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	While Abraham has long been understood to be a literary invention rather than a historical figure[footnoteRef:1], his story has nonetheless had immeasurable influence both in humanity’s past as well as its present. As of 2024, over half of Earth’s population belongs to Abrahamic religions[footnoteRef:2], with their adherents claiming to be the true inheritors of Abraham’s covenant with God. Thus, examining Abraham through a scholarly lens is of the utmost importance to understand the complex interactions that his narrative has had with society over the past three millennia. Upon exploring Abraham’s characterisation as presented and understood in Genesis, this essay aims to examine how the mythos of Abraham was received, utilised, and expanded upon by Christians from the time of the New Testament authors to late mediaeval Christian Europe. Through the interrogation and analysis of texts and artistic representations, this essay will demonstrate the ways that Christians conceptualised themselves as children of Abraham and will show how Abraham’s parental role to believers defied gender norms of the Middle Ages. [1:  Janusz Adam Lemański, ‘Abraham - a Canaanite? Tracing the Beginnings of the Literary Tradition of Abraham’, The Biblical Annals, 11.2 (2021), 185–230 (p. 185) <DOI:10.31743/biban.10792>.]  [2:  Central Intelligence Agency, The World Factbook <https://www.cia.gov/the-world-factbook/field/religions/> [accessed 15 July 2024].
] 

	Abraham’s story begins in Genesis 11. Then named Abram, he and his family are on a journey out of their homeland of Ur of the Chaldeans. In Genesis 12, God reveals Himself to Abram and entreats him to travel to the land of Canaan. Abram faithfully and eagerly heeds God’s call, yet it is important to contextualise the journey of Abraham within his larger narrative setting. Abram’s father, Terah, already had Canaan as his intended destination before dying on the journey there. Abram, like his father, was already heading towards Canaan; therefore, God’s call to Abram is not random, but is an urging to continue his journey.[footnoteRef:3] This is not to say that Abram did not show faith and obedience in heeding God’s call; Abram was indeed faithful, but he should not be characterised as naive and blind in his faith.  [3:  Jana Bennett, ‘On Pilgrimage With Abraham: How a Patriarch Leads Us in Formation in Faith’, Journal of Moral Theology, 10.SI1 (2021), 20-39 (p. 28).] 

Genesis further characterises Abram as amiable and generous. Once in Canaan, Abram’s generosity is in full view when he offers his nephew, Lot, the choice as to what land he would like to settle (Gen 13:9). Of course, Lot picks the better land, leaving Abram with the desert. In accepting barren desert land for his nephew’s benefit, Abram shows that his kindness is an extension of his faith; Abram is not concerned with questions of sustaining himself in the future because as Bennett explains, ‘faith in God’s promises enables Abraham to practice generosity to others’.[footnoteRef:4] Abram’s seeming lack of self-interest is enabled by his confidence that God will sustain him; this confidence further cultivates and displays his parental qualities in allowing him to demonstrate great care and concern for his younger kin.  This emphasis on kinship is further highlighted in Genesis 14 with Abraham rescuing his nephew from nefarious captors. Abram’s treatment of Lot foreshadows his future role as a father within Genesis and within Abrahamic religions more broadly.   [4:  Bennett, ‘On Pilgrimage with Abraham’, p. 30.] 

[bookmark: _Int_E2Rr9yRb]Abram’s journey to this point culminates in a meeting with God where he is bestowed the name Abraham and his wife the name Sarah. Their new names signify a closer relationship with God and serve as a reminder that Abraham should be the father of many nations.[footnoteRef:5] While Abraham is certainly faithful, he is not always perfect in his submission. He laughs in Genesis 17 when God proclaims that his ninety-year-old wife is to bear him a son, yet this lapse in faith is brief and Abraham develops increasing faith as he obeys God’s command to circumcise himself, his son Ishmael, and his servants. Abraham’s faith extends to the point of dismissing his mistress Hagar and his son Ishmael on account of God’s command to do as his wife Sarah tells him (Gen 21:12). While this could be interpreted as a cruel dismissal of his firstborn son, Eleanore Stump argues that it further testifies to Abraham’s faith.[footnoteRef:6] Abraham understood that God would provide for his mistress and son, and ensure their safety; thus, ‘Abraham can acquiesce to Sarah’s demands without thereby betraying either his moral convictions or his son’.[footnoteRef:7] [5:  Bennett, ‘On Pilgrimage with Abraham’, p. 33.]  [6:  Eleanore Stump, ‘Goodness and the Nature of Faith: Abraham, Isaac, and Ishmael’, Archivio Di Filosofia, 76.½ (2008), 137-144 (p. 140).]  [7:  Stump, ‘Goodness and the Nature of Faith’, p. 140.] 

