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designating Jesus as messiah ("i}““i‘“f"" k.‘:f‘ui
Mark 14:3), in the same way that Samuel anoi i
Saul and David as king. In Luke 7:36-50, . “f""““
sinner washes Jesus’ feet with her tears, dries lht.nt:
with her hair, kisses them, and anoints them WI’(
ointment (Luke 7:37-38); Jesus interprets her Ig;,ts—
ture as signifying love and repentance (V. 47). . ea-‘
tures of both of these stories appear in John 12:1-8;
John's version could revise both Mark and Luke, or
all three might derive from a single older story. The
best explanation seems to be that John con‘ablnes
two different traditions that lie behind Mark's and
Luke’s versions. As in Mark, the story is set in Be-
thany, close to Passover and Jesus’ death (12:1); a
contrast is made with the betrayer (v. 6; compare
Mark 14:10-11); Mary is said to use pure nard worth
three hundred denarij (Vv. 3, 53 compare Mark 14:3—
4); Jesus defends her with a prediction of his own
death (vv. 7—g; compare Mark 14:8—-9). Like Luke’s
anonymous woman, Mary anoints Jesus’ feet and
wipes them with her hair (12:3). No penitence is
implied here, Rather, her gesture looks forward to
Jesus” washing and wiping of his disciples’ feet
(13:1). As a task allotted to a wife or a special disciple
(diakonos; see Davies), it conveys intimacy and
service. An atmospheric note follows her gesture:
“The house was filled with the fragrance of the
perfume” (12:3). Coupled with the picture of Jesus
reclining for the meal, this observation evokes the
voice of the woman lover in Song of Solomon:
“While the king was on his couch, my nard gave
forth its fragrance” (1:12). The reference adds the
messianic overtones of kingly anointing, while re-

taining and intensifying the erotic charge. Thus
Mary’s gesture identifies her as disciple, perhaps
diakonos, and as friend of Jesus, but possibly also as
a prophetic figure designating the messjanic king,
What then lies behind the two different versiong

of Mary in Luke and in John? Should one be ac-

two stories have only
th, Mary is designated
said to serve or minjs-
Luke 10:39—40; John 12:1), Further,
(she “sat at the
at he was saying” in

cepted over the other? The
few common features. In bo
as “sister,” whereas Martha is
ter (diakonein;
Mary is located “at the feet of” Jesus
Lord’s feet and listened to wh
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(Matt 27:55-56, 61; 28:1; Mark 15:40-41, 47,163,
Luke 8:2; 24:10; John 191255 2011, 11, 16, 18) 2
This elusive figure is the most famous of Jesus
Wwomen disciples and the one who has been mos
misinterpreted in Christian history. It has‘bee‘x‘x U
gested that the epithet Magdalene meaning “towe!
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NAMED WOMEN

nore likely refers to her provenance, the
mmh lf Magdala (Aramaic) or Migdal (Hebrew)
(own of | Greek as Taricheae (“salted fish”) becausé
(.Wnﬂjol' industry. The town lies on the popy,.

ndc of the “Sea” of Galilee (actually 4 lake)
west blthree miles north of Tiberias. It thrived iy, the’
abou;entuf y and through the Byzantine period, It

artially excavated in 1971-74.

was Pke g:2-3 describes a number of women

Ll;npanied Jesus with the tw§lve in his travels,
accohaving been healed of evil spirits ang ill-
all o Mary Magdalene, exorcised of seven demop:
ness wife of Herod’s agent Chuza; Susanna; ami
thers. From the resources they had, whether
oconomic OF qther, 'they fux}cFloned as patrons, per-
forming the diakonia, or ministry of supplying pro-
yisions in the group. That _Mary was exorcised of
even demons appears also in the second ending of
Mark (16:9)- Den?ons were widely believed to be the
cause of various illnesses, both physical and mental;
such exorcism is thu's another way to speak of healing,

erhaps of illness with a mental component.

The Gospels do not explain how Mary or some
of her companions came to be traveling inde-
pendenﬂY- Whenever she is mentioned in the com-
pany of other women, her name appears first, with
the sole exception of John 19:25, where female
members of Jesus” family are listed before her. This
would suggest a prominent place for her both his-
torically and in the early tradition.

Outside this Lukan passage, Mary appears in the
Gospels only in the passion and resurrection narra-
tives. The tradition unanimously places her among
the women at the cross. Mark and Matthew also
relate that she and the “other Mary” (Matt 27:61),
the mother of Joses (Mark 15:47), were present at
the burial.

