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Assess the impact on the development of psychological astrology of one modern (post 1800) psychologist or psychological astrologer. 
Word count: 4584

The aim of this paper is to examine the impact of psychologist Carl Gustav Jung’s work on the development of psychological astrology. This paper will explore the disciplinary standing of psychology and astrology within academia including historiographical and terminological difficulties, the relationship of the two disciplines to each other and Jung’s involvement with and impact on them. It will investigate the history of both disciplines including their current academic affiliation, acceptance in the case of psychology and exclusion in the case of astrology, as well as Jung’s contributions to psychology and astrology. The aim of the paper is to explore Jung’s impact on the two disciplines and on their combination as psychological astrology. 
Though we may assume that science is an unproblematic category, things are much more complicated. Barton writes, ‘science is a human enterprise and so also a human construction.’[footnoteRef:1] The word ‘science’ is derived from the Latin scientia and, just like the Greek word philosophia, it referred to knowledge in general terms. For centuries this is also how the term ‘science’ was used in English, as any subject taught in school. The modern understanding of ‘science’, however, has come to mean something very different. It has been linked exclusively with the ancient concept of natural philosophy, denoting speculations about the principles of the natural world, rather than philosophy which encompassed all knowledge. Science has come to be associated with method, purpose and with the specialized 19th century term ‘scientist’. Today we associate science with objectivity, rationality, and the manipulation of nature whereas in the ancient world science did not seek to manipulate the world or strive solely for objective outcomes. It was, instead, linked with morality, religion, and subjective outcomes.  Not only our understanding of the word ‘science’ has shifted over the centuries, so have most disciplinary boundaries. Mathematics and natural history have remained essentially unchanged, whereas medicine and astrology were vocational disciplines in the past rather than sciences. The dissociation of astronomy from astrology is, according to Barton, the result of a modern recategorization by historians of science rather than a reflection of ancient practice.[footnoteRef:2]  Barton emphasizes that even when modern scientists draw inspiration from the Greeks, this does not imply that what the Greeks were doing was science in our understanding of the word.[footnoteRef:3] The ancients would likely have considered what they were doing philosophy not science and what they pursued was the unity of knowledge, including considerations regarding the natural world, rather than knowledge separated into parts and disciplines.[footnoteRef:4] Barton writes that, ‘to see science in antiquity we have to have a definition of science so broad as to be meaningless.’[footnoteRef:5]  [1:  Tamsyn Barton, Ancient Astrology (London and New York: Routledge, 1994), xi. ]  [2:  Barton, Ancient Astrology, xi/xii.]  [3:  Barton, Ancient Astrology, xiii.]  [4:  Barton, Ancient Astrology, xiv.]  [5:  Barton, Ancient Astrology, xiv.] 

There are other historiographical issues regarding the definition and comparison of today’s science with that of antiquity.  An important obstacle to clarity is the myth of the exceptional sophistication of the Greeks and their foundational role in the building of Western civilization. This myth is the result of selective memories and emphases over many generations and a de facto construction of history according to a contemporary framework and not the criteria of the ancients which are, in any case, difficult to reconstruct with any certainty. Our understanding of ancient culture is also subject to the very intentional manipulation of history by such powerful institutions as the Catholic Church. One outcome of Catholic scheming is the dissociation of religion and ‘science’. The Greek names of modern disciplines give the impression that there is a direct connection and similarity between ancient and modern disciplines. However, there were no institutions in the ancient world which could give ‘definition and identity to different disciplines’ and philosophia, generally translated as philosophy, referred to all manner of theoretical disciplines including religious ones.[footnoteRef:6] The concept of science did not undergo a continuous development from the Greeks to the present day but was, instead, based on many intentional selections and choices which lead to the construction of an intellectual ancestry and the modeling of history. This constructed history was in turn used to legitimize concepts, ideas and even new disciplines turning history into a self-reinforcing entity fueled by the myth of the Greeks as the cradle of Western civilization. History, so Barton, is more a resource to mine than a form of transmission.[footnoteRef:7]   [6:  Barton, Ancient Astrology, 179.]  [7:  Barton, Ancient Astrology, Barton, x-xxiii. ] 

