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The
Ta
o that can be told of i

name
that can be named is not the e

Th
Eref
0
re let there always pe B

CHAPTER 1
s not the eternal Tao;

rernal name.

The Ta
o
that can be told of and the name that

icular affair and

can b
e named point to a part
constr
uc
+ a form but not their eternal aspect.

Theref
ore they cannot be told of or named.

The
Name ].
e :
The ss is the origin of Heaven and gparthi
Named is th : 1
e mother of all things.
beingd- The time

All bej

eing originated from non
bef
ore physical forms and names appeared was

e myriad things- pfter

th .
e beginning of th

fo
rms
and names appeal: "Tao

provides t
2

them, nourishes them,
shape and completes their gormal subs
that is, becomes (or is) theilr Mothel -
e o s oroduces and completes things
with the foemiess and nameless. Thus they are€
bcsansas i Completed3 put do not know why -
mysteries-

Ing .
eed it is the mystery of
o desire,5 so we mMa¥

Se .
e their subtlety.6
S i
ubtlety is the ultimate of mlnuteness.
Th :
e myriad things originate in subtlety

and
afterward compl
origij
glnate in nonbeing and afte
ithout

are always w

bor
n. Therefore if we




desir
¢ and empty ’

thes ; vWe may se -
¢ beginnings e the subtlety of

so
we may see the

OutcO
me meg
ns
3% S & to Come tgo gp "
9 1s to pe usef nd. In general,
eful
¥

thrOu 1
h Lk
90 nonbeing 8 has to function

these WhEre
must be9 a desire has roots,

in ace
ord wi
With Tao before they

COome 4

in
to realiZati
on

desire, Thus if
we always haveé

The &
WO are the 5

dme

3

But
after
they
dre
a'mes. the_y 'ha
ve different

"prOdHCedu Mother . "The

they
a mea
e progy N that ¢ :
diff ced frqg Oogether
erent — m mYStery
s :
2

b
= the Same

We o
a
nnot say they

My st B
ery p ut here they

3

we
cannot say for sure that there is only one thing

2
names

th : ;
at is mysterious. That being the case

fall far short of the truth.

IIM
ystery and more mystery"”: All subtleties are

\
1
Hence it 1s said, |
l
|

produced from the same SOuUrce and therefore it 1is {
|

sai 1
aid, "The door of all subtleties."

NOTES
of Lao Tzu, P. 98, l
|

1. chan's note (The Way o= ==—=———
a J

& .
ote 2): It is possible to punctuate wu-ming

(nameless) and zg—mingb (na

wpeing is the name

med) to mean "nonbeind

is the name of" and of",
This 1s the readin
lun as authority:

g by Duyvendak.

Tespectively.
indeed,

D .
Uyvendak refers to Ma HSU”
Ma did punctuate in this

h

e depends chiefly on Ma.

evised edition of his book
4

w &
ay in 1924 but in the T
nctuation and has

(1956), he has discarded the pu

reverted to the generally 2

are key terms in the Lag

i ; §
t. Wu-ming and yu-mind
ound als© in €

5. ouoting Lac TZH ch. 51.
(Wang Pi's

Hatano Tard, Lac Tzu Wan chu chiac chen
ed) (hereafter

TZU correct

hapters 32 37, and 41.

Tzu, and are £
According to

commentary on the L22
1 Japaneseée

Yeferred to as Hatano), I: p. 38, severa
. e
to the Ch'u—hsueh chi

referring
quoted wang Pi's

commentators,
al 1earning) s

1 as gaying " 'ing wel p'in

' However,

(Records of initi
commentary on chapter 5

ch'i hsing, tu wel ch'en

this is not found in the

i1 enihd.

present Wang pi commentary.



4

Arthur wajey
2

The w
a
lates ty il and Itg p
X4 chih ower, p. 205
’ * 5, transs

in ch
and sa ) Chapter j5
¥Ys in the £ 1l as "brew ’
OOtnote ¢} ed for them,”
1€ wor

wh
ether Nutritjy,
e

©Xplaj
in ha on
hls tra El fOOtngt
nsla e (p. 99,

d on
L1 e f
=4 Mmeans C]OCOC i ’

6 i 1
Chan's own note: (p. 99, note 4): This

tran i :
slation of miao® as “"subtlety" rather than

llm .
ystery" is according to Wang Pi.

7
. Hatano (I, p. 40) suggests that the words

ELEEE:EEEh (empty
—huail

t
wo texts have added ch'i

) are later additions. Hatano says

(its heart) under

e better sense, but he

k'ung-hsu i
ung-hsu in order to mak
thi .

inks k'ung-hsu is superfluous.

Wang Pi's expression i wu wei zungj (use

n Wang Pi

8.

nonbej ;
being as function) also appears 1

chapters 11 and 40.
i K
9. ghih (to g© to) is here understood as ho

(tO acCOrd) .
10. cChan's original translation, ndeep and
The word

100, note 8):

Pr
ofound." He noted (P-
y wide range of

hsuan™
SWan~ (deep and profound) has a ver

—_—

Meanings; it means ndark," wabstruse,” ndeep,"

"Profound, " ngecret," and SO forth. In Taoist
essed,

v should be str

ect of myster
a or metaphysical

v the profoun
d simply has t

feligion the aspP

bu .
t in Taoist philosoph
The WOI

o be

as i
pect is paramount.
ext.

(p. 100,

u
nderstood in its cont
professor

note 9):

11. cCchan's own note
extremely provocative article

B
oodberg has written anb
n of this cha

Notes on chapter One of Lao Tzu, " Harvard Journal of
598-618) . He says that

pter ("Philosophical

o
n the translatio

Asi :
Asiatic studies, 20 [1957]:
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SitiVe bej
verh . 1ng bo
(so S, 'ton th essenti
mething, ave (somet tally tran-
’ hln
g)'

wWith
Objec
t
of g S f°llowin
Tammatj cq 9 them in the

eVentS" (p
- 607)

1 an
d .
Philosophical

that ; Evi
in th ldent)
e
LEQJEL_ Y he ove
u rl
(ch 0oks t
apters » he fact

and -
1
n many pla
Ceg ;3 4
4k 0, and so On) :

Choy®
» 369-5 N the ¢y
12, 1335 "8 B9 =209 Tzu® (p
- -34a, 5, ’ (especiall y Chuang
i Librarieg 2, 5:9a, ¥ chapters 2, 6
insta S serj S §§E:95______g:__:~
Nces yud €s) eq,, u ts'ung-k'an’
and yF © mentigp
only a few

a "
nd 'not to have

CHAPTER 2

When th
e
people of the world all know beauty as

beauty,

Ther
e ari
ses the recognition of ugliness.

When
t
hey all know the good as good,

The
re ari
ises the recognition of evil.

Ther
efore: -
: Being and nonbeing produce each other;

Diffj
icul
t and easy complete each other:

LOn
g an 1
d short contrast each other:

a : g .
. nd low distinguish each other:
ound ;

and voice harmonizé each other:

Fron
t .
and behind accompany each other.

what the ‘human heart

The beautiful is
i . . ;
ncreasingly enjoys,2 and ugliness is what

ates and disli Beauty

the human heart h kes.
are comparab
parable to ri

ommon root.

le to joy and anger.

and ugliness
d evil are com ght and

ger have & ©

Good an

wrong. Joy and apb
ong belond t

o the samé family.

Right and wr
esented

1d not be PT

Therefore they shod
onesidedly. all theseé six are names and
a 3 4 ] a 1£- )
rticles? that shov Nature (rzu-ian s S€ e
sidedly-

sented one

falrs without action.

should not be Pre€

The
refore the sage manages af
jces; he WO IR

Nature herself suff
t with defeat.

) will mee

(artificiall¥
hout words.

Ang
spreads doctrines wi

and he s not turn awa

doe

Al 1
things arise,

Y from them.
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CHAPTER 3

Do not e
xalt the
worthy, so that the people shall

Do not
value y
are treasures SO th
shall Not steg) Com

To

and to value ig to

Abilit
Y alone should pe applied

£
O the task. what i
i

s t
U he use of praising
tilit
but int Y alone sh
o Opera . ould be
B what ;g the use of
e

11

The heart harbors wisdom and the belly harbors
e full

food., Vacuity means wisdom and to b

means to be without cunning.
W . c
eakens their ambitions,

ond strengthens their bones,
out cunning. Ambition

Bones means to act with
s to disturb

e activities so a

means to creat
; mbition
(oneself). When the heart 1is vacuous, @
becomes weak. oo
i t knowle
He alWayS causes hlS people to be Wlthou
(cunning) or desire: -
: : it ’
This means to maintain their integrity
realness).
§ s
And the crafty to be qfraid to @€
ningly-
C : to act cun l
raftiness means i

. i l
Y acti“g without action, all *

Oorder,
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NOTES

Chan's
note

(P: 108, nate 4)

: This word

Tt g
uld tp
en re
com ad: 7h .
<2Mpete; they ey will then
i1l o act and always

another_ Mpete tq £
3 'y to overcome on€
T'ao
tak
sh d €s hsj
=28Nng-  (tq e —Eiéﬂﬂ:ghgc &
4 TCome ope & © mean hsiang-
- The noth
Tao__ er)
Comme _ “‘-hES_Ehg____;hjL‘“ﬁ;ﬁﬁ—h
Ntarjeg SF 4, N-chin iy
v . -c
€Tsion hag ® Classic of u (Collected
ung k ﬁ5""“‘““liﬁillji________fﬂf
Uo ch g ay and virtue)
i

hS iao_‘ne:n F
S, hgio.

hsi
lan
~ e
she en erh chind:

thej
T abijj (B
lit €cau
ys S thej_r £
ame exceeds

eXa the .
Tt thej Y will o
T abi]j Sh to co
m
pPete and to

17:12-

13

6. The expression t'an—ch'ie‘hh (to ransack

t
runks) comes from Chuang Tzu,
104, note 5):

chapter 10 (4:1ba).

7. <cChan's note (p. Egﬁi (vacuous)
is ‘a Tapist ‘term, It iz not to pe taken in its
literal sense of being empty and is not to be
equated with the Buddhist Eiﬁﬂﬂj: which means

m specific characteristics.

empt i
ptiness or freedom fro

ption of a state of mind, it

Rather, as a descri
s and purity of mind,

m

eans absolute peacefulnes
d selfish desi
ns or to allo

res, not to be

freedom from worry an
ming impressio
disturb what

w what

disturbed by 1inco
is coming

is already in the mind to

a feature of ¥ it means

eality.,

i
nto the mind. AS
there is

wum in which

a profound and deep contin

nNo obstruction.
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Truly,

i 9.
rea 3 v flowln

d ! and e pac.‘l.ty
em e ! t ]..tS ca

pt lt n.-la.}J be us ] y

! Y}

Then ltS l“flllity Ieaches
] i i

is never exhausted. its form is
. degree. Although i
; the highest ple for the body.
It may pe used but jtg Capacit u
It is bottomless,

g i lll n
b4 w
ll th g bl t Ot be t[()

is much to be done,
e 1
It

its capacity
Plunts jtg shar

Although ther
pn.ESS 5

It untieg its tangles,

e ex]]aust‘,e(l Wile]l t]le [llyrlad thlngs
.

aster
d seek (another) mas s
s
ao) an
It

forsake this (T
Softens ite 1igpe

Is it
fOund?
to be
ter tor
; ther mas he ances
where is ano erhaps t
It becomesg One with the dusty world A npottomless, p harpness but
C i kew S
Deep ang still gk t blunts the
| s 1t APpearsg to exist forever, of all things"? I - tangles are |
. Th '
! T 90 not kney whose son 4 is ot diminished: jE, T sAEESNS Vg
: . itself is n , itself. /
- It & t tire t
| Seems™ ¢ have Xisteqg before the Lord Liel bub @t will no i ey DoAY It A\
| untie i1 1
H ot s©O 3 true
| € who holgg On to the Capacity of a family the light but does n world but its
dusty "
Cannot Perfect that family He who holds % mes one with the Is it not "deepP \
eco 4
on tg anged. np If
the Cqpacity o ? country cannot perfect tate will not b€ . jgt forever ’
that oo, shate s to e¥ ; irtue
| ntry w’hen vou ex-haust your Strength A £ill it appear AT by its V
' to ligg that . m and ‘s ’ .¢s form, t ey, If
3 which 4 heavy, you cannot perfor the Earth keeps 1 n its capacl
that functlon a € ¢ more the then bY
(yun s Use) Truly, even if it cannot suppor . jts forms,
°ne knows 1, ) L& red with n its
OW £0 bring °rder into the myriad Heaven is contenl r more tha
thin coVe be
9% byt does not do it through the Tao of T cannot J— cannot .
the tyo 2 its n an ngeem
Modes | then gpe Cannot bring them to acity 1f HeaVe doge At not .b)
com capac : (T2
Pletlon Although th . . . it (TaO): ' The pord (Z2-
- © Earth is phygical compared with ord"?
and soul, ; re the
. * IE % dgpe Mot follow Heaven, have existed bef® |
“annot Preserye £ Heavel: ‘
its ¢ h d o
Heq TANQuility, althoug ns the LoOT
Ven jg eSsence and gq 3 mean
Folloy o & g I (O —

and j ful-
Cannot be > and its use

Filling it makes

and whep that capacity is
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How H
e
aven and Earth
Whi are
ile vacuous
3
When Active
2
1 a
0% is 5 gap
erles Df 'b

ellows . b

COm
Parable to 4 £1 Yueh~ is
ute .

bell : :
o%S is empty The inside of the
3

. The
refOr
e .
flever be » While vacuo
€xhay us, it can
st ,
ed, ang when
moved (used)
£

In
the vast and exten~

a .
nd actions brind
T .
hey will not do.9
Rot manage 11
COm
s to a dead end-

th

e Center,l2 there

Saves T
thin £ One dj i
98 alope 13 iscards ones®€

if‘ to - If
produc the be1;
€ soy OWs ha
s an intentiol

18,
an

Plowey the

Chi .
nese Philosophy, Appendix,

witho
Ut feeling and without

then everything will

NOTES

1 ;
. Chan's translation, "Heaven and Earth are

not n
humane." He noted (p. 108, note 1): Jen®

(hu
mane) has been variously translated as "love,”

n
ben
e n
volence, ”human—heartedness,” ntrue manhood,”
and 5
so on. For a discussion of the translation of
source Book in

thi
S term, see Wing-tsit Chan, A

"on Translating

Ce .
Ttain Chinese PhilOSOphical Terms. "

note 2): gtraw dogs

2. Chan's note (P- 108,

in ancient china. after

Wer

e -
used for sacrifices

own away and there

th
ey had been used, they Were thr /4
Wa [
S no more sentimental attachment to them.
.d +
3. According to T'a° pung-ch' ing, EE: (ta '\‘

e
(to

Proyi ;
ovide, to complete) is to be taken as BeX R
Qover)

ed from rao Tzu

4. Note that wang Pi aiffer
e things.

in : arat
Considering stray dogs as two sepP
pi's interpre-

It
is astonishing ho¥ earthly wand

ta+ s
Ation is here.
.9 favor).
5. Read huif (wisdom) as hul (
ram
commentaIY on hexad

6. pBook of chandeSs

No
« 1, Ch'ienh (Heaven) - "
i tically
7. cChan's note (p- 108, e 2 BEas
v and Duyvendak, take |

1uding wale

all
‘translators. inc
Shul W or "muCh, W ,They
—— to mean "quick,“ [F-Yele) t¥]
ese commentators

£i
Nd 1jttle support @

Ac
Cording to Wang Pi,




Nl il 5 i o

- - -~ - e e S Y

‘ 20
| Of things, ang ;
’ 1o~}
Lu Te~ming 1879 Kung has followed him }
quOteS W H | i
k ang pj
S an s |
Shih (tendency) d adds the meaning of The CHAPTER 6 It
ne valley never dies. ‘
|

ther case it means the

Course of things It. §g
' called the subtle and profound female.

Or their hiStOry
. e The
Jate of the subtle and profound female

8., o
20 Hun
g-ch'j
as h .M . lng sy &
-—g_].‘_ (Wlstm) to ggeStS to read 9_1 (evll) IS t'h
up" confor , € roo
P" above, M with “wisdom is built . t of Heaven and Earth.
9. Some = Continuous, and seems tO he always existing
Wordg a Use P ?
sent Ye prob . it a , .
| €nce, ably missing in this nd you will never wear 1t out.
lO The Spl & . rable to
. rit of t ey is compa
he valley ' 2
ch is nothind:

th i
© center of the valley whl

Many

co

U~ n mmentatOrs

Eezyen (not ¢o tegard the two words

hel-e 4 speak) a " ing

is S g : Wit : at oppos
Obscure_ Purious. The passade hout form, without shadow, witho
It remaiﬂs

it , .
and without going against it.

|
{ 11 .0
! - Li
i haye hehem Means tq Manage qui 1ds on O
| o make sens © Many commentators lte low and does not moVe: 1t ho
12 e out . .
S of u . valleY
1 (cent - (numbey. pri o dMietude an@ does not declin® The
\ er) jg ’ rlnciple) ig i ts form.
d E . see 1
- 13 clear1y Spuricy before chung Ormed by it, but wé cannot ok
A sinpj Has ' Thjy : ins s0
llar S is 3 : 1t rema
ch sta perfect thing. :
apter 3g. tement ;g fou . . tha ve call it
” nd in wang P1l, t we cannot name it. Therefor
*  Hatapg "th is con”
Writer > P. 70 oot of Heaven and Ear=r’ Use
S, poi > quotin . t 3 . yinde
be intsg out . g vVarious Chineseée lnuous ]_way’s ex St
taken a4 S at k&ggr ( . , and seems to be 2 4 qme
un to s 1t ) "
kgaﬁt (to =1 (e fulfiy; Hare) on Al=H and you will never weal e G |
|
bow) . £ 5D Supply) or as Jate is wh ptl and P ofo? f
whence the subtl€ ingd |
ollo¥
| (mYStEriouS) fomale goes gnroudh F s I
. i
, th ‘t pec?
e
Pa ; akess
; - th which the female & cfore jt 18 1
© body with the ultimate‘5 The® we say ‘
Cal arth ‘
1ed the root of Heaver asd ® o we 5%
. m' {
®Xists, ye do not €€ ;es £OF i int0
it ings ©
does : meiad L Y-
g not exist, the core nit *
i o
lstenc g 6 There . g‘"
e because of **° xistlﬂ

Co
nt
Nuoug and seems to



It c
o]
mpletes all th
ings

Use i
it, and it is

never
burd
ened
- Therefore i
it is ;
Sald, "you

will
newv
er wear it
out . "

j NOTES
. Chan'
s note (p. 111, qoke 2y TOe
s ku as "passion

n
Hsi
ang-
erh'
h" commentary interpret
e reproduc-

s the femal

and
the

gate of the female @
ual interpré”

tiv
e or
gan . ;
. SignificantlY. this se¥X

tatj
ion h
as received no support. .-«
g a Japanese source
reads Ega (valley) as Eﬁb
s nothing

nTheré i
Y chang

2
. Y .
en Ling-fend, citin

’ E: ‘1)
* ’

(thj
ings

). It would then read,
ntary was
s own commentary 2

Chanc (€1
. 320) in hi
Yu—k'oue, 450-375 B.C.?

quoted b

in
it
This whole comme
£ the i

EZE@ (attri
§§E:E‘—__jii;iii‘ié Lieh
u ts'ung-k'an . 1:1b.
3. Tao Hu“g‘Ch'ing substitutes wu for Ku»
nphing$s are roduced

ead;
gentence is

mak 3
ing t
he sentence to T

chapter 41, the

by
it,»
: In wang Pi,

Te
Pea

ted with the word ¥=
of the

in Chang Chan

4 ;
This quotation

th
e La
Lao Tzu does not appea¥

of
the
Wang Pi commentary-
gnould P°

for
e i
think that the quotation

5. Chang Chan has E;’;,,,i
) ven thinks chand

ingt
e
ad of simplY chi

Cha
n
should be followed:

6. These t

alg
o
appear in wand Pi,




CHAPTER 7

If one eXistg for Onesel f

' one will compete
wWith Othersg,

If one does not exist for oneselfs
ev i i
€rything Will come to him

And f i
Or thig Teason cap eXist forever
Therefore th .
€ sage Places himself jp the baCkground

but g4 i
fings hlmself in the foreground

YS remains, 1t is

CHAPTER 8

The best (manl) ig like water.

