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Assignment for blog 1.
Are Human Rights Universal?
Human Rights are a legally binding body of International treatises which embody the rights and freedoms everyone is entitled to. Despite the rhetoric of human rights as being universal, the adoption of these policies is often negligible, with state sovereignty often obstructing the full implementation. The lack of participation of a state within a policy leaves those within the state susceptible to abuses of power, often these abuses will be orchestrated at the hands of the state itself. Thus, the human rights act fails to effectively bring about advances in social justice, thereby the fundamental ethos of the concept universal is not met. 

Why are human rights important?
Human rights protect our most basic rights as well as our fundamental rights as citizens of this world. They seek to protect the vulnerable and provide a voice for those who have suffered orchestrated violence and suppression in times of war, political unrest or ethnic cleansing. Stripped of our rights we are powerless to suppress invasive practices of power, to contest regulations that would be harmful to the populace and leave us open to abuses of power by the state, political factions, religious factions and corporate entities. 

What does Shami Chakrabati mean when she states our rights are under attack?
The power of state sovereignty undermines the efficacy and power of the human rights discourse. In the United Kingdom the International Bill of Human Rights was venerated in the UK human rights act in an act of parliament in November 1998, the being of which came into force on the second of October 2000 (Adam Wagner 2011). With the UK parliament and other states remaining sovereign the Supreme Court is powerless to strike down any legislative action to undermine or dismantle parts of this act. The power of the state means peoples rights are constantly under attack from within and without the state from illegal wars and invasions- second Iraq war, to constant surveillance through a variety of mechanisms, to the arbitrary detention of those fleeing conflicts and to the denial of some the rights made available others (Chakrabati 2016).  
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BLOG 1
Cultural Relativity, FGM, and Human Rights.


Socialisation, being the means through which culture is embedded in society, sees culture as not only reinforced through imitation and discourse (Butler 2004) but also through the generational concept of necessity, the need for recognizable identity. The culturally specific norms of a society relating to female genital modification FGM, are the instigating influence of continuation (Mackie 2003). FGM is mounted upon a parental reciprocal discourse of expectation, with girls who are uncut facing exclusionary practices for non-conformity (Bicchieri 2017). FMG norms are gendered, with the presence of the clitoris linked to masculinity and aggressiveness, thereby operating within the binary concept of male/female, circumcised women are thus seen as feminised and can be trained in societal morals before assuming the role of wife/mother (Sakeah 2019). Cultural relativism sees this gendering of the female body through circumcision as a facet of a given society to be neither judged nor condoned.

Cultural relativism, Franz Boas’ theory that a person’s ontological positionality is subject only to their own culture (Tilly 1998), observes the ritualistic gendering of the female through FGM as the social imperative to construct female as other within that culture, an ascription of a stable gender upon the body (Haraway 1991), affirming the dichotomy male/female as relational to biological sex . Cultural relativity perceives this as an attestation to the connectivity of the structure of a society and the making of an individual. This positionality sits at the very confluence of the right to cultural ontological empiricism and the western essentialist philosophical concept of the moral superiority of the human rights discourse (Roger 2009). FGM sees the violent subjugation of woman to man, and thus violates the precept of several human rights principles under the Universal human rights act (Piferrer 2016).However, the very universality of the application of human rights sees this positioning of one cultural discourse over another as creating an ontological schism within the human rights discourse, and thus affirms the position of privileged judgement over cultural integrity. How thus can human rights make a claim of equality? 
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Assignment for blog 2.

Why do you think women are treated differently from men?

Gender oppression is a self-fulfilling prophecy. It is reaffirmed throughout society due to the overarchingly accepted notion of binary operatives. Through discursive methods institutionalised patriarchy is normalised: such as my wife, housewife, good mother, fairer sex. The naturalization of reproductive norms relegates women to nature and man to culture. Thus, the biological status of woman in traditional societies saw the man take on the role of hunter whilst women due to the demands of childrearing and birthing  took on the supposedly lesser role of gathering.  This subjugation of women to men has been enacted throughout history, through a process of indoctrination and the normalisation of roles.

What do you think Sue Lloyd-Robert means when she says that maybe women should not compete in the workplace? 

Despite the 1st, 2nd, and 3rd wave of feminism society still exists upon an unequal footing. This is not negated by the equality and anti-discrimination act, for within the echelons of power institutionalised misogyny still exists, with an active ‘jobs for the boys’ culture. Within high ranking corporations there is often only a token female on the board of directors, with women who aspire to such positions often being forced to compromise on the choice of a family life or career. Furthermore, women of childbearing age are often overlooked for promotions, curtail maternity leave and suffer maternal guilt. All these processes and sacrifices are often not shared by their male contemporaries.

Why should we all be feminists?

Within society the power structures are unequally biased against women. Women have long suffered pejorative treatment at the hands of men, this treatment often unconsciously doled has reinforced stereotypes. Only by raising people’s awareness of the stereotyping of  normative values in society can equal rights truly begin to be felt to be operational. Feminism is the fight for justice, it is the quest for equality. It is the right for women to stand within the echelons of power as an equal. Discriminatory practices abound in our and other societies, feminism highlights, educates and allows both men and women a voice.




