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745 mands and directs all things, since to him angels, archangels, he-daimons, / she-
daimons, and all things under the creation have been subjected.
There are also prefaced four other names, that of nine lerters and that of fourteen
letters and that of twenty-six letters and that of Zeus. You may use these on boy-
750 mediums who do not see the gods, so / that one will see unavoidably, and for all
spells and needs: inquiries, prophecies by Ielios, prophecies by visions in mirrors.
And for the compulsive spell you should use the great name which is Ogdoas, the
god who directs all things throughout the creation. [For] without him simply
755 nothing / will be accomplished. Learn and conceal, child, the name [composed] of
the nine letters, AEE EEI 0¥0, and that of the fourteen letters, YSAU SIAUE 1A0US,
and that of the twenty-six letters, ARABBAOUARABA {to be written forwards and
backwards},"* the name of Zeus, CHONAI IEMOI CHO ENI KA ABIA SKIRA PHO-
ROUOM EPIERTHAT.
760 { Here is the instruction [for vecitation] of the beptagrvam,'™ and the spell to
which the god gives attention: (The spell) :
“Come to me, you from the four winds, rufer of all, who breathed spirit into men
for life, whose is the hidden and unspeakable name—it cannot be uttered by hu-
765 man mouth / —at whose name even the daimons, when hearing, are terrified,
whose is the sun, ARNEBOUAT BOLLOCH BARBARICH B BAALSAMEN PTIDAIOY AR-
NEBOUAT, and [the] moon, ARSENPENPROOUTH BARBARAIONE OSRAR MEMPSE-
770  cHEI—they are unwearied eyes / shining in the pupils of men’s eyes—of whom
heaven 1s head, cther body, carth feet, and the environment water, the Agathos
Daimon. You are the ocean, begetter of good things and feeder of the civilized
775 world. Yours is the eternal processional way'** / in which your seven-lettered name
is established for the harmony of the seven sounds [of the planets which] utter their
voices according to the twenty-eight forms of the moon, SAR APHARA APHARA I
780  ABRAARM ARAPHA ABRAACH PERTAOMECH / AKMECH IAO OYE E 1A0 OYE EIOY
A¥O EEOY 1a0. Yours are ' the beneficent effluxes of the stars, daimons and For-
tunes and Fates, by whom is given wealth, good old age, good children, good luck,
785 a good burial."’” And you, lord of life, King of the heavens and the / earth and all
things living in them, you whose justice is not tarned aside, you whose glorious
name the Muses sing, you whom the eight guards attend, £ O CHO CHOUCH NOUN
790 NAUNI AMOUN AMAUNL''® you who have / truth rhat never lies. Your name and

to Morenz, Egyptian Religion 175—77.] As gods who produced the cosmos, like those of Hesiod’s The-
ggony, they interested Greeks who speculated about cosmelogy. Since the precosmic world was that of
divine perfection, they came to be thought both a heaven above the seven planetary heavens, and a deity
above the cosmic gods. Greek speculation about a divine sphere beyond those of the planers was happy
to find in them an ancient, arcanc, and prestigious prototype. Hence their name became a popular term
in second-century A.D. and later theosophy; it figures in Hermetic, Neoplatonic, and Christian writings,
both “orthodox” arid “gnostic,” and reflections are found even in rabbinic literarure. Such popularity
accounts for this postscripr, adding the fashionable Egyptian name to the preceding collection, which
had lacked it. Perhaps the collection was made before the name became truly popular.

113. In the Greek text chis direcrion is abbreviared ro e (for dvaypeppoeriie), of which Preisen-
danz did not see the meaning.

114. Le., the seven vowels. More pretentious terminology.

115, Of the sky, in which the fuminaries revolve.

116. Reading oot for ob, in accordance with Preisendanz’s emendation in the parallel text, XI1. 254.

117. This lisr of divine gifts (while admittedly at home in most cultures) is quite Egyptian in its
emphasis on “good old age” and “good burial.” Cf. the standard prayer, “that he be buried in the ne-
cropolis of the desert in good old age,” K. Sethe, Urkunden des alten Reiches (Leipzig: Hinrichs, 1933),
vol. I, p. 120, and many parallels. [R.K.R.]

