works synergistically with Western ‘eco-philosophy’” and cohesively fits within ideas about Western thoughts on deep ecology that holds great potential for re-evaluating the necessity of holding religious and social beliefs of humans that mutually benefit themselves and the planet around them.[footnoteRef:11] [10:  Rose, ‘An Indigenous Philosophical Ecology: Situating The Human’, p. 295.]  [11:  Rose, ‘An Indigenous Philosophical Ecology: Situating The Human’, p. 294.] 

Taking into consideration the overall themes of these essays, it is evident that both Taylor and Rose discuss the importance of new interpretations of history and the integration of religious thoughts into the arising discussion of Western ecological philosophy, they approach the topic in very different ways. The ways in which each author incorporates sources and gives context to their argument makes their theses seem almost to contrast one another in the sense that Taylor argues for the ability of Western religions to be able to become ‘green’ and Rose argues that indigenous teachings inherently have this ecological importance within them. But both Taylor and Rose create essays that express ideas about the potential for the studying of community beliefs and the importance of revisiting old ideas, or traditional knowledge, to garner information to help in the future studies of ecological religions and human impact on the planet based on spirituality. While Taylor used a more straightforward approach and used sources already present within the Western conversation about his topic, Rose offered a new approach through a lens not already incorporated into Western science. Taylor also used a more external view to the situation, basing his sources around his thesis and central argument, whereas Rose looked more from the inside out with her use of anthropology and basing her argument on her studies. The purpose of this essay was to distinguish both the differences and similarities between the essays and authors to highlight the diversity of the conversation being held around the subject of the place of people within the environmental systems and how religion and the historical discussion of these concepts holds importance in the understanding of that placement. 
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