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Essay 02 _ Assess the impact on the development of psychological astrology, of the work of Dane Rudhyar. 

Introduction

During the first decades of the twentieth century, through the revisited spiritual concepts brought by the Theosophical Society[footnoteRef:1] and the ongoing transformational tools formulated by psychology, unseen creative actualization was added to the astrological milieu. The practice was merged with insights of eastern philosophy and important perspectives concerning character building and free will.  [1:  Theosophy, occult movement originating in the 19th century with roots that can be traced to ancient Gnosticism and Neoplatonism. The term theosophy, derived from the Greek theos (“god”) and sophia (“wisdom”), is generally understood to mean “divine wisdom.” To see more about Theosophical movement access https://www.britannica.com/topic/theosophy] 


This paper studies the impact of Dane Rudhyar´s work upon the practice of psychological astrology developed at the twentieth century. His work became characteristic of this particular cycle when traditional astrology was reintroduced with updated language to the current era. Throughout the study, several sections of Rudhyar´s work will be analysed as well as texts from his archival project[footnoteRef:2]. [2:  Rudhyar Archival Project, http://www.khaldea.com/rudhyar/ [Accessed 30/12/2021]] 


The astrological structure presented by him surely received previous influence coming from theosophy and depth psychology, so as secondary sources, references concerning Jungian psychology, theosophy and philosophy will also be of use. The social impact of this transitional period, nevertheless, will be observed; thus, astrology, as a whole, became deeply affected by the rationale offered by Rudhyar´s astro-psycho-spiritual methods.


What came before

In the last two decades of the nineteenth century, by the dawn of Theosophy, concepts like astrology, sacred dance, gnostic literature, non-European mythologies and phrenology[footnoteRef:3] became strongly revisited and influential throughout Europe. The cosmology presented by Helena Blavatsky[footnoteRef:4] ´encouraged the re-assessment of cultural values; and this led to the investigation of many other non-European cultures´[footnoteRef:5]. With the aim of rescuing the archaic truths which are the basis of all religions´[footnoteRef:6], the tenets of Theosophy based themselves on archaic symbolism, in great part referred by Vedic literature, Hindu and Buddhist mythological sources. Concepts like Karma, Reincarnation and Dharma arrived in the West as strong as they had never been and permeated the western cosmology through spirituality, faith and art. [3:  Raymond Head, ´Holst - Astrology and Modernism in ‘The Planets´, Tempo, no. 187. (Cambridge: University Press, 1993). pp 15.]  [4:  Helena Petrovna Blavatsky born August 12 [July 31, Old Style], 1831, Yekaterinoslav, Ukraine, Russian Empire [now Dnipropetrovsk, Ukraine] — died May 8, 1891, London, England). Russian spiritualist, author, and cofounder of the Theosophical Society to promote theosophy, a pantheistic philosophical-religious system. Britannica, The Editors of Encyclopaedia. "Helena Blavatsky". Encyclopedia Britannica, 8 Aug. 2021, https://www.britannica.com/biography/Helena-Blavatsky.]  [5:  Head, ´Holst - Astrology and Modernism in ‘The Planets´´. pp. 01. ]  [6:  Helena Petrovna Blavatsky and Boris De Zirkoff, The Secret Doctrine : the Synthesis of Science, Religion, and Philosophy. Quest edition. (Wheaton: Theosophical Publishing House, 1993).] 

In Britain, by the end of the 1890s, the astrology written by Ptolemy in the Tetrabiblos[footnoteRef:7] was pretty much the astrology commonly practised. This astrology had practically seen ´little change since medieval times´[footnoteRef:8], says Campion, and was based in Planetary importance and technical considerations derived from Hellenistic Egypt. Following the new movement of revisiting ancient symbolism, traditional astrology became a matter of deep interest. Since it had for long remained unchanged, it gave up space to interpretative tools that included the esoteric vision of the theosophists; that is, it gradually stopped focusing on external effects of life only heading towards different languages that could accommodate the emerging spiritual demands.  [7:  Ptolemy II Philadelphus and Frank Egleston Robbins, Tetrabiblos (Cambridge: Harvard University Press, 2001).]  [8:  Nicholas Campion, History of Western Astrology. The Medieval and Modern Worlds. Volume II (London: Continuum, 2009). pp. 232. ] 

