Lecture 2 - The relation between economics and sociology

I. WHAT IS ECONOMICS?
I.1 Definition of economics
Excerpts from Book of Changes, Appendix ii
何以聚人曰財。理財正辭，禁民為非曰義
“That which enables men to live collectively, is wealth. Administering wealth, formulating rules, and prohibiting the people from doing wrong this is called justice.”

II. ECONOMICS & SOCIOLOGY
II.1 The origin of society
II.1.a Xunz Zi
Excerpts from Xun Zi, Royal regulation
水火有氣而無生，草木有生而無知，禽獸有知而無義，人有氣、有生、有知，亦且有義，故最為天下貴也。力不若牛，走不若馬，而牛馬為用，何也？曰：人能群，彼不能群也。人何以能群？曰：分。分何以能行？曰：義。故義以分則和，和則一，一則多力，多力則彊，彊則勝物；故宮室可得而居也。故序四時，裁萬物，兼利天下，無它故焉，得之分義也。故人生不能無群，群而無分則爭，爭則亂，亂則離，離則弱，弱則不能勝物；故宮室不可得而居也，不可少頃舍禮義之謂也。
“The water and fire have breath, but without life. The herb and wood have life, but without knowledge. The bird and beast have knowledge, but without justice. Man has breath, life, knowledge, and also justice; hence he is the noblest beings in the world. His strength is not equal to that of the bull, and his running: is not equal to that of the horse; yet the bull and horse are subjected to him. Why? It is because man is able to be social and they are not. How is man able to be social? It is by the principle of individual right (difference). How can the individual right be realized? By justice. Therefore, justice and individual right make men harmonious. Since men are harmonious, they form one unity. Since they form one unity, they increase their strength. Increasing their strength, they become strong. Since they are strong, they conquer the natural things. Hence, the house can be secured for their safety. Hence, they arrange the four seasons, master all things, and benefit the world universally. It is for no other cause than that man possesses right and justice. Therefore, when man is born, he cannot get along without society. But if society did not distribute the individual right justly, men would quarrel. If they were to quarrel, society would be disorderly. If society were disorderly, men would be disunited. If men were disunited, they would be weak. If they were weak, they could not conquer natural things. Hence, the house could not be secured for their safety. All of which means that rites and justice cannot be left out for a moment.”

II.1.b The Book of Han
Excerpts from Book of Han, vol 23, Treatise on Punishment and Law
夫人宵天地之貌，懷五常之性，聰明精粹，有生之最靈者也。爪牙不足以供耆欲，趨走不足以避利害，無毛羽以禦寒暑，必將役物以為養，任智而不恃力，此其所以為貴也。故不仁愛則不能群，不能群則不勝物，不勝物則養不足。群而不足，爭心將作，上聖卓然先行敬讓博愛之德者，眾心說而從之。從之成群，是為君矣；歸而往之，是為王矣。
 “Imitating the manner of heaven and earth, embracing the nature of the five moral constants, man, who is wise, subtile and pure, is the most intelligent being of all the species. His finger nails and his teeth cannot supply his wants. His running cannot escape danglers. He himself has no fur nor feather against heat and cold. He must enslave natural things in order to provide for his nourishment. Trusting to intellectual power and not to physical strength, he is the noble being. Therefore, if men did not love each other, they could not be social. If they were not social, they could not conquer natural things. If they could not conquer natural things, their nourishment would be insufficient.  When they gather together, but their nourishment is insufficient, the warring spirit arises. The great sage first super-excellently practises the virtues of respect, deference, and universal love, so that the mass of people love and follow him. If the people follow him and form a society, he is the ruler. If the people come and go to him, he is the king.”