Early on the first day of the week, Mary Mag-
dalene leads the women who come to the tomb
(John whittles down the group to Mary alone). The
portrayal of Mary in John 20 as an impetuous and
loving disciple has been decisive in the creation of
later images of her. Seeing that the stone has been
rolled away from the tomb and not understanding
what has happened, she immediately assumes that
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of the things he rd (v.18), followed by a report
tradition cony Said to her, gave rise to a rich
i l:rratmg he.r as the first to receive the
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gure of the beloved disciple in John'’s Gospel,
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]es P8 . (S MJr) s news that
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velc_)ped In two directions. Th
which has prevailed more stron

cerns her stature as discloser o
from Jesus,

Gnostic wo

ary Magdalene de-
e earlier tradition,
gly in the East, con-
f special revelations
a;s Sh;l:vn in a number of noncanonical
Iks. The Gospel of Philip interprets
presence of the three Marysfin ]oﬁn's crEciﬁxit(r:xi
scene a5 an expression of their faithful and exem-
plary discipleship: the three Marys (Jesus’ mother,
aunt, and Mary Magdalene, his companion) “al-
ways walked with the Lord” The Gospel of Peter
repeats the synoptic scene. Mary — who is here
spegﬁcally called a disciple (mathétria ) of Jesus —
again leads a group of women, of which she is the
only one named. The Dialogue of the Savior features
three partners in conversation with Jesus: Matthew,
Mary, and Judas (not the betrayer, but the other
member of the twelve by that name). Which Mary
is never specified, but in light of the many Gnostic
dialogues in which Mary Magdalene plays a key
role, it is surely she. Here she is called “a woman
who had understood completely.” In the Pistis So-
phia, Mary Magdalene is again a major speaker, and
she and John “the virgin” are said by Jesus to be the
greatest of the disciples.

Mary Magdalene’s prominent role among the
women disciples in the canonical Gospels and as a
communicator of revelation in noncanonical tradi-
tion leads to the assumption that she was a leader
and spokeswoman who held a position of spiritual
authority among many Christians. As the figure of
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a similar stature, 1t Was
he conclud-
gests to

Peter increasingly took on
inevitable that the two should clash. Int

ing saying of the Gospel of Thomas, Peter SUBEE>™ .
Jesus that he get rid of Mary “because women &
not worthy of life.” Jesus answers accorc'img to Ne}‘:'
platonic and Gnostic gender typology, in which t e
female is considered inferior to the male because it
is associated with earth and matter, whereas _tbe
superior male is associated with heaven and spirit:
Jesus says that he will make Mary male because
every female made male will enter the kingdom of
heaven. Though the symbolism sounds strange and
offensive to the modern reader, Mary here exem-
plifies the transformation, according to Gnostic be-
lief, that is necessary for all human believers,
whether women or men. She is the prototype of
humanity.

The Gnostic Gospel of Mary brings the tension
between the authority of Mary and that of Peter to
its peak. Here Mary is recognized as a privileged
recipient of special revelation from the risen Jesus.
At a moment of discouragement about their mis-
sion, Mary rallies the disciples. Then Peter asks her,
as the woman Jesus loved more than any other
woman, to tell them some of what she received.
When she does, however, Peter and his brother An-
drew attack her credibility, questioning whether Je-
sus would really have spoken with a woman and
preferred her to them. Levi rebukes them, warning
that the savior both knows and loves her more than
them.

By the early third century, Hippolytus (a schis-
matic leader of the Roman church) would call Mary
Magdalene an apostle, and an early medieval tradi-
tion referred to her as the “apostle of the apostles,”
since it was she who brought to the men the news
of the empty tomb and her encounter with Jesus.
For the most part, however, Western tradition de-

veloped a very different perspective on Mary of
Magdala. Onto her was projected the male fascina-
tion with the repristinated sex object. In spite of a
total lack of evidence in the canonical Scriptures or
early church tradition, Mary became identified with
the woman who “was a sinner” in Luke 7:36-50,
who washed the feet of Jesus with her tears and

|
dried them with her hair (perhaps y
the story occurs immediately before L bey,
where she is first named). In the male i;T;Uk.e b
only one sin could require sych dramaaﬂg'n""inn
tance: she had to be a reformed Prostiry, tns ey
became conflated with Mary of Beth, e e,
Martha and Lazarus. In the Miqq, A}Z Sistey
had them emigrate to Marseilles where Ms, g

tinued to exercise her spiritual aytj, ority bya;y o,
Teach,

thig is

ing.
gIn the West, the figure of Mary Magdale

connoted suppressed eroticism. [n Circle wne s
such can be contemplated of Jesus, 5 Sexug ]_e.rein
between him and her is suggesteq, She i ;amn
sented as young and alluring, yet a¢ the sameePre.
she is said to have spent her reformeg life i, tim
ance and monastic asceticism. In the - deme .
riod, paintings of Mary Magdalene usually l’eﬂ:.
male fantasies and are intended to titillate, Ins i:t
of the ascetic context, such depictiong usually ine
clude sensually flowing hair and enough clothjn-
carelessly out of place to be provocative, Her namE
has become synonymous with barely Tepentant gep.
suality.

