Phaedon.
The problem of the immortality of the soul.
Then, having Socrates said these things, Cebes, who just rejoined said. “ O Socrates, it seems a beautifully good idea to me, at least, to say something different, be careful that concerning the soul these things provide many doubts to the men, whenever it is released of the body, still it would exist nowhere, but in that day in which it would be destroy and lost the man would be killed. Removing at once of the body and departing,  (the soul) who has been dispersed just as  breath or smoke, having flown away would be gone and still nothing would exist nowhere. Since, even if (the soul) would live somewhere having gathered together by itself and having itself released of these bad things whom you right now  described, it would be a strong and beautiful expectation, o Socrates, that what you are saying is true. But this thing now perhaps is in  need of no little argumentation and proof, as it is the soul of the man who has died, and it keeps some active strength and intelligence. 
Socrates said, you are telling truth, o Cebes. But what we should do now? Or concerning these matters do you wish we could communicate by word of mouth if it is plausible or not to be in this manner ?.
I, at least, Said Cebes, I pleasantly would hear whichever opinion you have concerning these things.

Εἰποντος τοῦ Σωκράτους: is a genitive absolute.
Τaῦτα: is acusative plural direct object of “εἰπόντος”.
ὑπολαβὼν: is aorist participle nominative singular accompanying to “ὁ Κεβης which is nominative singular and the subject of the verb “ἕφη”, which is third person singular, imperfect indicative of the verb “φημί”.
“Σώκρατες” is vocative singular.
“τὰ ἄλλα” is neuter accusative plural direct object of the middle voice present infinitive “λέγεσθαι”.
“ἔμοι”: dative singular, indirect object of the verb “δοκεῖ”, which is a verb taking a dative.
“περὶ” is a preposition, in this case accompanied by the genitive singular “τῆς ψυχῆς”.
“τὰ” is definite article neuter plural subject of the verb “παρέχει”.
“πολλὴν ἀπιστίαν” is the accusative singular of the third person present indicative active verb “παρέχει”
“τοῖς ἀνθρώποις” is the dative plural, indirect object of the verb “παρέχει”.
In the passage the “μή” placed after “ἀπιστιαν” carries with it an implicit idea of fear.
“ἐπειδὰν” is a conjunction, which in the text is used with the third person singular aorist subjunctive passive verb “ἀπαλλαγῇ”.
“τοῦ σώματος” is genitive singular.
“οὐδαμοῦ” is an adverb.
“ᾖ” is third person singular present subjunctive of the verb “εἰμι”.
“ἐκείνῃ τῇ ἡμέρᾳ” is dative singular of the third person singular present subjunctive verbs “διαφθείρηταί” τε καὶ ἀπολλύηται”.
“ᾗ” is a relative pronoun dative singular which goes to “ἐκείνῃ τῇ ἡμέρᾳ”.
“ὁ ἄνθρωπος” is nominative singular subject of the third person singular present subjunctive verb “ἀποθνῄσκῃ”.
“ἀπαλλαττομένη” is a nominative feminine singular passive participle of the verb “ἀπαλλάσσω”. 
“ἑκβαίνουσα”  is a nominative feminine singular present participle of the verb “ἐκβαίνω”
“ὥσπερ (adverb)  πνεῦμα (nominative singular neuter) ἤ καπνὸς (nominative singular masculine) διασκεδασθεῖσα” (nominative feminine singular passive aorist participle of the verb “διασκεδάννυμι). According the John Burnet’s Phaedo, here Cebes is using an idea which it can be found throughout Homer's work. An idea which considers the soul (ψυχή) the breath which abandons any person’s body at his death.
“οἴχηται (third person singular present subjunctive of the verb οἴχομαι) διαπτομένη (aorist participle nominative feminine singular of the verb διαπέτομαι) οὐδὲν ἔτι οὐδαμοῦ ᾖ”.  Here again is repeated a expression which I analyse before saying that “nothing would exist nowhere. Again, in John Burnet’s opinion we cannot find this idea in Homer’s work because even him considered that the soul had in the underworld some kind of existence or some kind of shape.
“αὐτη (nominative feminine singular pronoun) καθ᾿(preposition which precedes the accusative) αὑτὴν (pronoun feminine accusative singular which is preceded of the preposition) συνηθροισμένη (participle nominative feminine singular middle voice of the verb συναθροίζω) καὶ ἀπηλλαγμένη (nominative singular feminine perfect middle voice participle of the verb ἀπαλλάσσω) τούτων τῶν κακῶν ὧν σὺ νῦν δὴ διῆλθες”(aorist second person singular of the verb διέρχομαι). In this case the relative pronoun ὧν is in the genitive case no respecting the function which has as accusative and direct object of διῆλθες. So we can appreciate here the attraction of the relative being his antecedent: τουτων τῶν κακῶν in genitive plural.
“παραμυθίας καὶ πίστεως”. Both nouns are genitive feminine singular following δεῖται (third person singular present middle voice of the verb δέω) as I did in the text, these 2 nouns can be translated in this context as argumentation and proof.
“τινα δύναμιν (accusative feminine singular direct object of ἔχει) ἔχει (third person singular present indicative of the verb ἔχω) καὶ φρόνησιν (accusative singular feminine direct object of ἔχει).  I translated this sentence as the soul keeps certain active strength and intelligence. Here, John Burnet consider that Cebes  is going beyond the considerations of Homer, who thought the souls find themselves in the underworld, however, Cebes asks Socrates to reassure him proving that the soul exists physically and independently of the body.
“τί (interrogative pronoun nominative singular neuter) δή (particle) ποιῶμεν”(first person plural present subjunctive). Here Socrates answering to Cebes is employing the deliberative subjunctive.
“ἔιτε (conjunction) εἰκὸς (nominative singular neuter) οὕτως (adverb) ἔχειν (present infinitive verb ἔχω) εἴτε μή”. I translated this sentence as if it is plausible or not to be in this manner. 
In this passage Cebes is implying that the soul is immortal, however, is asking Socrates to give arguments to prove it.

This passage I have analyse is part of the Book Phaedo being the author Plato. 
The purpose of Plato was to defend the memory of his master Socrates following his last vicissitudes  (trial, prison and death).
Plato uses the method of the dialogue, but this is not a direct dialogue but a dialogue within a dialogue.
The principal character: Phaedo tells the conversation that Socrates had with his closed friends the very same day in which he took the poison.
The dialogue is developed inside the prison where Socrates must take his own life.
This book has an elaborate composition, a tense emotion where it is proposed the immortality of the soul.
This book shows too the serenity, the courage of Socrates before his death, nevertheless, the death of Socrates is treated after the passage I translated.
So, one of the purposes of the dialogue is to show Socrates faced his death with no fear.
But, in order to prove this, it is necessary to prove the soul lives after the death of the body.
Plus, in order to prove the soul is immortal it is exposed the following theory: whenever there is an opposition of opposites, each one comes from the other. So the death comes from the life and the life comes from the death, therefore, the soul should exist after  death and before birth. This theory is developed after the passage I translated here though.
It seems Plato wrote this dialogue more or less ten years after the death of Socrates in the 309 before Christ, so it is plausible to consider that there is not an idealised vision of the facts which are narrated here. 
Moreover, Plato says Phaedo being sick could not witnesses directly the death of Socrates. 
Consequently, he cannot refer accurately the discussions Socrates has before his death.
It is even probably Plato exposes his own doctrine by the mouth of Socrates.
























