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Chapter Review of Egypt in Microcosm: the city of El-Amarna
Kemp, B. (1989) ‘Egypt in Microcosm: the city of El-Amarna’, in Kemp, B. Ancient Egypt: Anatomy of a Civilisation. London: Routledge
Barry Kemp is an Egyptologist professor at the University of Cambridge and is also the director of the Amarna Project (Amarna Project 2017). Kemp has conducted excavations at Amarna since 1977 to the present (Amarna Project 2017). From this information about the author, it shows Kemp is highly passionate and knowledgeable about Amarna. Ancient Egypt: Anatomy of a Civilisation, was first published in 1989. Whilst some of the information may be outdated or changed by new discoveries and interpretations, much of his information in relation to Amarna is very much relevant in Egyptology today. The chapter reviewed provides an archaeological overview of Amarna, with much of the information seen in more recent books and articles; such as the move to Amarna, Akhenaten’s attempt to change religion, the development of his new art styles and the end of Amarna and to achieve this Kemp is using ‘material culture, the mindset of its people, and social and economic factors’ (1989: I). 
Chapter ‘Egypt in Microcosm: the city of El-Amarna’, already tells us the author is categorising Amarna as a city that had the features and qualities of something much larger such as, Egypt. Throughout the chapter, there are sub-headings telling the reader what they are about to read and provides useful navigation of the chapter, for example, ‘The archaeology of institutions at Amarna’ (Kemp 1989: 287).   
The technical language used throughout the chapter indicates that the target audience has a specialist and academic interest. This is interesting because Kemp mentioned the book as being ‘indispensable text for all students of ancient Egypt and for the general reader’ (1989: I), while I cannot make the generalisation that the book is not accessible for all readers, but this chapter does not seem accessible due to the technical language used, which could explain why some information is referenced in other chapters within the book, which suggests that the whole book would need to be read in order to get the best understanding possible. In some sentences, the author uses Egyptian jargon such as ‘valley of the kings’ (Kemp 1989: 261), which implies the chapter is aimed not only at academics but academics with an ancient Egyptian interest. Kemp used a variety of images throughout his writing, the majority of them fitted appropriately within what the text was saying. However, the placement of the images could make it hard for the reader to follow, by trying to match up what images match to what text. 
In the first sentence in the chapter, Kemp said, ‘In developed societies religion is never stationary for long’ (1989: 261), suggesting that religion is an aspect of society that is always changing, and this is no exception for the ancient Egyptians. His evidence to support this was the tombs at the valley of the kings, the depictions inside showed the interrelationship between the old and the new cosmos (Kemp 1989: 261). Kemp called Akhenaten ‘the heretic king’ (1989: 262). Kemp may not entirely be wrong calling Akhenaten heretic because he did attempt to change the traditional ancient Egyptian religion from the sun god Amun to Aten to the point where he left an impact on the history of Egyptian religion. 
Archaeologists and theologists have been debating about whether or not Atenism was monotheistic religion, the ‘belief that there is only one god’ (Dictionary.com 2019). Akhenaten may appear to have only worshipped a sole god (Kemp 1989: 263) which would suggest that the Amarna period was monotheism. Religion is a complex theology not just the Egyptians religion (Kemp 1989, 263), which means it is difficult to label if Atenism was monotheistic or not without evidence. The archaeological researcher Anna Stevens (University of Cambridge 2019) also mentions Atenism as monotheism but has it in “” (Stevens 2016: 1) which could suggest she is sceptical about using the phrase. However, Tarmo Kulmar a theology professor at the university of Tartu, Estonia (Academia 2019) classified Atenism as monotheism (n.d.: 212). It may appear that Akhenaten tried to change all aspects of religion. However, one thing stayed the same throughout ancient Egyptian religion and that was theology was about the universe and ‘the source of life’ (Kemp 1989: 264). 
Whilst the change of religion seems to be an important aspect in the Amarna period it was not the only change, the move to Amarna in itself had a major impact on history, for example, the change in art styles with the depiction of family members and their appearances (Kemp 1989: 265). Egyptologist Jacquelyn Williamson (George Mason Univeristy 2019), agrees that Amarna tomb art is family depictions, she even goes onto say that this was not the only change, but the family depictions were of ‘daily life and worship’ (2015: 2). Akhenaten also seemed to be able to build monuments very quickly, for example, the Great Temple of Aten (Kemp 1989: 281) which was different from previous construction work in Egypt (Kemp 1989: 269). 
After Akhenaten died, the succeeding kings left Amarna and went back to the traditional Amun religion (Kemp 1989, 267). Whilst some Egyptologists such as Zahi Hawass have argued that there is evidence that there were attempts to remove Akhenaten from Egyptian history (Kemp 1989: 264, Janot and Hawass 2008: 39) the archaeology of Amarna suggests that Akhenaten could never have been truly removed from that history (Kemp 1989: 264). 
[bookmark: _Hlk9003043] In conclusion, Kemp would appear to highly specialised in his field, and some of what he says in this chapter are agreed by another academic’s which are mentioned above. The chapter explains that Amarna was an ambitious religious reform by a sole king, Akhenaten, in results making Amarna atypical, as well as art and architecture. For example, changing belief from Amun to Aten, unique portraits and the quick construction of buildings. To make this chapter successful, Kemp provides archaeological evidence to support his theories and to build an image for the reader. The specialist title suggests the chapter is for individuals who have an interest within ancient Egypt. The diction and jargon throughout the chapter supports that it is aimed for academics. The main object Kemp is trying to make is that religion is complex and is always changing within societies, whether it is ancient or modern. Akhenaten’s attempt of Atenism is a great example of changing religions. 
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