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    HPCA7017                    Essay 2
Does astrology provide the basis for a theory of history?

Introduction

This essay will explore the idea whether astrology has acquired its own theory of history. It will investigate how astrology became to be an instrument of measurement into the annals of humanity by dint of observing the celestial bodies and their events. It will look at how the tool of astrology has evolved over the ages to form a lens enabling a means to research with a deeper focal point into the origins of the scheme of life. It will also show how it developed investigative approaches into the nature of the cosmos, its structure and activity. It will examine if astrology has identified schemes of solar and planetary systems to provide methods of understanding the functions of solar life and whether its developmental stages have also determined the psychic development of humanity. 
 It will look into how through astrology the understanding of cosmic patterns at the level of terrestrial manifestation have allowed for the recognition of the nature of life schemes whether they flowed with cyclical, linear or even in wave motions. It will then assess whether astrology has demonstrated ways to recognize evolving structures within the universe. Then it will look at whether these structures illustrate arranged orderly sequences to depict a form of progressive evolution within which humanity throughout its history had always been believed to be indissolubly a part of. 

Perception of patterns in nature
The movement of light to dark then dark to light would have been the first visible ordered celestial phenomenon perceived by the early humans. Nicholas Campion stated that this perception of diurnal and annual variations on the terrestrial vegetation by the sun’s cycle demonstrated that human beings had begun to equate how cycles differed as well as developing an understanding that there was a subsisting link between terrestrial and celestial cycles. 
 Charles Harvey in his definition of a cycle had once said: 

….we might define a cycle as the progressive unfoldment and expression in time of some idea or unity which equally subsists outside of time. A cycle unfolds and expresses its seed potential through a series of phases to its fullest flowering and fruition, and then back, returning through a process of distribution decay into its seed form again. 

The detection that time was repetitive and ordered Ulla Koch-Westonholtz in her paper on The Meaning of Time noted: 
When natural phenomena are observed both the observation itself, the sign or signs, and the                       interpretation thereof are based on preconceived ideas and norms. ……
She further argued that if a phenomenon is known to be significant it would fall within a preconceived pattern which thus made it a human construction. 
  She also stated that if other phenomena were not part of the scheme it would not be considered relevant. Additionally, Rudolf Steiner explained that such phenomenon was a function of exteriorising structured symbols which were experienced records reproduced from the noumenal spheres. Steiner claimed that within ancient Persian myths of the Amshaspands was contained concealed knowledge about the teachings from the deity Ahura Mazdao or Ormuzd about the connection between cosmic and natural forces. The myth narrated about six major beings called Amshaspands which reigned over twenty-eight or thirty-one beings called Izards. The Izards were in charge of the nature forces such as light, warmth, electricity and magnetic energy and were responsible that it flowed well into plants and animals for them to prosper and also the well-being of humans. 
 Each Izard had an assigned task which they dispatched on their allotted days to ensure the good and harmonious flow of these nature forces. At the end of each day the twenty-eight to thirty Izards relieved each other producing a sequence that started once again. The Izards, although there were other hierarchies below them, which Steiner had not gone into detail about, ensured that these nature forces were correctly implemented at the right day and season such as the budding of flowers in spring and not in winter. Steiner demonstrated in the example of this myth that by acknowledging its deeper significance it would illustrate a means to perceive how humanity had constructed ways to understand the forces of nature that has also ephemeral qualities. Neumann argued that mythology uncovers archetypal unconscious determinants in which he stated: 

Equally we maintain that these archetypal stages are unconscious determinants and can be found in mythology, and that only by viewing the collective stratification of conscious development can we arrive at an understanding of psychic development in general, and the individual development in particular. Again, the relation between the transpersonal and the personal – which plays a decisive role in every human life -is prefigured in human history. 