Though astrology was developed mainly in Mesopotamian and Egypt it was brought to the Western world via Greece, an association which bestowed legitimacy in the eyes of the West and ensured continued transmission.  Astrology was based on centuries of empirical research consisting of star observation and the linking of those observations with human events.[footnoteRef:8] This type of procedure is today considered mere ‘circumstantial association’ lacking the causal link which alone can bestow scientific legitimacy.[footnoteRef:9] To the Babylonian and Egyptians the observational connection between the path of the stars and human events was not problematic since to them ‘the world was a single, living entity’.[footnoteRef:10] The ancient Greeks also embraced the model of a unified world, but they preferred ‘theoretical models to the evidence of empirical observation.’[footnoteRef:11] Though ‘astrology’s assumption of cosmic unity’ was generally accepted by Greek philosophers the specifics of what astrology could or could not do was questioned, in particular ‘its ability to make prognostication about the world’.[footnoteRef:12] Astrology was closely associated with religion, though in antiquity religion, science and even magic were not clearly defined or mutually exclusive. Ancient philosophical writings certainly appear more religious than scientific to modern readers. No discipline in antiquity was accorded privileged access to the truth, unlike today’s natural sciences, though poets were closely associated with truth.[footnoteRef:13] Astrology held its own against such disciplines as philosophy and medicine and had links and overlaps with many other areas of knowledge, such as geography, meteorology, physiognomies, medicine, magic, and occult theology.[footnoteRef:14] The acceptable was never a static entity and always underwent changes and developments.  [8:  Nicholas Campion, A History of Western Astrology. The Ancient World. Volume I (London: Bloomsbury, 2008), 75.]  [9:  Campion, History of Western Astrology I, 76.]  [10:  Campion, History of Western Astrology I, 64.]  [11:  Campion, History of Western Astrology I, 76.]  [12:  Campion, History of Western Astrology I, 141.]  [13:  Barton, Ancient Astrology, 6.]  [14:  Barton, Ancient Astrology, 209.] 

The Christian church saw astrology as a rival practice which is the reason why it was condemned and restricted to circumscribed areas of use. It is also the reason why, during the early Christian period, astrology saw a steep decline. When astrology was not used according to church tenets, it risked condemnation as heresy. The stars, according to the church, could not determine human behavior though they could affect the human body.[footnoteRef:15] This association with the body linked astrology with medicine and in extension with the university curriculum. Astrology was taught at universities throughout Europe until the 18th century, the period of enlightenment, when it was suppressed for reasons that are not well understood.[footnoteRef:16] Despite astrology’s long and illustrious history, it is no longer taught in academic institutions or integrated with other academic disciplines, such as philosophy, religion, medicine, and cosmology, they way it was in antiquity. According to Barton, astrology is not in the position to regain ‘full academic status’ in spite of modern astrologers’ best efforts.[footnoteRef:17] Astrology today exists outside of official academic disciplines. However, contemporary astrology is oriented toward the psychological and emotional needs of clients and many astrologers are trained psychologists or therapists. Astrology is therefore in close affinity with psychology though it is in no way part of academic psychology or of accredited forms of psychotherapy. [15:  Barton, Ancient Astrology, 72. ]  [16:  Tayra Lanuza Navarro, ‘From Intense Teaching to Neglect: The Decline of Astrology at the University of Valencia and the Role of the Spanish Novatores’, Early Science and Medicine 22, 2017, 410-437.  ]  [17:  Barton, Ancient Astrology, 3. ] 

Unlike astrology and despite its Greek sounding name, psychology is a very recent discipline denoting a science of the human soul, mind, and behavior. However, although the name and the discipline are new, the concept of psyche has been part of religious and astrological discourse for millennia, as exemplified in the Egyptian ka, predating, and influencing Greek philosophy the mythic cradle of Western civilization. Plato envisioned the cosmos as imbued with soul and, so Campion, ‘the well-being of the soul was, from the third century BCE onwards, to be one of the central features of Greek astrology’.[footnoteRef:18] To the Hermetics self-understanding was the path to salvation whereas for the Gnostics the soul strove to become godlike all of which express concern about the welfare of the soul and can be considered precursors of psychology. Psychology is, therefore, closely related with philosophy, astrology, and religion. [18:  Campion, History of Western Astrology I, 149/150.] 

