The question I want to answer for my dissertation is ‘How effective were papal and secular methods in removing heresy in Europe during the Middle Ages’. I believe that this question will allow me to address three main topics, these will be the inquisition, papal and secular legislation, and violent ways various leaders used to attempt to remove heretics. These three topics will be my three chapters, I chose these specifically as it allows me to look at a variety of different ways that people dealt with heretics. For example, the Albigensian Crusade dealt mainly with the Cathars and the Waldensians, whereas acts like De Heretico Comburendo, which was a British law passed in parliament in 1401, was directed at the Lollards, but could be used against anyone accused of being a heretic.[footnoteRef:1] Within these chapters I will be focusing on three heretical groups, the Cathars, Lollards, and Waldensians. These groups all vary in either geographical location, time period, or how they were handled by various secular and papal leaders, and they were all somewhat affected by papal inquisitions, papal and secular legislation, and violent persecution. [1:  J, Crompton, ‘Fasciculi Zizaniorum I’ The Journal of Ecclesiastical History, 12(1) (1961), 35-45 (p. 35).] 

Although the Cathars were influenced by and have a lot of the same believes as the Bogomils, it can be said that the Cathars emerged as a distinct and somewhat united group after the council of St-Félix-de-Caraman which took place in either 1167, or between 1174-1177.[footnoteRef:2] The Cathars were mainly based in southern France, northern and central Italy.[footnoteRef:3] The Cathar heresy would end in Chieri, in Piedmont, in 1412 when Antonio di Settimo’s inquisition supposedly killed the last Cathars.[footnoteRef:4] It can be said that Catharism continued past this point, as it was to some extent still present in Bosnia.[footnoteRef:5] The Bosnian church, which includes the remnants of the Cathars, would end with the Ottoman conquest of Bosnia and the death of Gost Radin in the 1460s.[footnoteRef:6] [2:  M. Barber, The Cathars 2nd edition (New York: Routledge, 2013) p. 8.]  [3:  M. Lambert, Medieval Heresy: Popular Movements from Bogomil to Hus (London: Edward Arnold, 1977) p. 67.]  [4:  M. Lambert, The Cathars (Oxford: Blackwell publishers, 1998) p. 296.]  [5:  Lambert, The Cathars, p. 298.]  [6:  Ibid. p. 312.] 

The Waldensians were a group formed in the early 1170s when Waldes, also known as Valdes, of Lyon gave up all his wealth and possessions to preach.[footnoteRef:7] Although there is not a precise date for when Waldes did this, we can say for certainty that the Waldensians existed before 1179, as they sent representatives to the third Lateran Council in 1179.[footnoteRef:8] The Waldensians would go from Lyon, and after their expulsion from the city and excommunication by Archbishop John, to Lombardy, Languedoc, north-eastern France, and various German speaking areas on the Rhine and beyond.[footnoteRef:9] The Waldensians in Germany, Italy, and France would survive into the sixteenth century, which would mean that they survived and continued into the early modern period.[footnoteRef:10] [7:  A. Hoose, ‘Durán of Huesca (c. 1160-1230): A Waldensian Seeking a Remedy to Heresy’, Religious History, 38(2) (2014), 173-189 (p. 175).]  [8:  Lambert, Bogomil to Hus, p. 68.]  [9:  Ibid. pp. 73-76.]  [10:  R. Lerner, ‘A case of Religious Counter-Culture; The German Waldensians’, American Scholar, 55(2) (1986), 234-247 (p. 234).] 

Lollard ideals were formulated in the 1370s by John Wyclif while he was in Oxford University.[footnoteRef:11] Although Wyclif had some support in the 1370s, it was soon after the Peasants Revolt of 1381 that he became very popular with the peasantry and lower classes.[footnoteRef:12] Lollardy was mainly an English heresy and would spread to places like Salisbury, Staffordshire, and the Welsh Marches.[footnoteRef:13] Although there is some debate on whether the Lollards were still around at the time of the reformation in the 1530s, the Lollard beliefs, or at least some of them, would be taken by many English protestants, and the Lollards who died for their beliefs would be seen as martyrs and immortalised in protestant history.[footnoteRef:14] [11:  Lambert, Bogomil to Hus, p. 219.]  [12:  Ibid. p. 229.]  [13:  M. Aston, Lollards and Reformers: Images and Literacy in Late Medieval Religion (London: Hambledon Press 1984) p. 31.]  [14:  Aston, Lollard and Reforms, p. 220.] 