By then, a huge change of perspective was being delineated in the astrological scenario. As a key figure to the process of merging theosophical theories to the astrological methods, Alan Leo advocated a kind of astrology which impulsed the change of focus previously centered in exterior effects to a kind of astrology deeply concerned with character description. Leo´s astrology made it possible the spread of astrology to the masses, something that previously would be unimaginable. As a tool for spiritual development, his works gave emphasis to self-knowledge aiming to accommodate cause and consequence by the light of reincarnation and karma[footnoteRef:9]. Leo says  [9:  karman n. (ā m., L.), (√kṛ, Uṇ. iv, 144), act, action, performance, business. https://www.sanskrit-lexicon.uni-koeln.de/scans/MWScan/2020/web/webtc/indexcaller.php [Last acessed 04/01/22].
In this sense, the word refers to the hindu spiritual premise of human´s identification with actions that propel consequences, leading to new rebirths. ] 

‘Today my whole belief in the science of the stars stands or falls with Karma and Reincarnation, and I have no hesitation in saying that without these ancient teachings, Natal Astrology has no permanent value. The law which gives to one soul a nativity of good environment in which refinement, opportunity, and sound moral training are uppermost; and to another poverty, disease, and immoral training, is manifestly unjust to say the least, apart from its being without any apparent purpose[footnoteRef:10].  [10:  Alan Leo, Esoteric Astrology. (Inner Traditions / Bear & Co, 1978). pp. 07. ] 

To exemplify some core changes in the new astrological structure presented by Leo, one can highlight the sun´s role, for example. His astrology was fundamentally sun centred for it represented the symbol of the Logos - the spiritual aim in theosophy. This perspective came to play an important role in the art of interpretation. Although, since then, much has changed in the way astrology is practiced, one can still find today lots of references to the sun as a cornerstone of astrological interpretation, as an echo of Leo´s work. His writings were being produced at the same time Freud and Jung were unveiling psychology, but the concepts were not yet available for the mainstream and, thus, were not completely understood or at hand to be merged in different fields of knowledge. 
A little later in America, some important figures like Marc Edmund Jones[footnoteRef:11] emerged at this esoteric Zeitgeist. Zoller suggests that also influenced by Leo, ´his attitude was shaped by earlier contact with theosophy. Jones seems to have contributed to the beginning of this reforming period where psychology started to fulfil the collective mind with new tools for inner development. Jones' astrology can be seen as a start of this merging: the new spiritualized language of astrology becomes centered in the understanding of the personality and starts to be translated by psychological findings. Meaning that, the astrological tools which had remained for the last centuries as ´time-markers, with vague relations of a psycho-magnetic quality´[footnoteRef:12] started to mirror the new psychic models enabling man to partake the cosmos from the perspective of his own inner development. The planets themselves were seen no longer as ‘naïve eventualities,’ but potentialities, tendencies, opportunities and probabilities.[footnoteRef:13] Jones explains that ´a potentiality is the possible duration of a definable action´[footnoteRef:14], that is, they came to be seen as inner capacities waiting to be unveiled and developed. The character-based consultations also started to change since the individual could then receive instructions and be assured of having autonomy to interfere in his own inner organization. In 1930 Jones met Dane Rudhyar, who became his student and a definite cornerstone to the same transitional period. Zoller observes [11:  To see more about Marc Edmund Jones, visit: https://sabian.org/marcedmundjones.php]  [12:  Gottfried de Purucker, Occult Glossary. (Pasadena: Theosophic University Press, 1972). pp 10. ]  [13:  Robert Zoller, ‘Marc Edmund Jones and New Age Astrology in America’. pp 51.]  [14:  Marc Edmund Jones, Astrology: How and Why It Works. (Santa Fe: Aurora Press, 1993). p 248-249. ] 