First attempts to define psychology as a scientific discipline started ‘in the late 1870s and early 1880s’ when positivist and scientific considerations were at their height.[footnoteRef:19] There was a strong interest in categorizing, clarifying, and separating academic fields and developing a rational theoretical methodology in line with enlightenment ideals. The founders of the academic discipline sought to base it on the natural sciences with a focus on the material and measurable and emphasized experimental, lab-centered research while simultaneously deemphasizing all things subjective and mundane. However, the early years of discipline formation also coincided with a reemergence of occult and visionary interests and a resurgence of interest in astrology more in line with the sentiments of romanticism. The focus here is on introspection, emotion and on the soul.  Thus, during the foundation of the new discipline two opposite worldviews collided; on the one hand a drive to rationality and specialization, which came to characterize academic psychology, and on the other hand a broader interdisciplinary viewpoint with which Jung’s variety of psychotherapy was associated. [19:  Joel Weinberger and Valentina Stoycheva, The Unconscious. Theory, Research, and Clinical Implications (New York and London: The Guilford Press, 2020, 23.] 

Jung was a Swiss neurologist and founder of analytical psychotherapy which he elaborated over the course of his life, initially in close contact with Sigmund Freud. Jung’s theories differed significantly from Freud’s which led to an acrimonious split between the two most prominent representatives of depth psychology which focused on the unconscious and was the main point of agreement between Freud and Jung.  An important difference was their attitude toward astrology and other occult sciences. During the years Jung and Freud collaborated, Jung already expressed interest in astrology as a way ‘to find a clue to the core of psychological truth’ and as a useful practice in work with clients, whereas Freud did not join his enthusiasm and even warned him of astrology since it would expose him to accusations of esotericism and impede the acceptance of his work in academic cycles.[footnoteRef:20] Jung did not heed Freud’s warnings, but he kept his involvement with astrology relatively secret.[footnoteRef:21] Though Jung used astrology in his psychological work with clients he did not invent psychological astrology. As previously mentioned, psychological considerations in astrological practice date to ancient times but were also emphasized in the work of contemporary British astrologers such as Alan Leo. Jung was familiar with both contemporary and ancient astrology.[footnoteRef:22]   [20:  Liz Greene, Jung’s Studies in Astrology. Prophecy, Magic, and the Qualities of Time (London and New York: Routledge, 2018), 10.  ]  [21:  Greene, Jung’s Studies in Astrology, 17.]  [22:  Greene, Jung’s Studies in Astrology, 39ff.] 

