


The Boundary Stela

[bookmark: _GoBack]Amenhotep IV, when he became Pharaoh in c.1355 B.C., introduced the solar deity, Aten, as a more prominent god than he had been previously. To do this, he built temples to the god Aten, under the name of ‘“Re-Harakhty who rejoices in his horizon in his name of light which is in the disc (Aten)”’ (Hoffmeier, 2015: 91), within the Karnak complex which was dedicated to Amun, before creating the new capital, Akhet-Aten (Kemp, 1994: 205). This has been discussed as being the first steps towards a “monotheistic” religion, as opposed to the previous polytheism. By his fifth regnal year he had changed his name from Amenhotep meaning “Amun is satisfied” to Akhenaten meaning “glory of the sun disc” in dedication to the god Aten (Shaw and Nicholson, 1995: 20). He proclaimed himself as the son of Aten (Williamson, 2015: 7), which, Akhenaten understood, meant that only he could communicate with Aten, give offerings to Aten, and only the pharaoh was able to allow Aten to live forever as the only god. Many of these aspects can be seen in the Boundary Stelae, including Aten informing Akhenaten regarding the building of Akhet-Aten, “Horizon of the Sun’s Disc” (Kemp, 2012: 17).

The Boundary Stelae were used to mark out the borders of the city, Akhet-Aten; the city could not develop beyond the Boundary Stelae, and everything within the city was the possession of Aten (Kemp, 2012: 35). These were erected in three sets: the Earlier Proclamation dates to the fifth regnal year of Akhenaten, while the Later Proclamation dates to the sixth year, with additions made in the eighth year (Kemp, 2012: 33). For the Earlier Proclamation, one stela (stela X) was placed at the northern-most and one (stela M) at the southern-most point. The southern stela was replaced, due to the damage of the original stela. It was placed half a kilometre south with stela K (Murnane and Siclen, 1993: 11). This expanded the territory of Akhet-Aten. With the degradation and substitution of the original stela, certain information has been lost, such as what happened routinely within the city and Akhenaten’s actions leading to his ‘revolution’, as well as his reasons (Murnane, 1995: 73). 

This Earlier Proclamation is split into four sections: Introduction; Initial Appearance and Speech by the King; The Courtiers’ Reply; and The Decree. The Introduction focusses on the Pharaoh Akhenaten and his wife Nefertiti, and the titles they held in relation to the god Aten, with mentions of compliments to the “greatness” of Aten, - potentially to keep in his favour - and show their dedication to the god, and only to him. Section two conveys the wishes of Aten; that he wanted a monument built for his worship, the location in which he desired it to be, the offerings which Akhenaten was to give to the god, as well as the oath to Aten from Akhenaten that he will fulfil the god’s wishes. The Courtiers’ Reply suggests the acceptance by the people of Egypt of the Pharaoh’s obligations to the god, and their hope in his success. The final section discusses all that Akhenaten will do in order to please the god, to ensure Akhet-Aten’s survival, to guarantee that Aten would be the god that was worshipped in Egypt and to allow the god to exist as the only god forever.

One particularly interesting point is the mention of Akhenaten and Nefertiti’s eldest daughter Meritaten on the stela. She is deemed the heiress of her father and held the titles “King’s Daughter” and “mistress” of Akhenaten’s household (Kemp, 2012: 14-15). She is one of six daughters by the Pharaoh and his Chief Wife, though is the only child mentioned upon the boundary stela, and is seemingly the only one whose importance is reflected in temples and towns. In section four, Akhenaten is decreeing that he should be buried in Akhet-Aten regardless of where he dies, and passes this decree on to his Chief Wife, and eldest daughter (Murnane, 1995: 78). There is no mention, throughout the stela, of his other children with Nefertiti or his secondary wife, mother of Tutankhamun, nor Tutankhamun himself. In retrospect, regarding the mentions upon the stela, there are different ways to interpret this: it is possible that Meritaten was the only child born by the time Akhet-Aten and the stelae were created, although this does not allow for an understanding as to why the other sisters are less represented later, in comparison to Meritaten. However, it is also likely that the second, and possibly third, daughter had been born, but were not represented due to being too young, and Meritaten was used in displaying the next generation.

Akhenaten’s religious “revolution”, in changing from the myriad of gods and goddesses to just the solar deities as the predominant gods, continued to evolve throughout his reign. Cotemporaneous to this stela, Aten was still referred to within the context of Re-Horakhty, with the inclusion of Maat and Shu: ‘long live Re-Horakhty who rejoices in the horizon, in his name of Shu who is Aten’ (Wilkinson, 2003: 239; Wegner, 2017: 33-37), while after Akhenaten’s seventh regnal year, Aten is referred to only with relation to Ra: ‘long live Re ruler of the Two Horizons who rejoices in the horizon, in his name of Re the father who has come as Aten’ (Wilkinson, 2003: 239; Wegner, 2017: 33-37). This would explain the use of the name Hor-Aten, and association to the religious concept of Maat within this early proclamation; at this point in his reign he was still referring to other gods, and had not yet completed the establishment of monotheism. In the Introduction section, Akhenaten also mentions the “Two Ladies”, Wadjet and Nekhbet, neither of which are related to the solar deities, though Wadjet, depicted as a cobra, could be portrayed with a solar disk (Wilkinson, 2003: 226-7).

In section four, “The Decree”, Akhenaten states that he will listen only to Aten regarding the placement of Akhet-Aten; just because someone of high status and regard, even his Chief Wife, says that the city would be better suited elsewhere, he will neither listen nor move the city unless it was the desire of Aten. Also, within this section, Akhenaten states that a cemetery should be built in the mountain at Akhet-Aten for the Mnevis Bull, which is seen as the animal manifestation of the god Ra. This supports the previous statement by showing that Ra was still important to the existence of Aten, and Akhenaten was still acknowledging other gods relevant to Aten, which suggests that Akhenaten’s perceived “monotheism” is likely more henotheism with Aten as the predominant god that is worshipped. 
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