The early awareness that nature on earth was in relationship to cosmic forces transmitted a response within the human psyche to the transpersonal archetypes which Neumann described was part of the distinguishing processes to make the unknown within the unconscious conscious. 
 This demonstrated to early humanity that the elusive nature of time could be visibly perceived by for instance through seasonal rhythms where its progression in correspondence with celestial phenomena could be gaged. In later ancient Babylonian mythology the great deities narrated in the Amshaspands myths increased to seven and became associated with the seven planets. Each deity was equipped with specific functions where they became assimilated into other religions spreading into other cultural beliefs. 
 Koch-Westonholtz identified that as the patterns within celestial phenomena were observed it began to take on cultural significance and ways to index them gained importance in ritual practices. 
 Nicholas Campion pointed out how the ancient Babylonians performed a ritual called a Namburbi to appease the deities whenever they were befallen by some sort of calamity such as a pestilence, war or famine. These rituals were methods to adapt preventative measures to avoid for example eventual malevolent occurrences especially if they believed they had angered the deities by some wrong doing of theirs’ 
 Koch-Westonholtz indicated that celestial and weather phenomena were seen as signs, warnings or omens from the deities and the timing and manner of their appearance expressed their pleasure or displeasure. The periodicity of celestial phenomena as Koch-Westonholtz emphasised became a guide to base and plan actions or confirm decisions which was why it became increasingly necessary to find a means to interpret them for future references in order to ensure goodwill upon the kingdom and ruler.  
 This suggested that ways to control the environment and a way of life were reaching sophisticated levels.
A sense of time
Koch-Westonholtz argued that human knowledge became equated within a sense of time as it endeavoured to track its inherent characteristics perceived in the moment which was intricately embedded within centuries’ old mythology. 
These inherent characteristics found within the moment were qualities that pass never to return again and therefore ways to determine the future could only be understood by the observation of past events, however though, the main focus was placed in the future. She pointed out that the changing perceptions in the meaning of time were not something that replaced old principles but became more like a system which added new layers to it equivalent to a process of growing or spreading out from each other, similar to branches on a tree. 
 The earliest observations of repetitive patterns were based on the lunar cycle where evidence of this was found in state run cultic calendars, according to Koch-Westonholtz. 
 She stated that the beginning of month started with the first sighting of the new moon which became incorporated into these cultic calendars. 
 It also indicated the beginning of an exact patterned repetitive motion between two celestial bodies. According to B.L. van der Waerden the early Pythagoreans believed in the eternal return of things to its point of commencement.  He further stated that discovered within the fragments of Simplikios were transcripts relating about a Babylonian astrologer known as Berossos, a priest from the temple of the god BÊL, who too posited this concept about the beginning of time depicted by a great alignment of all the celestial bodies. 
 Van der Waerden pointed to another piece of evidence about the theory of the commencement of time within the Greek classical philosophies. He commented that this was found related in Plato’s Timaeus where a return back to the beginnings would reach the complete intelligence within the cosmos considered by the following statement: 

Nevertheless, it is still quite possible to perceive that the complete number of Time fulfils the Complete Year when all the eight circuits, with their relative speeds, finish together and come to a head, when measured by the revolution of the Same and Similarly-moving. In this wise and for these reasons were generated all those stars which turn themselves about as they travel through Heaven, to the end that this Universe might be as similar as possible to the perfect and intelligible Living Creature in respect of its imitation of the Eternal Nature thereof.

Van der Waerden also referred that this concept was later taken up again where it was found in Aristotle’s Meteorologica. Aristotle mentioned that time acquired an eternal sense of returning back to its starting point in the sense at the terrestrial level where time depicted by the illustration of a river denoting properties of eternal repeating cycle where he pronounced: 
It is therefore clear that as time is infinite and the universe eternal that neither Tanaïs nor Nile always flowed but the place whence they flow was once dry: for their action has an end whereas time has none. And the same may be said with truth about other rivers. But if rivers come into being and perish and if the same parts of the earth are not always moist, the sea also must necessarily change correspondingly. And if in places the sea recedes while in others it encroaches, then evidently the same parts of the earth as a whole are not always sea, nor always mainland, but in process of time all change. 353a Lines 15-24. 

However, when these cycles return to a state of completion these phases are drawn to a close which were depicted by intervals of natural catastrophes and upheavals within humanity. Van der Waerden pointed out that within the transcripts which referred to Berossos’s teachings it described how upheavals would occur when all planets aligned in Cancer depicted devastating conflagrations or if in Capricorn demolishing deluges. 
 Again later echoes of this theory have been found in Plato’s Timaeus in which proclaimed: 
There have been and there will be many and diverse destructions of mankind, of which the greatest are by fire and water, and lesser ones by countless other means.  22c 

Continuing in the Timaeus it was stated that this idea had received mythological status as it had reached so far back in the annals of humanity as its origins were no longer traceable. Plato then added: 