Jung was active at a time when the discipline of psychology was still very young and in the process of seeking self-definition. To declare itself a discipline, psychologists had to essentially pry away some of the subject matter associated with related disciplines such as ‘philosophy, theology, biology, anthropology, literature, medicine, and neurology’ and appropriate some of the subjects, questions, and specialties from them.[footnoteRef:23] Sonu Shamdasani argues that disciplinary considerations were an essential part of Jung’s psychological project.[footnoteRef:24] During his multi-year lecture series at the ETA Zürich, Jung elaborated core psychological concepts and a dual history of modern psychology that positioned his own work as the contemporary culmination.  Jung proposed a modern rational history of psychology dating back to the Enlightenment period and second spiritualist and paranormal history which ran alongside it.[footnoteRef:25] Jung’s first history corresponded, one could argue, with his personality number one which he describes together with personality number two in his Memoirs.[footnoteRef:26]  Personality number one aligns with a rational, objective and scientific view of life and in Jung’s case a striving for worldly success, whereas personality number two is driven by unconscious and subjective motives that reach into the depth of psyche and are best described as incomprehensible, dark and uncanny. These two trajectories and personalities can also be traced back in time into the depth of history. Peter Kingsley describes two parallel ancient traditions which can be interpreted as extensions of Jung’s modern ones. On the one hand, there is the intellectual tradition of Plato and Aristotle and on the other hand the more magical and prophetic tradition associated with ‘figures like Parmenides or Empedocles’ in whose lineage Kingsley also places ‘the greatest Gnostic prophets’ and Jung himself.[footnoteRef:27]   [23:  Sonu Shamdasani, Jung and the Making of Modern Psychology. The Dream of a Science (Cambridge: Cambridge University Press, 2003), 4. ]  [24:  Shamdasani, Jung and Modern Psychology, 27. ]  [25:  Carl Gustav Jung, History of Modern Psychology, Lectures delivered at ETH Zürich, volume 1, 1933-34 (Princeton: Princeton University Press, 2018).]  [26:  Carl Gustav Jung, Memories, Dreams, Reflections, edited by Aniela Jaffé, translated by Clara and Richard Winston (New York: Vintage, 1989), 23/24 ff.]  [27:  Peter Kingsley, Catafalque. Carl Jung and the End of Humanity (London: Catafalque Press, 2021), 204.] 

Jung’s two trajectories express an essential dichotomy that runs through the discipline of psychology and to a certain extent the humanities.  Both psychology and the humanities aspire to the status of science while dealing with inherently subjective areas of investigation. This is obviously most true of psychology where the sole item of investigation is the subjective human psyche. Despite such inherent contradictions, academic psychology sought to establish a scientific rational methodology and clear disciplinary boundaries which resulted in a purely materialist, systematic study of human beings who were essentially reduced to the status of object. Behaviorism is the most extreme expression of this tendency and focuses exclusively and narrowly on observable human behaviors to the exclusion of all subjective internal states, experiences, and soul.[footnoteRef:28] Jung did not embrace this extreme form of psychology yet still considered his approach to psychological research empirical and factual. Nevertheless, Jung and Freud were excluded from academic psychology for their supposed lack of scientific rigor even though their names have become quasi synonymous with psychology.[footnoteRef:29] ‘For many, their names are the first which come to mind when one thinks of psychology, ’ writes Shamdasani.[footnoteRef:30] Jung is also marginalized because his work does not fit neatly into any discipline and academic psychologists even categorize his work as religious studies instead of psychology.[footnoteRef:31] [28:  Weinberger and Stoycheva, The Unconscious, 23.]  [29:  Shamdasani, Jung and Modern Psychology, 6. ]  [30:  Shamdasani, Jung and Modern Psychology, 2. ]  [31:  Shamdasani, Jung and Modern Psychology, 6. ] 