Jones’ revision of astrology opened the door to the ‘humanistic’ psychological astrology of Dane Rudhyar, first set out in 1936 in his The Astrology of Personality[footnoteRef:15], and may be viewed as the foundation stone of New Age astrology. Without the Idealist foundation to astrology provided by Jones, it is unlikely that Rudhyar would ever have succeeded in grafting psychology and his own version of metaphysics on to existing astrology.[footnoteRef:16] [15:  Dane Rudhyar, The Astrology of Personality: A Reformulation of Astrological Concepts and Ideals in Terms of Contemporary Psychology and Philosophy. (United States: Literary Licensing, 2013).]  [16:  Zoller, ‘Marc Edmund Jones and New Age Astrology in America’. pp 52.] 


Rudhyar´s present
Creative expression raised to its full power is perhaps an adequate definition to Dane Rudhyar´s experience through life. As a seed man, the way he called himself, Rudhyar significantly inspired new esoteric languages through art, music and especially astrology. As a composer, says Oja, Rudhyar explored ´the connection of dissonance to the spirit and advocating "a deeper, richer, more cosmic" form affecting the way some of the new music was being composed and perceived´.[footnoteRef:17]  [17:  Carol J Oja, “Dane Rudhyar’s Vision of American Dissonance.” American Music, vol. 17, no. 2. (University of Illinois Press, 1999). pp 129.] 

Rudhyar was born Daniel Chennevière on 23 March 1895 in Paris, France. At the age of seven he started to play the piano and, at sixteen, received a bachelor’s degree in philosophy from the Sorbonne. In 1916, from Spain, he embarked for New York already envolved in music, dance and art expression. Between the US and Canada, he came in touch with both the theosophical teachings of H.P. Blavatsky and astrological studies. He changed country, continent, language and his own name as a kind of rebirth. In his archive one retells 
"Rudhyar" is close to old Sanskrit terms implying dynamic action, the color red (he was born with the Sun in Aries, a zodiacal sign related to the red planet, Mars) and the electric power released during storms — the "god" Rudra.´[footnoteRef:18]. [18:  Rudhyar Archival Project, http://www.khaldea.com/rudhyar/bio1.shtml [Accessed 30/12/2021]] 

His own name is a fair example of the eastern theoretical influence in his way of thinking. Although possibly intermediated by theosophy, Rudhyar seems to have developed an independent understanding of these concepts thus they became deeply merged with his creative endeavors. ´The magic of tone´[footnoteRef:19] and ´The rebirth of Hindu music´[footnoteRef:20] are important examples of his trajectory as a composer and, at the same time, of the impact of eastern cosmology throughout his work.  [19:  Dane Rudhyar, The Magic of Tone & The Art of Music. (Shambhala: 1982). ]  [20:  Dane Rudhyar, The Rebirth of Hindu Music. (Theosophical Publishing House, 1928).] 

There can be found, among his astrological writings, many quotes referring to oriental spiritual rationale: the understanding of the ego-mind as a channel for the inner self, the applications of cause and consequence of actions (karma), as well as conclusions about time and duration. It seems also that Rudhyar understood these principles as a kind of human psychological decoding from ancient East and weaved them with the equivalent principles found in astrology and in Jungian depth psychology. As an example, he cites Patanjali
The true yogi learns, according to the Patanjali Sutras, how to let his mind dwell in the most fleeting moment and how to give to that moment a human individual meaning which is as complete as that which emerges from the eons of collective racial evolution. This is not metaphysics. It is psychology—the psychology of long ago, and of centuries yet ahead.[footnoteRef:21].  [21:  Rudhyar, The Lunation Cycles. pp 70] 

What had not been yet at Alan Leo's disposal seemed now to have been ready ´to be assimilated into the mass consciousness´[footnoteRef:22]. Rudhyar was a creative herald of his time: his research developed a spiritualized kind of astrology, person-centered and with all the resources of depth psychological language that before was still unactualized. Campion elaborates [22:  Stephen Arroyo, Astrology, Psychology and the four Elements. pp. 12.] 