	Abraham’s depiction up to Genesis 22 is primarily faithful, trusting, and righteous. While not perfect or unwavering in his faith and obedience, he always acquiesces to God’s command with little hesitation. This lifetime of faithfulness culminates in one of the most renowned scenes in the Bible. At the outset of the chapter, God commands Abraham to venture to a mountain and sacrifice his son Isaac, whose conception and birth was the fulfilment of years of faithful promises between God and Abraham. Without question, Abraham takes his son up the mountain, binds him, and reaches ‘out his hand [...] to kill’ him before ‘the angel of the LORD’ stops him at the last moment (Gen 22:10-11). Regarding God’s command to sacrifice Isaac, Morschauser asserts that ‘God’s final demand is made against the backdrop of [...] the long history of dealings between the correspondents’.[footnoteRef:8] Throughout Abraham’s life God becomes increasingly demanding of Abraham, and one would not be remiss to see His command to sacrifice the very son that God provided Abraham as a cruel test of faith. Yet, in Morschauser’s view, the relationship between God and Abraham in Genesis is reminiscent of submissive vassals and their merciful overlords in ancient Near Eastern societies.[footnoteRef:9] Superior rulers often made overtly absurd demands of vassals that both parties understood to be hyperbolic in order to highlight their trusting relationship; within this context, Genesis 22 should be seen as a courtly testimonial display of Abraham’s loyalty rather than a test of his faithfulness.[footnoteRef:10] Further, Stump explains that in view of Ishmael’s dismissal, Abraham’s binding of Isaac demonstrated his faith that God would protect his son Isaac just as he did with his son Ishmael.[footnoteRef:11] If both scholars are correct, God’s command to Abraham could be seen as a blessing in highlighting Abraham’s faith rather than a genuine threat to Isaac’s life. As early as the fifth-century, Christian bishop Theodoret takes a similar position, positing that the purpose of God’s requested sacrifice was to demonstrate that He was right in loving and choosing Abraham, rather than actually testing Abraham in a seemingly cruel way.[footnoteRef:12] Yet, whether Abraham believed he would need to sacrifice his son, God’s sacrificial request is nonetheless built on a lifetime of faith, trust and promises between the two. Certainly, regardless of Abraham’s knowledge of God’s mind or intentions, Abraham’s trust in God is demonstrated in his ‘obedience of the most demanding kind’ with his willingness to sacrifice the very son God had promised him[footnoteRef:13]￼ This is evidenced by God explicitly extolling Abraham’s obedience to His voice, charge, commandments, statutes, and laws (Gen 26:5). In praising these qualities, God Himself is revealing to the reader what characteristics are to be valued in Abraham. For the original audience of Genesis, it is likely Abraham’s obedience that cemented his place in the patriarchal narrative as the progenitor of the nations of Israel and Judah; therefore, it is through the contextual lens of faith and obedience that later receptions of Abraham should be examined. [8:  Scott N. Morschauer, ‘“Seeing You Have Not Withheld Your Son”: An Overlooked Motif in Genesis 22?’, Journal for the Study of the Old Testament, 45.3 (2021), 388–406 (p. 402) <DOI:10.1177/0309089220950339>.]  [9:  Morschauser, ‘“Seeing You Have Not Withheld Your Son”’, p. 402.]  [10:  Morschauser, ‘“Seeing You Have Not Withheld Your Son”’, p. 406.]  [11:  Stump, ‘Goodness and the Nature of Faith’, p. 141.]  [12:  Bennett, ‘On Pilgrimage with Abraham’, p. 36.]  [13:  R. W. L. Moberly, The Bible, Theology, and Faith: A Study of Abraham and Jesus (Cambridge: Cambridge University Press, 2000), p. 96.] 