How can Mary Magdalene be restored to her
original image as prominent disciple and spokes-
woman of the gospel? She is thought of 4 Young
and beautiful, though to have had the economic
means and social freedom to spend her income and
time the way she chose, she is likely to have beey
widowed or divorced at the time of her encounter
with Jesus. To have acquired her reputation for
closeness to Jesus, there must have been a certain
intimacy in their relationship, which may just as
well have been motherly or patronal as anything
else. Her unquestioned presence at both the cros
and at the tomb on Easter morning, thus involving
her in two seminal events of the Christian faith
points up her preeminence as disciple. At the dark-
est and most uncertain moments, when others had
withdrawn — even Jesus’ mother, according to the
Synoptic Gospels — Mary Magdalene faithfully
mained in Jesus’ presence. This was a strong

woman.
CAROLYN OsIEK
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(Matt 27:56; Mark 15:40, 47; 16:1; Luke 24:10)
Variously called the mother of James and Joses (o
joseph, @ manuscript variant in these references _r
Matt 27:56) mother of little James and Joses (Mark
15:40)> of Joses (Mark 15:47), or of James (Mark 16:1;
Luke 24:10); this otherwise unknown woman is n(;
doubt the same as “the other Mary” (Matt 27:61;
,8:1), since she is called by that name only after she,
has been introduced by her maternal connections,

allel with Marcan passages that

and in passages par
name her as mother (Mark 15:47; 16:1). She is one of

the companions of Mary Magdalene present at the
cross of Jesus and the empty tomb on Easter morn-
ing. Her name does not appear in the group of
women disciples mentioned by Luke during the
Galilean ministry (Luke 8:2—3). Her sons James and
Joses appear elsewhere in parallel passages (Matt
13:55; Mark 6:3) among the brothers of Jesus, which
would make this Mary also a relative of Jesus. If
James and Joses are meant to be true siblings of
Jesus rather than cousins, there is 2 possible confla-

tion in the tradition of this Mary with the mother
of Jesus. S that this was how the Synoptic
ther of Jesus in the death and

but it is highly unlikely that
mother of Jesus s a disci-
confusion. However, she

ple, WO
may be the wife of Clopas at the
cross in
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SEE ALS w
LSO Part I; M;
St l .’Mary 5, Part I1: Unnamed Women Whe
PaOVed - he Jesus Movement (Luke 83, etc.); U ,
y 5 C. S0
named omen at the Cross (Luke 23:49) g
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% (John 19:25)

ccordi

standridnlgitot:lohn, there were three or four women
ke Mary ( e cross of ].esus: his mother and her
Magdaleney'rgrobably w1tje) of Clopas, and Mary
i E. 1_e grammar in Greek is as ambiguous
it nglish: the thu:d named may be the sister
G Omother. (who is never named in John’s
. Mr a third woman. She may also be the
pricgpt aarg tille mother of James and Joses (Matt
ik ;s. 'dn t e mother of James (Luke 24:10). If
: pas is identical to Cleopas, which is possible but
Y NO means necessary, this Mary may also be iden-
tified with the unnamed disciple who accompanies
Cleopas to Emmaus (Luke 24:13, 18), called vari-
ously by her marital or maternal relationship.

See arso Part Ii: U C'AROLYN —

. Unnamed Companion of Cleopas
(Luke 24:13-35); Sister of Jesus’ Mother (John 19:25).

FOR FURTHER READING!: Daniels, Jon B. “Clopas”
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(Acts 12:12)

This Mary, mother of John Mark, was hostess of

house church in Jerusalem where Peter went when
he was miraculously released from prison during
the night (Acts 12:12-17). The story confirms the
early Christian practice of gathering in homes for
prayer——especially homes of prominent women
believers — s well as the function of women
heads of house ne and the func-

holds even in Palesti
tion of women’s homes a8 centers of hospitality and
refuge in time

of persecution:
CaroLYN OSIEK
For FURTHER READING: Martin, Clarice J. “The Acts

of the Apostles”