—that story, as it is told, has the fashion of a legend, but the truth of it lies in the occurrence of a shifting of the bodies in the heavens which move round the earth, and a destruction of the things on the earth by fierce fire, which recurs at long intervals. 22d 

Calculations of cycles 
The exact return of the celestial bodies to the position when they first departed from provided not only the notion that these cosmic phenomena were recurrent events but when they returned they brought catastrophes on earth disrupting the previous human evolutionary stage blueprinting that the old had to be made obsolete before the next cycle could begin. E.S. Kennedy and B.L. van der Waerden noted that this concept of repetitive annihilations in human evolution was also found in ancient Indian Hindu texts which indicated to them that there must have been a growing interest to find methods of research into this science of history. 
 They found traces of this concept in the numerous calculations of the Great Year practiced within early Babylonian culture continuing up to the Arab scientific Renaissance of the middle ages. They provided finding from the texts within the treaties called Kitab al Uluf, the Book of the Thousands, unfortunately lost but summarized by a scholar of a later period, of a ninth century astronomer and astrologer known as Abu Ma’Shar who indicated that the beginning of the Great-Year was defined by the arrival when all the planets aligned at 0° Aires and ended by their return at the end degrees of Pisces.  
  Abu Ma’ Shar calculated each of the planet’s revolutions until they all reached 0° of Aires. His main emphasis was to find the year of the great biblical Deluge of Noah where he believed would be the mean conjunction of all seven planets from 27° to 30° of Pisces. Abu Ma’Shar started with the Babylonian calculation of the Great Year which evaluated at 4,320,000,000 world years. He divided it then by 12, presumably for each zodiac sign, and received  the sum of 360,000 solar years of which were 365 days 15 minutes, 2 seconds and 24 thirds. In 360,000 years the planets accomplish a certain amount of revolutions which also advanced along the degrees of the zodiac. From this system Abu Ma’Shar had calculated the number of Jupiter Saturn conjunctions within the initial Great Year which revealed that smaller planetary cycles from the primary major cycle began also to be ascertained. 
 Greek and Hellenistic mythical literature frequently mentioned great deluges which they called the Ekpyrosis. The idea became intricately embedded in their doctrines where planetary alignments became crucial ways to understand the various cycle phases such as to determine its beginning, middle and end. However, in Hindu traditional literature great catastrophes were shown to occur at the end of cycles and not with deluges but with epic battles. 
  Campion suggested that this indicated that this ideology produced cultural variations in which for example traditional Arabic principles had theorised it scientifically whereby in contrast Indian ideologies had adapted more symbolical principles. 
 
Smaller patterns within larger cycles

The idea of a large overall pattern as a grand cycle was established within most doctrines of the western world where smaller cycles within it could be identified by for example with planetary ingresses which was when a planet first entered a zodiac sign, or by major planetary conjunctions or with their returns to the equioxal points. This not only depicted and defined the expression of each cycle as an era or new phase of humanity but it also provided a means to trace its development and then provided methods to forecast how it would further develop or unfold. Bernadette Brady pointed out that by studying eclipse series this presented a means to even trace, for example how concepts have developed in human thought. 
  Brady posited that eclipses known to occur in series, termed Saros Series, meaning repetitive or to repeat have highlighted repeating themes. She stated that within the number fourteen South series which started in the year 0984 and to end in the year 2228 where from its beginning conjunction of the sun and moon had its degree over the midpoint of Mercury and Pluto. This suggested that a quality of Mercury associated with thought and that of Pluto to revolutionize would contain the same theme in the succeeding eclipses. Brady asserted that this theme featured throughout its course detected that it was connected to significant discoveries such as the Gutenberg printing press in 1452, the Copernicus publication in 1543 of the heliocentric universe, to Newton’s Laws of Physics in 1687, lastly onto Einstein’s Theory of relativity 1905. 
 