‘Rudhyar's major contribution was to take Leo's theosophical astrology forward by one important logical step. While Leo believed he was developing a psychological astrology, he lacked the language of depth psychology. Leo's psychology concerned the psyche as soul rather than as a set of internal processes. Jung was studying the subject only in 1910. By the time Rudhyar began writing in 1930, Jung's early works were available to him.[footnoteRef:23] [23:  Nicholas Campion, Prophecy, Cosmology and the New Age Movement: The Extent and Nature of Contemporary Belief in Astrology. (PhD, University of the West of England, 2004). pp 120.] 

This new astrology was transpersonal with special focus in studying cycles - whether collective or individual. Being deeply influenced by Jungian psychology and cosmology, he created interpretative methods based on the observance of inner rhythms which led to the access and revelation of hidden potentials. Rudhyar cosmology proposed a spiritual order that could be perceived by each tomeframe, mirrored at the stars. A frozen moment in time, printed on an astrological chart, was seen as a ´birth of a whole´[footnoteRef:24] with particular potentials to be animated. Rudhyar says that ´the quality of that moment determines the basic quality of the wholes issue´ meaning that the sky patterns can be analyzed as the ´root-symbol of the wholeness´.[footnoteRef:25]  [24:  Rudhyar, The Astrology of Personality. pp 73.]  [25:  Rudhyar, The Astrology of Personality. pp 73.] 


To explain the development of these time-potentialities, Rudhyar often uses the depth psychological expression of integration. Certainly, referring to the Jungian individuation process, he says that ´the living astrology of all times can, however, be said to have as a basic keynote: integration[footnoteRef:26]´, meaning that to study a moment in time – a natal chart, for example – offers opportunities so one´s potentialities can be brought to consciousness and developed. In this sense, the possibility of dealing with astrological analysis as an integrating tool brought a huge change to the traditional view of astrology as before seen as a pure predictive tool. Psychology had brought to social awareness the possibility of being able to adjust inner patterns, idea which, in the past, was understood assimilated as unalterable, destiny imposed. This newborn approach made it possible to use astrology as a tool for personal transformation, adding free will to something long dissociated from the context. Personality became destiny, but it also became a kind of material that could be worked on to the point that one could alter the paths of his own journey. Rudhyar called his astrology Humanistic astrology, saying [26:  Rudhyar, The Astrology of Personality. pp 24.] 

I thought of Humanistic Astrology as essentially different from the traditional fortune-telling and predictive astrology, and also from recent research and statistical intent on achieving scientific respectability ...What I have attempted to show in all these writings is ... the interdependence of a psychology dealing with the human person as a whole and of an astrology whose purpose is to assist individuals in the development and fulfilment of their total beings at all levels.[footnoteRef:27] [27:  Rudhyar, An Astrological Study of Psychological Complexes. pp 11.] 

The autonomy to create along with the directions given by the stars was a giant shift for the understanding of astrology as a form of self-knowledge. Rudhyar devotes several paragraphs to the importance of this possibility and also explains the reasons for an over-reliance on divinatory platforms[footnoteRef:28]. Psychological dynamics in general, including complexes, can be projected to the stars (or vice versa) thus, for him, planets are principles ´inherent in all things whatsoever´.[footnoteRef:29] [28:  As an example, in the book An Astrological Study of Psychological Complexes, Rudhyar dedicates one whole chapter (chapter III) to the understanding of complexes projected to collective platforms including Astrology and the search for reassuring answers through predictive tools. ]  [29:  Rudhyar, An Astrological Study of Psychological Complexes. pp 40.] 