. nd does not
Water is good; it benefits all things @

compete with them.

11 disdain.
Tt dwells in (lowly) places that a

i i S.
What man hates is lowlines

Tao.
This is why it is so near to e
is nonbeing. Water is being. h
Tao is .

Tao) .

it is said to be near to ( the earth.
i es
(The best man) in his dwelling lov )

; rofound.
In i heart, he loves what is P N
humanity.
In his associations, he loves

;thfulness-
In his words, he loves faith

rder.
In government, he loves ©

tence.
g compé

In handling affairS, he love l.neSS.
timell

. o oves ; ithout

In his activities, he ' te that e &8 e
mpete

co
Tt is because he does not

reproach. pond £

s res
an2 should sl
That means m

this3 Tao.

i
\




pter 38, which

The
edq+: Comm
dlthnS entary h
as chin®
£&hih

inclu .
di
"9 the paq_ (order) but some

hay
e to d
Hatgy =2 (this) —h““EE“SBEE—u—__jL_______’
RO, ihig > Which may ~ching chi-chu,
t
€r sense. see

e i
. CHAPTER 9
IO hold and fill a cup to overflowing
s not as good as to stop in time
To hold means not to lose the virtue, If
you (desire) not to lose virtue but wish to |

increase it, it will inevitably collapse.
Therefore it is not as good as to StoP in
time. That is, it 1S not so good as to be

o be without accomplishment.

without virtue and t
Sha
rpen a sword-edge to its very sharpest,
Angd
the (edge) will not last long.

e edge SO that it is sharp

If one sharpens th

es to sharpen it, the edge will

and continu
inevitably be proken. Therefore it will

not last long.

Wh
en gold and jade £ill your hall,

Yo .
u will not be able t© keep them.

good as t
and wealth

It is not as o stop in time-

To
be proud with honor

I
S to cause one's OWR dOanall.
1 not last 1ong -

That means it wil
Wi
ithdraw as soon as

S .
uch is Heaven's Way:
rk is

s rotate. when the WO

The four season

done, they move on.




28

NOTES

1
2 C 1
han's note (p. 11
. 5 s

KUng a
nd .
Some fifty other &
exts,

Chian .
9 Hsi-ch' according to

kung-ch'e ;
ch'eng mlng-suia (work
ed) .

ang E] have

done
and fa
ccomplish o
lnce this
stress

on fame
does
not
RErey with Taoi
is ;
t philosophy. I

have
ed kun .
Wang Pi text ——29-sui (work acco i
: mplished) in the

(d. o,
in ghj .
__ihlshic (Records of th

e

las_
5-86 B.C.), Ssu-pd

historj

ria
n: by SSLI-m
5 Ch'iEnd

ts'y
—=40g-k'an
k'an edition
]

79:17b,

no
te 2): The Ho-shand Can yo 1
u keep the spirit

CHAPTER 10

2
and embrace the One

without departing from them?

3
To keep~ is to dwell in it. The spirit is

The One is the true

the eternal abode of man.

s that if you can always

nature of man. 1t mean

nal abode, embrace the One,

dwell in the eter
and are able never to

keep the spirit clear,

a1l things would submit

depart from them,

spontaneously" (ox would be your guests).

C

an you concentrate [chuana]6 your vital force and
e of weakness like

achieve the highest degre

an infant?
s to

To chuan is to employ and to achieve 1
It means that if

reach the highest
he vital for

degree.
ce of Tzu—jan,achieva

ee of weakness,

you employ t
highest degr

the harmony ©of the
and are like an infant without desires; things
will be preserved and your nature will be
obtained.

Can you clean and purify your profound insight S©
it will be spotless?
What is profound (subtle; mysterious) is the
utmost 1limit of £hings - 1t means that if.you
are able to clean rd, TeMovE evil and falsehood

7 ana do not let

to arrive at utmost insight
. e -

things restrict your insight OF injure Y°
ith this

1 finally become one W

spirit, you wil




Pro
foundneSs‘g

Can
you 1lo
ve the
peo
Ple and govern the
state without

knOWl
edge (CUnning)j

To us
e trick
s to
to m achie
anipul Ve acco -
ate t mplishment
he course of £hi and
ings and th
us

to g
eek to
esca
Pe (from people)
e is cun J
ning.

Prof
ound i
nsight
SO that it wil
111 be s
potless

mEanS
to
abang
on
sageliness
* TO gOV
ern the

u
t resorting ¢
O cunni
lng

di
Reard wWisdo 9
m, means tO

If
¥You
can do it without

and the

an Q
d disorder. The

To
} 53
Produce, but not to take

To
a
ct, but not to rel

Tao
le
ad them, but not to mas

This
S is called profoun

31

This mea i
ns that if you understand perfectly

and pene i
trate all without delusion and are able
not to
take any (deliberate) action, then
This

thin :
gs will transform (spontaneously).

is what i :
t is meant by saying, wpao invariably

1f kings and barons can keep
12

takes no action.
Sly. "

it, . .
all things will transform spontaneou

To
produce things

Tha :
t is, not to plock their source.

an
d to rear them,
Th : o ;
at is, not to inhibit their true nature.
possession of them,

y on one's own ability.

rer them—-—
d and secret virtue.
source of things, they
what

nhibit

If you do not block the
v themselV

es.

will come into being b
achievement 18 chere? If you do not 1
succeed by

things will

of things,
here tO rel

the nature
y on?

what action is t

and become

y nor comp

themselves.
Y rhemselves

proficent b

lete them. TO

Things grow

and I neither maste

have virtue without beiln

not a subtle

one speaks of P¥©
always indicates virtue without ouT knowind
g from secret depths.

who the master ;8. 1IE come




NOTES

1
s Chanls
not
Ming-huang thi = 15 117, note 1l): Emperor
inks that tsaib ” )
= = o keep) is inter-

chan
geable with tsaiC (
_—= a particl
e for exclamation)

and sho ceding
uld be e pre
the 1a
t 8]
ST word of t}
chapter, [Some ; |
] Commentatorsg have f
ollowed him.

Furthermc}re
k]

they ¢
ont :
end, since all lines of thiSs
i

Chapte
r contai
in fo
Ur words except thi
is first line.

HoweVver,

textg
as
. well as ig B -shang Kund
ound j €lr c
d in the pPassa ommentaries
ge )

(by Lig Ane

and 1s alsoO

quoted j
4 in the Huai-nan Tzu®

tials
Gk Ssu-pu pei-yao
the Four 14 M Pei~ aof (Essen”
braries), eq
y €
., 12:14a
: . The

Phra_Se tsai .

—=2% ¥ing-p'o9

Yﬁanh appe ;
(343-277 3 ¢ : ars in a work by Ch'u
Ch'yj, /- (See Ch'y gy i
=4 t2'u [Elegies of

Ssu-
u .
two €1-yao eq
Words ying-p'o " e
— IO (

COnCe +
PE, forming a g

the Furthermore, the
Spiri
Pirit) represent on
aralle] v €
with the One WithOUt

the worg Esai
"——l-: the
re woulqg be no
verb fo
r

Spirit. n
5 "the
i Chanrs
Meang Note (P
h : i L7
An-p ot » note 2). yj .
1ng—g ]

in bodj
dily movement. The nHsiang-erh” commentary

inte '
rprets p'o as semen, ©On the ground that Egk
(Whi
te) forms a part of the character p'O and is
pn commen-

Pronounced like it. Since the "Hsiang-er
tary is a Taoist religious text, chiefly concerned
With the conservation of human energy in order to
Prolong life, it has gone S© far as to interpret
"Wwhite" in chapter 28 as semen and nplack" as the
inside of the female organ: where, it says it is

dark.
¢ of the Lao TZU

1k manuscrip
mb at Ma-wan

s at the hea
cts) 11

3. 1In the si
1
g-tul ,

di
Scovered in an ancient to
da of

c 5 "
hangSha, in 1974, the word tsat 1
Hhis chapter. See€ wen-wu (Cultural produ

(1
974): 12, 18.
iticized

(1130—1200) severely cxr

4, Chu Hsi®
' TO 'h]_m, the

unonesenSE-'

thi .
his interpretation 2%
(Chu_Tz4 u-

Sentence merely means what it gays.
0
d conversations of Master chu) s 188

1630
+ei” (classifie
ig own

ed,, 137:5a, but wWan

3

Philoso
phy.
aturallY be your

npll will B

5. Literally,
npao is

Juests," Ccompare Lao TZzY: chapte” 3
its gimplicity

e
ternal and has no name.
can master

s s B
eems insignificant,

it, 71f kings and Pare?

things would submi

n's note (p-

6. Cha
'] as wand Pi

Neither ["to follow'

\




34 n conCen‘
g t "to
| employ," ag Ho-shang Kung thinks, bu Ny
| _ Tzu
| trate, " dccording to Chu pHsi. See Chu Tzu yu- 2=
125:10a,

the
: int of
7. In Veérsion B gof the silk manuscrip
to
; i . irror (
Lao Tzu, the word is chienP meaning a m

¢ opilis
tion
1 eflec
look at 3 POol of water to see one's own r

ruption

and in versjop A it is 1apnd (blue), a cor i
ective

©f chien, gee Wen-wu, 11, 14 and 12, resp

8. Compare Lao Tzu,

ows
i ho kn
chapter 56; He w

doeg not Speak .

glese
He who speaks does not know.
Shut the doors,
Untie the tangles.

the mouth,

s.
Blunt the sharpnes

one
Soften the light. Become
With the dusty worldg

d
This ig called profoun
identification_u

Chan'g hote (p,

- n
118, note 8).: Ho-shangd
= SayS the hea\ren|y gat

in
efer to the place
the Polar Star Where the Lorg

He
is definitely Confusing Taoist

; 4
: late
Philosophy with
Taoigt religion.

. it
Modern Writers have explained

in terms Of the Sénses,

s
or SPecifically the ears,

or the

Most wrl

's explanation
Tz
n
h meang the way of Nature, 1p the Chuand ==
hapter 23 (4 131

; . is
"non-belng,' In h

ters’

35

Tzu,
n

ge in the chua

passa

Heaven
te of
the ga

he
commentary on t

that
iang” (d. 312) says
Kuo Hsia

it is
that 1
ings and g
fOr all thlng _es" in Chapte

name eti
o REREEaT of all subtl 1iterally

r e

nthe dOO ) o 1

the same as waley thinks B2 I
. noa

Tzu, ... ing

1 of the Lao Tzu ening and c¢los
; that "op

"semen" and

1 crue .
a sexual technig

32.

hapter

e Lao Tzu, ©
are LY -——

11. Comp

zZUu,
ao T
ar
appe
ce
nten

1 L
s 1n e —
12 r'his se€

chapter 37.
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CHAPTER 12

The fiy L
€ colors™ cauge one's eyes to be blind.

The fivy
e tones ¢
ause '
one's ears to he deaf.

S mind to be mad.
To be sSpoi
P led means Something has gone wrond .
It is saiqg
to be spoileq because the functionl

of
the mouth hag been lost

Ears, eyes,
mouth

(palat
o ©), and heart should all follow
eir own
PEtUYe. I ona does not use them

to accorg i i
| With his natyre and destiny but

-so-ness (Tzu-jan):
spoiled’

activitijeg

For thi
S reasp
n the Sage iS % ly
and Concerned with the bel
not the eyes

NOTES

note 1): The five

l. chan's note (p. 121,
and blacki eie

colors are blue, vellow, red, wmite:

. ; chinese
Five sounds, the five full tones 11 the

. our,
pitter, s
musical scale; the five tastes, salty,
lassificatlons

acrid' and sweet. These fivefold (&

sy
g Agents e
han resulted from the theory of F1ive

£
results ©
ElementS, which conceives things ©° 35 water,
namelYs
the interacticns of the Five agents; S
_ things

Flre: Wood, Metal, and Earth. Many them.
’ ’ respond €

. cor
been formed in sets of f1Ve =




jving
. recelV
What jg meant by being dpprehensive when

What

CHAPTER 13

favor or mwmmﬂwnmw

d
pr an
and disgrace are equal, and hon

trouble are the Same,

If a subject is
e,
: 2 gisgrac
mwvwmrmSqum when receiving favor,“ disg
ro:owu or dHocUHm“

ith
d wi

he €annot be truste
the €Mmpire

as
category
honor and favor,

: ads
"The fulness of 1ife le
Surely tq death, »3

. d
Therefore i is calle
:@H.mm.._u .WH.OC..UH.m "

onot
When one is deluded by h

on the
A mm<OHu (the effect) will fa3; back
wmwmou.

eat
aﬁmHmmcﬁm it is said that the gr
#Hosvwm i

S (to pe rYegarded) gaq One's body

Abmmedv.

41

is that
ble 1s
have great trou
The reason why I

ody.
a body, I have 2 B

) arises because

(Trouble

If I have no body,

-jan.
to Tzu-]at
of) the return
(because

may
ave? -« body
What trouple e B world as his
the
alues
ermﬂmmOHm he who v

1 . . is
emplre re it
b trusted with the Therefo
‘ e
e en g body when On
Nothing can change 1y, only
iousLy-

ire.
: r
it se

said to regard

d
t¥ b entruste
en e
can he be dy may
does so his bo

d as
He who loves the worl

¢ is
; efore *
With the empire.

o can

Ther
body - es S
. can hurt the hen one ad when ©one€
Zonwwsm . only ¥ only
1L
said to love
he be entruste
o
Neither hurts n

or,
disgrace, hon

;o
With the empir




NOTES

l. The L
=20 Tzu
ESEE e Ehlﬂia (apprehensive),

but as m
any writ
ers have pointed out, judged by the

Precedin
g sente .
fces, ching is obviously a misprint

E . b
or EE_EE& (favOr).

2. Chan'
S no
baxt has: np te (p. 123, note 3): wang Pi'S
- avo 3 .
T 1s inferior" and the expression

. Sha

n . n Kun 3 on th h
dlsgrace 1s lnferlor.“ ACCOI‘dl :
-E 1 . ng to .
C aIlg, Nlne Other g

-h' te}{ts a ree W1t}1 Ho 51

“f or i i e
S lnf ri
irt W ve av or a[]d sS1X hav

n
favO .
r is su ;
perlor .
and dlsgraCe . .
3' lnferlOr.n

COmpar
® 120 Tzy,

chapter 50.

CHAPTER 14

W . .
e look at it and do not see ity
It z

S name is The Invisible.

W i 0
e listen to it and do not hear it:

It ;
S name is The Inaudible.

W .
€ touch it and do not find it

I
ts name is The Subtle (formless)-
These three cannot be further inquired intd,

lnti l.
no Sha}-:e} no fCI“! no SCL!“C.J

s nothing i

Because it
i t cannot
and no echo, there * t
anno

owhere it cannot 9°- It ¢

1 do no

penetrate and 1
£ know its

be known. Furthermore:;

name? by my ears;

eyes, or bodYy: TherefOre®
i i into and
they cannot further be 1nqu1red 'y

hence m into one-
erge 1n
g omind down

. ; nd €
Going up high, it is MO pright: 2
low, it is not gark- . yon any name’
1
Infinite and boundless: it cannot ke B
It reverts to nothingness:
' . ape
Thls ¥s called shape w1th0Ut shapP€:
F ; . .
Orm without objects: _ myriad things
ist
t e}{ls ’
If we say it does ¢ 1f we S3Y
£ it
tion pecaus®
come to complé form 3 Therefore
ts ‘
see
we 4o not Form without

it exists,

it is said,

objects."




44

It is The Vague ang Elusive,

It is indefinable,
Meet it ang YOUu will not see its head.
Follow it ang YOu will not see its back.

e
Hold on to the Tao of 0ld in order to master th

things of the Present,

Things (affairs) means events that take placée-
From thig One may know the primeval beginning (of
the Universe)
This

is called the bond4 of Tao,

£
The formless and Nameless is the ancestor ©
; st
the myriad things. Although present and pa

. s
are not the Same, time changes, and custom
alter,

in
Yet through it all things fully obtal
: 5
their order, Therefore it is possible to

On to the Tao of o019 in order to master the

things of the Present » Although antiquity
is far away,

know theé

33:
of the Mean, chapters 1,

l'hold

) e
1ts Tao stil] exists., Therefor®:
though we are in the Present, we can

Primeva] beginning.

45

NOTES

e
. The Doctri
te (p. 125, note 7): INEZEm===m
1. chan's note (P.

ing® (name)
hat min
Ling-feng suggests t ==
2. Yen

it 1is.
: what it 1
ad hOb (what?): EHpE A% in Wang Pi,
should read ho tences also appear
en
3. The two s

chapter 6.

C
' I
. ch'eng
8):
ote (p. 125, note 8)
4. Chan's n

d entary on
the I chuan (Comm
ace to -

(1033-1107), Pref

the Book of Changes) - P
that EE&E
nform with

(order) should be

5 yen argues "peginning
) i to coO
read shihf (beginning)

ntary.
at the end of the comme




CHAPTER 15
Of old those who Were the best rulers were subtly
mysterious ang Profoundly penetrating;
Too deep to Comprehend,
And because they cannot be comprehended,

I can only describe them arbitrarily:

. r
i ; . ; ntel,
Cautiousg like Crossing a frozen stream in the wi

. . ; e
Cautious 1ike Crossing a frozen stream in th

; : t
Winter, ag though they wished ang yet did no

, * e
Wish to go Over. Their feeling is impossibl

to Perceive,

Being at a loss,

When the four Neighbors (a1j sides) attack,

the master of the Center

not know ip what direction to go. The clues
of People of h

igh virtye cannot be seen, and
their intentiongl cannot be known. They als©

are like these (two eXamples) ,

like one visiting,2
Supple and pliant,
Genuine,
Open ang broad, like 5 valley,

Mergeq and indifferentiated,

like muddy water. >
The word

in these Sentences mean that

describable,

Who can make muddy wWatey

tranquility?