Jung’s second personality and psychological trajectory was involved with the darker and deeper side of the psyche and required careful navigation just like his interest in astrology, alchemy and other occult or paranormal studies. These interests did not correspond to the accepted cultural norms of his time though there was more psychological experimentation at the turn from the 19th to the 20th centuries than later in the century when astrology and similar subjects were described as ‘wretched’ and as ‘intellectual disease imported to Greece from Babylon’.[footnoteRef:32] It appears that Jung pursued these controversial topics because they reflected a dimension of his subjective experience of the world. In his memoirs, he recounts many extraordinary experiences including precognitive dreams, visions, and visitations.[footnoteRef:33] He hints at even more uncommon perceptions of the world and states quite clearly that he cannot reveal the full extent of these experiences for fear of being misunderstood.  He says, ‘if I were to speak of what I really perceive, practically no one would understand me.’[footnoteRef:34] Jung found his experiences and interests reflected and corroborated in alchemical texts and in Gnostic, Hermetic, Neoplatonic, and other philosophical writings from antiquity of which astrology was an integral part. Over time Jung developed a psychological vocabulary which translated ancient ideas and magical experiences into a modern language, e.g. ‘Jung came to understand that occult or paranormal phenomena are expressions of the collective unconscious and archetypes.’[footnoteRef:35] Experiences that fell under this psychological trajectory were ambiguous, paradoxical, mysterious, and essentially unknowable. They were not associated with the linear and logical clarity of enlightened reason but instead with the unknowable dark sphere of the unconscious.  They presented as complex which was the adjective favored by Jung as designation for his variety of psychology and were best captured by interdisciplinary investigations.[footnoteRef:36] Subjects like psychology, astrology and religion are difficult to contain and spread fluidly into liminal borderlands with other disciplines.[footnoteRef:37] Indeed, Jung’s work straddles many disciplines beyond psychology including philosophy, theology, archeology, mythology but also religion, magic, and alchemy. Jung sought to reconcile ‘science and religion through psychology’, writes Shamdasani which is why, ‘his work has met with endless controversy.’[footnoteRef:38] The terrain associated with personality and trajectory number two is often considered unscientific by modern definitions of science.    [32:  Campion, History of Western Astrology I, 127, and Otto Neugebauer, ‘On the History of Wretched Subjects’, Culture and Cosmos, vol. 1, no. 2, Autumn/Winter 1997, 3-4, 3.]  [33:  Jung, Memories, Dreams, Reflections.]  [34:  Ernst Falzeder, ‘Introduction to Volume 1’, Carl Gustav Jung, History of Modern Psychology, Lectures delivered at ETH Zürich, volume 1, 1933-34 (Princeton: Princeton University Press, 2018), xlvi.]  [35:  Stephanie Buck, ‘Hiding in plain sight: Jung, astrology, and the psychology of the unconscious’, Journal of Analytical Psychology, 2018, vol. 63, no. 2, 207– 227, 208.]  [36:  Shamdasani, Jung and Modern Psychology, 13.]  [37:  Greene, Jung’s Studies in Astrology, 1. ]  [38:  Shamdasani, Jung and Modern Psychology, 2. ] 

[bookmark: _Hlk155254775]Jung’s individuation process is a path toward integration of disparate parts of the psyche including the two opposite parts of his own personality. By extension it is also a way of reconciling academic psychology with Jung’s complex psychology and, more generally, the rational with the irrational as well as the scientific with the religious. Jung elaborated a psychological vocabulary capable of addressing the dichotomy he experienced and perceived in the world among which feature ‘individuation’ and ‘synchronicity’ which he developed together with physicist Wolfgang Pauli. It introduced a new way of conceptualizing the relationship between the physical world and spiritual realms which in the modern enlightened world had become separate. In the modern world only the rational, objective and above all causal relationships between events are considered true and possible while Jung and Pauli posited an acausal yet meaningful connecting principles based on archetypal and modern quantum phenomena which defy purely rational and logical expandatory models. In the quantum realm the presence of the viewer impacts the outcome of an experiment, a phenomenon for which there is no causal explanation which deeply challenges our currently acceptable positivist worldview. Philosopher Ludwig Wittgenstein, for example, is of the opinion that we should talk only about that which is empirical and factual whereas in the premodern time people had no problem in making ‘assertions beyond what could be empirically proven.’[footnoteRef:39] In this sense, Jung and Pauli reconnected with a premodern mind frame which did not shy away from the acausal and which reintroduced the basic premise of an astrological worldview. ‘Jung did not repudiate the wisdom accumulated before the Age of Enlightenment’, writes Beverly Zabriskie.[footnoteRef:40]  [39:  Ludwig Wittgenstein, Tractatus logico-philosophicus, and Carl Gustav Jung, Synchronicity. An acausal Connecting Principle, with a new foreword by Sonu Shamdasani, translated by R.F.C. Hull (Princeton and Oxford: Princeton University Press 1960/with foreword 2011), 13. ]  [40:  Beverly Zabriskie in Carl Gustav Jung and Wolfgang Pauli, Atom and Archetype. The Pauli, Jung Letters 1932-1958, edited by C.A. Meier with the assistance of C.P Enz and M. Fierz, translated from the German by David Roscoe with an introductory essay by Beverly Zabriskie (Princeton and Oxford: Princeton University Press: 2001), xlv.] 