Eclipse cycles can span over a period of more than a thousand years and the nature of its expression is comprised within larger overall organizing pattern which was already accurately predicted by the Babylonians since the fourth century B.C.A.  They recognized how each eclipse belonged to a series which repeated similar characteristics within their specific chain of events. Therefore they could detect and distinguish smaller random events by the particular features of planetary positions at the time when eclipses occurred.  Brady specified that in order to track the qualities of particular events this would be a way to pin point it in particular time frames.  She promoted that the human condition would continue to find ways of connecting to the cosmos and this could be done by such means likened to a sifting into the repetitive layering of time making it less elusive enabling the search to perceive it with more insight. Brady proposed that through the eclipse research it presented a constructive method to perceive an overall pattern over large time scale which also could be broken down into smaller periods. This additional method highlighted particular moments that contained similar themes where the individual inserted into this greater repetitive pattern enabled a perceptive method find how they are positioned within a their own larger evolutionary time scale. 
 
Conventional approaches to history
The study of history in its conventional forms has been defined as being the pursuits of objective facts that happened in the past. 
 However, Richard Evens argued much debate has been among historians as to how this knowledge should be acquired and analysed.  By referring to the French philosopher-historian Michael Foucault, Evens concurred that the examination of the past could become framed into suiting a dominant discourse which committed its writings and research into a political consensus of the day. 
  Evens furthered argued that past information should not be tackled by simply searching for single linear temporal strands to basically present a chronical without any explanatory impact but to demonstrate that a mixture of narratives could also be a means to discover various layers of conceivable causes. 
 Evens considered that in order for historians to interpret the past a variety of the concepts of temporality would be needed to look into the various kinds of periodization and different kinds of history. He provided the example of the Industrial Revolution which began at various time in different nations such as in Britain in the 1780s, then in Germany in the 1840s and later in Russia in the 1890s where economic changes differed to political changes. 
 Evens had sheded light upon various temporalities but the ways that historians have tackled them have been approached with difficulty and inconclusive methodologies. Evens further complained that in this manner history falls into the danger of being artificially crammed into conventional units of time by framing them into major political turning points. 
  
 On the other hand Brady presented a system which unravelled so to speak these various time threads or time lines which connected simultaneously the past with the present and future. She stated that predictive techniques, over the ages have been perfected and refined to find a particular static moment along these time threads and when located it could be drawn out and viewed at within the chart. Depending on the chart type where for example a return chart of a planet returning to the same degree over a period of years could produce a series of which Brady likened to a series of photographs taken to observe the changes of a child into adulthood. She explained that return series for example provided a time thread in what she termed was a static predictive method. It pin pointed to a certain past event where its outcomes over the ages could be plotted.  Brady asserted that these single threads of time illustrated the static chart wherein the individual could be inserted into. Just like within the photograph series its layers within the psyche of the masses it can be peeled back where the individual becomes related to the masses of humanity and thereby closely linking it with regulatory principles of fate.  
 
Mundane Astrology 

Mundane astrology, which Nicholas Devore defined, was a division of astrology which interpreted world trends, the destiny of nations or dynasties and racial or national groups of peoples. 
 Evens debated that history was the study of political formations based on a nation state and the immanent men who formed it. Previously it was believed among historians the study of history about the ordinary masses was not worth studying. Historians formerly posited that they did not shape political movements until it was recognized that organized political movements such as Marxist labour movements had contributed to the shaping of the modern world. History usually had been dependent on written sources and it was believed that masses in the past were illiterate until other sources such as Birth; Marriage and Death certificates were starting to be explored. 
 Adding to this assertion Erica Reiner pointed out that other records such as stone artefacts, monuments documented the scientific skill and thought development, as well as place names, the study of morals, philosophies and politics of old civilizations similarly provided key insights into the history of thought. 
 Research into thought development which Michael Baigent pointed out were intricately tied into mass social developments in which were formed out of individuals and the psychic principles operated within both at a similar level. 
 
On the other hand Evens complained that both social and postmodernist historians have downplayed the importance of the individual implying that the individual was part of a mass democracy. He stated that previous historians had argued that it was impossible to distinguish between the role of the individual and impersonal historical forces. 
 He also protested that if history studied the individual in this vein it would reduce them to solely a stereotype within a given set circumstances, a social type, or a mouthpiece of certain collective discourses which thereby violating the very complexity of human nature, its social circumstances and cultural life.  Evens advocated for the study into how the individual was pitted against hard-hitting circumstances and how this interaction would impart a major insight into historical investigations and in so doing would also return the human element back into history. 
  