These ´types of activities[footnoteRef:30]´, astrologically speaking, can be estimated by the measuring of planetary cycles. It is even possible to say that time, itself, was another language studied by Rudhyar. His rationale seems to be fundamentally centered in the understanding of natural cycles expressed as ´basic functions in all organisms´[footnoteRef:31], including human expression. As a means to understand time organizational dynamics, he reaches to several different interpretations like, as said before, eastern philosophy, modern psychology and also philosophy. As an example, he refers to Bergson´s philosophical postulates [30:  Rudhyar, An Astrological Study of Psychological Complexes. pp 40.]  [31:  Rudhyar, An Astrological Study of Psychological Complexes. pp 40.] 

These two psychological factors, memory and expectation, constitute the two poles of man's awareness of time; or, as the great French philosopher Bergson would have said, of man's sense of duration. What Bergson would probably not have admitted is that all duration is cyclic.[footnoteRef:32]  [32:  Rudhyar, The Lunation Cycles. pp 88.] 

The importance of time added to his cosmology a transpersonal character, holistic in many ways. This new astrology became psychospiritual, based on the unfoldment of cycles and related to free will. Rudhyar explored a technique which the old manicheistic view of aspects, for example, was no longer valuable thus all astrological factors could be understood as positive or negative according to the way it is put to exercise by the individual. This new of astrology offered a transformational method, where the chart becomes a channeling force, in other words, offers directions to allow the universe to express itself through the individual´s chosen actions. That meant to partake time, accepting one´s role as a creative individual. He says
Such a compulsion exists because the birth-chart is only a snapshot of the flow of universal time, which is measured by the periods of celestial bodies far beyond the reach of human will. We say, however, that besides this inexorable beat of the universal clock there is what we called subjective duration, that is, an individualized expression of universal time which, by virtue of its individualized character, is the foundation for the progressive revelation of the individual's creative freedom.[footnoteRef:33]  [33:  Rudhyar, The Lunation Cycles. pp 102.] 


Back to the future
Rudhyar was a prolific writer and left behind a wide collection of articles and astrology books as well as artistic endeavors. His proposal seemed to aim an interpretation where the chart is to be analyzed in its entirety with no special focus in fortune telling but in self inner development. This unfoldment is, however, as psychological as spiritual since both spheres of life are interconnected as abstract languages to communicate with the soul. A natal chart analysis, for Rudhyar, propitiates the understanding of ´the seed-potentiality of immortal selfhood´[footnoteRef:34]in men, that is, it can lead man to the sacred within. He makes clear that, in his reformed perspective, the sky patterns are clocks, mirroring the psyche, and revealing the timing and role one might have in the cosmos.  [34:  Rudhyar, The Lunation Cycles. pp 12.] 

Concerning the traditional astrological methods, it does not mean, albeit, that previously astrology could not (or have not) been used as a channel for dialogue with the sacred. But it seems that from Rudhyar´s work on it has become a two-way street: it has ceased to be used for the most part as a point of reception and became a space for dialogue and exchange. This merging between astrology and depth-psychology overcame some of the problems in traditional astrology which presented a deterministic approach to life. From Rudhyar's theoretical synthesis, astrology has indeed become a space for negotiation, thus there is room for the individual to change the dispositions identified by the consultation. About astrology, he says that it ´tell us not what will happen, but how man can become creative and free as an individual´[footnoteRef:35].  [35:  Rudhyar, The Lunation Cycles. pp 103.] 

Several themes discussed by Rudhyar became part of what today is understood by the reading of the stars. Rudhyar organized the sky cycles aligning them synchronically to human psychological phases. They could translate tendencies, habits and dispositions, but, by no means, had the power to erase human free will in responding to them. Psychological astrology was, therefore, born from the humanistic astrology Rudhyar proposed. Curry says
The “school” grew out of the Theosophical astrology of Alan Leo; it was most influentially developed by Dane Rhudhyar, Liz Greene and Stephen Arroyo among others. It is psychological not in the sense of the academic social science but rather in the popular apprehension of that term which, significantly, is closer to the original meaning of psyche as soul; an individuality partaking of, and mediating between, spirit and matter[footnoteRef:36]. [36:  Patrick Curry and Roy Willis, Astrology, Science and Culture. (Oxford: Berg, 2004).pp 72.] 