118. These are the names of the members of the Hermopolitan Ogdoad (sec above, n. 112, and
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your spirit rest upon the good. Come into my mind and my understanding for all
the time of my life and accomplish for me all the desires of my soul. /

Foryou are I, and I, you. Whatever I say must happen, for I have your name as a
unique phylactery in my heart, and no flesh, although moved, will overpower me;
no spirit will stand against me-—neither daimon nor visitation nor any other of the
evil beings of Hades, / because of your name, which T have in my soul and invoke.
Also [be] with me always for good, a good [god dwelling] on a good {man], your-
self immune to magic, giving me health no magic can harm, well-being, prosperity,
glory, victory, power, sex appeal. Restrain the evil eyes / of each and all of my legal
opponents, whether men or women, but give me charm in everything I do. ANocH
AIEPHE SAKTIETE BIBIOU BIBIOU SPHE SPHE NOUSI NOUSI SEEE SEEE SIETHO $I-
ETHO OUN CHOUNTIAI SEMBI IMENOUAI BAINPHNOUN PHNOUTH TOUCHAR
SOUCHAR SABACHAR ANA'" of [the] god IEOU ION EON THOTHO / OUTHRO
THRORESE ERIOPO IYE AE IAOAT AEETOYO AEELOYO EOCH MANEBI CHYCHIO AL-
ARAO KOL KOL KAATON KOLKANTHO BALALACH ABLALACH OTHERCHENTHE
BOULOCH / BOULOCH OSERCHNTHE MENTHEL ' for | have received the power of
Abraham, Isaac, and Jacob, and of the great god, daimon 140 ABLANATHANALBA
SIABRATHILAO LAMPSTER IEI 00, god. Do [it], lord PERTAOMECH / CHACHMECH
140 OYEE 1A0 OYEE IEOU AEG EEOY 1407

The instruction: Speaking to the rising sun, stretching out your right hand to
the left and your left hand / likewise to the left, say “A.” To the north, putting for-
ward only your right fist, say “E.” Then to the west, extending both hands in front
{of you], say “E.” To the south, / [holding] both on your stomach, say, “L” To the
carth, bending over, touching the ends of your toes, say “O.” Looking into the air,
having your hand on your heart, say “Y.” Looking into the sky, having both hands
on your head, say “O:”

sky
A 0006000 1111
east 6600000 south
air YYYYYY
north EEQOOOOOEERE west
carth

“I call on you, eternal and unbegotten, who are one, who alone hold together
the whole creation of all things, whom none understands, whom the gods worship,
/ whose name not even the gods can utter. Inspire from your exhalation (2),"' ruler

K. Sethe, Amun und dic Ackt Urgdeter von Hermaopolis [Berlin: de Gruyter, 1929, p. 65 and pi. I). The
pairs are Hk and Hb.i (“Expansiveness” and “Fernale Expansiveness™), Kk and Kk (“Darkness™ and
“Female Darkness,” of, cHOOOCH, “darkness,” in BAINCHOOOCH with the CHOUCH here), Nwn and
Nwn.t (“Abyss” and “Female Abyss™ sc. of water), and Imn and Imn.t (“the Hidden” and “the Female
Hidden™). CE PGM X1II. 743 and XXI. 20. [R.K.R.] It should be noticed, too, that here the Ogdoad
are merely assistants—the “eight guards” who *arzend” the highest god—whercas in the preceding two
paragraphs, which we saw reason to think interpolated (above, n. 112), the Ogdoad was itself and as a
unit the supreme god. Derailed texeual analysis is impossible here, but it seems clear thar-different
sources have been used, and likely, that different writers used them.

119. Possibly “I [am]” in Aramaic, transliterated into Greek,

120. Besides the initial avocH “T am,” this list has many Egyptian words: BAINPHOUN, “spirit of
Nun” (the abyss); runoUTH, “the god”; THOTHG, “Thoth the great”; OSERCHENTHE MENTHEL,
“Qsiris the foremost of the westerners,” the standard epithet of Osiris. [R.K.R.]

