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Jeannette Novy    -            HPCA7015    -        Essay Three

“The stars incline; they do not compel”. Discuss this statement in relation to the theory and practice of astrology, using the work of two astrologers. 
Introduction

This essay will look at the theory of fate and how the understanding of it had been represented in the viewpoints of two astrologers. The first astrologer to be reviewed is Liz Greene (1947- ) who had strongly influenced astrology by integrating into it Jungian psychological concepts. The second astrologer to be explored through the concept of fate was Thomas Ring (1892-1983) who advocated that the role of fatalism in astrology had to be critically revised for contemporary understanding. Liz Greene approached fate through a Jungian framework of archetypes and insights found in mythology as well as in fairy tales. Ring approached the problem of fate by postulating that there is a framework like order, semblanced in Goethe’s poem “Orphic Primordial Words”. “…Geprägte Form die lebend sich entwickeld” 
 portrayed for Ring a cosmic order where the core structure of matter had embossed forms permeated by an ever developing vitality. “….So musst du sein, dir kannst du nicht entfliehen …” (so you must be, you cannot escape it). Ring further illustrated here that a certain determinacy is featured. It has entered into embossed material form by a law of being. However this form structure had been genetically developed by way of inheritance. 
 Furthermore this essay will look at various issues of fate also in the light of classical Greek theoretical cosmology and which of its theories had influenced both astrologers. Additionally it will assess how both astrologers had perceived and incorporated these ideologies into their astrological principles. 
Plato’s Cosmology
The early twentieth century British astrologer Alan Leo (1860-1917) argued that one of the greatest polemics against astrology was the widespread belief that it taught fatalism. 
 This popular outlook had resiliently adhered onto astrology even though many explanations had been attempted to solve it, or it had been shied away from completely altogether. Fate had been described throughout the ages that each individual is born with an inevitable life plan. The most influential Athenian philosopher Plato (428-348 BCE) illustrated that the phenomenon of fate allotted to the individual a better or worse birth. 
 Plato stipulated that good births were in accordance with good seasons and planetary cycles. Those individuals born at an opportune time were blessed with prosperity throughout their lives. On the other hand for individuals born at what was considered to be untimely their lives would be filled with hardship. This ideology had lent to a sense that each individual was part of an unalterable divine plan. A divine plan also indicated that the individual was part of this divine substance and a portion of it dwelled within them which also connected them to a personal star. In order to return to their star at death the individual had to lead a moral and virtuous life during their time on earth. 
  
Described in Plato’s philosophical work “The Myth of Er” the daughters of necessity, who were the three fates, sung in their own pitch in harmony with the sirens who also sung in rhythm with the planetary cycles which thus created the octaves of the musical scales. 
 During this activity the souls before departing off to their mortal lives had thrown to them, by prophets from Lachesis’s lap, lots which were inscribed with the patterns of life. Conveyed to them was the fact that whatever their choosing was, it was of their own doing and not God’s. 
 Plato illustrated here that a framework of life was provided but the only way it could be lived out, developed or led was dependent upon individual effort. This effort indicated a primary inkling as to how free will could be fostered within the individual which was perceived within the realm of choice. This placed the individual within an allotted life scheme. However each individual was endowed with a three-fold structured soul. The highest level of the soul could judge and discern rationally. The lowest was ruled by base emotions or desires whereas the middle part had the ability to develop insight in order to discern for or between the two levels, which Plato likened to a charioteer with two horses. 
  Nicholas Campion suggested that Plato developed a sense of the cosmos to be living and imbued with a soul which could be described in the contemporary world as psychological. 
   