Ccom
Who can make the still gradually

ides:
like one fearing danger on all s

ther
Tt is precisely because

47

e to life through

activity?

.a) obscure things become
Through principle (1i7),

bI l: I $ ][1[(i i ]
1 i y dy thlng
irantc.

ings
s +ill thing
Through activity, S

become clear.

-jan.
.. is the Tao of Tzu—jan
This

bes the difficulty of
e

will come to life.

cri
"He who makes...?" des thoroughness and
" means
" dual ly
the task. Gra
caution.

n o] fill
ot want
ces thls Tao does

embra €

himself to overflowingd. — will
i i1 means
, lowing

"Flll to overf .
r the brim.

; e ing
certainly go oV ;s no overflow
e

enewal .
ring out and T
a
nd we

4
Pi means to cover.

that he is bey©




NOTES

1- This n E 1
nc wa .

chapter 17

There
te—ch 'y P
Le—ch'u” (virtue-i

e-interest) reads

Jrs C
——Ezl_l_'ll (intention)
. AC ‘
te—ch' cord ;
Xe-ch'u here shoulg ing ta T'ao Hung—ch'lng:
read i-ch'
1-ch'd also

2
. c 1
han S note (p 157

(appearance
E)

attitug , note 3): Jung”

_

) in the Wan . , e
g Pi text but k'o

(gueSt) .
in the g
O=-
shang Kung, Fu I. and
, and fifty-on€

Other t
exts ;
Meéntioned by chia
ng Hsi-ch'ang. K'©

——

rhymes i n oes
wWith the
f
our following lines j g ‘
# u d .

It ig ;
lnter .
comn e€sting that Waley h
entary on ; as writt
n
ELQ he . 190d (for this
e instead of - chapter),
3, Jung,

en a long

but chooses

note 4): The sevenf01d

) Most Commentat ically.
nt o
€rpretati s feel that y
on of Eif Wang Pi's

Sense n

and to "

in 1, that pi here i cover" does not make
'_““—-—-—gll_, Chapter 22 ame as &ig (Worn Out)

CHAPTER 16
Attai
tain complete vacuity.

Mai i
ntain steadfast quietude.

the

t attaining vacuity is

) of things,

This is to say tha

u ;
tmost steadfastness (seriousness
e is the true correctness

and maintaining quietud
of things.

All .
things come into beind,

That is, to be active and to grow.

Ang
I see thereby their return.

The return is to Pe seen 1n vacuity and quietude.
t of vaculty and movement arises

Being arises ou
efore although th

e myriad

out of guietude. Ther
things act together, finally they will return

to vacuity and quietude. That is the ultimate

steadfastness of things.

A ;
11 things flourish,

B
ut each one returns to its root.

Each thing returl
Thi —
his return to its root means franquility:

stiny.

g to its de
ternal (Tao) .

11ed the €
one will be

I g
t is called returnin

T .
O return to destiny is €2

If one returns to one's root,
tranquil. rhexefore it js called franquility.
When one is tranguil, one returns to one's
destiny. Therefore it is called returning to
e ea iy, HE one returns to one's
destiny, one attains the eternity of nature
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and desti
in
Y. Therefore it is i3
called the

eternal .

no 1a =1 (!al ci en ¥
e
x
e

Not to
know th
e eternal is to act bl
indly to

result i
n disast
 r. This thing called eternal
ed eterna

is neit
er parti
tial nor pProminent -
h .1 There 1

no appea S alld nc
rance i
HlaIllfeStatlon of h
| | " herefOI
now the eternal 15 ca
1ls Sajd "0 k I ed en

light
enment ., "
- Only b
Yy thiS r
eturn can one

e and
Penet
is not cont rate all things so that nothind
ained
_ « If ;
point o one is mi i
B, vl mistaken £from this
i enters i
will he into one'
separat s lot and thind®
ed f
Theref rom thei 2
ore it j ir lot™ (nat
5 sail ature) .
2

iS IINot
to act blingy to know the eternal
He who knows t Y to result in @i
. he eternal jg a1, isaster."”
ere is —embraci
nothi cing.
ing that is not
embraced or

Penetrateq

Bein
g all-e
mbracing, he is i
impartial

When he embrac
es
reaches the ' and penetratesg everythin he
Being iRy pPoint of complete im . >
When » he is kingly (unij pastialiiy.
he is complet universal).>
the point ely impartial
of uniVerSality » he reaches

Bein P
g kin
gl
¥, he is one with
Nature

When
he ig
unive
rsal, he will re
ach the point

of forms
l’m1ng
Bei a uni .
©1lng one Wity 1ty with Heave (
Nat n (Natur
ure, he is in e).
accord wi
ith Tao.

When ]
he becomes one with Heaven in virtue,
he will

embraci .
cing Tao and becoming pervasive,

reac . . i
 the point of achieving extreme5 vacuity

and nothingness.

Bein g
g 1 : ; ;
n accord with Tao, he 18 everlasting.
Wh ; . .
en he achieves vacuity and nothingness to

me degree and attains the

the infinite and extre

he will reach the point of

eternal of Tao,

having no limit.
W ' And i

is free from danger throughout his 1ifetime.
alled nonbeind cannot be hurt by

stroyed by me
mind, the tiger

This thing ¢
tal or stone.

water or fire, or de

If one exercises it in the
th, and the wild puffalo

cannot bite its tee
£ war

cannot butt its horns: and weapons ©
,_ 6
plades into him. where

cannot thrust their

would there be any danger?




1 NOTES
* The sam
e phr
35. ase appears in Wang Pi chapter
2. EEE?

(lot
» part
, Or to divide) hardly makes

sense he
re
- T'ao H
u
Ng-ch'ing suggests that fen
ha en in

the fir
st insta
n
ce should reaq Chlhb (
knowledge)

and Yen
Ling-f
en
9 suggests that &
fen in the second

lnStEHCe
should
read chen (true) . ns
The idea of feZ

(part
or 1
ot) appears in W
n
g Pi, g 41

3. chapters 25 an

C
han'sg note (p 129,

s d
sheng note 2): "[Some texts]

haVe
(to
Pro
duce) instead of )
wang (kingly

U-lun thinks .

e
YED_‘E{ _S_h?__g_
n
is a corruption of

> Which
in tur
n
(univer is a corru
Slal " ptlon of Chouf

4
- Book

=22% Of Changes

es, commentary on h
n E‘Xagram
The
gre
at man accords in his

chapter g5 c
: ompare Wang Pis

5.
ao,

E.}il_l:-ll_mi-c-h_\ii
foll
Owing sentence,

6.

Tead Chih (
extreme) should

(infi
nit
e and extreme) as in the

Para
pPhrasi
aszng Lao i "
Chapter
50.

CHAPTER 17

e is

The b 1
est” (rulers) are those whose existenc

(merely) known by the people.2
The best rulers are great men. The great men

is said that (they are)

are above, Therefore it i
The rulers are really above.

the best rulers.
They dwell in "managing affairs without action

and spread doctrines without words.

and they d

all
things arise, o not claim to be their

re people merely know that

source." Therefo
they exist. That means they follow the rulers
above_

T ;
he next best are those Who are loved and praised.

bove) cannot manage

(Although the rulers &
out takind act
establish the

ion OF spread doctrines

affairs with
good things

without words, theY
le
and spread them among the PeOPle so that peck

below love and praise them.
o are feared.
and

Th
e next are those wh
gs bY grace

ommand thin

They can no longer ©
force and P

owel.
but rely on

o are desP

benevolence
ised.

An
d the next are those€ wh
he correct

ple in th
rrategy (cun
and their

5 peo

regulate
ning) .

They cannot
way but govern the empire PY °
The people kno

said

orders are not followed-

e desPiSEd'
s not have €

that they ar
nough faith in

It ;
is only when one doe




Nevertheless their People g3

. . him.
others that Others will have no faith in

ce
; cordan
If one does not control one's body in ac

does
. ne
with nature, thep one becomes ill. If o

; ing,
not help a thing according to its true be
. " is
then evi] flaws ang quarrels arise. It
. in
only when one does not have enough faith

sete ig Tedm. "
others that Others will have no faith in

This is the rag °f Tzu-jan, wWhen this in-

- ; ing
suff1c1ency is already felt, there is noth

which could pe accomplished by strategy
(completely).

(The great rulers) valye their words highly.
They accompligh their task:

%.
i woT
they complete their

Y that they simply
follow Nature,

t
. . no
The beglnnlng of Tzu-jan ang the omens are

. rS)
The intentions (of the great rule
€annot he seen.6

Visible,

) uld
There is nothing which co
change their words, for if they speak, there

. . i 1S
will certainly pe Teésponse. Therefore it i

doctrines wWithout words , v

. S

. indg
They establish th
Withoyt formg .

Therefore "they accomplish

they Complete thejy work"

why thig is so,.

theiy task;

le
and peop
do net know

A

a
NOTES 7'ai-shang
130 note l): T
’

the
1. Chan's note (p. shang Kung a°
o=
[’Che hlghest] is understood 'bY H

most
. but by
iquity,
highest in time, that is; anth

: irtue.
°thers as the highest in vi ps Fpu  1REEE
130, no le) .
2. Chan's note (p. a of hsiac (pebp
. hsia

e
o cases th
ow of the

n has

. Ste
Lexts) have EBP (not) 1in

in t
ia-pu.
[Another text] has hsia

@id not K7
. .
"*aing is that the peopl This vers®
nment.
®Xistence of their gover

b

ns-
lars and trad
ho

c
n s
moder

®®N accepted by some

1at0rs.

" reat
an eithe® T o inat
can me

3. T'ai-shang

T VIS

high on is
on tion
antiquityn or "great men lntefpreta
pi's
foll ) u, Wang
OWs in Lao Tzu, A
— 43_
and
“Orrect rs
. te ters
a
Lao Tzu, %P g i, cHOP
4. compare Lac T2t .y Wan
oF ¢ is found * t
imilay statemen mos
S,
fgluo
%3 ang g3, gapes
fad (1aW) .
5. The word f2 ng P1»
. Wa
in
e
SQhOlars agree. exPreSS
s areé

3 a
6. gimilar ide

QhaPter 15,




1 CHAPTER 18
| When the great Tao declined,

: . oseé.
The doctrine of humanity and righteousness ar

; tion
If one has lost the state of taking no ac

al vy
and, furthermore, establishes the goo

using strategy, that means? pushing things.
When knowledge ang Wisdom appeared,

There €merged great hypoerisy.
a : ce
If one applies methods and uses intelligen

to identify the treacherous, his intentions

can be observed and his form (appearance)

. 'm.
can be seen. Ppeople will know and avoid h1

the
Therefore when knowledge and wisdom appear:

] great hypocrisy emerges,
! . I . harmol’ly;
11 When the six family relationships are not in

i ep
There will pe the advocacy of filial piety and de

love to children,
When a country is ip disorder,

There wil] be the Praise of loyal ministers.

Out of great evi] arises the name of the

. il
highest good, as it is saig that good and eV

belong in the same family.3 The six family

*elationships are: father ang son,4 elder

and Younger brothers,

and husband and wife-.

If these gix relationships are naturally in
harmony, and if the empire jis naturally in
Complete Order, then one does not know where
filiag Piety,

al
deep love for children, and 1oy

57

ishes
£ the fis
ministers are to be found. I

5
f =] thell
ox t an(i ake 2
ge vers

1p each other arises.
the need (virtue) to help
o ommentary on
5, C
wang Pi, chapter 2 5
’ S ter -
chap
. ter
the first two lines of La2 Tz U, - . e
127, says t e
21, Hatano, I, P -
 stake
kan® . text by mt o
=20 got into the e =
Tesembleg the character chin " e
nit mean
Dush), bt it san mean i 2
g Pi chapter e enat
3. Compare Wan Pi, "mOther' e
ve g
* Certain editions ha ) hquand
; e |
. onsh1P i
relatlon . )
Woulg duplicate the C

. onshiP
Yife ang omit the relat?

.8b) -
; 6 (37
“hildren. hapter

TZU,
5. Quoting Chuand —




CHAPTER 19

Abandon sageliness and discard wisdom;

: d.
Then the people will benefit a hundredfol
Abandon humanity ang discard righteousness;

i : and
Then the people will return to filial piety

deep love.
Abandon skill and discard profit:

Then there will be no thieves or robbers.

1
However,

a
en )
these three things are ornaments (wen

and are not adequate,

Therefore let People hold on to these:
Manifest plainness,
Embrace simplicity,
Reduce selfishness,

Have few desires,

Sageliness and wisdom are the benison
. . he
talent, Humanity ang righteousness are t

; ; . fit
benison in gz human being. skill and bene

e
are the benison in a function, and yet th

text just Sa8Ys to abandon them., Ornaments

If people are not

enabled to holg ©n to something, there is

POthing by which they will perceive the
fundamentals. Therefore it ig said, "These

. ate-
three things aye ornaments and are not adequ

Hence let . hold on
€t people hold on te something:
to Plainness,

. ires:
Simplicity, ang having few des

59
NOTES

ord
2): The W
note (p. 132, note )
1. Chan's

ture,
t Cul
anings--adornment,

me
wen has many

. Ords £l
on, w
ducati
ocial systems, €
literature, s

. rain,
. ficiality, 9
tificia
{ciality, ar
rficiall ious
argument, supe to varil
led
d so on--and has
pattern, an

her
— than any ot
A\

di
more
translations, perhaps

ing)
word, . oh? (outstandind

.+ion has chiell
2. One editi

benison)'
. eworthyJ
pralS

C OOd
instead of shan (9 ’




F

How much
ai
ifference ig there b
e between

How mu
ch di
lfference iS the
re betWee
n

CHAPTER 20

Abando
n learni
ng and there will b 1
€ No SOorrow.

”Yes, Sir’u and

"
Of ¢
o]
urse not"»

eviln? "gOOd“ and

What
People d
read_’ do not fa 5 l
1l to dread

In Par
t IT (i
it ig .
s
aid), "The pursuit of learning

is to i1
nCrEaSe
day after day -
: e pursuit of

Tao is
to
decrease ga
vy after day 2

b .
eing the B
2

This

ability and to .learning is to increase one's
we are without ;mprove one's knowledge. If
should we seek tESlres and are content, why
. )

we reach (nit) t: lhcrease our knowledge? If
wWhy then pursy © target without knowledge
€ Progress? Sswallows h g,

ave mates

and do
ves ha
ve
CompaniOnS .
’ eople who 11
ive

in colqg
plaCes
furs e haturally know th
. us that . e particular
which jig T
suffices,

b

61

useful,

But, a
, alas, how confused, and the end is not yet.
I i :

sigh that I differ s© much from the vulgar

or ordinary person.

e gl
ultitude are merry, as though feasting on &

day of sacrifice.

Or 1i
1 .
ke ascending a tower in the springtime.

vy beauty and progress

The multitude are deluded b
and become influenced (confused) by glory and

profit. They want to advance and rival in

"the multitude are

their hearts. Therefore
merry, as though feasting on 2 day of sacri-
g a tower in the

fice. oOr like ascendin

springtime."
I a :
lone am inert, showing no sign (of desires),

Li . :
ke an infant that has not vet smiled.
That is, I am empty; 1 have no form one can

o noticeable si

ant that has

gns that can

put a name to and n
not yet

be indicated, n1ike an inf

smiled."
without a home.

Wearj ;
aried, indeed, I seel to be
meless.

As though I were ho
e than enough.

T
he multitude all possess moT

+ all.

I alone seem to have los
s they cherish.

have thing

They

The multitude
have designs (thoughts, ambitions), and thus

t 1is Filled
nmhe multit

to overflowing.

the whole hear
ude all

Therefore it 1S said,
1 alone am empty,

than enough.”

possess moxre
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. ugh I
without action, without desires, as thoug
would lose (everything) .

Mine is indeed the mind of an ignorant man,

. le
In the heart of absolutely ignorant people,

. dis-
there is no pPlace in which to make any

. s)
tinction. 1In their reflections (thoughts),

: i that
there isg neither wish nor desire. Since
is so,

: d.
these feelings cannot be discerne

= . letelY'
I am like this, as though falling in comp

Indiscriminate and dull:

. ¥ 'nateJ
As there is nothing that I would discrimi

7
there is nothing to be named.

Common folk are indeed brilliant;

That is, they let their brightness dazzle.

I alone seenm to be in the dark.
Common folk see differences and are clear-cut;

fe)

That means to differentiate and analyze (t
make distinctions).

I alone make no distinctions.

I seem drifting as the sea;

The feelings are invisible,

Like the wing blowing about , seemingly without
destination,

There ig nothing that can e caught hold of
and held op to.

The multituge all have a Purpose;

That means

r
(all) have a function; all long f©

63

=1
Ose maklll 10 1S nc ons ar (1 (!alk a

e speaks
k nothing. Therefore on
though I knew

Of b Vv ustlc.
i Stubborn and » more E}
elin

S.
I alone differ from other

And v u (Tao)
om Mother
1 drawing sustenance £x
alue

t of
is the roo
stenance from Mother

Drawing su

. ‘!kll Otllars re eCt t]le IOOt w]llch glVES
.

flower OT
e
ple, but honor th - mid,
life to peo > re it is
Therefo

ts.
. ornamen
unimportant

thers."
"I alone differ from ©

al
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NOTES

1. Chan's note

(p. 135
, note 1): This line 18

definit
ely out
of place here i
’ cause it rhymed

in ancie
nt time i
S with the last two 1i
ines of the

Precedin
g chapte
T, because like them i
m it contains

four
words
, and b
eca .
use it expresses a 4 a
similar idea:

many schol
ars, .
.have shifteg it to th
e end of the

last chapter

for the

Teason
that like th . »
e flrst three
sentences it

b .
€91ns with T, T
On-n.-

2
- Quoti
. Ng Lao Tzu, chapt
- This m er 48
ay be :
a guotation, but it
! it is not

fOUnd .
in the ;
Thir
teen Confucian c1
assics or the

EhEéEH—I&E

4. Quotin C 9
g
| huan TZu, chapter 8 (4 1
5 IO Stand in awe Of | )'
| fame.

chanls

not

© (P. 135, note 2) a
: Yang

lit
erally means "ga
Wn’n

but i
it also means "the

en w o :
4" "limit,v w
2 to StOp "
)

and
Read minaP SO on
ming i )
(bright) as ming® (
name) ,

accordj
in
L 9 to several o1g )
> P. 143- edltions.