121. Dubious restoration, in Preisendanz’s rext, of a word here plausible, bur otherwise unknown.
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of the pole, him who is under you; accomplish for me the NN thing.

“T call on you as by the voice of the male gods, 186 OYE OEI YE AO EI OY AOE OYE
/ E0A YEI OEA OEO 1EOU AO. I call on you, as by the voice of the female gods, 1AE
EOO 10Y EET OA EE IE AI YO EIAY EOO OYEE 1AO OAI EOYE YOEI 10A. I call on vou,
as the winds / call you. T call on you, as the dawn.” (Looking toward dawn [say], “a

“T call on you as the north.” (Standing looking toward the north say, “0 AA EEE
EEEE IITIT 000000 YYYYYYY.”) “I call on you / as the earth.” (Looking toward the

thing, quickly. I call on your name, the greatest among gods. If I say it complete,
there will be an carthquake, the sun will stop and the moon will be afraid and the
rocks and the mountains and the sea and the rivers / and every liquid will be petri-
fied; the whole cosmos will be thrown into confusion. I call on you, IYEYO GAEE
1AG AEE AT EE AE 10YO EYE IEOU AEO EI OEI 1AE IOOYE AYE YEA 10 10AI TOAT OF
/ BE OY 10 140, the great name. Become for me lynx, eagle, snake, phoenix, life,
power, necessity, images of god, A1O 10Y 1AG EIO AA OYI AAAA E TY 10 OF 1A0 AI
AOE OYEO AIEE IOYE YEIA EIO EII YY EE EE OAOE / CHECHAMPSIMM CHANGALAS
EEIOY IEEA OOEOE (seven of the auspicious [names?]) ZOIOIER OMYRYROMRO-
M0s.” [Say ir?] thus, extending the sccond A10: “E 11 YY £EE OAOE.”

This initiation is performed to the suns'? of the thirteenth day of the month,
when the gold lamella is licked / off and one says over it: “IAIA 1Y OF IEYOO EOI EO
E OY EE YOE 000 001 640 EO OE Y0.” Then more completely, “A0EYE OAT 10
AD EOE EOE 1aA EOI E10. In [the] initiation these things are said six times with all
[the rest?], and the seven vowels are written on the gold lamella to be licked off, and
on the silver lamella the seven vowels for the phylactery / 0EG A0 000 YOIE OY YEI
SORRA THOOM CHRALAMPEAPS ATOYEGI. The following series of vowels [are writ-
ten as] “wings”;™ and on the gold lamella write this: AGEYEOI; op the silver:
IOEYEQA, . . 1H

AEEIOYO AEEIOYOO AEEIOYOOYO
EEIOYOA EEIOYGOA EEIOYOOYOA
EIOYOAE EIOYOOAE ETIOYOOYOAE
FOYOAEE IOYOOAEE IOYOOYOAERE
OYOAEETL OYOOAEET OYDOYOAEEI
YOAEEIO YOOAEEIO YOOYQAEEIO
OAEEIOY OOAEEIOY OOYOAEEIOY

and ™ the great heaven, cteral, incorruptible, 0E0 A0 THOOU OIE OY YEI OR-
CHRA THOOMCHRA SEMESILAMPS / ATOYETT DROUSOUAR DROUESRO GNIDA

122. Of dawn, midday, and sunset (Preisendanz).

123. Le,, in triangles, produced by writing the words in successive lines, but in each line dropping
one letter from the same end (usually the front) unti? only one is left, A “wing™ is the technical term in
magical jargon for the resultart form.

124. Something, probably directions from another rite, scems to have fallen our of the text. ke re-
sumes near the end of another spell.

125. This has no clear connection o the preceding vowels, so Preisendanz conjectures a facuna.
However, this may be the continuation of the lost spell in which the vowels stood.



