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A Critical Comparison of Jupiter in three primary source documents
Word Count: 1606

This paper will compare and contrast the treatment of the astrological use of Jupiter in the following three sources: Otto Neugebauer’s 'Demotic Horoscopes', Journal of the American Oriental Society: (1943), pp. 115-27; Ptolemy’s, Tetrabiblos (Harvard university press, 1940); and Alan Leo’s, Astrology for All ("Modern astrology" office: London,, 1921). The texts presently discussed span circa 2000 thousand years of human history, and demonstrate peculiar similarities and differences in the presentation of their astrological content regarding Jupiter. The demotic horoscopes analyzed by Neuegbauer date to around the reign of Augustus and Tiberius in the first century of the common era.[footnoteRef:1] According to his analysis of the horoscopes, they may have been drawn for four men by the same astrologer in Medinet Habu.[footnoteRef:2] Ptolemy’s Tetrabiblos, also known as Quadripartum in Latin, was an influential theoretical work on all aspects of Hellenistic astrology, structured almost like an encyclopedic compendium of knowledge, which remained influential on learned audiences from the Middle Ages on to the Renaissance. Alan Leo, the 19th century British astrologer, helped popularize and codify a modern psychological Western astrology with his Astrology for All, intended for a wide-reaching public, which like Tetrabiblos, also contained an encyclopedic overview of astrological knowledge. [1:  Otto Neugebauer, 'Demotic Horoscopes', Journal of the American Oriental Society: (1943), p. 119]  [2:  Neugebauer, ‘Demotic’, p. 119] 

The Demotic horoscopes are very bare documents, listing mostly the planetary alignments of the individual’s horoscopes, such as:

			Jupiter and Saturn in Leo
			End of Scorpio: Mars
			Mercury in Scorpius
			Above Scorpius: the ascendant
			Between Scorpius and Sagittarius:
			The morning star[footnoteRef:3] [3:  Neugebauer, ‘Demotic’, p. 115] 


Meanwhile, Ptolemy and Leo, take a more didactic approach to educating the reader about the qualities of the planets and the signs. Ptolemy’s Tetrabiblos, exposes the minutiae of astrological knowledge from his era, discussing the maleficent and beneficent planets such as Jupiter, natural astrology and its influence on the weather, aspects of the signs, the influences of the signs on the human body, the countries and their signs, and a plethora of other subjects. Alan Leo defines for a modern reader, what are the personal characteristics of the zodiac signs, the ruling signs of various countries, the combinations of the planets and the signs, and delves into techniques for casting horoscopes. Therefore, while the Demotic horoscopes were intended as a bare-bones horoscope made for an individual, both the Tetrabiblos and Astrology for All, were likely intended for aspiring astrologers themselves.
However, this does not mean that the Demotic horoscopes are devoid of deeper meaning concerning astrology and Jupiter. Keeping in mind questions of historiography, complex translations often complicate analysis and comparisons with ancient texts. As Evans writes, “If different historians translate historical sources in two different ways, how do we know which translation is “correct”?’[footnoteRef:4] Any such analysis is fraught with perils, as when Neugebauer discusses one of the Demotic horoscopes, ‘Dr. Hughes, however, carefully inspected the original and found that the "sign" in question is not ink at all but only a small depression in the surface of the clay.’[footnoteRef:5] Nonetheless, as Evans points, out by comparing words and concepts in various documents, ‘we can isolate their meaning.’[footnoteRef:6]  [4:  Richard J. Evans, In Defence of History (Granta Books: London, 1997), p. 78]  [5:  Neugebauer, ‘Demotic’, p. 118]  [6:  Evans, Defence, p 78] 

With this in mind, one aspect that merits attention in the Demotic horoscopes are the religious ideas which appear to be encoded into the highly metaphorical Egyptian language, as can be read from the hieroglyphic nomenclature used for the planet Jupiter. One name for Jupiter as written in Demotic horoscopes opens new possibilities for comparison with other sources. Some forms of his name use the ending TAw, which according to Hughes, in its demotic form [image: ] was the origin of the planetary symbol of Jupiter that became popular in Medieval times through to the present day.[footnoteRef:7] The TAw hieroglyph [image: ], depicting a sail, means “wind, breath”. The Tetrabiblos associates Jupiter not just with ‘fertilizing winds’ but the ‘the fortunate sailing of fleets’.[footnoteRef:8] More interestingly though, is that Ptolemy claims that Jupiter rules the lungs and that 'Jupiter causes death through strangulation, pneumonia, apoplexy, spasms, headaches, and cardiac affections, and such conditions as are accompanied by irregularity or foulness of breath,’ most of these being ailments related to the lungs or breathing. It is unclear if the hieroglyphic name for Jupiter, TAw, meaning breath, can be directly traced as an origin for these associations present in the Tetrabiblos, however, if the association is true, then the Tetrabiblos, made explicit and expounded upon a linguistic characteristic of one of the Egyptian names for the planet. Alan Leo, on the other hand, provides an etymology for the symbol of Jupiter, which is divorced from historical fact, ‘In Saturn, the crescent (half-circle) or soul is beneath the cross or body; and you find it gives a cold, earthy nature[…] In Jupiter we find just the reverse, the half-circle or soul over the cross or body.’ He provides a fanciful and imaginative explanation for the planetary symbol, which appears, instead, to have origins in the Demotic script. [7:  George R. Hughes, 'A Demotic Astrological Text', Journal of Near Eastern Studies, 10: (1951), p. 261]  [8:  Ptolemy, and Frank Egleston Robbins, Tetrabiblos (Harvard university press, 1940), 4.52] 

