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Explain how the insights regarding science and knowledge gained by Evans-Pritchard in his anthropological fieldwork among the Azande can assist us in our study of divination and religion in the ancient Greco-Roman world.
Word Count: 5499

Introduction 
There are things we do not understand. 
If there was a universal truth said to exist between all humans past to present, this wisdom might prevail. Despite every society's contribution to collective knowledge, great mysteries remain. All knowledge is merely part of a still inexplicable whole which repeatedly links scientific theories and findings back to deeper questions and enduring mystical cosmologies.[footnoteRef:31341] This paper explores how two distinct societies understood themselves, their place in the cosmos, informed each other and suggests various conceptualizations of the great mysteries as a singular, common source for knowledge that informs to the present day.  [31341:  Petar V. Grujic, 'Some Epistemic Questions of Cosmology', Foundations of Science, 12 (2007), p. 2] 

How Evans-Pritchard's anthropological study of Azande wisdom can give further insight into the epistemology of the ancient Greeks is considered by taking an integrated approach to the examination of science, knowledge, divination, and religion. Through the inheritance of Greco-Roman thinking and process these fields have often been studied as isolated disciplines connected only by 'their coincidence in time and space'.[footnoteRef:26464] However, beneath modern perceptions of fragmentation, Evans-Pritchard found that Azande wisdom operated as an integrated whole and similarly, the ancient Greeks, 'viewed science, art, literature and religion as parts of a united whole to be studied together'.[footnoteRef:8459] An integral approach to analysis thus mirrors the wisdom of both societies and offers a framework for insight.  [26464:  E.E. Evans-Pritchard, Witchcraft, Oracles, and Magic Among the Azande (Oxford: Claredon Press, 1976), [hereafter Evans-Pritchard, Witchcraft], p. 23]  [8459:  Timothy Freke and Peter Gandy, The Hermetica: The Lost Wisdom of the Pharaohs (New York: The Penguin Group, 1999), [hereafter Freke, The Hermetica], p. xxii ] 

The separations between church and state or science and the mystical, which is typical of western civilization, has been called a myth.[footnoteRef:6509] Although much effort has been made to delineate the empirical from the magical, sociologist of religion Rodney Stark affirmed, 'there is no necessary incompatibility between the two'.[footnoteRef:26932] Scholars of indigenous cosmologies have understood that traditional paradigms do not categorize or generalize in the way that allows modern western thinkers to reduce and segment knowledge.[footnoteRef:14952] Indigenous frameworks, like those of the Azande and the ancient Greeks, are relational in nature and demand holistic conceptualizations to reconcile apparent discord. [6509:  Michael Minkenberg, 'Church-State Regimes and Democracy in the West', Geopolitics, History, and International Relations, 4 (2012), p. 81]  [26932:  Rodney Stark, 'Reconceptualizing Religion, Magic and Science', Review of Religious Research, 43 (2001), p. 101]  [14952:  Cindy Smithers Graeme, 'Indigenous Health Research and the Non-Indigenous Researcher: A Proposed Framework for the Autoethnographic Methodological Approach', Pimatisiwin: A Journal of Aboriginal and Indigenous community Health, 11 (2013), pp. 514-15] 

Finally, much consideration has been placed on 'the semantic problem' of translating, defining and ultimately distinguishing concepts like magic, divination, religion, and science.[footnoteRef:5012] Assyriologist and historian of science Francesca Rochberg addressed this issue by suggesting that ethno-linguistic problems are mitigated by the transcendent nature of traditions, be they 'scientific or otherwise'.[footnoteRef:3557] She claimed that like magical or religious thought, abstract thinking is also a requirement for engaging in science. Thus, Azande, Greek and modern western wisdoms will be explored as interrelated phenomena, with distinct roles in the collective sociology of knowledge, while stemming from a common ancestor: the transcendental and ubiquitous mystery of the cosmos.  [5012:  Dorothy Hammond, 'Magic: A Problem in Semantics', American Anthropologist, 72 (1970), [hereafter Hammond, Magic], p. 1349]  [3557:  Francesca Rochberg, 'Introduction: The Cultures of Ancient Science: Some Historical Reflections', Isis, 83 (1992), pp. 550-551] 


Science 
Modern definitions of science often necessitate a reliance on observations of cause and effect.[footnoteRef:17160] However, contradictions abound in the interpretation of what is observed, and more elusive still is the influence of forces which are invisible. The Azande accepted contradiction and accounted for mysterious forces with their recognition of the 'plurality of causes'.[footnoteRef:8314] When empirically observing and conceptualizing their world, 'what they explained by witchcraft' was not the cause of one particular occurrence, but 'the particular conditions in a chain of causation which related an individual to a natural happening'. The plurality of complex, seen, and unseen conditions and situations which effected observable outcomes were recognized as well in early Greek philosophy. When discussing the medical sciences, Plutarch stated that 'every form of creation has two causes', the human and the divine.[footnoteRef:19221]  [17160:  Stark, Rodney, 'Reconceptualizing Religion, Magic and Science', Review of Religious Research, 43 (2001), p. 113]  [8314:  Evans-Pritchard, Witchcraft, pp.  21-26]  [19221:  Plutarch, Moralia. The Obsolescence of Oracles (De defectu oraculorum), trans. by Frank Cole Babbitt, (Cambridge, MA: Harvard University Press, 1936), 436, 48D] 