	While Abraham’s original narrative is confined to Genesis, his story is one of the most discussed, quoted and alluded to narratives in the entire Bible. While Hebrew Bible authors focus on Abraham as the basis of God’s relationship with Israel, New Testament authors do not shy away from employing the same rhetoric, albeit in slightly different ways. The author of Matthew, for example, identifies Jesus as a ‘“son of Abraham”’ and represents Jesus as a fulfilment of God’s covenant with Israel.[footnoteRef:14] At the same time, Matthew’s author is adamant that ‘Abrahamic descent does not provide a safeguard against divine judgment’[footnoteRef:15] and argues that ‘entrance into the eschatological banquet with Abraham is mediated through one’s response to Jesus’ rather than through genealogical descent[footnoteRef:16]￼ Matthew’s response to Abraham’s narrative is emblematic of the general attitudes of New Testament authors towards the issue of Israel as Abraham’s inheritors and God’s elect. In fact, Matthew emphasises the election of Israel far more than other gospel author, yet still furthers the notion that it is the acceptance of Jesus alone that grants one a place with Abraham at the holy banquet. [14:  Joshua W. Jipp, ‘Abraham in the Synoptic Gospels and the Acts of the Apostles’, in Abraham in Jewish and Early Christian Literature, ed. by Sean A. Adams and Zanne Domoney-Lyttle (London: T&T Clark, 2019), pp. 109-126 (p. 110).]  [15:  Jipp, ‘Abraham in the Synoptic Gospels’, p. 110.]  [16:  Jipp, ‘Abraham in the Synoptic Gospels’, p. 111.] 

	This notion of being joined with Abraham in the afterlife is featured most prominently in Luke 16. Here, Jesus relays the parable of the rich man and Lazarus. Luke’s author creates a stark dichotomy of a rich man who ‘feasted sumptuously every day’ (Lk 16:19) while a poor man, Lazarus, was left to eat ‘what fell from the rich man’s table’ (Lk 16: 21). When Lazarus dies, he is carried to Abraham’s bosom by the angels, while the rich man dies and is left in Hades, where he anguishes and calls out to Abraham for mercy but is separated from him by a great chasm (Lk 16: 22-26). This parable, alternately known as the parable of Lazarus and Dives, would largely define early Christian reception of Abraham and would cement his importance to Christians well into the mediaeval period. While there was no unified view of the afterlife in Jesus’s own time, Luke’s author likely intended Abraham’s bosom to be a physical realm in Hades populated by the righteous.[footnoteRef:17] Ed Christian asserts that the notion of Lazarus being ‘“gathered to [his] fathers”’ signified his place amongst the righteous in the realm of the dead.[footnoteRef:18] This was what Church Father Hippolytus concluded from the passage when he proclaimed that God has cut off the rich man from his fathers, while the righteous are ‘taken to where their righteous ancestors are’.[footnoteRef:19] Christians would increasingly adopt the motif of being joined with Abraham in death, especially during the mediaeval period. 
	Abraham’s lack of genealogical parentage to early Gentile Christians did not seem to present much of an issue for them. In fact, Celsus would use anti-Jewish mockery to attack Christianity in the second century for its perceived ‘origin from a race of jugglers and deceivers’.[footnoteRef:20] Decades later, Origen rebuts that Jews, pagans and Christians alike find success in exorcising demons in the name of ‘“the God of Abraham, the God of Isaac, and the God of Jacob”’.[footnoteRef:21] Origen argues that the ‘“legacy of Abraham lives on with universal, powerful effect”’ in that the invocation of his name is successful in performing miraculous works.[footnoteRef:22] Clearly the Church Fathers, both Jew and Gentile alike, viewed Abraham with great reverence, and while Gentiles could claim no natural heritage of Abraham, they considered themselves his children ‘not by right, but by grace, not by natural birth, but by adoption’.[footnoteRef:23] While early Christians did not necessarily view Abraham as the foundational and archetypal Christian, ‘Abraham’s willingness to act in obedience to God’ served as a leading example of how Christians aimed to practise their faith.[footnoteRef:24] The full adoption of Abraham by early Christians paved the way for his continued reverence and expanded the scope of his reception as not only a righteous figure in earlier Jewish and Christian literature, but as a nurturing and parental figure in the centuries that followed. [17:  Ed Christian, ‘The Rich Man and Lazarus, Abraham’s Bosom, and the Biblical Penalty Karet (“Cut Off”)’, Journal of the Evangelical Theological Society, 61.3 (2018), 513-523 (p. 513) <URL: https://www-proquest-com.ezproxy.uwtsd.ac.uk/scholarly-journals/rich-man-lazarus-abrahams-bosom-biblical-penalty/docview/2136863514/se-2?accountid=130472> [accessed 16 July 2024].]  [18:  Christian, ‘The Rich Man and Lazarus’, p. 513.]  [19:  Christian, ‘The Rich Man and Lazarus’, p. 520.]  [20:  Adam G. Cooper, ‘“In the Bosom of Abraham”: Identity and Formation of Christians as “Sons of Abraham” in the Early Church’, Lutheran Theological Journal, 34.3 (2000), 116-126 (p. 116) <URL: > [accessed 16 July 2024].https://www-proquest-com.ezproxy.uwtsd.ac.uk/scholarly-journals/bosom-abraham-identity-formation-christians-as/docview/213727615/se-2?accountid=130472> [accessed 16 July 2024].]  [21:  Cooper, ‘“In the Bosom of Abraham”’, p. 116.]  [22:  Cooper, ‘“In the Bosom of Abraham”’, p. 116.]  [23:  Cooper, ‘“In the Bosom of Abraham”’, p. 117.]  [24:  Moberly, The Bible, Theology, and Faith, p. 133.] 