Ty

See Hatano,

-1

CHAPTER 21

The .
all-embracing quality of the greatl virtue

follows alone from the Tao.

' a
K'ung® (great) means empty. Only if one
s a virtue can one in one's

considers emptiness 2

activities follow Tao.

o is eluding and vague.

Th .
e thing that is called Ta
2 of that

Eluding and vague is the description
orm and without

being which is without £

attachment.
Vague and eluding, there is in it the form.
Eluding and vague, in it are things.
by heind

In formlessness, things begini
e accomplished. The myriad

unattached, things ar

are accompli way

shed in this

things begin and
Therefore

is is 8O-

£ know why th
eluding and

nd eludind,

and we do no

it is said, "vague 2

. n
vague, there is i it the form:
D

eep and obscure, in it is the essence:
escription3 of depth

distant,

=] follow

is the d

IID "
eep and obscure
we

and distance.
jad thing

cannot see it. put theé myr

een,

it, and thus it can be S
Therefore it 18

E
(reality) can be determined-
he essence.“

d obscuré:

. 'nitist
said, "Deep an *
e evidences:-

it ar
furn to depth

Th -
€ essence is very real; 1B
Evidences mean proof- 1f things re
imate of trué

and to obscurity, tnen the ult




o
(reality) of the myriad things can be dete

mined, Therefore it is saidq,

very real,

s
||T'he essence 1

in it are evidences, "
> ; ; ifes—
From the time of o1 uUntil now, its name (mani

tations) ever remains.

The ultimate of Perfect truth is unnameable.

o, : old
"Nameless" jg 1ts name. From the time of

until Now, there jig nothing which does not

reach completion jip this way. Therefore it
. . Y ‘ts
t8 Said, "From the time of 0ld until now, i
nName ever Temaing, »

of
The beginning of alil things means the onset

(all) things, Here the Nameless is used tO

Through this (Tao) ,

. ; do
This is what is saigq above. It means: How

-
I know that the beginning of 213 things aris

OUt of nonbeings Through thig (Tao) I know-

NOTES

ty virtue.
Pi speaks here of empty
1. wang

3 a
; to sigh),
Wang Pi text has t'an” |
2. The Wan

c
for mao
#8 mao
schola
Misprint, according to some
3

2
11, P-
(appearance)- See patans, ’
to
3. See note 2. . _ch'and, §_lll_1_9 (
, chang Hs1- &
4. According to ee) use

e to S

en (
BXBYak) e was origiasily iﬁngg of both words

n

the mea :

. t but 4 him.
N the Lao Tzu tex followe
) Ling'feng has
1S the same. vYen




CHAPTER 22

To yield is to be preserveq whole,

If one does not show Cneself, his brillianc

will he Preserveq,
To

justification wWill he Prominent,

To be empty is +tg be full,

If one does not boast,

To be Worn out jg to be renewed,

If one does not brag,
for long.l
To

To

The Tap of Tzu—jan is like a tree,

it grows (to have Plenty)
it is frop the roots;

have little),

Toots. If one always increases, then one
becomes removed from the true €ssence, There~
fore it is saiq to pe bPerplexed. If there is
little, one Teaches one'g Toots, fTherefore
1t is Said to PoOssess,
__ Therefore the sage embraces the One
Ang becomes the model of the world
The One meang the ultimate of the little. A
L Mmodel impljes Something to follgw

. him.
Credit will be given

. ; ure
one's virtue will end

The more

the more distant
the less it grows (to

. e
the lessg distant it is from th

69

becomes
fore he

e 4 ot justify himself; there

€ does n

Prominent.

le do refore he is
4
t boast Of himself, the
es no

given credit.

for long.
endure

" t brag; therefore he can

€ does no p

te that
+ compe

does no

5 ’ ause he

It is precisely bec

ith him.
the world cannot compete W

ed
1old is to be preserv
. "To Yle
Is the ancient saying,

>
whole," empty words:

d
inence an
served and (prom
Truly he will be pre

)

him.
credit) will come to

NOTES receding
e p
this and the thre o
1 Compare in Lag -==*
. T
imilar statemen
i Comments with si

Chapter 24,
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CHAPTER 23

Nature says few words,

"We listen to it and do not hear it; its name
is The Inaudible. "’ In a later chapter it is
said, "But the words uttered by Tao, how

insipid and tasteless! We look at it; it is

inperceptible. we listen to it; it is inau-

dible."? If that is so, then there are (words)
without taste and one cannot actually hear them:
These are then perfect words of Tzu-jan.

For the same reason a whirlwind does not last a wholé€
morning.

Nor does a rainstorm last a whole day.

What causes them?
It is Heaven and Earth (Nature) .

If even Heaven and Earth cannot make them last lond:

How much less can man?

It means that whatever rises violently and
suddenly3 will not last long.

Therefore he who follows Tao is identified with Tao-
To follow means to do, which means that all
activities follow Tao; Tao accomplishes and
orders the myriad things by the formless and
by taking no action. Therefore those who follo¥W

Tao consider taking no action as the master

and they teach without words. > "It is contin-

6
uous,

and seems to be always existing."  and

things obtain their true (essence) and will

71

7 Therefore
have the same substance with LA

- i Tao.
it iS said to be identlfled Wlth

2 ith virtue.
He who follows virtue is identified W

npo have 1ittle is to

means LEEELe: is said

Virtuea ‘t
! refore 1
PoOssess (have virtue)." The o e
i usly.,

0 h irtue If one acts virtuo

o . i irtue.

with vir

one will have the samé substance

Qo ith
o be identified W%

Therefore it is said t

Virtue, - gt he
: ified W

He who abandons (Tao) is ]_dentlf
abandonment (of Tao):

) means tO

e.
have much troubl

To abandon (to lose 1 lose.

ou wil
le, ¥ with

oub
If you have too much t¥

s
g, TE one act
o lose.

. 1 t
Therefore it 1is said

. is
abandonment, then of rTherefor€ it
Substance with abandonment. ment

n don
 +h aban
said to be jdentified wit o happPY to

e who is identified Wi

also
have him. tue—‘vlrtue is
e who ig jgentified with V%>
1
(of
. en
happy to have him: the apandon™
h pY
a wit o hap
Nd he wh identifi® 1s
o is i )
£ rae
Tao)——th abandonment (o
aA0) —— e
our
. w in Y
to abvandon him. you Eplle -
that whatever aeified wit
This means e ide

t
acts will respond

you,
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It is only when one does not have enough faith in

others that others will have no faith in him.

"If you are not loyal and faithful enough to

10
people below you,

they will not trust you."

NOTES
1. oQuoting Lao Tzu, chapter 14,
2. Quoting Lao Tzu, chapter 35.

: . .a
Following this, there is the word meil
which in itsg ordinary meaning of "beautiful" or

"to praise" does not make sense here, Commentators

have substituted for it with various words without

any real improvement. Others say the word is

spurious. See Hatano, I1, p. 13,

4. Here we have i wu-wei wei chun® (considerind

taking no action as the master). 1n Wang Pi, chap-~

ter 63, we have i wu-wei wei chu® (@welling in takind

no action). Pointing this out, Chiang Hsi-ch'ang

says chun should be read chu. See similar statementS

in Wang Pi, chapter 17 and compare Lao Tzu,

chapters 2 and 43,

5. Quoting Lao Tzu, chapter 43,

6. Quoting Lao Tzu, chapter 6.

7. The word here is t'id (substance or having

the same substance), a very important concept

in Wang Pi,

73
- irtue) are
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Lao Tzu, chapter 22. T he more 1t optaLns
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From the point of view of Tao,

CHAPTER 24
who stands on tiptoe is not steady.

If one esteems advancement, then one loses

serenity. Therefore it is said, "He who stands

on tiptoe is not steady."

who strides forward does not go,

who shows himself ig not luminous.

who justifies himself is not pProminent.

who boasts of himself is not given credit.

who brags does not endure for long.

these are like
Temnants of food and tumors of action.

Looked at as if by Tao, the conduct of Chueh

Chihal was like what is left over after a

big meal. Although in itself beautiful,

it is nevertheless rotten. Although originally

successful, if one boasts, then it is as though

one had a tumor,

Which all Creatures detest.

Therefore those who Possess Tao turn away from them.

prg

state of Chinb
faithfulness,
(Tso's commentary, by Tso Ch'

B.C.), Duke Ch'enge, leth year,
2 it

NOTE

1. Chueh Chih, chief officer of the feudal

boasted that none equaled him in
s
wisdom, and courage., See Tso-chuan
. . d
lu-ming , 6th century

(603 B.C.), sec.
and Shih-chiz 39:35b-36a,
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i i ntiat
There was something undiffere

an
It operates everywhere

Tt may be considered t

I do not know its name;

CHAPTER 25

ed and yet
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i

Returning and changlﬂgi Therefore it

: nstancy:
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e."
i e not chand
g is free £ro

£ the universe:

. . Ir.
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he mother ©

e
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erywher®
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: form.
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a
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k .
now its name,"

I call it Tao

A name i it
is to i
determine a form, and
- . , and to call i
sO is to give a e n
name to that which can b amed
The name Tao is ch se nothing does |
osen b
ecau i d not
go through it, Thi grea
is (Tao) is the great
3 | est of
the nameable (apparition) among th
h 1 e undifferen-

tiat
ed and vet complete

If fOrc
ed to i
give i
it a name, I shall 11
ca it Great.

Now

Being far

h rea l
T e son I ca
1 lt TaO is because I C]lo
greatest frO t
m all hat can be u
Sed as a name
y qure int t:ll X
l ou I o] e
eason Of hOW tlle
1S e eI][llned € answer 1is a 1 tt
2 i
ce 11 1Ts 1 Il:e paIt or 1
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belrlg great it g "
ionin ever 11
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YW ere.
n to
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thin
g. Ther
efore i ;
it is said to be f
unctioning

e
verywhere,

Punctj
onin
g evervywh
ywhere means f
ar-rea i
ching

-reachin
g me
ans returning to th
e original

point.

Being f
ar-re i
aching means the ulti
imate, It

reaches evety’h} t an
her
s
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is not '
confined to one function. Therefore

it i :
s said to be far-reaching. 1t does not

follow bst e
ow where it hecause u anc
ver 1 goes, ecaus its subs

is independent. Therefore it is said to
e return to the original point.

efore Tao is great.
Heaven is great.

Earth is great

h .4 .
e king~ 1is also great.

and Earth, the human

I
n the nature of Heaven
t valuable,5 and the king 1is

ough his positio

He is the match

being is the mos
th
e master of men. Alth n is

n
ot great, he is still great.

of the three. Therefore ;¢ is said, "The
- king is also great."
ere are four great things in the universe,
Heaven, garth,

The four great things are Tao,
and the king. Whenever & thing is ngl1akle ok
nameable, then (what 1% named) is Dot o
jt is because

s it Tao,
e thing$s come

at is great

ultimate. If one call
things come from it.6 Becaus

from it, we call it Tack.

in the nameable,
allable

what is unec

nameable-
] call it

oluctantly
and the king

is great in the un

[We T

cannot be named.
are

—
niverse. Tao, Heavel: garth,
le. Therefore it is

all within the unnameab

great things in the

—
aid, "There are four

universe."




And Tao models itself after Nature [

And the king is one of them.

He is great as the master of men,

Man models himself after Earth.
Earth models itself after Heaven.

Heaven models itself after Tao.

Tzu-jan].

To model means to follow. Man does not oppoOSe
Earth and therefore can comfort all things,
for his standard is the Earth. Earth does not
OpPpose Heaven and therefore can sustain all
things, for its standard is Heaven. Heaven
does not OPpOse Tao and therefore can cover
all things, for its standard is Tao,  Tao does
not oppose Tzu-jan and therefore it attains
its nature. To follow Nature as its standard

is to model after the square while within the
square and the circle while within the circle,
and not to oppose Nature in any way., By Nature
is meant something that cannot be labeled and
something ultimate. To use knowledge is not

a8s good as to have no knowledge. Body and soul
are not as good as essence and form, Essence
and form are not as good as the formless. That ”
with modes is not as good as that without modes-
Hence these model after one another. Because
Tao obeys Nature, Heaven relies on it, Because€

Heaven models after Tao, Earth follows Heaven

as its principle. Because Earth models after

is form,
Heaven, man uses Earth as hi

he master
and thus becomes the master. £

N S one.
iS the one who combines thlngs a

NOTES
r 4.
1. Quoting Lao Tzu, chapte .b (ganger) -
i
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NOTE "
. wor
CHAPTER 26 46. note 4): The
1. Chan's note (p. 146, -~
. . . : in
The heavy is the root of the light. | "root " rather than “minister,’ appears
The tranguil is the ruler of the hasty,

her texts.
) Kung and many ot
Wang Pi and Ho-shang

; he
ed Wlth t
In general, things that are light cannot carry ym

n wh ich rh

Many texts have "minister,
the heavy and things that are small cannot

word for ruler.
s
| subdue the great. mHe who does not walk cause

the walk. He who does not move controls the

. . the
movement. Therefore the heavy is certainly

: root of the light and the tranquil is certainly
the master of the hasty,
Therefore the Sage travels all day
Without leaving his baggage,
. He considers the heavy to be the root. There-

fore (he) does not leave his baggage.

Even at the sight of magnificent scenes,

He remains leisurely andg indifferent.
He does not bPay any attention.
How is it that a lord with ten thousand chariots
Should behave lightheartedly in his empire?
| If he is lighthearted, the ministerl will be
| destroyed,
If he is hasty, the ruler is lost.
Being lighthearted means being unable to 4

subdue the heavy. oOne loses the root because

se
one loses the body. The master is lost becau

the position of

ruler is lost,




CHAPTER 27

A good traveler leaves no track or trace.

If one acts according to

Tzu-jan without
creating or Starting things, things will reach
their goal and leave no track or trace.

A good speech leaves no flaws,

If one follows the nature of things without
separating or ividing, e £lawe wili veach

one's door,

A good reckoner USes no counters,

That means following the course of things

without depending on forms,

A well-shut door needs no bolts, andg yet it cannot

be opened.
A well-tied knot needs no Tope, and yet none can
untie it,
If one follows the natural state of things

without establishing or exerting anything,

then there is no need for bolts or ropes and

yet no one can open or untie it, All these

five speak of following the nature of things
without Ccreating or exerting and without
restricting things by forms.l

Therefore the sage is always good in saving men and
consequently no man is rejected.
The sage does not institute forms and names

to restrain things. He does not formulate

standards of advance so that the degenerate Wl

Al

83
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it but does not follow things with Tao, he

certainly will be lost., Therefore it is said,

"He is greatly deluded although he may be

learned. "

Such is the essential mystery,

NOTES

1. Compare similar statements in Wang Pi,

chapter 36.

2, Paraphrasing Lao Tzu, chapter 64,
3. Lao Tzu, chapter 3.
4.

Paraphrasing Lao Tzu, chapter 3. The

translation of this extensive Paragraph has been

adapted from Chan,

Philosoghz, p. 322,

5. Chan's note (p. 148,

hsi?

A Source Book in Chinese

note 3): The word
,» here rendereqd as

"following," isg open to
various interpretations:

"to bPractice," "to secure by devious means, "

"double," and so forth. According to Ma Hsu-lun's

. C
commentary on chapter 52, this hsi and the hsi

meaning "practice" were interchangeable in ancient

times, but it is most often understood as

“following_"

"d .
6. Read ch 1~ (to equalize) as chi® (to save) .

In any case, Wang Pi departs from the original

meaning of tzy as Material in the Lao Tzu and

interpreted it to mean to take,

"n
"To cover, "to penetrate;
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These three2 means always to return,

that is done can virtue bhe complete wherever

one may be, In a later chapter it is said,

"Reversion ig the action of Tao."3

the Mother,

When the uncarveg wood is broken up, it is turned

into Cconcrete things.4

But when the Sage uses it, he becomes the leading

official.

Uncarved wood means e@sSsence. When essence is
Scattered, itg different dispositions produce
multiplicity, ang Species come into being as
concrete things, Because they are scattered,

the sage institutes rules for them, let good

3 . 5
be their teacher ang evil be their material

[as object lessons], changes their way of life,

and transforms their customs so they will

return to the One.6
Therefore the dgreat ruler doesg not cut up.
He who rules greatly takes the art of the

world as his own, Therefore he does not cut

up,

Only when
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CHAPTER 29

When one desires to take over the empire and act

on it (interfere with LEY. 7

I see that he will not succeed.

The empire is a spiritual thing, and should not

be acted on.

Spirit has no physical form and has no spatial

.a
restriction, whereas concrete things (ch'i")

S.
are produced through an integration of element

When there is an integration without form, it
. . 1
1s therefore called a spiritual thing.

He who acts on it harms it,

He who holds on to it loses ik,

The nature of the myriad things in spontaneity-
2
It should be followed but not interfered with-.
One can penetrate this nature, but one cannot K

rigidly hold on to it. Things have an eternal

nature, and if we artificially interfere with

it, we shall surely fail, Things come into

. o
and go out of being, and if we would hold on t

them, we certainly lose them,
Among Creatures some lead and some follow.
)
Some blow hot and some blow cold,

Some are strong and some are weak,

the extra”

vagant, and the eXCessive,

All these eXamples ghoy that a1: things and

avorable OT

: eir £
all affairs, whether in th ther in their
whe
Unfavorable circumstances, 20 to be
t
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forward or backward movements,

to.
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CHAPTER 30

He who assistg the ruler witn Tao does not dominate

the worilg with force.

insists on Piling up accomplishments

and Starting activities, but he who practices

Tao devotes himselsf entirely to returning (to

the root) ang taking no action. Therefore it

1S said that g5 thing naturally brings a return:
Wherever armieg are stationed, briers and thorns grov:

Great wars are always followeq by famines,

This means that an army portends evil and inju¥Y-

If there isg nothing which helps, there will

certainly he injury to others in plundering and

wounding people ang destroying the fields.

Therefore it ig said, "Briers and thorns grow. "

2
A good (general) achieves hig Purpose and stops,

But dareg not seek to dominate the world.,

To achieve Purposes means to help. This is to

Say that he who knows how to employ an army aims

only at Saving people from disaster,
is all,

and that

His purpose is not to dominate the

world by force oFf arms,

achisves his wow
leves his PUrpose o Aoag ot Wring abowk LT.
He achieveg hisg

UTPog : : '
PUrpose hyt does not boast about it.