In the study of medicine, there are many traditions like the Azande and Greek which acknowledge that physical and metaphysical properties are parts of a unified whole.[footnoteRef:20633]  When examined through the lens of modern science, the Azande practice of finding witchcraft substance in the intestines of the dead and the Greek practice of extispicy, or interpreting the entrails of animals, offer worthy insights into the wisdom of holding seen and unseen causes in equal importance. The effects of the microbiota, the microscopic ecological communities that live in human and animal intestines, on illness, personality and evolution have been at the forefront of modern neuroscience, somatic psychology, and evolutionary theory for the past decade.[footnoteRef:18290] [20633:  Sajah Popham, Evolutionary Herbalism: Science, Spirituality, and Medicine from the Heart of Nature (Berkley: North Atlantic Books, 2019), [hereafter Popham, Evolutionary Herbalism], pp. 290-291]  [18290:  Jane A. Foster, 'Gut Feelings: Bacteria and the Brain', Cerebrum, 9 (2013), online: https://www.ncbi.nlm.nih.gov/pmc/articles/PMC3788166/] 

Processes and phenomena that were once relegated exclusively to the brain like decision making, knowing and thinking are now understood to be an entire somatic experience, with the epicenter stored not only in the head, but primarily in the intestines and its communication with the whole bodily organism.[footnoteRef:12491] Not only are memories now understood to be held throughout the viscera of the body,[footnoteRef:31253] but numerous environmental and emotional inputs from the outer world are vital sources of information and intuition which influence 'our reasoning and the way we create meaning in our lives'.[footnoteRef:24546] The internal ecosystem of the gut is co-adaptive with its external environment. Thus, the effects of globally diminished ecosystems and the increasingly sterilized lifestyles of many modern humans living in industrialized environments can be understood to influence western thought processes which are less expansively informed by complex co-regulating systems. In contrast, the humans of the ancient world, like many African tribes today, lived in more intimate relationship with the complex ecosystems of their external environment.[footnoteRef:22276]  [12491:  Charles Schmidt and Stephanie L. Schnorr, 'Thinking from the Gut', Scientific American, 312 (2015) pp. S13-S16]  [31253:  Bessel Van der Kolk, The Body Keeps the Score: Mind, Brain and Body in the Transformation of Trauma (London: Penguin Random House UK, 2014), p. 99]  [24546:  Daniel Siegel, Mindsight: Transform Your Brain with the New Science of Kindness (Great Britian: OneWorld Publications, 2011), pp. 43-44]  [22276:  Stephanie L. Schnorr, 'Thinking from the Gut', Scientific American, 312 (2015) pp. S1-S15] 

With this knowledge gained from modern mind-body medical science, it can be conceived that when the Azande sought to understand the mysterious forces around them by 'opening up the belly', they were attuned with the physical and metaphysical influences around them which informed them of their methodologies. Similarly, when the Greeks read the entrails of ritually eviscerated animals to predict the future, they were perhaps understanding the gut as a microcosm for the external world which is governed by patterns and laws. Cicero objected to the practice of extispicy by distinguishing it as inherently subject to greater human error than the more respected processes of reason employed by physicians, however he admitted that 'even those who base their conclusions on accurate reasoning are often mistaken'.[footnoteRef:12300]  [12300:  Cicero, On Divination (De divinatione): W. A. Falconer (ed. and trans.), (Massachusettes: Harvard University Press: 1923), Book 2, 16 VI] 

Indeed, even today's most respected and sophisticated practices of reading the mysterious inner workings of the body to gain knowledge are subject to error. The widespread use of autopsies to determine causes of death and make advances in preventative medicine (seeing and shaping the future by reading the past) might be considered modern 'opening up the belly' or extispicy. Although no quantitative evidence was found in the accuracy of the Azande's or Greeks' methods of entrail reading, modern studies have shown autopsies confirm causes of death stated by doctors with 70% accuracy.[footnoteRef:25330] The most inaccurately diagnosed causes of death curiously came from the gut itself in the form of gastrointestinal disorders. The effects of the microbiota held in the belly and how they are interrelated with the cosmos of the inner and outer world remain telling... and mysterious.  [25330:  David Schottenfeld, Muzza Eaton, Sheldon C. Sommers, Daniel R. Alonso, and Carol Wilkenson, 'The autopsy as a measure of accuracy of death certificate', Bulletin of the New York Academy of Medicine, 58 (1982), pp. 778-794] 