PGM XIII. 7341077 193

BATAIANA ANGASTA AMASOUROUR OUANA APAISTOU QUANDA OTI SATRAPERK-
MEPH ALa Dionysus, blessed EYIE YOY YYY THENOR conducting YYY EYEYEY YE
OYO XERTHENATHIA THAPHTHO / OIKROU OR ARAX GO O AAA ERARERAYITER
THOUTH ASESENACHTHO LARNIBAI ATO0O KOUPHIO ISOTHONI PATHENI IEEEN-
THER PANCHOCHITAS OYE TIASOUTH PACHTHEESTH HYSEMMIGADON / ORTHO
BAUBO NOERADER SOIRE SOIRE SANKANTHARA ERESCHIGAL APARA KEOPH 1AO
SABAOTH ABRATIAOTH ADONAI ZAGOURE HARSAMOSI RANAKERNOTH TLAMP-
SOUOR." Therefore, I am brought together with you by the great commander-
in-chief Michael, lord, the great archangel of IEOY AE A10 EYAI / 1§ IE 10A IEIE AIO
EE A10. Therefore, I am conjoined ¥ [with you], O great one, and I have you in my
heart AO EE EOEI AIAE OF I0AO EOEE OEI AAE OEIO.

As the revelator Orpheus'™ banded down in his private note: “OISPAE 10 /
OYEA SEMESILAM AEOI, son, CHOLOUE ARAARACHARARA EPHTHISIKERE OEEYAIE
OIAT EAR EAE OEA BORKA BORKA PHRIX RIX ORZA ZICH MARTHAI OYTHIN LI-
BOA.” (Breathe out, in. Fill up); “E1 A1 0AI” (pushing more, bellow-howling.)
“Come to me, god of gods, AEOEI EI 140 AE 010TK” (Pull in, fill up, / shutting your
eyes. Bellow as much as you can, then, sighing, give out [what air remains| in a hiss.)

Evotylos, in bis “Owrphica”: ' “YOEEOAT OAI YOEEAI YOEEG EREPE EYA / NAR-
BARNE ZAGEGOE ECHRAEM KAPHNAMIAS PSIIPHRI PSAIARORKIPHEKA BRAKIO
BOLBALOCH SIAILASI MAROMALA MARMISAI BIRAITHATHI §60.”

And Hieros™ writes thus: “MARCHOTH SAERMACHOTH ZALTHAGAZATHA /
BABATHBATHAATHAB A III AAA 000" 000 EEE ONTHER.” Then, “Depth
AUMOLACH.”

And as it stands in the “Holy Name” proneunced by Thphes, the sacred scribe to
King Ochos:'* “NETHMOMAO / MARCHACHTHA CHTHAMAR ZAXTHTHARN MA-
CHACH ZAROKOTHARA 0SS TAQ QUE SIALOR TITE EAE 1A0 ES ZEATHE AAA EEEOY
THOBARRABAU.”

And in the Memoranda | of Euenos'™ he says the name is pronounced by the
Egyptians [and] the Syrians “CHTHETHONT.”

As Zorvoaster'™ the Persian in . . . “RNISSAR PSYCHISSAR.”

And as is said in the works of | Pyrvhus: '™ “ZZA AAA EEE BBMOEA ANBIOOO.”

And as Moses says in the Avchangelic [Teaching?] - '** “ALDAZAO BATHAM MA-

126. Besides the Hebrew, Aramnaic, and Egyptian divine names now familiar, this list has Baubo,
a comic figure from Eleusinian legend, and Ereschigal, the ancient Mesopotamian queen of the
underworld.

127. The verb is ovwiomaue, usually “introduce, present,” bur the context here seems to require
some closer connection. Cf. above, 1. 795-804.

128. Orpheus, the legendary Thracian singer, had by this time become famous as a revelator. Many
bogus works were attributed to him; nothing is known of this one.

129. Or “as quoted in the Orphica.” The transtation given in the text follows Berthelot and Ruelle,
Collection des anciens alchimistes grees 1, 17. An Erotylus was once cited by the alchemist Zosimus as an
authority on “the All* (#bidem, 11T, 144). He is otherwise unknown.