' g of it
He achieves his purpose but is not prou
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NOTES

1
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Fine . CHAPTER 31
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NOTES
1. Chan's note (p. 155, note 6): Most

commentators agree that these last twelve lines,

if not the entire chapter, are a mixture of
commentary and text. The sixth line, particularly.
sounds like a commentary on the first line. These
last five sentences interrupt the preceding and
following passages. They contain the terms "lieu-

tenant " " i
general" and "senior general", which did not

2

appear until Han times (B.C. 206-220 A.D.). More-

over, thi
. this chapter and chapter 66 are the only tEwWO

in i
the present Wang Pi text which contain no comments-

These five sentences may possibly have been his
commentary, although his commentaries in other
chapters are more philosophical and more plentiful-
But both Tung Ssu-ching and Chao Ping-wen say wWand
added a note to this chapter, saying, "I suspect

it was not written by Lao Tzu." This note is not
found in the present text but still appears in &
manuscript (A.D. 1235) in Japan. Kand Naoki saw
this note in the Biblioth&éque Nationale at Paris,
in a fragment discovered in a Tun—huanga cave. S€€

his Chagoku tetsugaku shi (History of Chinese

philosophy), p. 181. It may be an explanation of

wWang's failure to comment on this chapter.

2. 1In the Tao-te chen-ching chi-chu, Wand Pi

is quoted as saying, "I suspect that this was not

written by Lao Tzu." See Hatano, II, pp. 59-62;

" .
Or a full discussion on this mat

has noted that the notation BHERE

iti
does pot appear in the Taoist Canon edl

c L s
Ommentary but argues that Wangd Pi BH
was by La°

Lao rzy

31 and did not believe 3t

ter.

iputed to Wan

on of his

Liu Ku

o-chun

gPi

¢ have seel
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ment).l

never name jit,

Permanence.

simplicity, its heart

| Tao
simplicity,
ability,
duties with bravery.
handle affairs,

heavy responsibility,

simplicity is at ease and is not partial.

: is almost like having nothing.

said,

can be attained of itself,

CHAPTER 32

Tao is eternal ang has no name,

Though itg simplicity Seems insignificant
the worlg €an master it,

If kings ang barons woulqg hold on to it, all things

would submit tg them Spontaneously,
Tao has neither form nor restriction (attach-

Being eternal, it cannot be named.

; ; ) n
Its eternity CONnsists in namelessness. We c2
That it ig nameless gives it

Therefore it is said, "rao is
eternal ang has no name." That which is Called
(essence) is nothingnesS:
and it also has no name. Therefore to reach
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CHAPTER 33
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and does not lose one's place (with Tao),
one will certainly endure,
He who dies but does not really perish enjoys
long life.
| Though one dies, the Tao of life does not
perish, and one completes one's long life.
The body perishes but Tao still remains.

All the more if the body persists and Tao

will not perish.

NOTE

;@
1. According to Hattori Nankaku, kai

(to change) should read wc:mw Anomﬂnmnxv.mmm

Hatano, II, p. 74. Yen Ling~-feng agrees.
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NOTES lmages, 7Tt is neither hotl nor cold, neither ;
1. Scholars like Tsukad i Warm nor cool, Therefore it can embrace Ehe ,
feng agree th a Taihé and Yen Ling- my i ) ) nich it |
R e sy lia (strength) here i ad things and there 15 nothing ¥ = ;
superfluous, e e Would harm, If the master holds to tnis, EREF | I
\ <
2. Quoting Lao Tzu, chapter 63. ? They, all the world will come. 3}
But ecéme and will encounter no hart’ |
e comfort, peace, and health.
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how insipid and tasteless!" If we look at it;

it is imperceptible and not enough to delight
the eyes. If we listen to it, it is inaudible
and not enough to rejoice the ears. It is as if
Tao had no objective. But if we use it, it ¢aP

never be exhausted.

NOTES

1. BRdad Eu—zena (not hot) here, according t©
Yen Ling-feng. T'ao Hung-ch'ing had suggested that
pu-yen be added at the end, in this order: cold ~
warm - hot - cool. The order seems logical becaus®
cold-warm and hot-cool are parallel, However, yen'®
order, hot-cold warm-cool, is also parallel. Beside®’
Yen has the support of Wang Pi's other writings whex®
the sequence of warm-cool and hot-cold are used.: I
Wang Pi, chapter 41, the sequence is warm-hot, hot~
cold.

2. The same phrase appears in Wang Pi,

chapter 16.

CHAPTER 36

In
°Tder to contract,

I 5, Necessary first to expand.
In Order tqo weaken,
It i Necessary first to strengthen.
In Order tgq destroy,
It i Necessary first to promote:
In Order tq grasp,
It

is :
Necessary first to give.
Thi

S ig o ;
all ht. 1
ed subtle 119 5 fierce

a an
If one wishes to remove violert ings one
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benefit4

to the country. oOnly by following

the nature of things, without resorting to

punishment,5 can things be managed. But if bY
the imperceptible implement everything finds
its own place, then that is the sharp weapon
for the state. He who demonstrates this to
others relies on punishment., If one relies ©OD
punishment to benefit a country, that will be
a mistake. If a fish is removed from the
depths, it will certainly be shown to be a
mistake. If to benefit a state one institutes
punishment in order to demonstrate to the

people, that will be a mistake too.

NOTES
1. Compare Lao Tzu, chapter 42: "violent

and fierce people do not die a natural death."

2. The text here is corrupted but the sense€
is clear,.

3. The text here is obscure.

4, Lia means both sharp and benefit.

5. Compare a similar statement in Wang Pi,

chapters 23, 41.
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CHAPTER 38

The man of superior virtue is not (conscious of)
his virtue,

And in this way he really possesses virtue.

The man of inferior virtue never loses (sight of)
his virtue,

And in this way he loses his virtue.

The man of superior virtue takes no action, but
has no ulterior motive to do so.

The man of inferior virtue takes action, and has an
ulterior motive to do so.

The man of superior humanity takes action, but has

no ulterior motive to do S0,

The man of superior righteousness takes action,

and has an ulterior motive to do so.
The man of superior proprietyl takes action,
| And when people do not respond to it, he will
| stretch his arms and force it on them.
Therefore when Tao is lost, only then does the
doctrine of virtue arise.
When virtue is lost, only then does the doctrine ©Ff
humanity arise.
When humanity is lost, only then does the doctrin€
of righteousness arise.
When righteousness is lost, only then does the
r doctrine of propriety arise.
Now, propriety is a superficial expression of

loyalty and faithfulness, and the beginning
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him and will come to him from far and near.

If one considers oneself to be something special
and sets one's heart on something, then one's
body cannot be preserved, and one's muscles and
bones cannot tolerate each other.

Therefore the man of superior virtue makes US€
only of Tao. He will not consider his virtue

as a virtue. He will not hold on to anythind

Or use anything. Therefore he has virtue and
can accomplish anything. He does not strive

but accomplishes everything.5 Therefore

although he does indeed have virtue, he does not

possess the nature of virtue.

The man of inferior virtue strives and
achieves; he acts and accomplishes. Thus he€
must establish the good in order to be able t°
manage things. Therefore he has the name Of
virtue. If one strives for success, one will
certainly lose sometimes. If one acts toO
perfect things, one will certainly fail some~
times. Where the name of good arises, there
will be evil to correspond to it. Therefore
"A man of inferior virtue takes action and haS
an ulterior motive to do so or acts intentioDl” ‘
ally." ©Not to act for ulterior motives means
not to act onesidedly. All those who cannot

. i . i r
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Propriety rather than attacking it. Liu conce ’
however,

that there ig Not enough evidence to
Support thisg Contention,

11, See a Similar statement in Wang Pi,
chapter 5.
12,

. . K,
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P. 115,
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2 elr 0s
®ne” to hold on to th .on, theY ' hakens
1
holding on to their comPlet chel are s
crack, me
Mother. Therefore they sted, ec?
exhat
they Wither away, become
ektinct, and fall. clearl:
H came
@aven °Ptained the one and be tranquil'
Eart became became
h Obtajneg the One and one and
The ; 4 the
Spiritual beings obtalneé
. 1.
dlvine came ful 4 grev
T ) be an
" valley Obtained the One ane n lived jers
by e @ ru
he eriad thi balned the Oon became
Ki ilngs o e an
gy the OR
ang barons obtained
W.h Of the empire_ 3 clear!
At . mes
Mage them so is the One heseé ° 1er
t ru
fough ¢y 4 one, each ©F wind Rr
o
i AL, Qe FElls P
£ ? ar;
heav come Cle
Ty "R had not thus be o
b
Ou) S
d Soon Crack, clearnes £ it
Wi jeves s
lth t‘h One. it achle arne
Hchi
Cveg

(@]
Clearness N
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adh
eres to the o
ne
3

then
c
learneSS Wil
not be

lost
+ If it
uses
clearness, it
! will
probably

Crack
. Ther
Efore
the Mother of
the r
esults

cannot
ed,

Clea
rness cannot &
it ot create clearness, and
ess ca
nnot create fullness. Everythinq
rve its form

has ;

its

Mother so as to prese
not greatly

(sha
pe) .
Therefore clearness is

hon
ored
an
4 fullness is not highly yalued.

ith the Mo
"Humble

+her s and

What i
is honorable lies W

the
Moth
er honors the formless:

(and) the 1oV

Stat
10n :
is the basis of honor

high....Therefore to

is th
e
foundation of the
de and

attaj
in fa
me repeatedly is PO fame.5 Ja

Ston
es s
jingle and rumble. rheir Y
ne Should

alil
li .
ies in their form.

not
desire it
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NOTES

1. The last three sentences have been

translateqg by Chan, Source Book, p. 323.
22Urce Book

g the
2. The "ope" here is addeg according to
Tao-te chen-chin chi-chy,

3. Chan's note (p, 171,

e
note 2): Neither th

rd
Wang Pi nor the Ho Shang-kung text has the wo
"One,

ts
" but the Fu 1 apg twenty-four other tex
have ik, according to Chiang Hsi-ch'ang.

4, Chan'sg note (p, 171,

' end
note 5): The wWu Ch
text reads:

ise-
n s is no pra
Therefore Supreme praise

5

Both the Lao Tzy text ang the wang Pi
Commentary read literally,

all
"Therefore enumerate

g 0 A
OU may, and you stil
have ng Chaript w

)
. a reme
Some editigpg have chih® (sup

: .. b

instead of chih

G ave
(to attain) ang many editions h
g (fame) instea

d of yd (chariot) ,

Here to read
Y4 ag fame Agreesg better

sentences,

Hatano, it

s> Pp. 125-126.

CHAPTER 40
. ao. mble
*Version s the action of T £ the highi e
tion © ing iS
"The low is the founda 1 yonbeind

. honor.' sion.

Station is the basis of ig its rever

 fig 2 This is .5 non-

the function of being. there '

that efore

; know Ther

Howevey we act, if we te.
L) tra

ne "
. 'nterpe Tao-
Peing, 411 things will i of

. on
actl
) is the
it g Said, "Reversion 1S
W ao. aﬂd
eﬁkneSS s the function of T penetfate
N ter
WEakness and gentleness -

“AMISE Be exhausted.
A

peind-
rom
things in the world come f

he
at
An . ) . an
‘ being COmes from nonbelnd from petnd: hav
A 1 world came - TO
things in the pel
non to
TN B is based on " returh
e} eing
ary
bej t is neces®
Ng ip total, i
n hbeing 3
NOTES -
r
if hapte
) QUOting Lao Tzu, € 11.
> - hapter chats
" Compaye Lao Tzu, © m

fro
8

3 ) O
" Thig translation 18
Qubq
\\\\§\§ng, P

328,

aken




CHAPTER 4]
When

the highest type of men hear Tao,

They diligently Practice it

When
They
When the lowest type of men hear Tao,

They laugh heartily at it,

EE they gig not laugh at¢ =l

0.
it would not be Ta
Therefore there is the establ

.cie
. £ insuffi
if in
arhreaching virtue appears as

So13

True

The

125 |
s to the

et keep
"HE who knows the white and Y

. d. |
hleve
be ac
n
black, »3 t purity will t0e
ack."”  Grea

nt.
. ty '
4, gy 18 eHPED | 11
.lle 1
Far hing virtue is not fl
~Yreac ing

R
fille
be
Without form, and cannot

eady- 4 who
a Virtye appears as if unst He

ion.

be 2 Compan . natural

Being Unsteady means to gs in e
hin

“Stablishes virtue leaves t

l
y I
OWS » A

st
s nor Pe
State,

. he
neither establis

|
i
anl

comp
thErefore seems to be 2

s not |
(gen

3 rue
® Whose substance is t

oity) .
nt1€
authe
Proyg Oof its genuineness :

le.
Therefore it is changeab

ers.
Ireat Square has no corn

Il(

|
The sage) is as pOlnt g no
e it ha
or

’ es
" f'nlsh
e 9reat implemen *

the
to
World Without holding ©oP

t
slo¥
be
Darts. Therefore it R

] .
; it8
Mg § o Sounds faint.

t
. o no
@ listen to it and d
i

”
S The Inaudible. "
m’l_'[s i

€ Cannot be heard.

t .
here Are parts or lots



(secondary note) ,

. . uish
If one begins to disting

or to divide,

ole.
One cannot control the wh

; reat
Therefore that which has sound is not g
music,

lots:
or
» then there are parts

Where there Parts or lotg,

m
if it is not warfl
Fhen it is ot

16
T

n 1
®Md if it is not hot, the

colqd, Therefore if

is not
1t
a form has shape, i
the great forn,

all

put
m

» it is great form,
the Jreat form has no sh

1C s
sl
a to m
ape. 1In regar
it 3 great MUsic,

L.
n
fal
but dreat music sounds

t
no
but one does

.d/
.. hi
. s
Therefore it 1
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NOTES
58.
ter
) o Tzu, chap
1. Quoting Lao Tzu —
. o Tzu, chap
2, Quoting Lao Tzu . 28.
te
i o Tzu, chaP ure.
3. Quoting Lao Tzu S obsc
3 here is ¥ u!'ld a
i The meaning has fo
tors erpt
5 £ the commenta
* None o

int
. « factory
a satls
Satisfactory emendation OT
tation.

58.
ter
®- Quoting Lao Tzu, chaP 14. .
- hapter ng Pis
1 Quoting Lao Tzu, € r5 in We
———— ea
- A similar sentence aPP
i S1mi ar
Qhapter 6




Tao

®

| Th
The
| And

The

CHAPTER 42
Produceqd the One

One Produceq the two

two Produceqg the three

People Without Without parents, lonelY
L SPOUSES
to eat, OT men without food
Ang vet i
ings ang
lorgg call the
Namesg Mselves by these

o
H
o
Hh
[o]
>
(0]
%
+
=
/)]
o]
+h
o+
]
o}
o
=

analysis they are

Because of non~

One reaches oneness:

alleqg nonbeing
e’

a ;
lready Calleg On e

how ca
If there is Speech N there be no SPGECh?

not twor "

is t

ial

. eir mater
In ten thousand different forms, th

e multitud

ries have

e have
fOrces are blended as one.

. unt
theiy own minds, and gifferent co s sd
’ ne is attalne ’

different customs. But if the ©

. ters.
eir Mas
there will be kings and dukes as th d?
; pandonet’
0 i e a
e ig the master. How capb astraY:

rther we 9°

The grester the namber, the is re-
We ape nearer to [truth] if the nujb:st (one) ;
e

dUCed, When it is reduced to ch Evmnwmen one
e shall arrive at the gltimateé: rive

hag Spoken of One, one will still a;erejﬁ no
three, ATl the mere 4f basically t o7 One
o - neal o TaC¢ ot

, how then could one dr ceftainly n

in ; nat I8
Creases by diminishing- T

Smpt
mwt Y speech.

ot e
herg have taught, I =

b
110w pres
o nop compel others tO fo ¢ne £

' . nciple
ature and place ultimate prln

front. pere N

If we follow it, -

Anq e wil nte
'f we aisobey it, the* o

The

m
they wlll surEIY

Thie . ’
® is the same as what '
"Wy “PPose it
014 .
nt ’
q 8 Bieres people a "
Uy, Yth, 6
all t
) 7 of ™ "
ke thig the father © £ a
Vi e
Qlent e ’
q and fierce peoP oth®
®aty o,

When people teach
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CHAPTER 44
Which does one love more,

i fe?
n li
fame or one's ow

§ lty
erior
He who honorg his Name ang loves sup

will alienate himself from others.
Which jg more valuable,

€nough wjjy have Littie for himself,
Which jg Worse, gain op loss? .
Which jg WOrse, tq attain great benefit or t
lose Onesel f»

Therefore he whe hasg lavigh

ose
t eXPendityre and will 1
heaV1ly,

He Who is contented Sufferg no dlsgrace

He whq knowg whe

CHAPTER 45

What

i ncomp
be in
is most berfect seems to
i 'redo
But its Utility is unimpai

: +hout
witho
it may
-ever 1
a thing w ©
It Completes

it
fore
There
orm.

. particular £
rE'Sulting in a

Seems 4 be incomplete.
What

ty:
be emp
Is mogt full seems to

iple. 1 1t
5 austl ; .
But itg USefulness is inexh s proficiert t any
Th i ost full 18 g witho!
8t which is m alon ty.
omes emp
. that ¢ be
provides anything ms
i see
attachment Therefore it crooked- alonds
. be mes
at . . eems to it €O
S mogt Straight s ing @8 f2
Be; ith everyth onesel
®lng Straight w ined tO
fine
is con
Cne: Straightness i ked-
roo
be ¢ mr
s ThErefore it seems to clumsy- as to ©°
be o
¢ greatest skill seems to

s
-an r
Tzu- e ©
T]-l ) l follows /J/‘
& Ireatest skil

d
tran pe
te to
ead 5
t cr em
plete things and does no e i e
fo
There
extraord' ses.
lnary ca
Qlumsy. tutter i
Th@ to S .5 L p-
S _1_ng s u
greateSt €logquence seem 1ows EP ¢ningd
1 e
The reatest elogquence £© pot maX
es
Speaking but o himself do .
ttek:
stu
HQM:Th@refore he seems toO 4
la,
(y Vement Overcomes CO
& neat-
E? rarlquility overcomes
b@in .
L ¥ gl'ea\tly tranquil,
i

uler
qua1ified to be the I
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old
Only when & hasty movement is complete can ©

be overcome, but tranquility conquers heat by
taking no action. If ope infers from this
Principle, then "Being greatly tranquil, one 1S
qualified to pe the ruler of the world."

By
being tranquil,

. sSS
One preserves the genuinene

of thingg while hasty MOvement violates their
nature.3

NOTEg
V@ :

1. ocn Ung (empty) 1S to be taken as i argd

(proficient).
c

2. Reag 1" (one) a¢ chi (self), according
to Hattorji Nankaly and yven Ling—feng

3. See a Similay Statement jip Wang Pi
Chaptey 60

CHAPTER 46 ing horses
llop1
hen paq, Prevails in the world, 92 cields with
: the f1
Te turneg back to fertilize (

, 1
theiy dung, ) . when tO be

kno .
When Tao prevails, people seekind

without
co“t@hted and when to stop.

ll ’
rnal ©
outside,

inte o)
each cultivates the Kt

gurned
Th =
erefore

ar
galloping horses

.- gund -
r S
the fields with the? ar hors®
1

a, v
worlds
t prevail in the

no

oughs
the suburbs. n

e war
s refor
Seks the external. The

t
"Tive in the suburbs.
. tha
S no Calamity greater
Ere .