Advances in modern medicine are bringing current understandings of cause and effect back to ancient concepts, though perhaps in different terms. Evans-Pritchard noted that 'Azande see that the action of a medicine is unlike the action of empirical techniques and that there is something mysterious about it that has to be accounted for'.[footnoteRef:25293] For the Azande, the power of medicines to act upon the body was by 'means of their soul',[footnoteRef:12181] and souls have a double life- a concept share by the Greeks.[footnoteRef:15753] Where certain workings of the soul were defined by Evans-Pritchard for the Azande as witchcraft, a term especially fraught with bias, the Greeks accounted for the unseen and partially understood continuity of mechanical and spiritual causes as the divine workings of the gods.[footnoteRef:17647]  [25293:  Evans-Pritchard, Witchcraft, p. 200]  [12181:  Evans-Pritchard, Witchcraft, p. 12]  [15753:  Iamblichus, On the Mysteries, trans. by Emma C. Clarke, John M. Dillion, and Jackson P. Hershbell, (Atlanta, GA: Societ of Biblical Literature, 2003), [hereafter Iamblichus], Book III.3, p. 125 and Evans-Pritchard, Witchcraft, p. 2]  [17647:  Derek Collins, 'Nature, Cause, and Agency in Greek Magic', Transactions of the American Philological Association, 133 (2003), pp. 25-26] 

Prabhava is a word from the ancient Indian medical practice of Ayurveda. Renowned herbalist Sajah Popham, who integrates Indian and Chinese medicine with ancient astrological practices, alchemy, spagyrics as well as modern and traditional western approaches wrote that within each plant and living being 'is something special, something unique, a healing virtue that cannot be placed within the context of' known scientific actions.[footnoteRef:13912] 'Prabhava is the part of the system that goes beyond the system' and is 'the special potency' which can influence emotional, phycological and spiritual levels of being. It is the soul of a medicine. Popham links this wisdom to Paracelsus's concept of arcana which was again, the mysterious essence from which the healing properties of medicines emerge.  [13912:  Popham, Evolutionary Herbalism, pp. 290-291] 

The Greeks along with other influential contributors to modern medical science have all recognized the observable, scientific, effects of what has been dismissed as magic, witchcraft or even the gods. Although the Azande's concepts for invisible forces can be viewed with skepticism based on modern schemas and translations replete with cultural bias, the Azande too understood that 'what isn't there, in front of our eyes, is usually more real than what is'.[footnoteRef:4053] When considering modern relationships with the mysteries, physicist and philosopher Herber Dingle claimed, "it is against the spirit of scientific inquiry...to regard observable effects as arising from 'causes unknown to science'".[footnoteRef:12758] Instead, these unknown forces necessitate classification under vague terms such as 'anomalies', 'women's issues', or even 'emotional and mental health problems'. Through modern medicine's attempts to sever spirit from science, it has severed, as well, the right 'to pronounce that wise, ingenious and modest sentence, "I do not know"'.[footnoteRef:13747] The not knowing, whether it be conceptualized as witchcraft or divine influence, is and expressed reflection of the mysterious nature of life in the cosmos.  As such, any notions of advanced superiority from modern society over the Greeks or Azande, as well as the Greeks over the cosmologies of the east, from which they were informed, are merely failures to abide  by their own wisdom that all science is a revelatory experience granted by authority from the great unknown.  [4053:  Peter Kingsley, In the Dark Places of Wisdom (Inverness: The Golden Sufi Center, 1999), [hereafter Kingsley, Dark Places], p. 33]  [12758:  Herbert Dingle, ' Science and Modern Cosmology', Science, 120 (1954), p. 513]  [13747:  Galileo quoted in Herbert Dingle, ' Science and Modern Cosmology', Science, 120 (1954), p. 513] 


Knowledge 
Evans-Pritchard's study of the Azande was groundbreaking for its time in his willingness to break from the anthropological tradition of relegating indigenous peoples as intellectually primitive and undeveloped compared with Eurocentric conceptualizations of truth, reality and protocol. However, when describing Azande relationships to inconsistencies in their reasoning, he suggested that they are not stupid, just blind to superior knowledge which lies outside the confines of their own belief system.[footnoteRef:19649] Although he allowed that Azande knowledge operated logically within their own cosmology, a humble awareness of the plurality of knowledge was lacking when he claimed they are like us, 'if we had no means of making chemical and physiological analyses'. The experimental spirit of the Azande was not holistically understood in the context of collective knowledge with an apical ancestor and was thus undervalued.  Iamblichus, expert philosopher, and head of the Neo-Platonic school in Syria, showed a similar skepticism of the inferior knowledge of the ancient Greeks since they too were, 'experimental by nature... propelled in all directions...preserve nothing which they have received...and change it all according to their unreliable linguistic innovation'.[footnoteRef:16675]  [19649:  Evans-Pritchard, Witchcraft, pp. 158-159]  [16675:  Iamblichus, Book VII.5, p. 301] 