130. Unknown:

131. Reading ooo for 600, since the adjacent groups are all triplets of a single letter.

132. Ochos was Artaxerxes 111, 358338 B.c. Thphés is unknown, and the conversation was proba-
bly fictitious.

133. Several authors named Euenos are known, but nothing connects any of them with this statemen.

134. Zoroaster, like Orpheus, was a favorite vicrim of forgers, one of whom produced this.

135. We know of many men named Pyrrhus, but of nonc likely o have written this.

136. The Archangelic Teaching (%) of “Moses™ is again cited n the Nag Hammadi doecnmenrs (IL. 5.
102) and may be reflected by a medieval manuscript which quotes an “archangelic hymn™ given to
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CHOR,” or “BA ADAM MACHOR RIZXAE OKEON PNED MEOYPS PSYCH PHROCH
PHER PHRO IAOTHCHO.”

[ And as it is explained in Hebrew in “The Law”:*¥ “Abraham, Isaac, Jacob,
AEO EOA OAE TEOY IEE IEO IAO 1A EI AO EE OE EO.”

And as in the fifth book of the Ptolemaica,'® the most excellent book entitled
! One and the Whole. (It contains [an account of ] the birth of the spirit of fire and
of darkness:) “Lord of {the] Aion, who created all things, only god, unutterable,
THOROKOMPHOUTH PSONNAN / NEBOUETI TATTAKINTHAKOL SOONSOLOUKE
SOLBOSEPHETH BORKA BORKA PHRINX RIXO ZADICH AMARCHTHA IOU CHORIN

EI ORTONGOUR OFEAI EIAI / OEAI OEOT AA EI OYO EI 10Y EO EEAE THATH IER
THAINON ABOU, the great, great** Aion, god, lord (?), Aion.”

And the great name, that in Jerusalem, by which they bring out water when
there is none in a cistern {?): “ACHME IEOE IEEO TARARBAO / YCHRABAOA, do the
NN thing, unutterable name of great god.”

Taking a golden or silver lamella, engrave with an adamant'*’ stone the unutter-
able characters given below. He who engraves them should be pure from all /
impurity, his wrists wreathed with wreaths of flowers in season, and should also of-
fer frankincense. The spell to annul this spell should be written on the reversc of the
lamella. Then, taking it, inscribed, put it into a clean box / and put this on a clean
tripod covered with a linen cloth, and prepare an accompanying offering of pure
pinecones, a small basket**! of bread, sweetmeats, flowers in season, Egyptian wine
not mixed with seawater. Then / putting milk, wine, water in a new vessel, pour a
libation while burning frankincense. Also let a clean lamp be at hand, full of rose oil.
And say, “I call on you the greatest god in the heaven, / strong lord, mighty 140 0Y0
10 A1O OYO, who exist.**? Perfect for me, lord, the great, lord, unutterable magical
sign, so that [ may have it and remain free of danger and unconquered and / unde-
feated, I, NN.”

Moscs for use as a phylactery. Unfortunately, neither “hymo™ nor “phylactery” matches the gender of
“archangclic” as given in our text, and the quorations differ widely. See Reitzenstein, Poimandres 292 —
93 and Gager, Moses in Greco-Roman Paganism 150. One of the works used by the author of PGM XTII
may have had a Hebrew source. The beginning of the second quotation is readable as Hebrew: “In
Adam was the source of secrets” (taking peféam as a corruption of razzeya—Greek has no y).

137. The source of this may have been a targum in which the phrase, “the God of Abraham, the God
of Tsaac, and the God of Jacob™ (Ex 3:6, I5; 4:5, etc.) was followed by a magical gloss, like those
sometimes inserted in manuscripts of Homer; of. P. Oxy. 412.

138. Claudins Profemacus, ca. a.p. 100-178, the famous astronomer and astrologer, was another
favorite victim of false artributions; see Gundel, Aszrologowmens 211, This adds onc more.

139. Doubling is a common form of superlative, cspecially in Hebrew and Egyptian, but also in
Greek. See B Blass and A. Debrunner, A Greek Gramnar of the New Testament (Chicago: University of
Chicago Press, 1961}, sec. 493.1.