; on
dis¢
1, n
q 'S no 9reater guilt tha

en
entm
“Ontenteq with cont

Q
ontthed.




brox
o mﬂﬂxﬂﬂﬁﬂ ! 13 Mouy Ues

p udl
P am F d HNHME@@ U3 Mouy ST
uOG e} QHQHUCHH 37
30 ut129s INOURTM  gpy,
» gputt? *hut k mpmng:
@ oudth smou3 ®bes ayy S0y q
n J S
putod ? ‘0B o Sy
¢qn0d® et axou U3 M Hwﬂuysw .
apnol |
mEoumn om P om 3T TSI00P J0 3no gof 0y |
. Oﬁ _
q0u : |
4 ‘37 ot poust @ IT TPIHRNOI 3oy g
aU nnf.ﬂ
am
op ng °3 UUC&#MM ¢
pooll 30¢ predd a0u 3 b Tuesg
3 pauP®®” or od UB? WITHR ORL eyry
10 pa3© . ;
. _
\LOQ u.ﬂ.—nm I M HHmeHﬁ.E ayl ut M...ﬂ .HOW VﬁOOH |
ATt
3o s
- cgputU? w0 O uT FUSIIUUT ST mcﬁmncoz _
b ﬂ.—m p !
o wOH 3 o 8591 ay3 ‘590b °suo 1Yy "
. gmoul 4
e . gmopuTM U3 UbnoIuy mcﬂooﬁ . |
|
- putob INOUFITM [DTxom Sy |
o
O e st sTub ¢ PUTHUERSA Teasuy,,
w 240 ad say3 ut R
nouwst Ae oo o8 (ope JUOSd Y3 Ut sary 3 puny BUBYS-OH sy BuTpnrous . I3y 1y pue L
moud o am ¢ . 7% W0 suo- |
ou? osoxd U3 PEECI-TA PIC 30 oy, ut STBIAAR ING 3x93 g fug, Y3 ur e |
- Ieadde
Qmﬁonuaﬂ . x4 .mamﬂucﬁnﬂ ut huﬂﬁMchwm oou23U2S STUL  : (§ ajoy aHmH S Jou Saop |
- Jou g |
uo SuoD e U g e |
i o zoua PUE ‘oeg ut AoU=3 weRIb u 51 S30unb Aoyy Udym op y w
- 9330 s
e ST o o ST aTnsax 2U3l 3Ing mcoﬂpmuwﬂ osouTUD Auew se amchmugmmumm se o |
. Tqeqo i
219Ul 7 . oq Aeu o19Y3 PUB ‘dwes gy, ST *pIoM 9Y3 pPIppe sy thHOQMzm Ten ey u
S pazpuntl 2 Auew oq Aew F93 3euM w0 moyy |
-1 o . anq SPEO I3y, iputhAes @Yl poapIooarx OuM Ttdng S vk It
135 ’ . e
got3eu’ pue 90INOS B 3ary S3usag ang " (B2T?STT ‘ToT-mAk mo—— dUo ou f
w e 2ABU spuTU3 . AL NW) s3xes dInuew mp |
. 1935® - SMOpUTM U3 r_..mSO.HE.u. 03 PI¥Sn 3Ie sasioy a2y je ap
? U3 mE.nc...me snyy “11e5
o Aepm @ 29 ‘pIOM TRUOTIIT * "
J— Anoy3ITH uanea@H I 13 S Aey sug ; p T F3ITPPR ue sey 90UBIUBS oy ‘Tt nup 2
uT % |
2 :
o purob NOUATA PTION U MOUY fy sug pajonb sv  : (T sj0u ‘I8T *d) sjoy S,ueyy -
.gx00p ¥ | !
s1 /p YAIAVHO

SdLoN




v

o uwuam:a

o osTe MIBUWST STUL -y

n.ﬂm DCN m_.H_O.Z

_soT QuO FEUF SUESW ey,
s

MHWMHMﬂU 30U sgv
9 y19a0P 3. B o

5 suo 3BUI suesu wmﬁﬁ

03 S3ayT
yegxopunt ( B Suy g
(103 sAenT® auo “UeTIDR up
smo
) “A3TATy0p

us33J0 ST sx7
zopio O3 jubnoiq . Uy
a

A
ou puthBY ‘ouopUIl SUTewsy

Heuou UT sgogRAsHy  TESST Slas
‘o1
I T ST 9212
putd TTTH ogays ‘uorIVE Si 133
1a°
aq ATUTE? =g
apun ST u
jou o4 PUB ‘uoxeIIOP  HOTIvR oy

1701 ST put

putses 3O IuTOd U SdUdes,
oe oY FE:

.EO._.”Q.
ue 9sE2I09p o

un @se2I129P Toy3zang P TS

1713

- ST se
ue A3TnoEs o3 uinidx 03 ST ISBY ayy,
. putoquod P .
puT oxoop 03 ST OBL JO 3IINSAnd gy
Lep I933% Kep °S®

.putuiedT S,9U0 ISEaIs

saoxdwT 03 ST qSB3 ayy
.nﬂ..m = .mgo
-ut pu® A3TTE

o T
fep oseeIdut 03 ST FUTC=esT 30 AFreand syy
.hﬂ@ 1937J®

gy JALAVHO

2oPURUDIDIUT ST Jng  «

NHQ. u QE.W.C_. . E.u..ns
e Sueay; hﬁﬁumcavno 3)
P T ®30u ‘eg; "d) sq0y o
. S, ue
T x97d ﬁU
b 3deysn nmmmlmmm Butge :
. "RRIYde e .
S Isjdeys - -
| O IT q7p4 n S Teumy pPa
mmmmmmwllmlllll Pusdqg
30 3oog Elée mzammuﬂmmu -
'g -
4
‘1d BUBM PUR 0/ 33deys ‘NZT ooy o
SIeducy .
T
SHILON
.@wgwaﬁmsooo
I B
11
sxe shurys usyey gt U0T3oe oy yg
T Ubno
o Y3Te

9 TI®= st IBY3 pue oy MOTTog
' Asnu
‘shut
U0 Ty3 3o 2Injeu 2U3 WUEMHWHQUQS [UO
ENS

‘uotjoe
T3 Aue IN0OYITM SaYsTTdwosse

m.AEmﬂp
suIaa0b UDTUm) Buoam PU® jybrx Jo o
¥ H

Qﬁocﬂnm
2yl PUB3ISIIPUN UBD opm ‘uray
3 93s j0u o)
P am 17

uand ‘sBUTY3] JO stseq PU3 Mmouy apm 3T Tea
BIy

puy




The
Sa CHA
ge has o £ PTER 49
1xed

He r
€ga
rds the - (Personal)
ople’ idea
S S.

abil a
ity wi
wW1ll]l be a
ccepted

t wi
1l
1 be taken )
in,

and

ill be great,
one will be

s have

the
abili :
ility is great, one w

ey
e t
he talent is honorable,

ho
nored

.  Things have 2 source and event
the crown

ed,

e may have

a mastel_ 4
: In this way on
aring cheat

s without fe
oss—silk fi

and may hav
e yellow fine £l
respected. why

jew
els cover his eye
11 his ears

out i
worrying about not beind
e to inVestiqate

the
n 1l
sbor one's intelligent

the
fe .
elings of the people?
gence;

If
One i
n i i
vestigates others with intelll

the
n oth
ers wi
rs will respond with thel

to
Compete with him

With gj
distrust, others wil
The hearts o

1f

to
C
ompete with him
rily tB gs
hen

of
g
w
orld are not necessa

th
ey d
no, o not dare differ
1 act according t° his © nature:

Th
@re j
is
no greater harm than

tel
15
gen
ce, "If one relies

Will
qu .
arrel with him. I

Sty
ength
- , people will struggle
One ]
S cunning does not surpass othe”
one 4ill P&

Sta
nds
on the ground of quarrels,

Co
Me
exhaust
ed. 1f on€

Sur
Pasg
others and stands o
No ©

Sty
ug,
gle, one will be " gang®*”
o the

eve
¥y
ee
Cup n able to tell others ”
Nin o
the 9 and strength agains® B
Cas e
e, one will b€ fighting alot




e

. 1f on

. : him,

thousands wiij be fighting against . procks
: ishment,

increases laws ang multiplies punis

S

home

: ivate

People'sg roads ang attacks their pri i
ir sSpP

then the myrjag things will 1ose thei

t
a fee
: ds an
Neity and people will lose their han

i dis-
. be 1n
(ability tq 2ct). Birds above will

o-
Ther
(3
order ang fisheg below will pe confuse

fore "the Sage,

ires
ig emp
in the government of hi
a
. forms
has no Subjective Point of view and

t
tha
ns
" at mea
harmonious whole with the world,)" Th

inst any~—
he does nNot set hig mind for or again
thing, 8

why

are
and do pet €vade what they

re not
do ang try to go what they a
do,

ak
. 11 Spe
Competent to then he who speaks wi

°f what he knowS,

t
. wha
and he whoe acts will do

he cap do,

"The

earS:
Y all lend theiy eyes and
and he treatg

thenm all ag infantg_ »

48,
NOTES pi, chaptef
in wang ft» .
ars 1 £ly
- ark appe i fferen ,
1. This rem . htly dif —
lated slig The
alsg, It is trans

: nq
187, Bpse Y Ho-shand K
2. Chan's note (p.

the
but
rds,
Cext does not have these WO n part
ks,
emar
ang Fu 1 texts do. uAppended R
s
Changes,
3. Book of Changes
70.
ter
4, Chapter 12 pzu, chaP
. Lao
ng La- -—
4. Paraphrasi s 1ds
Analects, 13 14:88
5. Compare Analects

TZU,
; n
ting the Huai-nZ=——
ST Quotin

. ibid.
Paraphrasing ib

£ 4:10.
s
Compare Analects:




CHAPTER 50

Man com i
es in i
to life ang goes out to d
(o) eath.

This me
ans to
Come out of the place of 1ife

and to e
nt .
Thre €r into the sl
€ out of tenl ce of death.

are .
Companions of 1ife

Three o
ut Of t
en are COmpan-
lons of death 2

And thy
i ten in their 1jiv
CthitY to death es lead from

And
for what reasons

life v
G 1 —
And in meet +;
fight' lgers o .
Mg wily r wild buffalos;,
not
of war, try to escape from weapOn®

—— '—:egéi.:éf“ff—'?::;::“ e
145
there is no room for death.
: s.
Weapons are the most destructlive tool
the most

" i e
Similarly, rhinoceros and tigers -
1f one can prevent weapons

dangerous animals.
into him @

nd the

of war thrusting their plasts

claws and horns, the

endanger his body with desires:

there be room for death?
Worms and serpents ¢O%

shallow and burrow 2 holes

ntain
Sparrowhawk consider the mou s
arrow 28

. , £ it
build their nests on toP ° 5 them

due to the delici
the place of death. if o
intensively for 1ife?

detached from the root
Change his genuinenes e Wi

though if he enters the he will

and should be honored-

=




NOTES

1. cChan: m
) s note (p, 188, note 1): Han Fel Tzu

233 B.C
£ .) understoog "ten-three" not as three o
OL ten byt thi
th . hirteen ang identified the four limbs 2
€ nine externa] Cavitiesg

| as fa e
life, ctors that sust

lead to d
eath, or leag through activity to aes

Ssu- i |
su-pu P€1-yao ed., chapter 20, e

See Hap Fei gy
s

5 s:amwmﬂmsawzm
of tepn n

_dﬁwmm:ﬁmzz to mean "three out

Transla
tors are about evenly divided.

M o ]
Chan'g note (p. 180

note Wvu Some O._Ju.-j.mmm

nuoz.:_m:._n.\m WOHW ~—mcm mum :
e
n

Aside from Ho-shand

ther®

» that is, declin®

irt
¥ years aq a period of death-’

» See
Lao Tzu, chapter 55-

CHAPTER 51

T

ao Produces them.
Vi

Ttue fosters them.

Ma : m
#ﬁmH gives the phy i i .
sic them.

L : . .
he ono:Emﬂwjnmm and tendencles comple They are
._HmH.mQ .
Things are produced and then fos They 2r€
:agl fOrm.
fostered and then given physic@ d whence
awwmﬁm '
. . d then €©
siisen physical form an zjmumww are they

are they produced? From Tao-

momdmﬁmmm By te® ﬁ<wﬁﬂcmv.

== what brinds

t
e do theY 7

apout

Physical form? From matter- ncies-

tende
and
. ) : stances -
theiy completion? Circum without ex

Only by following (Ta0 ough circum-
1y thr
“eption, obtain form, and "
hingSs:
S — and tendencies can t

Omvﬂwonw be completed.

ind

Always a cause whereby thi
. .W.S.WQ
. Dnm
8Cchievement completed- >

py T
used
moamﬁjwsmh they are all ca

ig SHkried o ke cﬁBOmd‘

Tao, 1 we all foll

Yill e just right. =

£ ings gstes
n

ore the p— ﬁjOEmmﬁm thi

hongy virtue,

. muﬂio
Tao is where things €O™°

. _ nly
1S what things attain: ’

e
q e
Oeg One attain HI@.. he

. i O
if one Q.Omwmw not m..ﬁ.ﬁmu-ﬂw Tao,
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.T.WH.EMCH b 16
se t .
ruw. tail

=€, One is not h If one does not &
onored

NOTES

e
) and tsun (tO

1.
The words shih® (to lose
following

este
em .
) are reversed in the cranslation,

T
ao mcsmrod_w:m.

2

. The commentary here is £0° corrupt t0 make

and other ooaamsﬁmnonm

3
ny Sense
see Hatano,

b 1 I Shun-ting
e Hm

< .
© that it is a later wswmﬂmowmﬂwo:.

I
I, p, 23
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CHAPTER 59

b
roo ’ ut o
ts in o ne shoul
rder tq d not ca
st away the€

Clos
e th
e mo Pursy
uth, e the branch
es.

)«
and desires.
and desires.

toil
, e
(peace) without

alw
ays at leisuré:

KeE 3
Ping
t
o weakness 1s called st

rength.

g does not 1lie in the great.
that oneé i

n one be

The t 2

ask”™ of gOVernin
s not mean s en-—
e small ca

oes not make

Seein

light
ened; only bY seeing th
o strength d

enli
ightened. Keepingd £
One st
rondg:; .
b g; only bY kxeeping to weakness can one
U = Bhxend.
Se
the light
Manif
est the Tao in order to remove the delu51ons
of
Rev the people.
ert
to enl ‘j_g'htenment .
This
means not to© probe into +hings with the
light.
Ang
ther
Th eby avoid danger t° one's 1ife-
1ls 3
1ls
called practicind the cternal-
Thi
is means the eternity of Tao:
NOTES
& 1. Some editions have this commentary. when
he .
N beginning 1is good, nouriShment an nurturé will
e I
good. Therefore when prere 2 a peginning of the
unisy '
erse, it can be the mothel of the auniverse:
n accompllshmen

BRI e e
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CHAPTER 53

If I had but littlel knowledge

I should, inp walking on a broad way,

Fear getting off the road.

nd
It means that if 1 had but little knowledge 2

walked on a broag way in the world, the only

thing to be feared ig behavior.2

Broad ways are extremely even,

But people are fond of bypaths,

but love tq follow bag by-

if people behave in gycp a way as to block the
broag way?

Therefore it g said, "Broad ways

are extremely SVen, but people are fond of
bypathg , «

The courtg are exceedingly Splendig

3
Courts mean palaces, and

and beautiful.

harms the life of the
People,
Elegant Clotheg are worp
2

Sharp Weapong are Carrigqg
>

; d beyon
Foods and drinks are enjoye

e
paths. How much moT

n
"splendid" means clea

d limit,

XCcess.

And d in e
accumulate
alth and treasures are
we

ance.
This is robbery and extravad

e Way) .

This is indeed not Tao (th . violation af =%

ined 1n
s re obtal obbery.
When things 2 il means T
5 Gl Being evil cion

e 2 : jolatl
they are al ined in vio

ce is optained to

When extravagan Therefore;

]rpakioli'
b

. Tao
use violation of

a ance.
HheEy and extravad
but ro

Tao is nothing

NOTES X The term
& :
sg dp. 199 nok
' ote *
1. chan's n

w nywiselYs
n "firmly, ¢ ch can be
chieh-jan® can mea upport gox &2
——=&h-jan s
and

"hastily," and so o put in SP

jte of Hp=
s rature.
found in ancient 1ite

i
nding of

'+ most
£y M
¢ as llqrea 2

ta
Shang kung's unders

COmmentators,

" or
cha n mal’l
hand s 'S
Preferred to Follow c understood
here it 18
. whe
Lieh Tzu, 4:2a, reted
—— Sl terpP
in
' d) is
lsubtle " of the roa is to
P (getting T .
2. shih w vgo ackr rpretatio
nto behaveé: i1ar inte
by wang pi as

Fo
T,
interfere with thind

c (to act) s
of shih and wel

and 64 .

N "especially:




He who ig well establisheg (in Tao)

He who hag a firm drasp (of 7Tag

CHAPTER 54

ed
cannot be pull
away,

s
. £ make
He cannot pe Pulled away because he firs

s his
the root fjrp and strong and then devote
attention to the branches.

ted
) cannot be separa

ability

Thus frop generation tgq generation his ancestral
Sacrifice Will never be Suspendeq
If from deneratjgp to deneration sons and grand
Sons transmlt this pa4 for Sacrifice, then thos®
Ancestrg] Sacrifjceg Will never be suspended-

When one Cultivateg Virtue in hig Person, it become®
genuine Virtue,

When

OVerflowing Virtue,
Thig Meang that One

to Yeach others.

If one

it becomes
overflowing Virtue

If one €an cultivate Tao©
Without abandoning it
3

then what one does for
Otherg will becope 9rea

t.
When One oultivates virtue i
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: irtue. g beatnes
becomes lasting v

try,
i g coun

‘ in his

When one cultivates virtue 2

omes
. i t bec
abundant virtue. the world: *
e

When One cultivates vir

5
a per
Universal, viewed 2%
Th&refore the person should be family.
. as a
& family should be viewed

community:
The

as 2
: ewed
Community should be V1

try-
coun

. asa

e country should be viewed

. at.
They are all like th

.

orl ievw
g as tne ™ 1e £0 V3
And T WeEld shonld Be viewe P

eo
.na of the P ne worlds
Thi ns to use the ml £ #
S mea

o]
el
in the ne s WhEth
o
st

ike tP°

the maq of the world.

ain
or ad
Whether things are £oF

1
150
e @
11 ar
lUCky or unlucky, they a

.o sal
is @
"Thign refers to what

d " i

z1f 1B e

that Oone looks at ones ok to
t 10

the world and does RO

) 2
ngd,
1 say?
n
That is what is meant *

f doors.

ou
ind
*he wor1g without goi




NOTES

1. Chan'
Nn's n
Ote (p- 196’ note 2) M
: ost

cOmmenta
tOrS a
cultivat; gree that "thise ref
ion . erfers
(a6 virtue in i to the
€ person
2

and s :
°© forth, in the familys

e Quoting Lao
'—‘—‘—-II—‘@.: Chapter 47

CHAPTER 55

He
who
po ;
ssesses virtue in abundanceé

May
be
Compared to an infant.