II.1.c Essay on Feudalism
Excerpts from Essay on Feudalism
彼其初與萬物皆生，草木榛榛，鹿豕狉狉，人不能搏噬，而且無毛羽，莫克自奉自衛。荀卿有言：必將假物以為用者也。夫假物者必爭，爭而不已，必就其能斷曲直者而聽命焉。其智而明者，所伏必眾；告之以直而不改，必痛之而後畏；由是君長刑政生焉。故近者聚而為群。
“In the beginning man is born at the same time with other things. The vegetable kingdom is wild, and the animal kingdom is cruel. Man cannot fight with his hand and eat with his mouth, as can the beast. He also has no feathers, as has the bird. He is unable to be self-supporting and self-protecting. Xun Zi has said that he must borrow some material things from outside for his use. Generally, if he borrows some material things from outside, struggle or war must arise. If the war is ceaseless, he must come to one who can decide the dispute, and must obey his dictate. Those who are the wise men must have a great number of subjects. When the wise men tell them what is right and they do not correct themselves, punishment must be used to increase their fear. In this way, the ruler, the leader, laws and politics arise. Therefore, the men of the neighbourhood organize themselves into a society.”
群之分，其爭必大，大而後有兵有德。又有大者，眾群之長又就而聽命焉，以安其屬，於是有諸侯之列。則其爭又有大者焉。德又大者，諸侯之列又就而聽命焉，以安其封，於是有方伯、連帥之類。則其爭又有大者焉。德又大者，方伯、連帥之類又就而聽命焉，以安其人，然後天下會於一。
“But, when the society is formed, the division is sharper, and the war must be greater. When the war is greater, military force and personal virtue are more important. If there are those who possess the greater virtue, the leaders of various societies will come to them and obey their dictate, in order to keep their members peaceful. Hence, the class of feudal lords exists; but the war is still greater. If there are those who possess still greater virtue, the feudal lords will come to them and obey their dictate, in order to keep their territory peaceful. Hence, some sort of leading princes exist; but the war is still greater. If there is a man whose virtue is greatest of all, the leading princes will come to him and obey his dictate, in order to keep all the people peaceful. Then the whole world is united into one.”
是故有里胥而後有縣大夫，有縣大夫而後有諸侯，有諸侯而後有方伯、連帥，有方伯、連帥而後有天子。自天子至於里胥，其德在人者，死必求其嗣而奉之。故封建非聖人意也，勢也。
“Therefore, there must be first the masters of towns, then the magistrates of districts. Having the magistrates, then come the feudal lords. Having the feudal lords, then come the leading princes. Having leading princes, then arises the emperor. From the emperor to the town-master, if their virtue has impressed the mind of the people, the people certainly support their posterity, after their death, in holding their office through hereditary right. Therefore, feudalism is not the idea of the sages, but only the necessity of the condition.”

II.2 Confucius sociology teaching
II.2.a Principle of universal equality
Excerpts from Mencius, Gao Zi i
聖人與我同類者
“The holy man and we are the same in kind”

Buddhism as an Education (by venerable master Chin Kung)
(Please see separate document)

Excerpt from General Discussion in the White Tiger Palace, Jue
天子者，爵稱也
“The nomination, 'The Son of God,' [emperor], is merely an honourable title.”

Excerpt from Book of Changes, Revolution (Ge)
文明以說，大亨以正，革而當，其悔乃亡。天地革而四時成，湯武革命，順乎天而應乎人，革之時大矣哉！
“(We have) cultivated intelligence (as the basis of) pleased satisfaction, (suggesting) 'great progress and success,' coming from what is correct. When change thus takes place in the proper way, 'occasion for repentance disappears.' Heaven and earth undergo their changes, and the four seasons complete their functions. Shang Tang changed the appointment of the line of Xia to the throne, and King Wu changed that of the line of Shang, in accordance with (the will of) Heaven, and in response to (the wishes of) men. Great indeed is what takes place in a time of change.”

Excerpt from Mencius, King Hui of Liang ii
齊宣王問曰：「湯放桀，武王伐紂，有諸？」
孟子對曰：「於傳有之。」
曰：「臣弒其君可乎？」
曰：「賊仁者謂之賊，賊義者謂之殘，殘賊之人謂之一夫。聞誅一夫紂矣，未聞弒君也。」
“The king Xuan of Qi asked, saying, ‘Was it so, that Tang banished Jie, and that king Wu smote Zhou?’
Mencius replied, ‘It is so in the records.’
The king said, ‘May a minister then put his sovereign to death?’
Mencius said, ‘He who outrages the benevolence proper to his nature, is called a robber; he who outrages righteousness, is called a ruffian. The robber and ruffian we call a mere fellow. I have heard of the cutting off of the fellow Zhou, but I have not heard of the putting a sovereign to death, in his case.’”

II.2.b Principle of individual responsibility
Excerpt from Book of Rites, the Great Learning
自天子以至於庶人，壹是皆以修身為本
“From the emperor down to the mass of the people, all must consider the cultivation of personality the root of everything besides.”

Excerpt from Analects, Tai Bo
曾子曰：「士不可以不弘毅，任重而道遠。仁以為己任，不亦重乎？死而後已，不亦遠乎？」
“The philosopher Zeng said, ‘The officer may not be without breadth of mind and vigorous endurance. His burden is heavy and his course is long. Perfect virtue is the burden which he considers it is his to sustain - is it not heavy? Only with death does his course stop - is it not long?’”