[bookmark: _Int_lQXYoDKU][bookmark: _Int_NZOlGmYY]	As previously alluded to, Abraham’s name continued to be invoked by Christian exorcists into the second century CE.[footnoteRef:25] Yet, it was not only Abraham’s name that early Christians found great comfort and utility in, but his image and likeness as well. Figure 1, below, represents an early Christian Sassanian gem featuring Abraham holding a knife next to Isaac, with a goat featured on the left. This common motif in early Christian art demonstrates that Abraham’s image became an important symbol to Christians relatively early in their history, with this example dating to the 4th or 5th century CE. While this particular gem’s function can only be speculated about, Sergey Minov points out that Christians from the Sassanian empire were known to seek out Jews for their ‘spells, amulets, and potions’.[footnoteRef:26] Church Father John Chrysostom, who was contemporary to the gem’s creation, even felt the need to denounce the apotropaic use of amulets among Christians.[footnoteRef:27] Chrysostom’s rebuke, coupled with ample physical remains, suggests that at least some Christians in the 4th or 5th century were using Abraham’s image and likeness to protect themselves and their families. While Abraham was certainly important for the New Testament authors, his popularity clearly did not wane in Christianity’s early centuries.[image: ] [25:  Cooper, ‘“In the Bosom of Abraham”’, p. 116.]  [26:  Sergey Minov, ‘Christians, Jews, and Magic in the Sasanian Realm: Between Confrontation and Cooperation’, Entangled Religions, 13.3 (2022), 1-28 (p. 8) <DOI: 10.46586/er.13.2022.9873>.]  [27:  Minov ‘Christians, Jews, and Magic’, p. 8.] 

Figure 1: Abraham preparing to sacrifice Isaac[footnoteRef:28] [28:  The J. Paul Getty Museum, Engraved Gem, Villa Collection, 82.AN.162.85 <URL:https://www.getty.edu/art/collection/object/103XYS> [accessed 16 July 2024].] 


[bookmark: _Int_lKgLg5Qu]	While the binding of Isaac was a well-used motif in Christian art from antiquity onwards, one of the most employed scenes of Abraham in Christian art and literature was his appearance in the parable of Lazarus and Dives. As previously mentioned, Luke 16 features the bosom of Abraham as a positive welcome to the afterlife for the righteous. This imagery is present in Christian Nubia as early as the seventh century CE, featured on the epitaph of a deceased faithful named Timothea who was thought to rest in the comforting lap of Abraham.[footnoteRef:29] While it would have been easy for Abraham’s narrative to fall out of use in early Christendom, the Church Fathers, namely Augustine, promulgated the idea of Abraham as a spiritual father, thus ensuring his relevance in the centuries to come.[footnoteRef:30] By the time of the gem’s creation from Figure 1, or the composition of Timothea’s epitaph, virtually no one in Christendom could claim genealogical descent from Abraham. Yet, believers likely leveraged the words of Paul to conclude that ‘it is not the children of the flesh who are the children of God, but the children of the promise are counted as descendants’ (Rom 9:8). As Levenson explains, in Paul’s view, it is through ‘a faith like Abraham’s’ that ‘Gentiles become, as it were, Jews[footnoteRef:31].￼ In expanding on Paul’s theology, the early church would come to shift away ‘from the inclusion of non-Jews in God’s promises to the exclusion of the Jews[footnoteRef:32].￼ From the second century onward, most Christians would believe that Abraham’s true successors were his spiritual children. In their minds, Christians were the only ones who could truly call Abraham father, as they were the rightful heirs of his promise and blessing. [29:  Michael, Zellmann-Rohrer, ‘“In the Bosoms of Abraham”: A Christian Epitaph from Nubia in the Brooklyn Museum’, Dotawo: A Journal of Nubian Studies, 2023, p. 9 <DOI: 10.5070/D60060887>.]  [30:  Martin O’Kane, ‘“The Bosom of Abraham” (Luke 16:22): Father Abraham in the Visual Imagination’, Biblical Interpretation, 15.4-5 (2007), 485-518 (p. 498) <DOI: 10.1163/156851507X194242>.]  [31:  Jon D. Levenson, Inheriting Abraham: The Legacy of the Patriarch in Judaism, Christianity, and Islam, 1st edn. (Leiden: Brill, 2009), p. 153.]  [32:  Judith Frishman, ‘“And Abraham Had Faith”: But in What? Ephrem And The Rabbis On Abraham And God’s Blessing’ in The Exegetical Encounter between Jews and Christians in Late Antiquity ed. by Emmanouela Grypeou and Helen Spurling, 1st edn. (Leiden: Brill, 2009), p.163.] 