These kinds of comparative analysis have led to the acceptance of relativism, a position which claims that 'different cultures of historical eras will know different propositions and that there is no culturally transcendent concept of knowledge', as described by philosophy scholar, Timm Triplett.[footnoteRef:12668] Relativism allows for the acknowledgement that Azande logic works 'within the framework of their mystical notions',[footnoteRef:17979] but remains separate from western logic which is presumably superior through influence from modernity. Tripplett contests this claim in his provocative work, by weaving an argument for a universal logic that was demonstrated by the Azande, the Greeks and which carries into modern thought.[footnoteRef:27829] The possibility of a universal logic returns the exploration back to a universal source of knowledge. The previous section explored how science, although often understood as neutral and objective, is itself 'a culturally conditioned perception'.[footnoteRef:3908] Insights about western culture or the ancient Greeks through understanding of Azande cosmology might not only be found in the what and how of their knowing, but in a return to the collective from where that knowledge is sourced.  [12668:  Timm Triplett, 'Azande Logic versus Western Logic?', The British Journal for the Philosophy of Science, 39 (1988), [hereafter Triplett, Azande Logic] p. 361]  [17979:  Evans-Pritchard, Witchcraft, p. 158]  [27829:  Triplett, Azande Logic, pp. 361-366]  [3908:  Triplett, Azande Logic, p. 362] 

When considered as individual manifestations of a unified intelligence which permeates all things, the gods of the ancient Greeks can be understood as distinct from while being one in the same with the Azande's concept of witchcraft. Both are mysterious, ubiquitous and 'provide them with a natural philosophy' and 'a system of values which regulate human conduct'.[footnoteRef:10759] Both are culturally based conceptualizations which are individual parts of the collective consciousness manifesting a particular experience of itself. That a universal consciousness exists and that every organism and system have degrees of that consciousness down to the particle level is common knowledge in many mystical traditions and most indigenous cultures.[footnoteRef:15654]In the modern world, there are many schools of science, philosophy, psychology, and mysticism which explore and attempt to define the nature of consciousness and the source for knowledge. At a cellular level, western science has shown that 'our microbiota-based consciousness', which itself retains genetic information from each life system it inhabits, not only survives well in outer space, but also 'survives the human side of our bodies' after death and 'continually expands all over the word'.[footnoteRef:27625] This is what philosopher and psychoanalyst Deleuze and Guattari described as 'the eternal and boundless rhizome'.[footnoteRef:29588] [10759:  Evans-Pritchard, Witchcraft, p. 18]  [15654:  Marco Ruggiero, Marco, 'The Humam Microbiota and the Immune System; Reflections on Immortality', Madridge Journal of Immunology', 1 (2017), [hereafter Ruggiero, The Human Microbiota] p. 2 and Nicole Redvers, The Science of the Sacred: Bridging Global Indigenous Medicine Systems and Modern Scientific Principles (Berkeley: North Atlantic Books, 2019), [hereafter Redvers, Science of the Sacred], pp. 9-17]  [27625:  Ruggiero, The Human Microbiota, pp. 18-22]  [29588:  Gilles Deleuze and Félix Guattari quoted in Ruggiero, The Human Microbiota, p. 21] 

This rhizomic understanding of microbiota-based consciousness is mirrored in the discovery of the vast network of underground mycelia which is 'almost ubiquitous', in its symbiosis with over 90% of Earth's plants.[footnoteRef:7628] This 'wood wide web' is nature's information superhighway and allows plants to communicate with each other across species illuminating the interconnectedness of life. With this knowledge, it is understood how at a certain time and place, what is true for the cherry tree, which informs its decision to bloom, is differently true for the rose, and informs    it to wait another month. It would be false to categorically say, 'It is the absolute right time to bloom'. For some it is and for others not. Seemingly contradictory truths are true for the individual and partial truths of the unified whole. [7628:  Christopher J. Rhodes, 'The whispering world of plants', Science Progress, 100 (2017), p. 331] 

Understanding consciousness and knowledge as nested in different degrees throughout all layers of life from particle to person to society to singularity, with each containing innate wisdom while being partial shares of an ultimate truth, illustrates the contradictory and paradoxical nature of all life. Evans-Pritchard questioned the Azande for what he observed as inconsistencies in some of their logic, however, 'Azande are not surprised at contradictions; 'they expect them'.[footnoteRef:24887] When something was presented which contradicted their original belief about a person or situation, they do not fault the wisdom of their entire cosmology, they learned and expanded the notion of their belief so that paradox was accounted for, but logic was consistent.[footnoteRef:27595] Theurgists of the ancient Greco-Roman world also embraced the rationality of paradox in their nested theory of the soul and the gods as explained by Iamblichus.[footnoteRef:3398] Neo-Platonist truth holds the gods as ubiquitous, unified oneness while simultaneously sourcing and embodying within the plurality of individual manifestations. Iamblichus addressed the mysterious logic of paradox by adding that although this knowledge pointed to universal truth, 'knowledge about the gods is superior to all judgments, reasoning and proof.'[footnoteRef:24132] [24887:  Evans-Pritchard, Witchcraft, p. 155]  [27595:  Triplett, Azande Logic, p. 364]  [3398:  Iamblichus, Book I, pp. 5-81]  [24132:  Iamblichus, Book I.3, p. 11] 