OiSQ
noy ; :
i S insects! will not sting P
ErcE
be :
asts will not seize him.

irds
of . :
Prey will not strike him.
e

An ; . e.
Infant seeks nothing and desires nor

hings- rnerefor®

doe
S
not offend the myriad t
he ;
A %

S & being who will #ot P8 stund
in i ndanc®
SeCtS. He who Possesses virtue 1in abu
o there 18

doe
§ not offend things. Therefo”

ncthi
Ng to harm his wholeneéss:
der; bl

Hj
s
bo
Neg
are weak, his sinews ten

iS firm_
p girmly-

he can g]_‘as

€ca
Uus
e of weakness,
a female’

H

S ng a
Byy t vet know the union of malé

is
organ? ;
s aroused, . ng
nothln

To
arop i
Use means to grovw: Ther®

arm .
his body and therefor€
('_‘Qm

PletiOn.3 M— that if
Vir

tu . .
€ 1n abundance nOthlng car wedk

] ho areé

o
Y Shay ; gnose
ge his genuineness: & P

by
Thi len are . i
S me all like this-
Hy Ans ty ; -
gy at his essence %
er .
all day without pecom?

e 4
Oesg o]
not wish to contend in
peco™

fOr
e h .
e may cry a1l day "if
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This mean
s that hj
his (natural) harmony is perfect

To know h
armony me
ans to be in accord with the eternal:

The con
stanc .
¥ of things consists in harmony.

tain

Therefo ]
e 1f one %k
€ Knows harmony, one will at
2

Constancy

To be i
N accord s
With the eternal
enlightened means to be

Neither 7;
light
Hor dark, neither warm nor cool~~

th i
at ig COnStancy

Witho
ut for
m .
enls and invisiple-
nllghtenment —-that means

e}
1a , they begin to gro¥

Which
Meansg bei
eing Contrary ¢
O Tao,

Whate
Ver ig
cont
rary to Tao wil]
S500on perish
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NOTES
Following

i 198, note 1)

Chan's note (p.
ous

] texts have *poison

the
Ho-
shang Kung text. [Some
]_fty te}{ts

. ns E
ec t 1 e i o““c‘

Chiang Hsi-ch'an

) ;
hat have " & ar

+ 1n place

poisonous insects.'
ions;

e
XDrESSiOn h T
, the Wang Pi text as

a
" Snakeg
‘ These words apped

Kun
9's
i Commentary. probably theyY got i
te
ik by mistake.

2,
Chan's note (P- 198,

th
e
HO"Shan t -five
g Kung text and foF Y h'“ana

(EQ
Cor .
ding to chiang). Wand pi

{QQ
p1
ete), which sounds 11

Or
9an
b
Ut makes no sense nere:

3
: gion:

tiop, Wang pi's interpretd
instead of "organ is aroused.” :

4 5. B
(g Chan's note (p. 198 ngee EEET,
di o

e

. d .n
ture n) was occasionallY use seeé 152
in t
he opposite senseé-

Shgéa
> Duke chao®, 18th year-

2




CHAPTER 56

Because he would Creat

€ trouble,
Close the mouth .

Shut the dOOrS .

' own
Protects one's

from causes

It

For

to dis
im Or

r him

1s imPOSSible either to hono

be har
1so

can a

If one can be benefited, one

gra
hip,

disgr
b hOnOI‘ed.
ne Can e k on

rld.
the woO
this Yeason he is honored by

im.
Nothing can be added to hi

161
med.

ce

aced .
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CHAPTER 57

With * If one governs the state
N 'correctness, there will be craftines®
mini3ust1ce. With Nonactivity one can ad-
. ister the world., 1p previcius chapte?
Drdei :ald, "An empire jg often brought tO
to) undz :aving MO activity, 1f one (likeS

Ttake aCtivity, he is not qualified to
9overn the empire_nl

ns
Therefore, if one gover

Wlth TaO
]

and there will b€
fDrced £ . Therefore aiE de

to ope .
SUrprige tacti, Perate tpe army with the
s

The
The
The

The
The

The
The

b
frq Tanches, pence these

I
tﬂk

I
Loy,

Poorer the people will be.
ave
More sharp weapons the people have,

MOre troubled the state will Pe- fit
e which ben®

Sharp weapons are generallY thos

e
e strongl th

oneself-2 When the people 2%

State is weak.
mo ; ; esses;
¥® cunning and skill man PosS

o o

® Vicious things will appear: ;
. unning 4

' people are highly intelligent (€ nlé

: . £ cunn

SUning ang falsehood will arise- .

occur .

an (1 will
: Falsehooa arise, then evil Wi

Moy inentf
€ laws ang orders are made PXOT

1£ 4 u
. to P
Y correctness one wishes gics t©°
vy ise tac
L. then one must use SurP*

o .11 be
Perate the army, and there will

. 15
Te ; deslre
gulathns and taboos. The

red
Hee Poverty to shame,
th

e
Poorer, Sharp weapons a

Stre e i
Ngthen the country, put

mQr is is
e thi
ANd more confused. all anagde

th to m
¢ Toots are abandoned 1D order
the results'
fon
e
the Sage says: - ves are
e m
n the
© Action ang the people ©

r

Ta s e, e of
nqulllty and the peopl

Sl elves

e ———
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b
€come Prosperouys,

I have no g .
S81res and the people of themselves

become simple.

What the
Biler desires wil) be immediately

followeq
. BY the People. If my desire is t© ke
Without desire
3

- then the people will also be
1thout degj
simpl SiEe and winy of themselves becOm€
Mmple, Th
€se foyur are (examples) of honorind

the root
S so
48 to put an end to the brancheés:

NOTEg
L. Quotip
N 939*353 ch
5 s apter 4g,

Yen Lin

9-feng ¢ her®
Should reaq .. b Y99ests that chi® (self)

—_— (peo
ble). This seems reasonabl®

Lao
SU9%estion g mag “SI20 closely, A similar
e

IIT

» P. 48.

- ER 58
s o and dulls

¥ . RPN Y
Then the movemmment I8 nondiscrimind

T .
he People are contented and generous

] ut
es well js witho

This means that he who rul res that
. easu
form, without name, and withou® ive
ondiscrimlnatl

€an be mentioned. He is ca
ves 9T

hie
and dUll, and he ultimately ac
TherEfore it is said that

1
Nondiscriminative and dull: and theY
thind:
not Compete or strive gor any

2 d
WLl) Be brewd and liperal, B

. ; 5ai
9%nerous, Therefore it 1%
1

1
Are contented and generoys:

ey

T
he Peg 1 ; and ©
Ple are disappointed

1ishe
When the government] estab

ds
A makes prominent reward

t
© eXamine treachery and

Wi ;
11 become competitive:
|IT . . ted H
Ca he People are dlsappOln 55 dePends
Wity pine
Qppin

W

. £
& that upon which LB is 1ate?
mity
®SS is that in which cal? az
each®

Q
kn r
o .1 be
“S When the 1imit will n th

Iy

th
e o
“® no correctness (used ‘ x
(0]
Wh ood 9 . p0S€
0 knOWs the limit of 9 o be impP

Y ess
Men there is no correct?

£ Order.
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W]len there are IlElt]leI or
E ms nor me Wll

World be g
reat
. ly transformed withou ' s
natio i e imit
n, ThlS is th limi
en the e . e
Orre i
ok again becomes th
Th ” perver .
T Oone 9governs th corre
| the state wi “
One wWill naturall ,
. Y "oper the army
ate ‘
P e tactics i .
Therefore i i i "
ris t is Sald)

cut to be 3
fang Cnee |
- rruptlble,3 and 9

He .
e ig

th uprightness and

Thig ;
l1s to lead the people o
y but not

tO e to .h
nable them = : :
remo is i

ght

to st
i i l .
E up things By inflexibility:

lS e e sa 1'“'3’
an .

SeEm
S to he crooked."4

as brj
ight as light but does not dazzle.

Thls is | the
. w'hereln

use light to reveal
ght €

peol) de(l bu c
l u |

se

me:izh for their secrets. ight

pp by saying, "The Tao unich 1o 7 honot

th fArs to be dark-"5 ;
e

One ZOOt so as to put an en

ang aoes not need to apply orest
11 wWill return to its a=

NOTES
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ing Lao Tzu, chapter o
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ing Lao Tzu, chapt€
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n
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CHAPTER 59

i better
To rule People ang to serve Heaven is nothing

than to pe frugal,

"Nothing bettern
i,

ate of

S
¥ SuI'Pa
Means that nothing will

He Who POssesses the Mother

This

is fit to rule a state.
. th
It ig impossible to keep

e will
1t with limits.

ghe
last 1ong.

Mother_ To accumulat

s sht)
the (ri9
nd e
o plan for the root 2 come 0 tn
th 1 fhen one caf
€ branches. are
1ks
sta
end, 5 and the
deeé d
re n
Means that the roots 2@ Lond 1ife 2

of
firm’ which is the way

2
eVerlasting vision.

T
N VO, e R
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NOTES
1. A gimi
Similay statement is found in wWang Pi,

c
hapters 38, 39, 52, and 57

2. Chan'sg note (p. 205
2

nobe 2): "T,ong life
and lasting Vision"

Simply means long Life....Waley
Contendgs that

but errs i
in i e
the rag Tzu o
_—-—‘—n_-_‘_'.

Waley int ' -
up a Store " erprets frugallty as lay

and
goes on tg say that this 'layind

r~1 11
many would J°o%

; : a smal
Rullng 5 big countey ls LIk cookind

"R 60
C[[APTER 1 fiSh-

one
.5 hastys
one 1%
That e el B disturb. 1f re-
quiet, one ¥
er
he 1ar9
1 Therefore t ;
Serves one's genuineness. s to be. ;

s ha
. he rulér
the 1ang is, the quieter ’ =

the heart

s
harms much, but if one rema

Only thep can one reach

Multityude fully.

If -
Tag is employed to rule the empr+=’

ernatural

COOking a small fish.

| . Tao,
SMpi pe in accordance with

a
belngs will lose their supel

ot
o ' - ~itud
: 3t they lose their SPif ¢ har® P m
Wt & jong€ ot N2
hage . can 0o es D
Spiritual power - u
jeual P gne 52

Tzu“ e
Tzy_- pide oy ”
~ja Logs 2 -
=ZlU-jan. 1f thing ng t0
t.hl - thems

Thig means that the splr

it i
“al power cannot do @ y

SPiy;

Piritual power canno

. . _sfud
Oeg not know that splrlt

Poywe
Moy s,

By

On) i ral
v Will their Supernatu

t

the ] harm n
BYE aiee will nok the

Wh '
en one iS in ‘harmony W

it )
Y8l power will not ha*

T
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in h
armo
ny wi
ith
Tao
, then the
sage wi
ill also not

har
m th
e
Peopl
e
. I
f the sage d
ces not
harm theé

Peo
ple
E} the
n o
ne d
ces not kno
w that
the sage 1%

a sa

ge

. Th

e at mea
o ns

Piritua) e peeet

pow "
er of spirij not know about
itual
bein
gs or

the
Sa i e
gaclty of |
the
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ler e
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the
net
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coner When the ¢
o deal
with i
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e If the sadeé
piritual powel wilt
The
r
efore it is said;

bi o the 1
9 Country may be com |
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a e
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e} i
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ow
‘ If 5 hi , a hundred rivers it f
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ut g Occupies ot '
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r t ; e Worl
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i
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i
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e
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a
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q
b
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o
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W
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a
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- e B
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" her,
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e
c
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1
9
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a
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n the WOF
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¥
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Places ;
ltself below the big s
tate.

That me
ans th
at the big state will ko B55
Small state N o

Thus go
me, by
Placi
€lng themselves bel ver
(others) e
3

each will find peac®

Th
erefore it is said;
9 ang s

Want
* the nyg st
ate s

ma
11 states get what gneY

hoy
ld place itself 10%°

CHAPTER 62

T .

*° is the storehouse! of all things- "
Ao neans the sun covered bBY cloud.2 That med

5 isoze can get protection

he good man's treasure
Treasure is to be used.
ang the bad man's refuge

- Refuge Hesns to e preserved‘

Ang fﬁOrds can buy honor, .
lne deeds can gain respect From oth Therejj
Chiz means Tao is ahead of all things.u¢1there
"Othing more precious tha" L Fﬂfho i equat
e treasures and jade horses: nOthlngwords it
to 7ao. il D6, 15 praised with fine Therefore
°an take away the sale of all goods ) he?
it is said, "Fine words can w (hon:Pl will
it 44 Wi ANE practice Tao :a housand
"eSpond to it even at 2 aista”"” O geeds! cal
us Therefore it 15 saidJI'Fine

Rben ?ain respect from othefs'" Jt dy@N’
if o) . nem

@ man is bad, when has (r2 wi giv

=g Men should be protecte . Ta®

There reedOm . . emperor of
fore A of Crownlﬂg
lhstalling e R ministerS» o

. ce
Ray That Means to honor and praCtlcjade eceded
of

er
. .
Wy Present large Pleces

by
t
eams of fout horses;




b e o i

It means
that i
On the occasion ©f crowning an emperor >

in i
stalling the three ministers, to honor thos®

Positj

lons ang tq respect the men is the way t©
Practi

ice Taop, Nothing is more honorable than
this,

Th "
erefore, Rather than present large

Plece j
S of jade Preceded by teams of four horse®’

For tn; ?
hig Yeason it is valueq by th

e world.
If one Seeks

One wilj] find. 1If one seeks

One wijjg fing freedom
everywhere.

freedom,
This applié®

. d ‘
Therefore 1t is valued by the B
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NOTES

1, note 1)

Chan's note (p. 210,
the SOuthwestern corner of the housé€;,

) -
Noreq place in the house, where

a, and
Qarried out, grains and treasures were gtore
S0 forth. e
2. Wang Pi does not interPret ao 85
StorehouSe. The rexts
3. Chan's note (p. 210, NOte 2)=tﬁ) and
ave EEIE:EEHE:DEEEEP (buy honorable ac e read:
IH“CtUate after tsun, making the gentenc . yu
Fine acts oup seil, and honorable aCts;;u,lj:llb
Yﬁeh, o0 the muthority of the ﬁiiiﬂg%i;;;”. The
:nd 15 B8, Tas aggss e gecond wor
r
es@nt translstion £ollows him. .-
. 1i% i one_third of @ mile: grand ator?

4):
8 P
9ry Chan's note (p. 211:
nhg
Pre

e
and proteCtO

Ceptor, and gr




CHAPTER 63

Act Withoyt action,

Do without ado,

Taste Withoyut tasting.

cey
< pla
l1ling

Thisg is tgo take Nonaction ag the dwe

less”

. taste

to teach Withoyut words,” and to take . _ciple
F prln

Ness fg, taste, This ig the ultimate

of qovernment.

Whether it ig

y hatred
a
many or few, rep

. creat
ot worth repaying.

1
Sage Nevey Striveg for the great;

e 9reat is achieved.
He who Makeg r

h Promises Sur
nt
n ; ncod
98 too Sasily Will surely e
U.Ch difflculty

=8 ely lacks faith. et

while
aifficult)
the
A

all.
e (fo s+ ig SM
difficult to prepar Le: AF

. whi
big)
it ig easy and (for the

£
@ |ty 0
abil2
. t the
those Withot Therefore
for PR
How much more this:
h to neglect ds this o
i r
+ age to wis rega
he S g (the Sage)
; . . "Even
it ig said,
" . 1ty-
difficult, ho difficu
ng therefore he encounters
. Pi.'
NOTE in wand 1ace)
ears 11in9
1 The same comment apPP chua L c'hapters
E 23 £z
“hapt o, 17, 23. 1n chapter
s 3 .

ZU,

T

o
mpare Lat ——
co

appears as chunb (

master) .
? ang L




What
remain
S still isg
easy t
o hold

What 1
1Sn
ot
vet mani
"Becaus anifest is e
e of asy
i to pla
o s n for
tillness, o '
, one should
never

for
get th
e dan
ger,
In hOlding
on to a thi
ing,

never
fOr
get i
i 1ts
lthout efg demise "l
e . Thi i
s is to plan

What Th
erefo
re i .
it is said to be easy"

What

Sinc
e i
1t 4
1ls .
miny
te
a
, 1t is
not enoudl

to
make
a
Jdreat
e

ffort. on

erefo

re it is €
asy:

and
on
— e should not fFail
€l
S e. Not to hold
b .
eing, and not t°

Prodg
uc .
e bigness. Theré”

Deal
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At
Ower
of ni
ine i
stories begins with a heap ©

Th
= s
jOUr
ney
Yy o
f a thousand lia
A3 starts f£rom where

on
e Stands

e
who
He takes acti
whe = ion fails.
aSpS
thin
gs loses th
em.

One
shoul
d
remove the subtle wit

Side
ratij
on o
f the end and remove gisorde

he subtlé: 1f one

Car
8ful
consid i
tries . eration of €
o
put things i i d
5 order by actlon, an
rms and name

hoy
ds
on t .
o0 things by means of fo
cleverﬂess

Then
will fail.

di
EE5
o .
U.ltles wlll ar.
ise.

q
FQ epravit
r X wi
th i1l multi
iply. Thus Oné

is
sSOon
th
e sage takes 1° action 27

£
. Ore dOes N
ot fail
10s8¢€

e
9r
as
P
s Nothing
and therefore he does not

th
e
Y a
re
about to succeed

B
1 eQa
£ one Use S &
Temg s not careful about
1ns -
Ther € begj careful at the end @°
[ inni
n :
th g, there will & ™° failure:
e
Sage desi jre.
esires tO have n° des

ngt
val
u

s . € rare treasures-

a Tee o

ng d and desire maY £ smalts "
me.

ecause of the

AS -
Pir
ati ;
on will ariseé
reed

™

Q

| . SEh s

y n e

8 ks d treasures may be smalt’
Ar

at *

th
Eft
—
rise becausée of gheft
€0 wh

8
to
b
mult, € unlearned

£ earth.

h careful con-

r with

S,

and

there~

ne VY
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N/
7 we B
e ca
prable
Wi

ithout learnij

ning is
Tzu-jan ;
. This

explai
ins th
at t
hose who do
not lea
rn (to be

unleg
rned) wi
) Will migg 3
. Theref

or "
e, "He learns

to b
e unl
earned

2 8N4 ety
rns to
what the

multi
o ltude hag -
e su ssed !
ppOIt o
s all
t "
hlngs $i -
eir nat

ural staté

doesg
n
ot take .
v acti
i10n.