From Rudhyar on, as cited by Curry, other key figures started to deepen and expand the practice of what is now called psychoastrology. It seems, today, this idea has become impregnated in the collective unconscious to the point where it has been a ´gradual change not only in the reasons why people seek out astrologers, but also in the kind of people who seek them out´.[footnoteRef:37] Rudhyar's humanistic astrology aimed at creating a new kind of analysis that would update old symbols and perfect them to the latest needs of the collective. It certainly has made an impact thus, as Hand observes, ´the single most important advance in twentieth century astrology was the recognition that it actually could be used as a tool for human potential and self-actualization.´[footnoteRef:38] Curry adds [37:  Liz Greene and Howard Sasportas, Dynamics of the Unconscious. (London: Arkana, 1988). pp 11.]  [38:  Robert Hand, 'Towards a Post-Modern Astrology,' http://www.astro.com/astrology/in_postmodern_e.htm [Accessed 30/12/2021]] 

Postmodern astrology proposes a privileged relationship between astrologer and client, a relationship in which a multiplicity of deities, in the form of the planets, the sun and the moon, show themselves to us, a situation in which our destiny can, in the striking phrase of Cornelius (1994), be ‘negotiated’[footnoteRef:39]. [39:  Patrick Curry and Roy Willis, Astrology, Science and Culture. (Oxford: Berg, 2004). pp 24.] 

Many current descriptions evidence that the ideas planted by Rudhyar still remain relevant. Liz Greene and Howard Sasportas are examples of well-known astrologers who developed astrology from the trace Rudhyar left behind. They say ´the astrological chart tells the whole story, revealing all the characters, and exposing aspects of our natures we may try to conceal not only from others, but from ourselves as well.[footnoteRef:40]’ Psychoastrology became investigative, an intimate tool which turns out to be also collective in the sense that allows the person to locate himself in his own life experience as a whole. Greene, as a Jungian psychologist and astrologer, who was also highly influenced by psychoanalytic methods, translates similar patterns of seeing the horoscope, thus it is presented as a mythic journey, exploring tendencies and avoiding predictive sanctions. About the horoscope, she tells [40:  Liz Greene and Howard Sasportas, Dynamics of the Unconscious. pp 09.] 

You cannot of course take a horoscope and flatly declare that a person’s “myth” in the sense that Jung means it is so-and-so based on the horoscope. You can only get inferences of particular dramas that are likely to repeat and repeat during the course of life on many different levels[footnoteRef:41].  [41:  Liz Greene. The Outer Planets and Their Cycles. (California: CRCS Publications, 1983). pp 120.] 

One can find several examples of this kind of rationale in today´s astrological practice. As pointed by Arroyo, ´astrologers are slowly realizing that most methods of interpretation and practice that were appropriate for people in the 1920's are irrelevant to people living and growing today´[footnoteRef:42]. It seems that almost a century ago, Rudhyar had realized that. The aim of using astrology to move the individual towards the experience of the whole personality remains remarkably present. The posterior ´schools´ of psychoastrology, evolutionary and yet Hillman´s archetypal astrology endorse this premise. Tarnas, by the light of archetypes, reminds us of some perspective earlier mentioned by Rudhyar  [42:  Stephen Arroyo, Astrology, Psychology and the four Elements (pp. 12)] 

Astrology makes possible a further understanding of one's life—its cycles, its ups and downs, the crises and the breakthroughs, the periods of major change and transformation—through the study of transits. The nature of those patterns--which planets are involved and how they are positioned—appears to correlate in a strikingly consistent way with the archetypal character of the experiences one tends to have at that time.[footnoteRef:43]  [43:  Richard Tarnas. Introduction to Archetypal Astrology. Essays available at  https://cosmosandpsyche.com/essays  [Accessed 30/12/2021]
This particular essay was written as a brief summary of the general background information the method. ] 



Conclusion

Rudhyar had a career of almost fifty years and wrote a wide range of books and articles. He advocated a person-centered astrology, spiritually oriented and psychological at its core. Astrology and its cycles were the languages he used to actualize the collective impulse of reaching to the sacred. These new tools were presented as directions for the actualization of the individual´s potentialities with the goal of reaching a more integrated personality. 