Modern science has shown that tracing the makeup of anything, including the human body, to its most microscopic parts, reveals only vibrations, empty space, and electromagnetic fields. Many indigenous cultures and esoteric traditions demonstrated knowledge about this truth 'millennia before western scholars had the tools to describe them, albeit using different words to explain the same phenomena' according to indigenous doctor Nicole Redvers.[footnoteRef:8499] The Hermetica offered this related wisdom: [8499:  Redvers, The Science of the Sacred, pp. 7-22] 

Nature makes the human body 
So that its constitution resonates 
With the patterns of the stars,
In such a way
That they mutually affect one another [footnoteRef:29399] [29399:  Freke, The Hermetica, p 87] 

Indigenous scholars assert that in indigenous paradigms, knowledge ultimately 'belongs to the cosmos',[footnoteRef:5557] and the cosmos, or god(s) work in many mysterious ways. By recognizing the   endless cycling of innate intelligence into any and every form of life as holistically true unto itself manifesting in partial truths of a larger ultimate truth, it can be understood that what the Azande knew was not true only within the 'idiom of their own beliefs,'[footnoteRef:25466] but also, one true facet of the collective truth, itself legitimate in the idiom of the shared nature of reality. So, too for the knowledge of the Greeks. Ultimate reality is made up of the individual, subjective realities of everyone and everything on multiple levels and, 'each of these...has something irreplaceably important to offer'[footnoteRef:6590] to collective learning, knowing, and experiencing. How individuals and cultures know is situational and conditional, but that they know need not be underappreciated and undignified by the anthropologists' tendency to 'other' the wisdom of traditional peoples. These wisdoms are true and partial manifestations of universal knowledge. Instead, when paradox baffles especially the western mind, it would be more accurate and dignified to recognize innate intelligence not as 'other' but instead as, 'another'. [5557:  Jessica Venable, Brandy Ann Sato, Jimi Del Duca and Franklin Sage, 'Decolonizing Our Own Stories', International Review of Qualitative Research, 9 (2016), p. 345]  [25466:  Evans-Pritchard, Witchcraft, p. 159]  [6590:  Ken Wilber, 'An Integral theory of Consciousness', The Journal of Consciousness Studies, 4 (1997), p. 71] 


Divination 
The how of distinct cultural knowing is uniquely explored through considering divinatory practices. Following the integrated theories of consciousness which embrace the paradoxical nature of truth and reality, divination 'consists of divine visions and scientific insights', while simultaneously being 'a thing divine, supernatural, both unbegotten and eternal' with 'all of its supreme power belonging to the gods'.[footnoteRef:21961] Since Azande science and knowledge can be understood as sourced from and built upon the same ultimate truth as other culture specific cosmologies, understanding the truths of their divinatory practices could offer rhizomic insight into those of the ancient Greeks as well as modern practices which may be recognized by other names.  [21961:  Iamblichus, Book III.1, p. 119] 

The Azande, like the Greeks employed a nested gradation of oracular practices which allowed for suspicions in human error and motive while still honoring the ultimate truth that the mystery permeates every level of existence.[footnoteRef:11816] From the most mundane to the most esteemed, the Azande could seek assistance divining through personal use of a rubbing board oracle, termite oracles, or finally, the poison oracle.[footnoteRef:17136] Lower levels could be corroborated by the higher and each required adherence to certain taboos, protocol and language to ensure maximum faith in the answers provided. Thus, the Azande oracular practice showed an understanding of microcosms of nested intelligence. Although the practices of the Greeks were distinct from the Azande, they too were nested in place and power. Historian Esther Eidinow wrote, 'In the Ancient Greek world, engagements with the supernatural were mundane, many, and varied'.[footnoteRef:4345]The volumes of ancient texts, remains of great temples and tales of elusive Greek esoteric mysteries might inspire presumption of their superior knowledge of and relationship to the divine. However, like the Azande, they too engaged with the mystery for answers and inspiration at prosaic levels which included household shrines, hymns, personal oracles, dreamwork and spells.[footnoteRef:4729] [11816:  Evans-Pritchard, Witchcraft, p. 114]  [17136:  Evans-Pritchard, Witchcraft, pp. 164-175]  [4345:  Esther Eidinow, Oracles, Curses and Risk among the Ancient Greeks, (Oxford: Oxford University Press, 2007), [hereafter Eidinow, Oracles] p. 6]  [4729:  Hans Dieter Betz, (ed.), The Greek Magical Papyri in Translation: Including the Demotic Spells, (Chicago: The University of Chicago Press, 1986) and Daniel Ogden, Magic, Witchcraft, and Ghosts in the Greek and Roman Worlds, (Oxford: Oxford University Press, 2009), [hereafter Ogden, Magic]] 