Another psychological concept Jung developed is the collective unconscious with its archetypal symbolic images.  It posits a deep underlying unity to human and non-human being by positing a psychic stratum reaching deep into the psyche and far back in time. The collective unconscious is a mysterious, unknowable, unprovable, uncertain entity which is still, according to Jung, an autonomous force with agency capable of affecting our conscious mind. The collective unconscious functions as a connecting principle and pushes back against the modern rational worldview with its categorizations and separate disciplines. The collective unconscious is an all-encompassing connecting principle which Jung, inspired by his studies of alchemy, compared to a heaven full of stars.[footnoteRef:41]  This deep unconscious force which also reaches up toward the stars draws a space within which astrology can unfold, astrology itself being a mysterious symbolic language which defies rational explanations.[footnoteRef:42]   [41:  Carl Gustav Jung, The Structures and Dynamics of the Psyche, translated by R.F.C. Hull (Hove: Routledge, 1960), 394.]  [42:  Jung, Carl Gustav, The Archetypes and the Collective Unconscious, translated by R.F.C. Hull (London: Routledge, 2008).] 

Individuation aims at integration but in a situation where one side of the equation is given precedence over the other, integration will necessarily require devaluation of one side and emphasis on the other. Jung’s style of communication and development of ideas appear to do just that by avoiding a linear and logical trajectory. Jung even considered ‘this lack of linearity the hallmark of his work’.[footnoteRef:43] Jung’s work can instead be described as dialogical, conversational, and circular. This style of writing reflects the multiple voices which exist in our psyches, and which can never be reduced to just one absolute meaning. Jung gives credit to this multi-voiced assembly in our psyche by writing in a spiraling style that winds around a theme and points to the mysterious hole at the center. It is about the possibility of meaning and not about one absolute meaning.[footnoteRef:44] Jung himself drew attention to certain stylistic features of his work, such as repetition and circularity, in a series of interviews with his secretary in preparation of his memoirs. Kingsley writes that Jung very intentionally circles ‘with his words around the same subject, time and time again’, a technique which Kingsley associates with ancient incantatory styles of writing.[footnoteRef:45] Jung also very intentionally embraces ambiguity stating that ‘the language I speak must be ambiguous, must have two meanings,’ since ambiguity and paradox alone reflect the nature of reality.[footnoteRef:46] Any theory that claims to know everything and points to just one meaning is not only destructive and limiting of the variety of living inner voices but also incapable of expressing the reality of our world. Excessive rationality is suppressive of the unconscious and it is also severely divisive relegating reason into one corner of the psyche and irrationality into another.[footnoteRef:47] Though an emphasis on rationality is today taken for granted in both academia and Western culture, Kingsley reminds us that, at the root of Western philosophy stand precisely ambiguity and paradox. ‘They were an integral, essential feature of real logic: of the sacred logic which always stands untouched although saved by their reasoning.’[footnoteRef:48] It appears that Jung wanted to emphasize the irrational and unconscious in the face of an overbearing rationality.  [43:  Shamdasani, Jung and Modern Psychology, 16. ]  [44:  Susan Rowland, C. G. Jung in the Humanities. Taking the Soul’s Path (London: Routledge, 2020), 32-45.]  [45:  Kingsley, Catafalque, 76.]  [46:  Jung, Carl Gustav, Letters. Volume 2: 1951-1961, edited by Gerhard Adler, translated by R.F.C. Hull (Princeton: Princeton University Press, 1975), 70.]  [47:  Rowland, Jung in the Humanities, 101-121.]  [48:  Kingsley, Catafalque, 77.] 