Unlike the Greek Zeus (Roman Jupiter), the Egyptians had a variety of names for the planet, which assumed different forms of theriomorphic falcon-headed god Horus. A text reads, ’I am Horus, the (great) Falcon who is on (or 'above') the battlements of the mansion of Him-whose-name-is-hidden.’[footnoteRef:9] As Campion has stated, the influence of Egypt on astrology has in recent years been re-evaluated since ‘it is clear that there was considerable religious syncretism.’[footnoteRef:10] In accordance with the syncretism, greek iconography and mythography often represented Zeus as being accompanied by an eagle, images which survived in Christian planetary imagery (fig. x) and uniquely even in some late Vedic astronomical texts.[footnoteRef:11] According to Neugebauer and Parker, in Ptolemaic era zodiac, such as those of Edfu and Dendera, Jupiter is often depicted as a falcon-headed deity.[footnoteRef:12] A Roman-era altar stone found in Gabii, explicitly associates Jupiter with the eagles, in the month of Cancer, it’s exaltation.[footnoteRef:13] Although the Tetrabiblos does not associate Jupiter specifically with the eagle, it does link it with the North Wind, 'Then Jupiter, which produces the fecund north winds, reaches farthest north in Cancer and brings his own power to fullness; they therefore made this sign his exaltation and Capricorn his depression.’[footnoteRef:14] The roman equivalent of the Greek north wind, Boreas, was called Aquilo, the masculine form for the Latin word for eagle, a curious coincidence to say the least. In modern astrology, as exemplified by Alan Leo’s book, the association of the planet with the eagle seems to have vanished. Instead, Leo replaces the absent mythology with modern scientific data about the actual planet, ‘In Jupiter, we come to the largest orb (except the Sun) in our solar system. He is about 476 million miles from the center…”[footnoteRef:15] As demonstrated by Alan Leo, Mythological iconography and divinities were replaced by modern scientific fact, which were absent from the ancient sources. [9:  Mordechai Gilula, 'An Egyptian Etymology of the Name of Horus?', The Journal of Egyptian Archaeology, 68: (1982) p. 261]  [10:  Nick Campion, 'Was There a Ptolemaic Revolution in Ancient Egyptian Astronomy?', Journal of Cosmology, Vol 13: (2011), p. 3]  [11:  Kristen Lippincott, 'Two Astrological Ceilings Reconsidered: The Sala Di Galatea in the Villa Farnesina and the Sala Del Mappamondo at Caprarola', Journal of the Warburg and Courtauld Institutes, 53: (1990), 185-207, p. 19 and David Pingree, 'Indian Planetary Images and the Tradition of Astral Magic', Journal of the Warburg and Courtauld Institutes, 52: (1989), folio 1.]  [12:  Otto Neugebauer and Richard Anthony Parker, Egyptian Astronomical Texts (Published for Brown University Press, by L. Humphries, London: Providence,, 1960), Vol. 3a, p. 177]  [13:  Charlotte R. Long, 'The Gods of the Months in Ancient Art', American Journal of Archaeology, 93: (1989), p. 590]  [14:  Ptolemy, Tetrabiblos, 1:19]  [15:  Alan Leo, Astrology for All ("Modern astrology" office: London,, 1921), p. 5] 