The rhizome which has inspired, enabled, and necessitated human communication and unification with divine or absolute intelligence flourished long before the ancient Greeks and sustains into the future by the wisdom of the eternal present. Some eight-thousand years before Greek wisdom would be revealed, prehistoric people gathered at Gobekli Tepe, 'the world's oldest temple' in modern Turkey, presumably for the ritual tradition of engaging with the mysteries.[footnoteRef:9183] This site changed the course of historical thinking by showing that ritual practices have existed with humans since time immemorial and that there is something innate about humans acts of divination, celebration and worship that predate any long-accepted notion of 'civilization'. Carvings on the walls of Gobekli Tepe illuminated further the tradition of looking into dark places of wisdom to face fears and seek strength through inner connection with higher knowledge. [9183:  Andrew Curry, 'Göbekli Tepe: The World’s First Temple?', Smithsonian Maganize, November 2008, Online: http://hiskingdom.us/wp-content/uploads/2020/05/G%C3%B6bekli-Tepe-The-Worlds-First-Temple.pdf] 

Today, eleven thousand years later, people not only gather in churches to ask their gods of choice for answers but also engage in myriad, nested ways to connect with the mystery. All over the world people knock on wood, wish upon a star, jump over brooms, pull a daily card, pray to statues, interpret their dreams, read their charts, gather in circle, sing, dance, sit, breathe, and practice countless other traditions of aligning the part of themselves that is eternal to resonate with the unified whole. These examples may all be 'treated as irrational in today's world'[footnoteRef:5438] and relegated to the realm of the magical, religious or superstitious. However, modern science and medicine might too be understood as divinatory practice when explored as parts of innate wisdom manifesting distinctly in time and place. [5438:  Krzysztof Ulanowski, 'Mesopotamian Divination. Some Historical, Religious and Anthropological Remarks'. Miscellanea Anthropologica et Sociologica, 15 (2014), p. 14] 

Reading the signs to divine and shape the future is a great task of modern scientific practice and research. For the Azande, 'the present and future overlap in some way so that... future health and happiness depend on future conditions that are already in existence. The future depends on the disposition of mystical forces that can be tackled here and now'.[footnoteRef:16466] This explanation is consistent with medical advances in prevention, or positively affecting future health through the knowledge of past causes of illness. Some causes of dis-ease, pain, and suffering are undoubtedly obvious to the naked eye, however modern divinatory tools like DNA research, blood work, and various internal and external scans have all given the opportunity to look into the present effects of the past and inform how to engage with and prepare for an inevitable future. The Azande used divination to mitigate the forces of witchcraft which were rooted in emotional states common to all people and an 'increase in witchcraft accusations was a symptom of a "sick" society'.[footnoteRef:6296] With the alarming statistical rise of depression, anxiety and chronic illness, modernity seems plagued with witchcraft of its own. Indigenous doctors, healers, elders, and traditional wisdom holders are working to address these forces in ways that bridge science and the sacred in an effort to unify wisdoms, and address people as holistic beings.[footnoteRef:22854]  [16466:  Evans-Pritchard, Witchcraft, p. 162]  [6296:  Evans-Pritchard, Witchcraft, p xxiv]  [22854:  Redvers, The Science of the Sacred, pp. 141-162] 

Dr. Nicole Redvers, the first Dene licensed practicing naturopathic doctor in North America, addressed the modern plagues of diminished mental and physical health in England, the United States and Canada over the last decade.[footnoteRef:14362] Although millions of people in these countries still practice institutionalized forms of mysticism as a way to seek answers for their myriad dis-eases, turning to the modern oracular wisdom of doctors and therapists to find answers to mysterious problems and situations is now as common as seeing the poison oracle. The pervasive administration of pharmaceuticals might even be considered the same method of divination. Of physicians, Paracelsus claimed, 'he must be able to see the internal in the external man...he must know the relations existing between the microcosm of a man and the macrocosm of nature and know the little by the power of his knowledge of the great.'[footnoteRef:696] The ancient Greeks and Azande understood the truth of interconnectivity and although the how of their knowledge may be questionable through the lens of modern practices, both share a foundational knowledge of cause and effect which is accepted today as legitimized medical and scientific practices.  [14362:  Redvers, The Science of the Sacred, p. 147]  [696:  quoted in Popham, Evolutionary Herbalism, p. 177
] 

Finally, dreamtime has been a sacred place for most esoteric traditions, and according to Iamblichus, the Greek art of medicine arose from oracular dream states in the temple of Asclepius.[footnoteRef:7109] In this other internal, dark place of wisdom is where 'diseases are arrested' and future events are foretold.[footnoteRef:4844] Even when aid was sometimes sought for interpretation, dreams offered every human an innate opportunity to connect with the mystery as they understood it. The gods, the collective intelligence, and the forces of good and evil may exist as one at the singular level of existence, but their will is embodied in part by the will of each individual.[footnoteRef:3793] This access to divine knowledge maintained a level of intimacy between the Azande and the Greeks with their respective mysteries. These practices also represent an unbroken lineage of intentionally unifying with the mysteries within and without. Modern practices, many of which are informed by Greek wisdom, which seek to balance and reconcile fate and free will are akin to Azande practices and are in the end, 'quite consistent with human responsibility and a rational appreciation of nature'.[footnoteRef:26480] [7109:  Iamblichus, Book III.3, p. 127]  [4844:  Iamblichus, Book III.3, p. 127 and Evans-Pritchard, Witchcraft, p. 174]  [3793:  Hammond, Magic, p. 1355]  [26480:  Evans-Pritchard, Witchcraft, p. 30] 