[image: ]
Figure 2: Souls in Abraham’s bosom, circa 1240[footnoteRef:33] [33:  The J. Paul Getty Museum, Initial D: Souls in the Bosom of Abraham, Ms. Ludwig VIII 2, fol. 113v, 83.MK.93.113v <URL: https://www.getty.edu/art/collection/object/105V97> [accessed 16 July 2024].] 


[bookmark: _Int_nMZ9uCg7][bookmark: _Int_F0mM6qj3]The role and scope of Abraham’s fatherly role would expand greatly from antiquity to the Middle Ages. In Figure 2, above, Abraham can be seen seated in a serene garden-like environment with the souls of the righteous in his lap. In this thirteenth century depiction, Abraham’s head is surrounded by a halo, much like the angels flanking his upper right and left sides. The souls cradled in his lap are diminutive compared to his towering stature. These artistic choices are very intentional and represent several notions Christians had regarding Abraham’s role in their spiritual lives. First, Abraham’s halo represents his holiness, righteousness, and importance in the afterlife. O’Kane notes that the patriarch is sometimes shown with a cruciferous halo, which is usually reserved for members of the Trinity; further, Abraham even takes the form of God the Father in some instances of mediaeval Christian art.[footnoteRef:34] This is no surprise when one further examines the role of the righteous souls in Abraham’s bosom in Figure 2. The expression of the souls as such insignificant figures is likely to emphasise their role as children, while Abraham’s towering stature serves as a reminder of his paternal role. While Abraham is not conflated with God the Father in this particular artwork, his replacement of God the Father in others[footnoteRef:35] is a testament to how much Abraham would embody the notion of a heavenly father to Christians from this time. [34:  O’Kane, ‘“The Bosom of Abraham”’, p. 512.]  [35:  O’Kane, ‘“The Bosom of Abraham”’, p. 512.] 

[image: ]
Figure 3: Lazarus comforted in Abraham’s bosom, circa 1469[footnoteRef:37] [37:  The J. Paul Getty Museum, Lazarus in the Bosom of Abraham, The Rich Man in Hell, 1469, Ms. Ludwig XV 9, fol. 86v, 83.MR.179.86v <URL:https://www.getty.edu/art/collection/object/105WZ1> [accessed 16 July 2024].] 


Like Figure 2, Figure 3, above, features a reunited soul (Lazarus) in Abraham’s lap. Although this depiction is from two centuries later than Figure 2, when compared with Figure 2, it is evident that the qualities and characteristics that Christians admire in Abraham continued to be emphasised in Christian art, even across centuries and in different artistic traditions. In Figure 3, the comforted soul of Lazarus is shown to be a small and infant-like figure being held lovingly in Abraham’s lap. Interestingly, Abraham’s face is nearly identical to that of God the Father on his right, further illustrating O’Kane’s assertion of artists conflating God the Father and Abraham during the Middle Ages.[footnoteRef:4202] Further, the reverence given to Abraham as a spiritual father for Christendom is obvious, given that in Figure 3 he is seated alongside the three persons of the Trinity. While all characters depicted in Figure 3 face their attention towards Lazarus, it is Abraham who is holding Lazarus, further cementing his importance and parental role to the viewer. [4202:  O’Kane, ‘“The Bosom of Abraham”’, p. 512.] 