My first chapter will be on the inquisition. This will cover the various inquisitors who persecuted the Cathars and Waldensians, look at how effective this method was in removing heresy, and look at the many ways people who were accused of heresy were treated. Currently there are two inquisitors I want to focus on, these are Bernard Gui and Rainier Sacchoni. Bernard Gui was a member of the Dominican Order and also the chief inquisitor at Toulouse from 1307 to 1327, during this time he sentenced 930 people, which averages to 5 people a month.[footnoteRef:15] Rainier Sacchoni was a former Cathar who was converted to Catholicism in 1245, he then soon became a Dominican and an inquisitor.[footnoteRef:16] He would become chief inquisitor of Lombardy from 1254 to 1259, and provided a lot of detail on core Cathar beliefs.[footnoteRef:17] Inquisitors would hand out a number of different punishments, this could be being sentenced to wear a cross, or handing a person to the secular court and being burnt.[footnoteRef:18] Inquisitors and the Holy Office would also torture heretics occasionally, and unlike the secular courts, any person, no matter age, sex, or class would be subjected to torture if needs be.[footnoteRef:19] [15:  A. Maycock, The Inquisition; from its establishment to the Great Schism (London: Constable & Company Ltd, 1932) p. 170.]  [16:  R. Moore, The Birth of Popular Heresy (London: Edward Arnold, 1975) p. 132.]  [17:  Moore, The Birth of Popular Heresy, p. 132.]  [18:  Maycock, The Inquisition, p. 171.]  [19:  Ibid. p. 159.] 

My second chapter will be on papal and secular legislation. This will be looking at all three heretical groups, with the Lollards mainly being affected by secular legislation while the Cathars and Waldensians are going to be affected more by papal legislation. For papal legislation I will mainly be focusing on four Ecumenical Council’s, these would be the first Lateran council 1123, the second Lateran council 1139, the third Lateran council 1179, and the fourth Lateran council 1215. Each of these great councils proposed a number of canons, some of these would have major effects in the way people dealt with religion, some would go on to have no effect, and some canons would have to be repeated in future councils for it to take effect. Arguably the Fourth Lateran Council was the most important Ecumenical council in the medieval period, regarding heresy it can be considered the most important council. This idea can be supported by looking at the third canon, which condemned and excommunicated all heretics, no matter what specific heresy they belonged to.[footnoteRef:20] [20:  Fordham University, Medieval Sourcebook: Twelfth Ecumenical Council: Lateran IV 1215, 2019, <https://sourcebooks.fordham.edu/basis/lateran4.asp> [Accessed 14/10/19].] 

My third chapter will be on violent methods used to try and eradicate heresy. This will have a specific look at the Albigensian crusade as it was the biggest act of violence towards a heretical group. I will also look at the Oldcastle revolt of 1414, despite this revolt being the work of Oldcastle as retaliation for his imprisonment due to heretical beliefs, it shows how widespread the Lollard belief was in England, and marks the point from which the Lollards had to go underground.[footnoteRef:21] I will also look at the siege and taking of the castle of Montségur, located south-east of Toulouse. Raymond VII, count of Toulouse, laid siege to the castle in autumn of 1241, but due to the defenders having sufficient food supplies, Raymond would lift the siege before the year was done.[footnoteRef:22] The castle was again put under siege in April 1243 by an army under the command of Hugh d’Arcis, the seneschal of Carcassonne, and on the 2nd March 1244 the garrison of Montségur capitulated.[footnoteRef:23] The significance of this siege was that after the taking of the castle, more than 200 hundred people who refused to renounce their believes were burned, this included Bertrand de Marty, who was the last Cathar bishop in the Toulouse area.[footnoteRef:24] [21:  Lambert, Bogomil to Hus, p. 253.]  [22:  J, Sumption, The Albigensian Crusade (London: Faber & Faber, 1978) p. 237.]  [23:  Sumption, Albigensian Crusade, p. 240.]  [24:  Ibid. p. 240.] 

A useful author for looking into medieval heresy has been Malcolm Lambert, who wrote ‘Medieval Heresy; Popular Movements from Bogomil to Hus’, ‘The Cathars’, and ‘Medieval Heresy; Popular Movements from the Gregorian Reform to the Reformation’. In ‘Medieval Heresy; Popular Movements from Bogomil to Hus’ Lambert goes into some detail on the Bogomil heresy, he discusses their origin, beliefs, and how they moved west into northern Italy and France. Knowing some of the Bogomils beliefs is important as some of them are identical to Cathar beliefs, one example is that meat was forbidden as it was seen as the product of procreation.[footnoteRef:25] This can show that despite the Cathars becoming a distinct and quite different religious group, they still shared similarities with the Bogomils. In ‘Medieval Heresy; Popular Movements from the Gregorian Reform to the Reformation’, Lambert states that one of the main reasons why the Waldensians survived into the sixteenth century was because they were ‘only in out of the way places’.[footnoteRef:26] This idea is disputed by Robert Lerner, who states that the Waldensians in Germany were in the thousands and located in some of the biggest cities in the area.[footnoteRef:27] This book also discusses the role of the popes from Innocent III to Innocent IV in countering heresy, although Celestine IV has not been mentioned, this is due to the fact that he was only pope for sixteen days.[footnoteRef:28] [25:  Lambert, Bogomil to Hus, p. 14.]  [26:  M. Lambert, Medieval Heresy; popular movements from the Gregorian reform to the Reformation (Padstow: T.J. Press, 1992) p. 147.]  [27:  Lerner, ‘The German Waldensians’, p. 234.]  [28:  J. Kelly and J. Walsh, A Dictionary of Popes 2nd Ed (Oxford: University Press, 2010).] 