Religion 
At the time of Evans-Pritchard's stay and study, the Azande were a non-literate society who kept their cosmology alive through oral tradition, practice, and intimate, daily immersion with the mystery. They had no formal, institutionalized religion as was already prevalent in the western world, and their frameworks of morality, ethics and behavior were not theistic, but formed in kinship to their total cosmology. Although the Azande conceptualized and respected a unified supreme intelligence, it was not understood as 'the guardian of moral law which must be obeyed simply because he is its author.'[footnoteRef:20840] It was through the embodied understanding of witchcraft and how the Azande engaged with it that illuminates their developed truth of how the mystery works in mysterious ways.  [20840:  Evans-Pritchard, Witchcraft, p. 50-51] 

Similarly, the term religion would be inappropriate to describe the Greek's relationships to the mysteries. Spirituality was decentralized, having no ruling church, no liturgical scripture, and ritual practices were conceived and performed not only in relation to time, place, and circumstance, but also through the changing lives of the practitioner.[footnoteRef:23555] Yet, Christianity did eventually take control of the Mediterranean and replace any improvisational nature of engagement with the ultimate source into highly centralized, defined, and regulated terms. Two thousand years later in Africa, when Evans-Pritchard arrived, that specific rhizome of Christian truth had barely reached and informed the Azande. During the time of study, Christianity had not permeated Azande practices as it does today, but the influence was afoot and can be explored in relation to the mystery cults of the ancient Greeks.  [23555:  John Gould in Eidinow, Oracles, p. 14] 

Gloria Anzaldua, celebrated scholar of the intersections of identity, exposed a bias that 'native religions are called cults and their beliefs are called mythologies.'[footnoteRef:523] She continued with the assertion that 'institutionalized religion fears trafficking with the spirit world and stigmatizes it as witchcraft. It has strict taboos against this kind of inner knowledge' and 'fears what Jung calls the Shadow.' Furthermore, and most threatening, 'it fears the supra-human, the god in ourselves.' By this example, 'Greek mythology', the ancient 'mystery cults' and the Azande notion of 'witchcraft' are all cast into question not based on the validity of the cosmologies or practices themselves, but as targets of intentional invalidation for existing outside the regulatory power of only sanctioned institutions' divine right to define the terms of reality. This entitlement to define, categorize, curate, reduce and control collective information is not only shared by the cults of institutionalized religion, but also the cults of academia and western science.  [523:  Gloria Anzaldua, Borderlands/La Frontera: The New Mestiza (San Francisco: Aunt Lute Books, 2007), p. 59] 

Semantics are meaningful because words have power, especially for oral and magical traditions. Religion and magic, like cults and mythology, are terms in common use in modern western society and are replete with judgement and bias. Mirroring the claims of Anzaldua, Dorothy Hamond critiqued their use by anthropologists as ways to reinforce ethnocentrism instead of objectivity and to easily classify the institutions of 'other' cultures for the western mind.[footnoteRef:31196] However, objectivity itself is an institutionalized and culturally based belief,[footnoteRef:7977] and repeatedly reinforced by the cults of academia and western science. The workings and truths of divine contemplation, ecstasy and mystical experiences are terms that are difficult, if not impossible, to reveal through discourse and formal writing.[footnoteRef:18462] The spirituality of the ancient Greeks and the Azande were innately experiential. The causes of the universe were the realm of the great mystery and effects were experienced within the body. The Greeks and the Azande shared a mundane intimacy with the mysteries which lent itself to personal interpretation alongside use of oracles and other rituals.  [31196:  Hammond, Magic, p. 1350]  [7977:  Triplett, Azande Logic, p. 362]  [18462:  Françoise Dunand and Christiane Zivie-Coche. 'Of Men and Gods', in Gods and Men in Egypt: 3000 BCE to 395 CE, Trans. by David Lorton (Ithaca, NY: Cornell University Press, 2004), p. 143] 

Conversely, Christianity sought to sever its adherents' personal relationship with the mystery and 'subscribe to a creed that intercepted, interpreted and controlled messages from the gods to suit the purposes of the church rather than those of its members', according to medical herbalist Elisabeth Brook.[footnoteRef:18060] The effects of this permeated the Greek medical tradition by further removing healing from the hands of ordinary people and placing it increasingly in expert specialists. This drove those dedicated to traditional practices and ways of knowing into the dark of secrecy. Ancient history scholar Daniel Ogden notes that practices which came to be derogatorily known as 'magic' appeared to be identified with the 'forces of revolution' by the Roman emperors and subject to persecution.[footnoteRef:9065] These punitive actions would continue until what became known as 'paganism' was all but vanquished as a conspiracy against the rule of the Christianized state.  [18060:  Elisabeth Brooke, Traditional Western Herbal Medicine: As Above So Below (London: Aeon Books Ltd, 2019), p. 172]  [9065:  Ogden, Magic, p. 281] 

