Is archaeology a political practice?

Archaeology has been practised since ancient times, with records dating back to sixth century BCE (Boytner and Dodd, 2010, p. 1). 
Archaeology, far from being a neutral subject, can be seen as a political activity when considering how Archaeological narratives impact and interact with culture, the economy and laws, and are used to advance political agendas. 
Archaeology can be considered political in the sense that it represents an approach dominated by western northern hemisphere European viewpoints. (See M Shanks, Archaeology and Politics, 2004). An example of this would be the exclusion of south African archaeologists from a large international conference in the year of 1986 with the reasoning of sanctioning against apartheid, this sparked an outrage and led to arguments surrounding the topic of academic freedom, this eventually led to what is now known as The World Archaeological Congress being formed as a separate organisation after being kicked out from the Union Internationale des Sciences  Pre- et Protohistorique (UISPP). The World Archaeological Congress is said to work towards representing the interests of postcolonial societies rather than focusing on the influence caused by archaeological models and organisations that are centred around and focused mainly on Europe and its’ viewpoints.
Leading off of my previous point, a lot of archaeology can be viewed very differently depending on the viewpoint it is coming from, if archaeological finds are discussed and reviewed only on European viewpoints, then we will miss a large amount of cultural information that could lead to a better understanding of the item at hand, people from the culture of the item would likely have a better view and could even give insights from their family and ancestry towards the understanding of any archaeological finds. When it comes to having two different views on the story and use of an item, what group of Archaeologists would decide which view is correct? If Archaeology is dominated by a specific area then it can lead to bias and incorrect labelling. 
Randall H. McGuire talks about the events of the Spanish civil war in his book Archaeology as Political Action, he mentions July 1936 in which the Fascist soldiers killed the legal government, they then continued their terror with half of the country (Andalusia included) falling into rebel hands, others surrendered the next year while some continued to fight until 1939. McGuire describes some of the various sets of killing that took place as well as describing the ways some of it happened as well as the demographics. On top of this McGuire also writes some detail on how the graves of the deceased were placed as well as marked, he mentions the monuments built by the dictatorship as a way of remembrance for the victims of this killing, however he also mentions that the graves of the individuals who had died to the fascists seemed to be unmarked and even hidden or obscured. McQuire comments on these graves being forgotten by all, he also talks about the archaeologists of modern times that are starting to dig up the graves and recover any memory or information of the victims of Spanish fascism within them. This shows Archaeology to be a political subject as it is connected to political acts and reveals the history that may have been hidden, without Archaeology these graves could have remained hidden, leaving that part of the past undiscovered. (McGuire, 2008).
In the book Commodifying the past of Archaeology as socio-political action in the present, there is a chapter written by Christopher Tilley, in this chapter he talks about the works of Clark and the politics of Archaeology, Tilley says that recent Archaeology is no less political than the Archaeology of the past, he explains that despite the politics of current Archaeology being less apparent in some cases, many political motives can be hidden underneath or concealed with the excuse of science. Another part of this topic that Tilley goes into is the ethics and values of the Archaeological community and its’ connection to capitalism, Tilley also brings up a different book named Ethics and Values in Archaeology (Green, 1984), he speaks of the contents of the book, mentioning that it does not touch on as many subjects as it should, remaining narrow in it’s focus and mainly speaking on the relationship that archaeology has with the topics of government and business. Tilley goes on to explain his views on how the past is treated within modern archaeology, to quote, “The past is regarded as a nonrenewable resource which requires management by a body specialist”. He then explains that archaeology is better understood when using sites to learn which goes against the general consensus of it being nonrenewable. Tilley brings up the fact that the way archaeologists view the sites is in a way of almost appraisal, they have taken to looking at the value of the site to decide if it is worth the resources and time to preserve and or excavate any particular area in comparison to any other sites that could hold more value to them. Tilley speaks about how the past is now being treated as something of monetary value, a commodity, he describes how similar to other commodities everything becomes equivalent to something else, work, research and science are all given price tags, when it comes to trying to find an individual to do the needed work people must now search by who is the most affordable, this leads to competition between archaeologists more for prices than care for work, this in turn makes these individuals closer to “entrepreneurs” in Tilley’s words. Aside from now making research more about the money that the gain of knowledge, this also puts younger archaeologists or just people with an interest in archaeology in a worse place and makes it difficult for them to find work or teaching, with others being more interested in the money, research may suffer for it and become harder to dig through for the important parts being the knowledge we gain from the past. (Tilley, 1998, p. 310)
The book Ethics and Burial Archaeology by Duncan Sayer has a chapter named ‘Human decency, politics and digging the dead.’ (Sayer, 2017) In this chapter he discusses the ethics around digging up human remains, he quotes DiFranco (1998) saying “We’re digging up all of the graves and we’re spitting on the past.” This quote is taken from a song written about the work done at New York’s African burial ground, the song is written in reference to the protests that were held surrounding the site, during the protests archaeologists were said to have damaged the human bones as well as having released evil from the graves. Another issue was that the community of African-Americans wished to be included in and put in charge of the work done around these sites as it was connected to their culture, however this was not done. Sayer compares this to other projects in different areas that the community was not only involved with but also helped with the initial research, such as Philadelphia and Maryland. Sayer goes on to point out how this is an example of the past being very important to a community and culture but being pushed aside for political gain or motive. This also brings up the cultural issue of ancestors, religion and other beliefs, as releasing evil was mentioned this was likely connected to the culture and beliefs of the African Americans and should not have been dismissed without communicating further to avoid the protesting and the need for protesting in the first place, however since this dig had political motivations behind it the African Americans were simply ignore in favour of the political gain.
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