For the Cathars I have found various useful sources on the topic. The two most helpful sources I have found are, ‘The Cathars’ by Malcolm Barber and ‘The Cathars’ by Malcolm Lambert. Although Barber’s and Lambert’s books are similar in some areas, Barber does focus more on the hierarchy of the Cathar church and their beliefs. Another difference between the two books is that the illustrations in Barber’s book are pictures taken of various objects or places, whereas Lambert has more images of medieval paintings, one example of this is the ‘ladder to heaven’ which is an icon from St Catherine’s monastery, which shows how difficult it is for a person to reach heaven, and how easily it is to get pulled off this ladder, and go to hell.[footnoteRef:29] [29:  Lambert, The Cathars, p. 26.] 

For researching the Lollards and their persecution, I have found ‘Lollards and Reformers; Images and Literacy in Later Medieval Religion’ by Margaret Aston helpful, it discuses the rise and fall of the Lollards, and goes on to mention the impact this group had in later English history after the Reformation. Another resource I have used is ‘Fasciculi Zizaniorum Magistri Johannis Wyclif Cum Tritico: ascribed to Thomas Netter of Walden’ by Walter Shirley, it highlights the increasing anti-papal sentiments in England during the late fourteenth century.[footnoteRef:30] It also mentions that the papacy was against the Lollards and that Wyclif himself was the target of papal bulls.[footnoteRef:31] [30:  W. Shirley, Fasciculi Zizaniorum Magistri Johannis Wyclif Cum Tritico: ascribed to Thomas Netter of Walden (London: Longman, Brown, Green, Longmans and Roberts,1858) p. xxvii.]  [31:  Shirley, Fasciculi Zizaniorum, p. xxx.] 

For researching the inquisition, I have found ‘The inquisition; from its establishment to the great schism’ by A. Maycock to be very useful. Although it is an old book, the reissued version of the second edition came out in 1932, it gives a lot of information on the inquisition. Maycock describes not only the various inquisitions in western Europe, but also looks at the many ways people who were accused of heresy were punished. He also mentions the return of Roman Law, the influence it had in the making of papal bulls, and how at times it was almost completely ignored. One example of this would be the papal bull Ad Extirpanda, which was influenced by the Roman law that a slave could be tortured but a freedman could not, this bull would state that the torture a heretic would be subjected to “must not involve injury to limb or danger of death”[footnoteRef:32] This decree was blatantly ignored by inquisitors, this can be seen by the use of the rack, or the strappado which became common in medieval torture.[footnoteRef:33] [32:  Maycock, The Inquisition, p. 158.]  [33:  Maycock, The Inquisition, p. 159.] 

The age of Maycock’s book is, at least to some extent, important as it can possibly affect his interpretations of certain events and might lead to a bias being put forward in his writing. While stating that it is fine to have heretical thoughts, but it is not okay to act in a heretical way, Maycock, while making a comparison, mentions a person’s “natural solicitude for the personal safety of the reigning monarch”.[footnoteRef:34] This idea of a person’s natural instinct to protect their monarch seems to be a product of the authors time, and possibly reflects on how British citizens viewed their monarch at this point in history. Another example of this book being at least somewhat a product of its time is the fact that Maycock compares catholic persecution to the Ku-Klux-Klan.[footnoteRef:35] The first edition of this book was printed in 1926, so the comparison to the KKK seems to be a reflection on recent events as the height of the second coming of the KKK was in the 1920s.[footnoteRef:36] A final example of possible bias being put forward into his writing as a direct result of the environment and time period he was in, is that he quotes historian Guiraud as a way to define heresy, part of the quote is “socialism, communism and anarchy appeared under the form of heresy.”[footnoteRef:37] It is interesting that the only three ideologies mentioned in the quote by Guiraud are all left-wing, or at least were considered left-wing in the 1920s. This comparison with left-wing ideologies and heresy could reflect the rise of fascism in Britain, this can be seen by the first fascist party in Britain, called ‘British Fascisti’, being founded in 1923.[footnoteRef:38] Another example of the rise of fascism is the creation of the British Union of Fascists in 1932 by Oswald Mosley.[footnoteRef:39] [34:  Ibid. pp. 137-138.]  [35:  Ibid. p. 23.]  [36:  J. Moses, ‘The Second Coming of the KKK: The Ku Klux Klan of the 1920s and the American Political Tradition’ Arkansas Historical Quarterly, 77(1) (2018), 76-77 (p. 76).]  [37:  Maycock, The Inquisition, p. 64.]  [38:  J. Gottlieb, ‘ ‘Broken Friendships and Vanished Loyalties’: Gender, Collective (In)Security and Anti-Fascism in Britain in the 1930s’ Politics, Religion & Ideology, 13(2) (2012), 197-219 (p. 198).]  [39:  Gottlieb, ‘Anti-Fascism in Britain in the 1930s’, p. 198.] 
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