Aristotle’s Cosmology
Plato’s most eminent pupil Aristotle (384-323 BCE) although he continued with Plato’s concept of the living cosmos imbued with soul, adduced that it was within its physicalities, its mechanisms and factors were where organizing principles could be observed by the senses proved by mathematical formulae. Aristotle was convinced that Plato’s theories were too heavily based on speculation. This also owed to the fact that the planetary movements implied by Plato were circular orbits and always in forward motion. However, the planets had varying distances from each other with inconsistent motion that could not be explained by this theory. 
 In Aristotle’s work “On the heavens” he concluded about a cosmic sense of order that: 
“These premises clearly give the conclusion that there is in nature some bodily substance other than the formation we know, prior to them all and more divine than they.” 
 
Aristotle denoted a divine initial cause in the nature of all the things emanated a potential of its purpose. Its essence is already realized before it has grown in order to reach its final cause; such as the acorn can only become the oak tree. 

Aristotle further processed Plato’s theory where the cause was of divine origin formed a type of causal mechanism that influenced all terrestrial life as well as human life. He saw the planets as secondary causes through which the prime instigator (God) brought change within the cosmos. All objects in the cosmos moved further away from the source and hence were in decline within a perpetual unfoldment of occurrences according to their nature i.e. their potential purposes. Aristotle perceived the cosmos as intelligent where the terrestrial elements earth, water, fire and air were subjected to celestial influences through their properties of light and motion. Aristotle’s created an image of a living universe where its qualities permeated terrestrial life but he managed to create a schism that the planets were living deities being a principle tenet in astrology. Aristotle conceptualised a system where planetary orbits could be mathematically proven and this appended to a viewpoint that fate was integrated into a causal mechanism regulated by divine will. 

The Stoic’s Cosmology
Another instrumental approach to the philosophies about the cosmos was the renowned school of the Stoics founded by Zeno of Critium (334-262 BCE). Their ideology was based partially on Platonian views that the cosmos was a single living body, permeated by soul. Their belief was that divine and material phenomena were bounded together and they derived energy from the luminaries, stars and planets. It also acceded with the Aristotelian approach that Nature = physis the fundamental phenomena for all existence. They believed that all existing phenomena were bounded to each other accomplished through a type of cosmic sympathy by way of intrinsic essences. 
 The Stoics perceived a linked, established network within the cosmos. The natural world corresponded like links in a chain not in a reactive manner, but rather more similar to being fitted in together. If one chink changed the whole lot would become corrupted.  It was unlike a chain of events, but more like a consecutive state within controlling breaths in a totality of world outcomes. 
 Etymologically, Frances Henry Sandbach (1903-1991) confirmed, the word chain can be traced back to the Greek word heirmos = chain that formed the concept of heimamene = fate. 

The Stoics perceived that because God ruled the cosmos everything that happened within it was so because it was so willed to happen by God. Humankind too was part of this scheme and had no exception, as God so willed it. The Stoics considered that humanity must serve a world’s purpose and they had no possibility to gain any advantage. 
 Sandbach pointed out that the Stoic’s worldview brought in an irrevocable aspect into the phenomenon of fate. Sandbach adjoined that Zeno’s perception of nature was similar to fire that had a dynamic force with a methodical life generating quality. God was the artificer who continued to execute his plan wherein all things changed and grew.
 Nicholas Campion conveyed that the Stoics adopted the Platonic theory of an intelligent cosmos that was endowed with logical rationality. The cosmos operated through reason and it was depicted as purposeful and decreed over all things. 
 Sandbach noted that the Stoics perceived this to be God’s rationality termed it providence.
 This development supported the authenticity of prophecy in astrology, where the positions of the stars and planets laid out at the birth of an individual, gave rise to a planned set of future events. The Stoics advocated that God was providence and these means were laid out by God to identify the future. The Stoics considered how unexpected drawbacks could be harboured in future events and propagated a mind-set of being forewarned was forearmed. 
 Sandbach concluded that if such events read from the stars could be correctly predicted the more plausible it would become for the concept of fate to be a means to cultivate ways for avoiding added distresses within the individual’s life plan. 