Jung’s work must be seen in connection with history and antiquity because it was developed from an in-depth exploration of historical writers and thought currents. His work reconnects with a time when the various subject areas had permeable boundaries and lacked the tight disciplinary boundaries that characterize the modern period.  In today’s narrowly defined and specialized institutions and university departments, there is a tendency to separate subjects that are deeply connected both historically and thematically, e.g. psychology and astrology. This is partly due to misunderstandings though it is often based on prejudiced attitudes toward certain subjects such as religion or astrology which Jung did not share despite possible repercussions from modern rational scientists. Quite to the contrary, he ‘was willing to explore any approach to the human psyche that yielded knowledge and helpful results, including the apparently disreputable worlds of astrology, magic, spiritualism, Theosophy and ancient mystery cults.’[footnoteRef:49] Jung, while advocating for psychology as a separate discipline, reconnected with the open disciplinary boundaries and interconnections of antiquity.  Jung’s work is deeply involved with, among others, religion, philosophy, history, medicine, alchemy, and astrology. While Jung was careful not to quote living astrologers, for fear of being called an occultist, he often quoted ancient ones, making clear his knowledge of the subject, and giving astrology visibility. Jung’s scholarly project was of immense depth and breadth, and he was known as an extremely learned person. Kingsley referred to him as ‘one of the greatest and most original researchers in psychology the West has ever known’ while Campion describes him as the ‘seminal’ figure in the advancement of twentieth century astrological thinking.[footnoteRef:50] His engagement with and writing on many disciplines, recreated, in as far as that is possible, the interdisciplinary permeability of ancient science but also made visible the common historical ancestry of disciplines such as psychology, astrology, philosophy and religion. His work also connected the ‘premodern’ discipline of astrology with the ‘modern’ discipline of psychology.[footnoteRef:51]   [49:  Liz Greene, The Astrological World of Jungs 'Liber Novus': Daimons, Gods, and the Planetary Journey (London: Routledge, 2018), 4.]  [50:  Kingsley, Catafalque, 8 and Campion, Nicholas, A History of Western Astrology. The Medieval and Modern Worlds. Volume II (London: Bloomsbury, 2009), 251.]  [51:  Greene, Jung’s Studies in Astrology, 3. ] 

Jung was deeply influenced by astrological concepts in the creation of his psychological models, but he also influenced astrologers who took up his psychological ideas because they were a good fit for their work. According to Laura Andrikopoulos, ‘there is significant evidence that Jung’s psychological reform took account of his background in astrology and the esoteric’ while Greene writes that, ‘modern astrology has been profoundly reshaped by Jung’s psychological concepts.’[footnoteRef:52] Jung certainly is an important mediator and translator between the astrological worldview of antiquity, the alchemical project of the Middle Ages, and our contemporary world. Jung’s modus operandi is comparable to a Mercurial trickster energy which is always slipping away and can never be fully grasped. Despite, or maybe precisely because of, his circular style of communication, ambiguous language, and extensive use of metaphors, all of which exemplify his trickster nature, he exerted an immense influence on the popular imagination. However, his work is still not well received in academia where it flies in the face of logical, rational, and linear expectations. Jung’s work, like the concept of the collective unconscious, is focused on a web of connections that draws together different historical time periods and different disciplines. For Jung, astrology informed psychology and psychology astrology. The concepts he developed for psychology are, therefore, equally useful for astrology.  [52:  Laura Andrikopoulos, The Psychologization of Natal Astrology in the Twentieth Century (University of Wales, Trinity Saint David: doctoral dissertation, 2023), 169 and Greene, Jung’s Studies in Astrology, 9.] 