Some rhizome of collective knowledge from the past seemed to reach the Azande as a warning of the imposition of colonial forces. Secret associations, which had never been formed throughout the pre-colonial history of Zandeland, began to proliferate as places to learn, trade, practice and strategize against the looming impact of 'European rule and... break-down of tradition'.[footnoteRef:19253] Like the traditional practices of the ancient Greeks, which were subject to punishment by the Romans for subversion of dominance, these secret assemblies were introduced independent of the authority of the ruling class and remained magical groups of the people, albeit separate from ordinary life which was under the supreme authority of the 'nobles'. Semantic bias is revealed again as 'nobles' referred to the moral superiority of the colonial government of the Anglo-Egyptian Sudan which had declared the associations illegal and punished members to dismantle and dissuade organization. Evans-Pritchards theorized that had the associations not been subject to such penalties, they might have become lasting practices. Still, he found the associations 'foreign and abnormal modes of behaviour'. The thousands year legacy of assimilating by choice or force into the cosmology of the dominant, colonizing culture, grants a certain amnesia, it seems, which inspires the curious 'othering' instead of recognition and remembrance of yet 'another' way to subvert power-over and practice innate wisdom. [19253:  Evans-Pritchard, Witchcraft, pp. 205-220] 


Evans-Pritchard was aware enough to admit that many westerners 'do not think that witchcraft exists but we have been taught that god does, so we do not here feel that we have to account for an illusion'.[footnoteRef:28579] However, for the Azande, as well as the pantheon of ancient Greek divinity, the mysteries and their absolute source were not an illusion. When the Azande assumed that all their community members might be witches or pray that they themselves might not be unconsciously bewitching others, they were expressing a facet of wisdom shared with the ancient Greeks as written by Plato: [28579:  Evans-Pritchard, Witchcraft, p. 244] 


All men are both publicly and privately the enemies of all, and individually also each man is his own enemy. Victory over self is of all victories the first and best while self-defeat is of all defeats at once the worse and the most shameful. For these phrases signify that a war against self exists within each of us.[footnoteRef:22866] [22866:  Plato. Plato in Twelve Volumes, Vols. 10 & 11 translated by R.G. Bury. Cambridge, MA, Harvard University Press; London, William Heinemann Ltd. 1967 & 1968. Book 1.626d] 

This is resonant of Jung's Shadow, acknowledged and integrated into both the Azande and ancient Greek spiritual relationship to the mystery. Anthropologists Wax and Wax claimed, 'only thin partitions divide the spell from the prayer' when interpreting the actions of an individual or an entire people.[footnoteRef:19166] Indeed, be it religion or spirituality, cults, or denominations,  all source their whole yet partial truths from the same ultimate oneness which is known, celebrated, feared, and revered by many names.  [19166:  Murray and Rosalie Wax, 'The Notion of Magic', Current Anthropology, 4 (1963), p. 399] 


Conclusion 
In the Beginning there was darkness. As time and space overlap mysteriously to form an eternal present, that initiatory darkness remains manifested throughout all layers of existence. All things are connected with the knowledge that there are things we do not, or cannot know in full with the limitation our partial truths. Knowledge, through its partial manifestations, is often related to as 'otherness', 'but prior to that knowledge, there is the unitary connection... that is natural and indivisible'.[footnoteRef:9421] This is the realm of wisdom and the ultimate source of universal intelligence. [9421:  Iamblichus, Book I.3, p. 13] 

That the Azande, Greeks and modern western society have been criticized for an experimental nature is not a coincidence shared only between the three. By applying the traditional knowledge of the intimate interconnectedness of reality, it is understood that life itself has an experimental nature. It is the essence of evolutionary theory. Some experimental manifestations, like the dinosaurs, require longer timeframes for the intelligence of the cosmos to test and reach its inevitable conclusions. Others, like modern technology and industrialization, are still at the beginning stages of testing. The same can be said for humanity itself when examined against the total timeline of life on earth. Whatever conclusions humanity draws about itself as individuals, as cultures, a species or beyond, share the ultimate reality of being rooted firmly in life's mysterious attempts to show and understand itself on a larger scale.
The lesson learned through the study of the Azande as applied to the Greeks and beyond is that what might be called today the realm of the 'supernatural' is in fact incredibly natural, mundane, and ubiquitous. Whether conceptualized as witchcraft, the cast of gods, quantum physics, or the spirit realm, all cultures have time and place based understandings which acknowledge the pervasiveness of the mystery. Mechanisms for discovering, analyzing, inquiring into, and showing reverence for the mystery naturally vary, however they all express the innate desire and ability to unify with the eternal omnipresence of that mystery in the dark places within and the dark places without. Therefore, anthropological knowledge gained from 'others' need not be understood as legitimate only within the framework of their own cosmology. Knowledge unique from one's own can be appreciated as 'another' truth, reflecting another stream of collective intelligence which all source from the same mysterious and eternal fountain of wisdom. 
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