Liz Greene
Liz Greene explored the phenomenon of fate its meaning and how it affected the individual’s life by the use of Jungian depth psychology and through the symbology of life patterns found in mythology and fairy tales. Greene stated in her book “Astrology of Fate” that she was drawn to this subject for three main purposes. The first was that this phenomenon’s irrevocability intrigued her and she wanted to analyse it in more depth and search further for answers. The second reason was that her client work revealed an anger and frustration towards fate. A bitter defence increased towards an inevitable doomed life trend which Greene felt needed to be better understood. The third reason was to go beyond any intellectual reasoning about fate with its associations and to invoke or incite a numinous relationship towards this phenomenon.  
 Greene sourced meanings for fate from archaic images found in the early history of humanity. Greene adduced that these primary images were of a feminine quality owing to the fact that all beginnings before their births were carried out within a primordial oceanic womb. Greene further added that mythology often associated the feminine with the earth, flesh, processes of birth and death as well as the soul. Greene perceived that innate physical and psychological aptitudes, whether limiting or advantageous, were deeply rooted in instinctual behaviour in all life forms. Greene stated that instinctual impulses belonged within the realm of the moirai who were also known as the three fates.
 Greene illustrated that if human behaviour was in discord with the ordered moral cosmos it was regarded as overstepping the laws of nature. The Greeks called this act a hybris which was interpreted to be like a dreadful sin in contemporary terms. However, although the outcome was always tragic for the individual it was paradoxically at the same time seen as a great gift. Greene argued that the act of rebelling against a predetermined tragic fate enabled the individual to live a heroic fate. Nevertheless, the individual was condemned to take on a sentence bestowed unto them by the moirai, portrayed a Stoic viewpoint. 

Greene elaborated further that there were inherent complex factors in the soul which the Greeks considered it to be, a daimon. James Hillman (1926-2011) related that each soul was given a daimon bequeathed with a life pattern to be fulfilled during its lifetime on earth. It was a companion to the soul and it reminded the soul that it had a chosen life pattern that was regarded to be the individual’s carrier of fate. 
  However Greene spoke of another principle in the soul which aspired to experience its own oneness or its divineness. All the aspects within the soul were attempted to be fused into a totality which Greene depicted as being the image of the Self. Greene cited C.G. Jung’s concept of the self to be an actualising archetypal organising principle that constituted the meaning of the individual’s own existence. Described with Aniela Jaffé’s words: 
….a nameless ineffable … a hidden greatness whose visualisations are indistinguishable from images of God… Individuation must be understood in religious language, as the realisation of a divine in human beings. 
  
This principle of organising processes of the self within the individual Greene inferred is difficult for the individual to find correct responses to. Life patterns arose into consciousness by demands of the self in light shedding processes into its own psychic wholeness which is not found within collective behavioural patterns.
 Greene maintained that the individual myth shaped the personal moira. Insight into this development could be gained by means of outer planetary transits that unfold in synchronicity to reveal pre-existing unconscious forces during the life time. Greene concluded: 

 “It is not an inescapable law of the stars, the stars are only images or symbols of a law inherent in man that emerges through life experiences in the form of that archetype that constitutes the essence of his individuality. The planets do not exert coercion against the impulses of the soul but are the vessels for them.” 

Thomas Ring

Thomas Ring intended to have a theoretical foundation of astrology to be compatible with the scientific world views. Ring posited that if conventional science supressed scientific designs for parapsychological phenomena found in astrology it would deny the capacity to develop other valid scientific knowledge. However, Ring found that conventional scientific methods did not take into account organisational forces that presuppose an autonomy of life but rather were more based on a causal-mechanical thinking. 
 Ring claimed that astrology is often interpreted as celestial bodies emitting their influence down onto a sublunar environment. Ring argued this was a jump between the stars to the event without being aware of its intermediate levels. The source does not start from the star’s influences but rather flow out of life creative forces which fit into cycles of their cosmic effects. For example it is not the influences the physical moon that orbits in space around the earth neither the astrological interpretation of the moon, but rather it is a life rhythmical processes which fit into the cycle of the moon’s orbit around the earth. It is observed how biological life such as oysters opening their shells to the ebb and flow of the tides, urchins spawning at full moon as well as the female menstruation all flow in a synchronistic movement with the occurrences of the moon’s waxing and waning cycles. 
 Ring perceived nature to function to laws of determining qualities but which operated rhythmically and cyclically and life within had autonomous processes of guiding mechanisms through organisatory forces. Ring stated that there were correspondences with causal-mechanical processes such as the shapes of living creations which were necessarily organised components. However, the distribution of this such as colour or direction of interest was individual and life granted it the autonomy. The inner form of creation created the speciality of the species. 