Jung reconnected with concepts such as ‘correspondences’ or ‘anima mundi’ which were developed in antiquity in an environment permeated by an astrological worldview. He reinvestigated, updated, and renamed these ancient concepts, and, most importantly, gave them a new affiliation within the discipline of psychology. Synchronicity is an updated version of the ancient idea of correspondences, Jung’s collective unconscious relates to the idea of the anima mundi whereas his human typology is closely related to the astrological elements and the philosophical theories of hot, cold, dry and wet.[footnoteRef:53] What is most important for the discipline of astrology, which has long been excluded from the university, is a language and framework acceptable in the modern environment which is exactly what Jungian psychology sought to provide without, however, drawing too much attention to its borrowings from antiquity.  The discipline of psychology is firmly established in the modern period, with psychological concepts pervading our social reality, and astrologers have gladly accepted psychological and particulalry Jungian language into their discipline.[footnoteRef:54] Astrologers seem to hope that the use of psychological terminology and a Jungian framework will bestow legitimacy on their discipline. Andrikopoulos writes, that certain ‘words have been used in astrology not because they add valid concepts but because they sound scientific and support the legitimization of astrology in the modern world.’[footnoteRef:55] It is clear that Jung himself pursued this aim judging not only from the high opinion he had of astrology ─ Jung wrote, that ‘astrology occupies a unique and special position among the intuitive methods…[and] has much to offer psychology, but what the latter can offer its elder sister is less evident’ ─ but also from other statements he made.[footnoteRef:56] Indeed, Jung seemed to have hoped that astrology would gain recognition through psychology and even imagined astrology ‘knocking at the doors of the universities’.[footnoteRef:57] He sought to reintroduce an astrological worldview, based on correspondences and the holistic and connective concept of the ensouled world, into the modern world.   [53:  G.E.R. Loyd, ‘The Hot and the Cold, the Dry and the Wet in Greek Philosophy’, in The Journal of Hellenistic Studies, vol. 84, 1964, 92-106.]  [54:  Shamdasani, Jung and Modern Psychology, 3.]  [55:  Andrikopoulos, The Psychologization of Natal Astrology, 166.]  [56:  Carl Gustav Jung, Jung on Astrology, selected and introduced by Safron Rossi and Keiron Le Grice (London: Routledge, 2018), 32.]  [57:  Greene, Jung’s Studies in Astrology, 66 and Jung, Jung on Astrology, 20.] 

Jung’s dream of an astrological psychology or maybe rather a psychological astrology in the modern university has not come true despite his best efforts at establishing a theoretical foundation for it. The question that needs to be asked is why astrology has been excluded from modern institutions. This may be less a question of what astrology is or is not, since it has not fundamentally changed over the centuries ─ Barton speaks of the ‘tenacity of the astrological tradition’─ and more a question of the context in which it exists and against which it is judged.[footnoteRef:58] Astrology is measured, analyzed, and  judged against the  ‘scientific’ methods and standards of modern Western institutions with the result, described well by Geoffrey Cornelius, that astrology is not only found lacking but also made out to be a ‘dismal failure’.[footnoteRef:59]  Psychology, and most disciplines associated with the humanities, is fighting a similar battle of scientific recognition in a fundamentally hostile environment. Shamdasani writes, that ‘the critical issue is not whether a particular discipline calls itself a science or not, but the nature of its practices and institutions’.[footnoteRef:60] In a world, or maybe rather in an academic system, where the rational, objective, material, impersonal, theoretical, causal, logical and linear is given precedence over the subjective, intuitive, unconscious, acausal, paradoxical, soulful, metaphorical and religious, astrology or depth psychology do not fare well. Today’s scientists are not capable of ‘properly understanding their subject-matter’ if it happens to be astrology or categorically refuse to study subjects deemed unworthy.[footnoteRef:61] The unconscious, for example, was considered an inappropriate subject for most of the 20th century and it is only now, in the 21st century, that its study has begun.[footnoteRef:62] In conclusion, what needs to happen for astrology to return to the university is a change at the level of the university and not a change of astrological practice or thought. The modern understanding of ‘science’ needs to shift and there are signs that this may be happening. Shamdasani notes that there is an ‘increasing realization that science with a capital “S” never existed’ which may lead to a reassessment of the sciences and the creation of an environment that is more favorable to disciplines like psychology and astrology.[footnoteRef:63]    [58:  Barton, Ancient Astrology, 144.]  [59:  Geoffrey Cornelius, ‘Verity and the Question of Primary and Secondary Scholarship in Astrology’, in Nicholas Campion, Patrick Curry and Michael York (eds), Astrology and the Academy (Bristol: Cinnabar Books, 2004), 103-113, 112.]  [60:  10. ]  [61:  Cornelius, Scholarship in Astrology, 112.]  [62:  Weinberger and Stoycheva, The Unconscious, 7/8 ff. ]  [63:  Shamdasani, Jung and Modern Psychology, 10.] 
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