140. Probably the legendary adamant, which nothing could break, The observable stone most often
called adarmas was hemarire, a relatively soft iron oxide nort suitable for engraving. Sec A. A. Barb, “Lapis
Adamas,” in Hommages & Marcel Rénard, vol. I, Latonuss 101 (1969) : 67-86; R. K. Rimer, “A Uterine
Amudet in the Oviental Institure Collection,” JNES 43 (1984):209-21.

141. Literally, one containing about a kab—roughly one-sixth of a bushel. However, the word thus
literally translated appears in Greek only in Preisendanz’s texr, where it is a conjectural correction of a
corruption.

142, Litezally, “the being” (person or thing, mase.)—the famous Greek hypostatized principle which
LXX used in ranslaring the obscure Hebrew gloss in Ex 3:14.
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Try to prepare this when [the moon] is in the east and in conjunction with a
beneficent planet, either Zeus or Aphrodite, and when / no maleficent one, Kronos
or Ares, is in aspect. You may do it best when one of the three beneficent planets is
in its own housce, while the moon is taking / the position of conjunction or aspect or
diametrical opposition and when the planet, too, is in the cast, for then the rite will
be effectual for you. Accordingly, do not / idly talk abourt the way to annul it, if you
don’t want to help damage vourself; butkeep it to yourself.

Its uses are the following:

When you want to put down fear or anger: Taking a leaf of laurcl, write on 1t the
/ sign, as it is, and having shown it to the sun, say, “I call on you, the grear god in
heaven, {strong] lord, mighty 1A0 0Y0 10 A10 0Y0, who exist; protect me from ali
fear, from all danger that threatens / me in the present day, in the present hour.”
Having said these words thrice, lick off the leaf, and have the lamella with you. And if
[things come to] hand-to-hand [fighting, wear it] on your hand.

P L The spell to annul, which
>{+++ 1s written on the reverse:
S 1AeE? “pATTH PHTHA PHOOZA.? '

A secret prayer of Moses to Selene: “0INEL of life, CHNOUER OUER AKROM-
BOUS / OURAOI OYER AT HAPH HOR OKI. ANOCH BORINTH MAMIKOURPII AET AET
E A¥I1 EIE EIE TETH OUR OUR QUER ME CHROUR CHOU TAIS ECHREZE ECHRINX
MAMIA OURPH, goddess in woman’s form, mistress Selene, do the NN thing.”

For opening [doors]: Taking / the navel of a male crocodile (he means pond-
weed) '** and the egg of a scarab and a heart of a baboon (he means perfume of
hlies),"* put these into a blue-green faience vessel. And when you wish to open a
door, bring the navel to the door, saying, “By / THAIM THOLACH THECHEMBAOR
THEAGON PENTATHESCHI BOTI, [I call on you] who have power in the deep, for
myself, that there may now be a way open for me, for I say to you, SAUAMBOCH

/ MERA CHEOZAPH OSSALA BYMBEL POUO TOUTHO OIREREI ARNOCH.”

If [you wish] to call phantoms: . . .

The tenth (?) Hidden [Book of ] Moses.'*
*Tr.: Morton Smith.

PDM xiv. 1-92

143. PHTHA PHOOZA is “Prah, health” In the following prayer, CHNOUR OUER is “Khmum the
great,” OURACK OUER is “great ureal,” HAPH HOR is “Apis, Horus,” [RAER.]

144. This is an cxample of the sccret magical vocabulary by which everyday things were given preten-
tious names, partly to make magical rituals impractible for chance readers, partly to impress the ignozant.

145. Or possibly, “myrrly mixed with (oil of white) lilies.”

146. In the manuscript “book™ is lacking and “tenth™ uncertain. Against Gager’s argument for a rep-
ctition of “cighth™ (Moses, p. 148, [above, n. 136]) stand the conspicuous differences of the marerial
preceding this title from thar of the better atrested “eighth” books in Ul 1-730.

1. Restored by comparison with PDM xiv. 528,

2. Read, perhaps, sn.ty; see A. H. Gardiner, Hievatic Papyri in the British Musenm, 3d ser., vol. 1
(London; British Muscum, 1935), 115, n. 2; and <f. Griffith and Thompson, glossary #133 and 20, n.
tol 1. 3.
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