1
Rem ’ Quotlng NOTES
arks the
n BO
Fart 1 299k of Changes
2. chapt anges by
Pter 5 ’ ppended
[

(p

. 215
s nhote 6). .

’ ang Pi

"
lea
In not learn" t
o

CHAPTER 65

In
anc;
lent
time
s
those who Pfacticed s well

Dig
not
Seek
te enli
2nligh
them j ghten the people, put to make
E SRmaE
tnl i i
ghte
nment
means having many points of view
o obscure

and
be 3
lng
el
ever and sinning S0 s t
ns havind no

on
e 1
s s
S .
implicity .
’ gnorance mea

kn
Dw1e
dge
(c ;
£ thy MTFERIT o keepind to the fyue state
ngs
and following Tzu—'an,
have to0

my e

h

knowledge
(cunninq)

If
Peo
pl
much knowledge

111 be diffiCUlt

ar
e
el
er
m] o} —-— and deceitful’ it .
eref ern t}wem
Or :
€ h
e wh
ar o rules the stat® ¢nroudh knowledge
obb
er of the statée-

o}
ernment. oneé wh
robber.

e areé

No
W1
ed
ge j
is the same i gOV
a

Yoy
ernp
S ws
Wi
th knowledge 1S aulle
peop!

Shut One should strive
" Eh ro P€
lthout © doors,l and ngausé people
Kiie o5 O
W rleS
ledge or desire.”2 1f oné
oné

A
Oy
s
Wy € People b
Mg y cunnind and d€
© alr urthef
lever eady aroused: an
Pe tricks s0d ©
Ople Ry prevent the
i . Will e  nis ‘ 41
dj _—
ate
1y try o gob away f ghef™




e

d their
thoughtg will be Secret and clever an

. There-~
treachery and falsehopoq will multiply.

te
fore it jq Said, "He who rules the sta

Eape.”
through knowledge g a robber of the s

. d
Virtue becomes deep and far—reaching, Standa .
n
w a
Meang agreement. What jg agreed upon no
in formey times oy

" f
nnot pe abolished. 1

One knowg the standard,

d
foun
it is called pro
and Secret virtue.

and

Virtue becomes deep

far-reaching‘u

Ang With it all things return ¢q their original
State,

N e it

ity 8 e

CHAPTER 66 ¢ all mountail
" s 0
The great rivers and seas are king

st .
Teams ay below them
Cause they skillfully stay

. kingS-
That is why they can be thelr

ple;s

(o]
) the pé
to be the superior of

low
himself be
e

plac
One Mugt in the use of words,

ahead of the people,

n
i erson,
> 1n one's own p

bove
‘mself @
Srefore the sage places hims

Y
1 his weld
ang they do not fee
He

d
an
thenm,
plaqu himself in front of

-y
with h1
te
€ wWorlg Cannot compé€ no comm
15
; re 1
(as N chapter 31, the




CHAPTER 67

not
does
All the World sayg that my Tao is grea

1
seem tgq resemble (the ordinary).

t
no
it does

It is Precisely because it o gmess

it

e,2

One jg COurageous.
Deep love help

3

of

e

N8 to win in the cas B
Attacyk o
% ang _— Bl in the case of
Therefore on

courageous'

d
n
Placeg Chese) ¢ ' the backgroY
Putg oneself Away, Wil

al

2
on

o
People come t

T
leade
the
be
|5 d thu5 love,
14’ an deep

Of the wor forsaking he i
N 8, % ourageous by 10 ot

O be ¢ )

is P
This means that one

ugalitfs | ing
rsaking fr : e
To B 9€nerous by fo

kin
forsd
a bY
Ang te b ahead of the worl
e

cks
behind—— Of atta
e
| cas ies;
- N - . in the joult?
e to win g B
n idd
Poy deep love helps o 4 not avoidil
| itable an
Belng charitab
uers- '
one therefore cong ¢ defens®
fe}
And to b firm in the case
a persons yosie
When Heaven is to save

ep
n de

. l_ol.lg
Heaven wily protect him th
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NOTES

L. Chan's note (p, 220

ible
. poss
pu-hsiag® (not to Tesemble) jg open to many
interpretations:

folly,»

» note 2): The term

Fois
"unworthy," "seems to be 1li
“indescribable,"

"
i s hed:
"cannot be distinguis
and so on,

word
2. Chan's noe (P. 220, note 3): The

S
b ted 2
2’0" (geep 1o%e) has bean variously transla
"pity,n "love,n

”compassion," and so on, .
g 18 &5

Means great Or deep love, 1, chapters 18 an

is Used witp Specia] refere

for children.

to all
Here it is useq with reference
Mmen,

s
aren
Nce to the love of P

ith
CHAPTER 68 gsive Wi

. t oppreé
is no
A SKillful leader of troops

.ers i
th. sOldl
hig military streng eneral of
bs is the 9
A leader of troo

‘1itar
What a man of military

to 2
and
to be ahead of people

1
angrY' £
ot become e frot™’
A Skillful fighter does n

¢ gettind =
P - hind but no
OlloW1ng behi

. ot
— will #
st,

; £1r
: g
singln
responding but not

le.
op
with P°
be angry, e

et
s not comP
Skillful conqueror doe 1fbeMN
That means not competind-
: m
Qhe Who is skillful in using
ind-«
them_ nCompetl
s no
i 1s calleg the virtue of
This

m
se
Lo W
'S called the strength

L be
anno
1w them, strength ©

Thy

1 . ven,
® s Calleq matching Hea
°F ola.

NOTE 7.
1

X
chapt®

zu
Referring to Lao Tzt
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CHAPTER 69
The Strategistg sy

I take the

ang esty, sympathy, and deeP

nd not 4

To fight a n ° 9are to go ahead of things:
attle j .

Withoyt S Similar to marching

. t
ko streten one's arm witho¥

it

ean the three

disaster for me. Treasures T '
.d "It Wlll
.. ig sal

treasures.2 Therefore it 1% sa-=

1
destroy my treasures.’ uestHWd’

g and 155

Th s il
frefore when armies are mobil1Z

Man who is sorry over the
TOo mobilize means to It
lSsues means to face

is sorry will have stPathY
. 4 harm.
Not seek benefit oOr avoid I

therefore win.

NOTES

L. An obscure sentenc®:
nd

i pel0
"KS that this note prObably
fung, rzu 2
S commentary on the Lad —

ing
GVertently inserted here: (nree

the
2, king ©f

Wang Pi may be EP*

Ly
Q T
asures ln Lao TZU, Chapter 6

191




CHAPTER 70

My doctrj
ines are Very easy to understand and very

easy to Practice,

But none i
" the worla can understand or practice
them.

It is :

goin o
g out of the door or looking out the win-

dOW 1 Th P
» a i
t is why it says it is very easy to
d. One accomplishes without any
aCtion_2

"My doctrine

iS Ver
Y €asy to practicE " T is said that

nnone in th
€ worlqg can understang them' be-

Cause Peopl
Ple are deludegq by hotheadedness and

and i+ s ;
t is Said that Ynome ii e world
can Practice them"

b because pPeople are deluded
y glory and galn

193

Valueqd,
m such depth

' ro
Since my words have come £ The

re.
are r@

those who can understand them . 441l
5

the 1€

fewer there are who knov s jt 18

rherefore

there be any match for me: ofore I

exr
. and th
said, "Few people know M€

am highly valued." " tmaand

efore the sage wears 2 coa¥

s 4 . osomv
Carries jade within hiS b

hind

Those who wear coarse clot

With the dusty world,”

. ; ness.
Jade treasure its QEHUlne

nders
the sage is difficult to U

orld
he is one with the Austy ™

. ; 18 18
dlfferent, and he carrie® 2 e 1€

e.
Poson and does not chand

Y Valued'

harq to know and 18 night

OTES a7
N chapter

u
Paraphrasing LEQ#EE”

Ibiq, 56 -
ers 4
chapt

Quoting Lao Tzu,




|
|
|
|
|

Not
to k
now +th
at
knDWledge i
s not reliabl
e

would
be 3 diseas
e,

Onl
Y wh
en
one
reco
-
dnizes thig gj
1seas
e as a di
igeasée

CHAPTER 72

Whe
n the people do not fear wh
dful will descen ]

Tl :
ven what is greatly drea

D
o0 not reduce the liVin

Do
not oppress their lives.

Dwelling means to b

action, and t

not full.

tranquility. practic

discards one's mo

and violence,

and people will avoid

longer be ¢©

cannot stand this P

will totallY col

greatly areadf

reduce the 1iving spP

Do not oppress E

power cannot be relie

that they are
As one does not ©OP

world will

Therefore t

himself.

g space of th

e tranguil and t
o live means to

1f one deviate

es fiercenes

destY:

then thin

ntrolled by

ower,

lapseé-

ace of th

helr 1iv

4 on-

not oppress him.
s not S

P

at is dreadful,

4 on them.
[

eir gwellings.

aking no

be modest and

g from purity and

s and desires,;
| |

and gives rein toO power

gs will become disturbed

him. people can no
power. As people b
poth above and below

P

Heavel will execute
|

wihen the people

then what is
~

gcend on them- po not

eir dWelling.

es." 1t means that \‘




He does no i
1 t himself show what he knows so that

he i
may shine and be powerful

]:ll u
n a t LIT e .

IE one se [e]e) f thel
ts T ] g e e
hl h a Valu on ones El

his dwel]lj i
1ng will be reduced and hi i
OPpresseqd, c

Therefor
e he rej
Jects the one put accepts the other

CHAPTER 73

He : .

Who ig brave in daring will be kllled.
death-

One will supely mbk have & natural

He : -
whao is brsve i@ HOB darind will live: 1

| ength
One will surely reach s ca
Ohe's 1life.

0
. . - and on

es i
& two, one is advantageou

harmful.

B

Oth cases show braver
by

avery are different.

a g h ‘
Ye different. Therefore 1e

"
a : -
dvantageous and one 1% harmf

) .
Eve;knows why Heaven dislikes wha% it
the Sage considers it a difflc
§hui® neans "which person? digﬁﬁes

“an know the reason WhY £he worl;e knowledge

things‘Z ge knows - 0 pe

Only the s2
°f the sage still make® +
Yave ip daring. HO¥ " ’ e ¥°
88 not the knowleddge of daring
Wantg to act with prave’ j
fore j¢ g said, "The =29°

Qi Fry
Th@ ficuile guestion.’
ay etéy
°f Heaven does not i
Skil .
1fuy - victory of
ly achieves goes " .

It e

. . e
1S precisely pecal? i tF

th -
At the world connot cor?




and yet skillfully responds to things.

X and to
To follow will result in good fortune

OPPOse will result ip evil fortune.

o
not speak and yet skillfully responds t
things,

It comes to you without your invitation.

- = ion
If one places oneself in a lower position,
things wi1ll Come of themselves,

misfortune can be seen,

one has tgo Plan for them,
stillness,

When there is

One does

iEELEl, chapter 17.

r
Before things occurl,

NOTES hic +o
ads C 4 )
1. Ch‘ib (equal) here I€ —f;h as in
compll !
°°mp1ete, to fulfill, or to ac

¥

nwho
ing,
'g Sayl
2 In Lieh Tzu, 6:4a, La° e xes" 18
o n len » . ll
. 5 g
it di ) chan
Noyg Why Heaven dislike what ) quotatlon,
this o can
Woteq ' tary on . wh
* In his commen cans:
) vt M i
Chan QUOted Wang pPi as Saylng! B knows.
the S
oy the will of peaven? OnlY
22. £
ter w par
3 Quoting Lao Tzu, chaP da pemarks:
..Appeﬂde
4. Book of changes,
I 92K of Changes ;
I, Qhapter 5, " EEQJEE’,
nts
. . conm‘e i—ts
Compare similar g on
Shy
64

ar
ig com-ment
» and Wang Pi




2R 75 | ;
| CHAPTER 74 aEn ¢s too much | iJ
| The people are not ' The peg 1 pecause the rulé” = | ?
| afraid of death, Ple starve bec T
Why, t , F
| » then, threaten them with death? tax-grain, }
! Suppose t Th
I e people are always afraid of death and “Tefore they starve. neir rulé’ |
t ‘
we ‘ Th " ause
€N seize thoge wWho are vicious and kill - Y are difficult to rule Dbec i
them . ¥
does too many things. ‘ )
Who w T ule. |
ould dare tq do 507 herefore they are difficult B9 E heirruler ‘ h
t
To create g ecaus€
© disorder and uncommon tactics is ® People take death lightlY . }‘1
calleq Viesd i ously-
Th e, Strives for 1ife too vig” , ]
ere 1ls alw T 5 . |
AYS the master eye _ herefore eath 1ightly . e that
Cutioner (Heaven) they take d 1if
wWho kiljg It . x after
To . ts °nly those who do not &z i
undertake e |
Xecut ble. %
is 1ix NS for tne master executionér SXCel in making life B an ‘ ;
ke hewip idh '
9 woog ; ol
Whoevey undert gy, fOr the master carpenter: The reason people will @V From above
rta eg to h es
ew com
Carpentey "00d for the master JoVernment is disorderly Jow £h0%°
rarely esc fOl
apes j le
hangs § Injuring his own WA net erem helow. PEOF
He whe ¥boye 1
OPposeg is resent &
who follay ed and hated by thoSs
Unklndness i . he
Thel?efore it S disliked by all NOTE _ nd £
1ls Said, "Th . u-—Chlnq words '
Mastey o €re ig always the ACCording to Tund Ss t'hese . ‘
utlD]’leI- " TaQ 8 n re are £ t‘hls | |
% e a I
he. —Shen-ching chi-chu, © _pect |
Ta . su
' N the Wang Pi text: B }
[Qh g Tz | )

ao |

ap L
. not written PY




CHAPTER 76

When ma 1
n i .
$ born, he jig tender and weak.

At i
death, he ig Stiff ang hard
All thinp |
gs, t
he grass as well as trees, are tender
and supple while alive

When deaq
Th » they are Withered and dried
€refore ty . ‘
€ Stiff ang the hard are companions

Sayin ~lun
9 that Ping? ATe Whanimeus in
nd kupgb (solajer)
Kung® n th L text
“Yethey) . € Wang pPi teX
ar Corrynt 1N the Ho
Ptiong o “Shang kung text
the wo
"Ing "9 che®
th €Tigpn —— (to break).
¢ lower o, up " Periorw 4y to
De also refer

CHAPTER 77

) £ a bow.
Heaven's Way is indeed like the pending ©

When e do

(the string) is high, bring 1

When -
n . Y
1t is low, raise it up.
when : o i
1t is excessive, reduce it:
Whep it.
. ent
T 't is insufficient, supple® essive
Way of Heaven reduces whatever * jent
. ipsuffic®’
ang ver 15 inst
. Supplements whate
he
W
3Y of man is different. y; gl R
ca
Only when ope's virtue is jgentl _ all as
rac
of 1 an one emP he
€aven and Earth € s in t
i en
N the case of the way of He?Y n clind L
ch
QaSE Oof the capacities of man. alizad
u
. he ed
" own body, and they cann% ay " =
i) po
1 Own
Only by not clinging O one ' S bejﬁen.
n oné
eeping Nature for oneself ca . Earﬂh
a
tif neaver
1 r ed with the virtue alf co the
e er
Uces the insufficient £a s
a?
™ xQeSSlVe thevwrl
B g e
1s ffer
ah o
thy . le to have excess E° .
hi
ThQr e Mman of Tao. t rely on
& no
Ore the sage acts, but aes it
ai
W im cr®
He T abiljpy, c1ai™
S.QQD does not
leishes his task, put

for .
e it
as
. © desire to
hig .
'S g to say
Yet




S g e '

ord
rder to make up for what it has not, "soften
the llg'htu and

"become one with the dusty s CHAPTER 78
world n2 €re ; . " water,
»- and be vast ang equal. Therefore S nothing softer and weaker thar d
the sage ' N yet racking har
1 9¢ does not want tq display his there is nothing better for at
€Xcellenc ; an
€ When making things equal in the P @ strong things.
world, Or ths v ik
18 reason i pstitute £
there is no su
2 ch'ib (that |
= (by means of) means to us€. =—— |4
is no 4
' NOTES Fefers to water. It means that there ter
| 1 Allugs of wa ’
2 uding tq Subg ftness
the Boo Stitute £ f the 80
comment Book of Changes, A1y = Gor the wse O he
ary on he}{agram a n) . the wo Overcomes
) Number 1, ch'ien® (HeaVe ¥ld knows that the weak
* Quoting 1,4 St hard
=20 Tzu, chapter 4, But Tong and the soft overcomes the
none
Can . .
Th Practice it.
Eref
r HQ QI‘E the Sage SaYS'
Who )
Su ; try
Ig ffers disgrace for his coun .
called -
He © lord of the land. unes:
"0t s misfOrt
EQQOm ©S upon himself the country
&g

: th : :
i Straigh ® king of the empire-
t

| pte.
| WDrds seem to be their Opp051




Barie oo

To
Patch
UP gre
at h
atred is su
rely to
leave som
e

hatreq behing

If o
ne ha
S not
settleq 3 P——
ract clea
rly sO

that
great
hat
trieg 6 red has result
appEa ed
se , and t
by virtue, th =
e injury will not

The
refo
re
there remai
ns some
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NOTES

1. chan's note (p. 237

s were writte
The 1eft oneé:
n the debtoX-

tim
es, contract

whi .
ich fitted together.

Symbol of inferiority, Was give
5 chan's note (P- 237, note 2y: These
sayings, probably an ancient proverb, are also©
nscription

n in the l

fo .
und with slight variatio

E
eferred to in chapter 42, note 5




CHAPTER 80

Let there
€ a small country with few people.

A small i
country with feyw people can still be

mo o
re can i
a big country with many people?

Theref

oreas

) | mall country is mentioned here
or dlscussion

Let ther t
e b i
e ten timeg and a hundreqg i .
e i1mes

as
many utensils

But 1et th
€M not phe used
ed,

Thisg mean
S th
at although People have ten times

and a hy
nd i
red timeg as m i
no any utensils but have
use fop themn

?
Let the People "My worry about insufficiency’
Value theiy livEsz

Migrate far ey s e

Let Peo
Ple ng
t use theiyr Utensils but only

val :
Ue thejy own hoqjy
es,

Let them not be

and

209

delight in their customsS.
overlook one

Tho ¢ g ities
ugh neighboring communit andbaﬂdng

. cocks
another and the crowind of

1d &
Yet the people there may grow ©

er.
evVer visiting one perE

They will desire nothind-
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