[bookmark: _Int_dntJGBTl][bookmark: _Int_MT6C6krv][bookmark: _Int_VLkA4dM4]The souls in Figure 2 appear quite comfortable in Abraham’s lap, with the two on either side of centre both having subtle smiles. Likewise, Figure 3 has Lazarus smiling subtly, with an expression perhaps of relief or inner peace that he must feel being free from earthly torment and comforted by a loving father. Abraham’s role as a comforting and protective father was clearly of utmost importance for mediaeval Christian artists. Yet as O’Kane explains, the word translated as bosom in Luke 16, κόλπος (kolpos), was most often used ‘to denote the relationship between mother and child’ in the New Testament and Septuagint.[footnoteRef:38] This idea of motherly as well as fatherly comfort was not lost on the artists, as there are many examples[footnoteRef:39] of Abraham comforting righteous souls alongside, or directly mirroring, depictions of the Virgin Mary and Christ Child.[footnoteRef:40] Cleo McNelly Kearns goes as far as to argue that Mary is the Abraham of the New Testament. Mary and Abraham both embody obedience to God; both initially question God’s revelation, but both are ultimately faithful to the end.[footnoteRef:41] Abraham and Mary are not only to be viewed as heavenly or spiritual parents to believers; both represent faith and righteousness and are ‘the model and template of a spiritual identity vis-a-vis God’.[footnoteRef:42]  [38:  O’Kane, ‘“The Bosom of Abraham”’, p. 492.]  [39:  O’Kane, ‘“The Bosom of Abraham”’, p. 498.]  [40:  O’Kane, ‘“The Bosom of Abraham”’, p. 502.]  [41:  Cleo McNelly Kearns, The Virgin Mary, Monotheism and Sacrifice (Cambridge: Cambridge University Press, 2008) p.146.]  [42:  Kearns, The Virgin Mary, p. 139.] 

[bookmark: _Int_kvcScGub][bookmark: _Int_H2pxdsP2][bookmark: _Int_1Pqd5TnI]It appears that Abraham’s maleness and his traditional role as a father in the earthly and fleshly sense held little import to mediaeval Christians given how ubiquitous his association with maternal as well as paternal roles was in art from the time. At least for the Christian communities of the Middle Ages, the patriarchs were seen to ‘create and nourish their descendants, the souls of the virtuous, depicted as their children’.[footnoteRef:43] In his comforting demeanour and his nourishing nature, Abraham represents much more than would be expected of a father in the Middle Ages. The notion of mediaeval fathers as less emotionally involved is not simply an anachronistic imposition of modern gender roles on the past. As David Herlihy explains, conflicts between father and son were ‘particularly acute in the twelfth and thirteenth centuries’, at least amongst nobles who are overrepresented in the literary and historical record.[footnoteRef:44] In contrast, mothers from the same period were often seen as intermediaries and peacekeepers ‘between the often conflicting male generations’.[footnoteRef:45] Literary and historical accounts point to mothers in the Middle Ages nurturing their sons well into their adolescence and adulthoods, while fathers were often emotionally and physically distant.[footnoteRef:46] Thus, compared to fathers contemporary to the artists of Figures 2 and 3, Abraham’s overt parental presentation was in defiance of gender norms. Their nurturing and comforting depictions centre and prioritise not the mediaeval sense of fatherhood, but the mediaeval system of kinship more broadly.[footnoteRef:47]  [43:  O’Kane, ‘“The Bosom of Abraham”’, p. 504.]  [44:  David Herlihy, Medieval Households (Cambridge, Mass: Harvard University Press, 1985) p. 121.]  [45:  Herlihy, Medieval Households, p. 121.]  [46:  Herlihy, Medieval Households, p. 121.]  [47:  O’Kane, ‘“The Bosom of Abraham”’, p. 496.] 

While Abraham’s origin is as an Israelite and Jewish character, early Christians nonetheless found immense value and utility in his narrative. Abraham’s role as a nurturing and comforting father, along with his association with the Virgin Mary and God the Father, anchored him as the basis of kinship among all Christendom. With Abraham as a spiritual father, a diasporic community of millions of adherents was able to reconceptualise themselves as an extended family, serving to unify the early Church. While arguments can be made as to how successful this unifying endeavour was, without Abraham as a legendary forebear, Christianity’s history would have been irrevocably altered.
[Word Count: 3279]
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