[bookmark: _GoBack]BLOG 2
The phenomenological embodiment of gender and feminism.

The phenomenological framework is a rejection of the Cartesian cut, the separation of mind and body, instead it perceives the emergence of self as embodied, Merleau-Ponty (2001) describes it as the ontological basis of self, the way we encounter and experience the world through our physical interaction with it and the environment in which we are situated. This approach assumes that the lived body experience is central to self-identity, a fluid ever changing construction of self. Feminist theorists in particular focus on embodiment as an explanation of how the gendering process is informed and reinforced through bodily experiences, that gender is neither innate nor fixed but embodied according to our experience of cultural norms and our interactions with others that operate to reinforce the boundaries of male and female (Fischer 2018).

Our embodied identities are shaped by a powerfully gendered discourse, with the female gendered body a site of continuous cultural efforts to feminize it (Pitts 2003.) The dissemination of gender ideologies operates through multiple technologies with children’s toys, films, advertising, fashion and beauty ideals all typically reaffirming the gender stereotype. These normative inscriptions of gender are not forced on the psyche but become embodied through continuous presence and exposure. For radical feminists these gendered norms are often perceived as encouraging acts of violence upon the body, from the demeaning idealisation of Barbie-esque bodies to glorifying the portrayal of sexual violence within the film industry, all of which encourages the objectification of women as sex object (Bordo 1993).The embodiment of gendered norms enforces a hierarchical link between sexuality and gender and is also instrumental in reinforcing the binary dichotomy between male and female. MacKinnon (1987) takes this point yet further, writing about pornography she states that it is a violence against women and their Human Rights, that women are constructed as sexualised beings, which in turn determines gender, that this denies women their sexual rights and rights to self-determination. 
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Assignment for blog 3

Why do you think LGBTI people are treated differently?

The stigmatisation of LGBTI is grounded in the epoch of the enlightenment. In the 18th and 19th  century homosexuality or any form of sexual deviation from the reproductive binary was perceived as a criminal act (Foucault 1979). The criminalisation of this the ‘other’ reinforced  normative boundaries of sex, maintained regulatory measures that reinforced the binary norms and operated as regulatory power to sanitize the population. As the study of science progressed so did the forms of regulatory power, with those who lived outside the reproductive norms being labelled as a mental or physical aberration (Foucault 1979). Furthermore, the AIDs epidemic resulted in the pathologisation of the homosexual and sparked a rise in institutional abuse and discriminatory practices based on sexual orientation. The resulting panic at the ‘gay disease’ saw homosexuality marked as polluting and therefor potentially lethal. Whilst heterosexuality continues to claim the position of privilege, LGBTI will continue to be treated as the other. 

Do you think same sex marriage is good or bad?

Marriage confers upon one regulatory powers, the committal of oneself to the care of another and to the abiding of the doctrine of marriage. Is not marriage an outdated concept based purely upon reproductive values, where a man can legitimately claim as property his wife and offspring? Does it not serve in capitalisms interest to regulate a healthy workforce, and cannot this interest be best achieved by bestowing the sanctity of marriage upon every sexuality? Sexual promiscuity is linked to the discourse on disease, the corralling of people into the normative and monogamous institute of marriage functions as a regulative power. However, as an anthropologist I cannot claim that to legitimately do as what one desires is wrong, is it not it a case of my body my choice?







BLOG 3
Transsexuals and the Juxtaposition of Feminist Theories.



Feminism as a theoretical paradigm operates under an umbrella terminology, a shared ambition to weaken the hold of the oppressive dimorphisms of gender and sex (Heyes 2003). However, the problems of an implied universalism of feminism is no more clearly in evidence than when you assess the feminist discourse on identities and transgenderism. Identity as a simplified exposition signifies a social category. Identities are constructed over time, a performance of bodily acts and acts of speech produced and reproduced, a ‘chiasmus’ as Butler (2004) describes it, of acts that condition the identification of personhood. Paddy McQueen (2015) states that gender identity is a stylized act of repetition, whereby actors produce their gender, that gender identity is a consequence of these acts rather than the acts a product of our gender identity. However, the performance of these acts depends upon a mode of recognition, which in turn produces patterns of dominance and exclusion. 

From a Hegelian perspective all performance of identity is grounded in desire, people perform their gender in a desire to have it recognised, but such desire leaves you vulnerable to those who withhold the desired recognition. In the sad case of Brandon Teena whose life story was documented in the film ‘Boys Don’t Cry’ this lack of recognition led to a string of events which culminated in his murder. This denial of another’s identity remains a human rights issue, and yet within the feminist discourse, there are two widely opposing thoughts as to the concepts of trans liberation, one of which entails a concept of disidentification. These radical feminist theories see the demand for bodily modifications as regressive and that choosing a sex/gender reaffirms binaries, and that furthermore MTF trans is an invasion of women only spaces (Raymond 1994). For intersectional feminists however, gender identity remains a salient if not problematic issue in the theory of transgenderism/sexuality (Haraway 1991).
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