The Psyche 

Alternatively, Richard Tarnas viewed historical forces as having cosmological and psychological evolutionary revolutions. Their features have an unfolding nature but also simultaneously decentralize and emancipate. He explained how this was an integral part of cultural civilizational history and that the individual too had a resemblance with this unfolding nature. He traced an example of this idea where the archetypal journey of the individual could be described within the story of the hero symbolized within the shaman, the mystic, the creator, the discoverer of new worlds which was a dramatic progression that involved stages of dissolution characterised by decisive moments that separated the individual from the community, or seen in Jungian terms, from the collective. Tarnas expanded that within each great epoch of Western cultural history truths appeared like vast evolutionary rites of passage within the various stages of humanity and when it reached precarious moments it depicted descent, deconstruction and transformation within the psyche. He said that its quality was similar to the process of the cycle where it seeds, flowers and decays and its movement ascends outwardly reaching a culmination point to then descend with a turning inward movement. He described that within history the deeper order of this pattern’s expression could be seen outlined by the upward trend found within the development of great thinkers like Copernicus indicating the Renaissance period up until Newton portrayed as one of the great lights within the age of Enlightenment.  Tarnas then demonstrated that the descending period was found in the deconstruction of the self which was symbolized in the progression of depth psychology through men such as Nietzsche, Freud and Jung which developed at the end of the nineteenth century up until the postmodern era of the twentieth century. 
  
Tarnas noted that themes found within the archetypal symbology of planets can be picked up within the configurations of individuals born at other eras from each other. He gave the example of the film producer Cecil B. DeMille who produced a biblical film at the time when these planets configurated in a square at a 90° angle at that time Charlton Heston’s birth, where he himself  was born at Saturn-Pluto conjunction. Later the actor and film producer Mel Gibson born at the next square produced also a biblical film in which Charlton Heston acted in. 
 In this example Tarnas demonstrated how at each major angle, such as the conjunction 0°, the square 90° or the opposition 180° between two planets signified that they simply do not correlate randomly to manifested events that have no apparent connection but indicated a causal connection that when perceived in this manner form a meaningful pattern. When these connections are not know they appeared as unrelated events in a seemingly chaotic random world but when a resonance between planets was detected it manifested into a significant time pattern. 

The future of the Great Year
Max Heindel once stated that it was common knowledge among the mystics that the evolution of humankind is intricately bound up with the divine hierarchies and its progressions. He added that to investigate the spiritual development of humanity was to look into the evolutionary spheres of the Zodiac represented by the precession of the equinox point which progressively regressed through them. 
 Campion argued that the concept of the Great Year gained new interest when the phenomena of the precessions became a way to ensue human development throughout its various historical ages which was rediscovered by Occult Revival moments in the late nineteenth century. 
First formulated and recorded by the Greek astronomer Hipparchus in 139 B.C.A., the precession known as the spring point, was then when the sidereal and the tropical degree of 0° in Aires exactly coincided which correlated to the concept of the beginnings of the Great Year cycles. 
 Currently, this point has regressed being now situated at the beginning degrees in the zodiac sign of Pisces.  The Occult Revival movement decreed that this processional point edging closely into the zodiac sign Aquarius would herald a new age of spiritual development for humankind. This belief presented a system that organized an over reaching view into the scheme of life which provided researching method into how humanity developed and will continue to evolve. Campion noted that this concept has become embedded into later esoteric movements making it possible to use it as a tool for self-awareness and a means to actively participating in the cosmic process becoming part and parcel of New Age beliefs. 

Conclusion

This essay has explored the concept whether astrology has its own theory of history. It has considered how the development of cycles with its rhythms has been located in mythological symbolic forms which still currently resonate within the human psyche, individually as well as collectively. It has looked into the ways how time has been conceptualized to become a means to control the environment and that this development has grown out of past experiences where new techniques have been added to form a rich heritage without discarding its earlier principles. It has investigated how the astrological theory of history has the ability to present the principles within the scheme of life, by means examining the Great Year cycle to assist in the search for the origins of humanity and how it is placed within the cosmos. It has surveyed how planetary cycles have resonated, by the manner of their constellations, within individuals as well as in social and mass movements. It has shown how astrological theories of history could provide added insights into the causations and origins where conventional historians are still debating how to find solutions as to how they should be perceived. Finally this essay has aimed to present a way, by using the Great Year as a lens, to gain deeper insights into the astrological theory of history and to understand that cultural and social shifts within humanity throughout the ages have been cyclical in nature.          
(Word count 4608)
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