The planets were related to an inherent structure innate in the individual human that was given at birth with ordered components positioned in sequence with the Sun and Saturn, Mars and Venus and then Jupiter and Mercury as well as the moon. Ring adduced that the constellations did not indicate with regard to character formation a direct influence but rather they displayed an expression of a cosmic fitted blueprint. Ring elaborated further the Platonian concepts of an pre-existent essence within the cosmos preceded it but it did not anticipate a final form. They were life image forces that have within them potencies of the whole of life. Ring disputed here that this was a type of Aristotelian entelechy of a preprogramed potential, but it had elementary power of development of form with morphological powers executed by material laws. Ring further stated: 
Understood this way, the cosmogram presents us with an organising scheme that intervenes between inheritance and environment and indicate the position of forces in the interrelated living whole; the overall life drive and its limits as well as measures to secure existence the acute libidinal activity and the bringing about of harmonious balancing of the diligent, the optimal striving for success and meaning as well as the calculating, conscious seeking intelligence all this functionality connected and temperedly united. 

Ring perceived that within the horoscope the ordering principle which switched between environment and inheritance remained an unknown element. It can make no connections to the family heritage or social standing of the parents. For Ring the horoscope revealed a potential environment to support its directions as well as behavioural principles and the tendencies towards a social integration. The individual, Ring noted, had determinants with an element of a final coherence although it was not in a closed totality or resisted all forms of growth. The individual within a relative enclosed life totality had creative forces which participate in human openness to the world projected from the organic into the soul and then into the spiritual life. The individual, Ring understood, was like a lock-keeper who could create their freedom by shifting into a consciousness that allowed the flow of natural instinct to shut off in negation or to open up in affirmation, similar to the image of Plato’s charioteer. 
 Ring concluded that he does not claim that freedom is an interruption of causality but it is an inner process where the individual’s will is at a crossroads. Nevertheless this process is causal where the will is spurned by moral autonomy to have the freedom to leap from one set of causal series to another. 

Conclusion

In conclusion this essay had explored the influence of the stars often associated as foretelling of the future occurrences that were incurred with fatal outcomes. In the classical world it had been viewed as integral component interwoven within the fabric of the cosmos. Fate became an intrinsic quality presented as the vengeful force throughout the ages upon individual lives. It was connected with divine will that would have the final say and this belief remained for many centuries where even in the contemporary world it still remained a polemic against astrology. Liz Greene’s approach focused on Jungian depth psychological analysis of mythological symbology within the individual’s life patterns. These manifested within the psyche in synchronicity with outer planet cycles that would be personally assimilated by means of an ordering fusing element within the soul portrayed by, known in Jungian terms as the Self.  The stars Greene argued were symbolical vessels for the soul’s impulses and not as exerting any coercion. Thomas Ring wanted to provide fundamental changes to astrology to remove the general belief that the stars were the causes of occurrences in our lives. Ring advocated to look at these old themes within other dimensions that are between the stars and direct events. Ring distinguished elementary life forces within a general law of nature although determined is also where the human being can grasp an awareness to perceive causal sequences wherein a sense of freedom could be developed to initiate a leap to another or enhanced sequence.
(Word count 3600) 
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