Before Rudhyar, traditional astrology was still vividly in use. Even tough, by the final decades of the nineteenth century Alan Leo´s sun-centered astrology had already added change within its dynamics, it was only from Rudhyar´s work on that it became possible to integrate psychological language with the previous spiritual concepts brought by theosophy. Also influence by Marc Edmund Jones, Rudhyar´s new translation of the emerging symbols led to the elaboration of his humanistic astrology. The unseen methods became a kind of bridge between traditional astrology and the new collective urges outlined by depth psychology.
The influence of Oriental philosophies (possibly, at first, coming from theosophy) is remarkably present in Rudhyar´s development as a composer and as an astrologer. This influence permeated his understanding of astrology, of the human experience of time and of the importance of creative expression. Time was the elan vital which weaves both the cosmos and the human inner mechanics. To partake time, in Rudhyars approach, seems to be equal as to accept one´s role in life and to fulfill his own spiritual potential. 
Concerning the changes adopted by the newborn astrology, it seems free will remained no longer as something unattainable. In contrast to the traditional astrological practice, where the individual had no space to dialogue with fate, these new concepts became an active tool of choice, especially in relation to personality and inner complexities. The character building seems to have gained different creative tools as if man can be willing to co-operate with life itself. ´Character is creative freedom[footnoteRef:44]´ says Rudhyar and so was astrology thus it enabled this space of change both in the individual and in the collective. In this sense, this astrology was personal insofar as it placed the personality of the individual at the centre of the interpretation, but also transpersonal thus it could promote the revealing of necessary potentials for the collective development. About co-operating with the cosmos, Ruperti summarizes Rudhyars proposal [44:  Rudhyar, The Lunation Cycles. pp 05.] 

‘Rudhyar's message to us is that, as we are people living through an important transitional phase in the development of humanity, we should all try to think, feel and act in terms of a common new future which we must create together. There is need for a new mind, a new way of thinking. There is need to act with a sense of purpose, not a purpose dictated by ego-desire, but the end-purpose of our life as members of a global humanity. This end purpose is what Rudhyar calls "participation in the Pleroma"[footnoteRef:45]. [45:  Alexander Ruperti, 'Dane Rudhyar (March 23, 1895 - September 13, 1985): Seed-Man for the New Era', Astrological Journal, (Spring, Vol. 33 no2, pp. 55-60, 1986). pp 55.] 

Rudhyar's great breakthrough seems not to have been related specifically to finding unseen astrological formulas but to have translated them with new associative ideas. The traditional content - that had not been updated for some time – was reintroduced with precise innovative links. As collectivity evolves, so does language, codes and symbols. Rudhyar applied in his astrology, music and art the emerging psychospiritual language, whose sound resonated for the following decades. He explains
´What I have attempted to show in all these writings is the interdependence of a psychology dealing with the human person as a whole and of an astrology whose purpose is to assist individuals in the development and fulfillment of their total being at all levels.[footnoteRef:46]´ [46:  Dane Rudhyar, An Astrological Study of Psychological Complexes. (Berkley: Shambala, 1976). pp 11.] 

What is called today psychological astrology, although highly developed during the 1970s, represents a perspective deeply influenced by Rudhyars rationale. Today, there is a still growing body of literature in this matter. The works of Greene and Arroyo can be cited as exemplars of this ongoing review and development. 
Rudhyar says that ´every human birth can be the "beginning of an era"[footnoteRef:47]. As a creative man, in the deepest sense of the word, he sure was one for many.  [47:  Rudhyar, The Lunation Cycles. pp 12-13.] 







----------------------------------------------------------------------------------------------------------
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