Finally, the notion of planetary exaltations in the zodiac should be compared. Both the Tetrabiblos and Alan Leo’s work identify the planets with their exaltations. As stated by Leo, ‘Every planet has its “exaltation” and “fall” in some appropriate sign.’[footnoteRef:16] It has been claimed by Assyriologist Francesca Rochberg that the Babylonian bīt niṣirti, secret houses, were the precursors of the Greek exaltations, ‘Indirect evidence from a Seleucid Babylonian planetary text supports the identification of the Babylonian bīt niṣirti in the same zodiacal signs as the Greek Hypsomata.’[footnoteRef:17] Joanne Conman later claimed that the Egyptian decans may precede the Babylonian secret houses, as containing the original exaltations.[footnoteRef:18] Therefore, Jupiter’s exaltation would occur at the 15th degree of Cancer, a tradition that is maintained to this day in modern astrology. Conman attributes some minor discrepancies of the exaltation of Jupiter in the decans to the fact that ‘Sirius is the true origin of Jupiter’s hypsomata.’[footnoteRef:19] This is significant because one of the most common words used in the name of the planet Jupiter in the Demotic horoscopes is wp, which means ‘to open’, such as in wp-StA, ‘who opens mystery’.[footnoteRef:20] If Jupiter was in exaltation in Cancer, this was when the decan of Sopdet, or Sirius, occurred. The helical rising of Sirius, of course, marked the ancient Egyptian New Year with a festival called wp-rnpt, or ‘Opening of the Year’.[footnoteRef:21] Therefore, the question remains open if the word wp, ‘to open’, in Jupiter’s Demotic names, is a reference to his exaltation in Cancer, wherein the ‘Opening of the Year’ occurred. Again, a close reading of the Demotic names for the Egyptian names of Jupiter may indicate similarities between the three texts, wherein, all three sources potentially make at least indirect references to the planetary exaltations. [16:  Leo, Astrology, p. 306]  [17:  Francesca Rochberg-Halton, 'Elements of the Babylonian Contribution to Hellenistic Astrology', Journal of the American Oriental Society, 108: (1988), p. 56]  [18:  Joanne Conman, 'The Egyptian Origins of Planetary Hypsomata', Discussions in Egyptology, 64: (2006-2009), p.13]  [19:  Conman, ‘Origins’, p. 11]  [20:  Neugebauer, EAT, p. 177]  [21:  Marshall Clagett, Ancient Egyptian Science : A Source Book (Vol. 2, Calendars, Clocks, and Astronomy) (Philadelphia: American Philosophical Society, 1995), p. 47] 

The Demotic horoscopes are documents which reflect their time, where Hellenistic astrology was being influenced by Egypt, and exist as early examples of cast horoscopes. Although as Evans has discussed, “Some writers on history have argued that historians are deceiving themselves if they imagine their documents to be a kind of transparent window through which larger truths about the past become visible.’[footnoteRef:22] Nonetheless, comparisons between texts of different eras may reveal interesting new avenues of research, which may not have become apparent when looking at isolated texts. Both the Tetrabiblos and Astrology for All, are also clearly indicative of their eras, as perhaps compendiums of astrological knowledge which may be seen as training manuals for aspiring astrologers. Although the content, it markedly different, similarities between the three may still be gleaned, once a deeper linguistic analysis of the Demotic horoscopes is undertaken.
 [22:  Evans, Defence, p. 70] 

Bibliography

Campion, Nick, 'Was There a Ptolemaic Revolution in Ancient Egyptian Astronomy?', Journal of Cosmology, Vol 13: (2011).

Clagett, M., Ancient Egyptian Science : A Source Book (Vol. 2, Calendars, Clocks, and Astronomy) (Philadelphia: American Philosophical Society, 1995).

Conman, Joanne, 'The Egyptian Origins of Planetary Hypsomata', Discussions in Egyptology, 64: (2006-2009).

Evans, Richard J., In Defence of History (Granta Books: London, 1997).

Gilula, Mordechai, 'An Egyptian Etymology of the Name of Horus?', The Journal of Egyptian Archaeology, 68: (1982), 259-65.

Hughes, George R., 'A Demotic Astrological Text', Journal of Near Eastern Studies, 10: (1951), 256-64.

Leo, Alan, Astrology for All ("Modern astrology" office: London,, 1921).

Lippincott, Kristen, 'Two Astrological Ceilings Reconsidered: The Sala Di Galatea in the Villa Farnesina and the Sala Del Mappamondo at Caprarola', Journal of the Warburg and Courtauld Institutes, 53: (1990), 185-207.

Long, Charlotte R., 'The Gods of the Months in Ancient Art', American Journal of Archaeology, 93: (1989), 589-95.

Neugebauer, O., 'Demotic Horoscopes', Journal of the American Oriental Society: (1943), 115-27.

Neugebauer, O., and Richard Anthony Parker, Egyptian Astronomical Texts (Published for Brown University Press, by L. Humphries, London: Providence,, 1960).

Pingree, David, 'Indian Planetary Images and the Tradition of Astral Magic', Journal of the Warburg and Courtauld Institutes, 52: (1989), 1-13.

Ptolemy, and Frank Egleston Robbins, Tetrabiblos (Harvard university press, 1940).

Rochberg-Halton, F., 'Elements of the Babylonian Contribution to Hellenistic Astrology', Journal of the American Oriental Society, 108: (1988), 51-62.


image1.png




image2.png




